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The Church of the Holy Sepulchre, 
Jerusalem, was built by the 
Byzantine emperor Constantine I to 
commemorate the Passion of Jesus 
Christ. Encased within its walls 
are the archaeological remains of 
a small piece of ancient Jerusalem 
ranging in date from the 8th century 
BC through the 16th century AD, at 
which time the Turkish Ottoman 
Empire ushered Jerusalem into 
the modern period. The Church 
of the Holy Sepulchre was the 
subject of extensive archaeological 
investigation between 1960 and 1981 during its restoration. With the development of non-
destructive techniques of archaeological research, investigation within the church has 
continued, which led to the restoration and conservation of the shrine built over the Tomb 
of Jesus in 2017. The first part of this monograph focuses on the archaeological record of the 
Church of the Holy Sepulchre, surveying past excavations as well as recent research carried out 
within the church over the past three decades. The archaeological survey provides historical 
context for the second part of the book—a collection of primary sources pertinent to the 
history of the Church of the Holy Sepulchre. The texts included here range in date from the 1st 
century AD to the mid-19th century and are presented in their original languages with English 
translation.    
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Preface

This study of the Church of the Holy Sepulchre began initially as a short section of a 
research paper on the various locations in Jerusalem purported to be the burial place of 
Jesus of Nazareth following his crucifixion in the early part of the 1st century AD. This 
paper was submitted for the partial fulfillment of a course on the history of Palestine 
in the Persian through the Early Roman periods in my first year of graduate studies at 
Jerusalem University College (JUC, or the Institute of Holy Land Studies). One year later, 
during my second year at JUC, I found myself studying the Church of the Holy Sepulchre 
again as the subject of a term paper for a survey course on the archaeology of Jerusalem. 
My goal for this paper was to acquire a better personal understanding of the complicated 
early history and archaeology of the church. In the end, the paper became an engrossing 
study of the literary, historical, and archaeological data pertaining to the early history of 
the church, of which there is a vast and scattered corpus. This volume has at its core this 
earlier paper, and represents, to some degree, a reexamination of earlier research with 
numerous expansions and updates. 

Architect, archaeologist, and priest, Charles Coüasnon, brought his 1972 lecture series at 
the British Academy on the history and archaeology of the Church of the Holy Sepulchre 
to a close with these words:

‘The Holy Sepulchre is, for those who love it, like a book in which many pages of the history 
of Jerusalem are written. Certain passages are transcribed en clair, in plain language; for 
example, everything said by the Rotunda is easy to read; other pages are almost obliterated, 
but one can still divine their meaning. One can see, for example, the size of Constantine’s 
nave in that of St. Helena’s crypt, as also the plan of the Basilica in that of the cloister, since 
its southern wall is the wall of the Canons’ Refectory, while its northern wall is that of the 
dormitory. Because ancient foundations have been reused right up to our own time, all this 
is still outlined in the area…But what the Holy Sepulchre can still most movingly tell us, is 
of the fervour of all Christian peoples for the Tomb of their Saviour. This fervour shines 
before our eyes, and becomes evident when one discovers, overlapping one into the other, 
all these monuments which have been raised by men to the glory of the Resurrected One’ 
(Coüasnon 1974: 61–62).   

The Church of the Holy Sepulchre is an immensely complicated and fascinating place. 
In the words of one scholar (Murphy-O’Connor 2008: 49), the church, with its complex 
history and the cultural diversity of the warring religious communities living within its 
walls, ‘epitomizes the human condition.’ Like the city of Jerusalem, in which it is situated, 
the church can continually offer something new and interesting to inspire the meditatio 
divina of the pilgrim and cleric, or fill volumes of detailed academic texts and journals. 
I am fully confident that for anyone who would care to work at unraveling the intricate 
history of the shrine to Jesus’ death and resurrection, regardless of their religious 
persuasion on these matters, there awaits a very intriguing study of history, text, tradition, 
architecture, archaeology, and, not least of all, faith. I count myself privileged to have had 
an opportunity to study such an important site and spend so much time on this journey. I, 
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therefore, humbly submit this volume in the hope that it will contribute, if only a little, to 
the knowledge of those who would endeavor to learn more about the Church of the Holy 
Sepulchre. 
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Introduction

Every age has left its testimony written in stone…
Charles Coüasnon, O.P. 

The Church of the Holy Sepulchre in Jerusalem is one of the most historically packed 
structures on the face of the earth. Encased within its walls are the remains of a small piece 
of ancient Jerusalem, which, according to Christian tradition, was the site that witnessed 
the crucifixion, burial, and resurrection of Jesus Christ. For nearly 1700 years its doors 
have been thronged by believers seeking these holy sites. In addition to attracting many 
Christian pilgrims, the abundant historical data within the building has been the subject 
of ongoing scholarly research since the mid-19th century. In 1960, archaeologists found 
themselves with the rare opportunity of being able to excavate within the edifice, and a 
number of important discoveries were made that shed much light on the history of both 
the church and the site on which it was built. More recent work has been done, but many 
questions remain due in part to the limitation of excavating within a living structure, but 
also to the difficulty of making sense of the historical sources and scattered archaeological 
data that is available.

Much has been written on the archaeology and history of the Church of the Holy Sepulchre 
since the mid-19th century (see Chapter 2 for additional discussion). Some of the most 
important works on the subject were produced following the archaeological investigation 
in the church in the mid-20th century. These include the studies of Charles Coüasnon 
(1972), Virgilio C. Corbo (1981–1982), Shimon Gibson and Joan E. Taylor (1994), and Martin 
Biddle (1999). Since that time several shorter works have appeared, mostly as articles and 
chapters in scholarly journals and monographs, in which the authors both summarized the 
earlier material, and presented new interpretations of the data (see for example Patrich 
1993 and 2016). 

With such a large corpus of material written on the subject, one might wonder why 
another work surveying the archaeology and history of the church is necessary. Indeed, 
this is a fair question. In response, I would put forth two answers. First, archaeological 
research in the Church of the Holy Sepulchre has continued since the restoration of 
the church was completed in the 1980s, and much of this data has yet to be treated in 
an updated monograph. This research has largely been non-destructive, carried out 
with ground penetrating radar, and digital scans, rather than with pick and trowel. The 
most significant of these projects was the restoration of the Edicule in early 2017, which 
revealed the rock-cut Tomb of Jesus for the first time in centuries (Agrafiotis et al. 2017; 
Moropoulou et al. 2015). Throughout this study, I have attempted to ‘unpack’ the historical 
and archaeological data yet again, in order to subject the work of previous scholars to a 
fresh analysis where applicable, while also addressing recent research that has taken place 
within the past two decades. All this has been done with the goal of setting the context for 
the presentation of an annotated ‘reader’ of primary sources pertinent to the history of 
the church. It is this literary piece that makes up my second reason for the necessity of a 
new study. While researching the church during my time as a graduate student, one of the 
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things that I noticed was that I was unable to locate a compilation of primary sources on 
the church that included: 1) texts spanning the entirety of the church’s history from the 
events of the 1st century AD through the final phases of restoration in 1810, and 2) texts in 
their original languages with an English translation. Inspired by the compilations of texts 
on the church in Louis-H. Vincent and Félix-M. Abel’s compilation of texts on the church 
in their 1914 work, Jérusalem Nouvelle, and James Earl Phillips’s unpublished 1977 doctoral 
dissertation, I began to create my own collection of primary sources, which now makes up 
the bulk of this book.   

The methodology employed in this study is rather simple. Following some preliminary 
remarks, I will: 1) present a brief history of Jerusalem from 30/33 AD through 1830, the 
period encompassing the major phases of the development of the Church of the Holy 
Sepulchre, 2) discuss the history of research up to the present, 3) review the archaeological 
excavations that have been carried out in the Church of the Holy Sepulchre and its vicinity, 
4) discuss the history and archaeology of the church in chronological order from the Iron 
Age II through the final major phase of restoration in 1810; and 5) provide the reader with 
an annotated compilation of primary sources relevant to the study of the church’s history 
ranging in date from the 1st century AD to 1831.

This book is divided into two parts. The first part (Chapters 1–4) briefly covers the 
history and archaeology of the Church of the Holy Sepulchre. The study of the church 
involves many different disciplines, which will be touched on in the following pages. 
The study is partly based in linguistics and textual criticism as there are many different 
literary sources in various languages, not to mention the languages of the scholars who 
have supplied us with the results of their research. The study is partly one of geography, 
geology, and topography, as one has to understand the terrain on which the church is built 
to understand why a tomb would have been there in the first place. Not least of these is 
that the study is one that requires critical engagement with the historical data supplied by 
the literary sources and the material remains exposed by the spade of the archaeologist. 
In order to probe these various aspects of the history of the Church of the Holy Sepulchre, 
it is necessary to begin with a brief look at the history of Jerusalem, for it is on this history 
that the entire study rests. This, therefore, will be the subject of the first chapter. Since 
the structure under analysis in this study was built to commemorate the death and 
resurrection of Jesus of Nazareth, according to the accounts preserved in the canonical 
Gospels, it seems appropriate that this snapshot of Jerusalem’s history should begin with 
these events (earlier periods relevant to the discussion will be addressed in later chapters).

In Chapter 2, we transition to a different historical discussion—the history of research done 
on the Church of the Holy Sepulchre. The church has been the subject of much scholarly 
work since the mid-19th century, essentially beginning in 1849. In this chapter, we touch 
on the key studies that have appeared on the history and archaeology of the church dating 
from 1849 to 2017.

Chapter 3 focuses the attention of the reader on two of the key archaeological sites pertinent 
to the study of the Church of the Holy Sepulchre—the church itself and the Muristan 
complex. Here we survey the excavations done within the Church of the Holy Sepulchre 
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led by representatives from the three major ecclesiastical communities of the church, and 
carried out between the years of 1960 and 1981. Then we discuss the excavations carried 
out to the south of the church in the Muristan complex from 1961–1967, 1970–1971, 1972–
1974, and 2010–2011. Finally, we deal with the excavations carried out within the Chapel 
of St. Vartan in the church itself from 1975 to 1981. These excavations provide the primary 
archaeological data upon which the rest of the discussion of the history of the church rests. 

In the fourth chapter, we look at the history of the Church of the Holy Sepulchre, which 
is rich and quite complex. The church’s history has been treated extensively in other 
volumes, especially where the early history of the church is concerned. Given the nature 
of the subject matter, and the scholarly work that has already been done, much of what is 
included here on the historical background of the Church of the Holy Sepulchre is not new, 
though I do discuss recent research done within the past two decades, much of which has 
not been treated in a scholarly publication on the church itself. The goal of this chapter 
is to set the archaeological and literary context for the presentation of relevant ancient 
literature pertaining to the church in the following chapters.

In the second part of the book (Chapters 5–8), we turn to the compilation of ancient and 
modern primary sources relevant to the history of the Church of the Holy Sepulchre. 
The texts are presented in their original languages (with a few exceptions) with English 
translation and historical notes. Chapter 5 includes historical and contextual notes 
on the texts and their authors. The texts included in Chapters 6 and 7 are presented in 
chronological order relevant to the historical periods of the church’s development. In 
Chapter 8, the primary sources expound on the legendary accounts of the discovery of 
the ‘true cross’ of Christ by Constantine’s mother Helena Augusta, and the burial of the 
first man at the Rock of Golgotha, both of which are pertinent to the establishment of the 
church and its various chapels. 

Preliminary Remarks

Prior to looking at the history of the Church of the Holy Sepulchre, a few preliminary 
remarks are necessary in regard to the terminology used in this paper. The edifice 
currently known as the ‘Church of the Holy Sepulchre’ employs this name because of the 
reconstruction and modification of the church in the 12th century AD by the Crusaders, 
because of this it is no surprise that this is the name employed today by the Catholics and 
Protestants. As Shimon Gibson and Joan E. Taylor (1994: 1) point out, the Constantinian 
monument of the 4th century AD was not a single ‘church,’ strictly speaking, but rather 
a complex encompassing three churches: the Anastasis (‘resurrection’) built around the 
Tomb of Jesus, the church building proper (marturion or Martyrium) to the east of the 
Anastasis, and the Church of Golgotha.1 In the 4th century AD, it seems that the church 
complex was referred to as the ‘Church of the Holy Cross’ (ekklēsias tou hagiou staurou),2 as 

1   There is some debate as to whether the Church of Golgotha was a part of the 4th century church or was added 
to the repertoire of churches in the 7th century.
2   This is the name given to the church in the Chronicon Paschale 278.29 (ca. 627 AD) (CSHB 35: 531; see Chapter 5, 
no. 4.7). 
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well as the ‘Church of the Resurrection’ (ekklēsias tou anastaseōs).3 It was the Crusaders who 
altered the architectural details of the 11th century monument in an effort to make it into 
a unified whole, which then came to be designated as the ‘Church of the Holy Sepulchre’ 
(Ecclesia Sancti Sepulchri).4 In this volume, as in most studies on the subject, the whole edifice 
will be referred to as the Church of the Holy Sepulchre, or simply ‘the church,’ even when 
referring to the Constantinian edifice. 

Further, it should also be noted that there are terminological complexities with the titles 
Anastasis and Martyrium (see Coüasnon 1974: 37–38). In modern academic nomenclature the 
structure around the Tomb of Jesus, the Anastasis, is called the Rotunda, a word of Latin origin 
(from rotundus) denoting the spherical nature of the building.5 This term will be employed 
in this study. The church proper that Constantine built to the east of the tomb, is typically 
referred to as the Basilica (basilikē ‘royal structure’ from basileus ‘king’), referring to the large 
rectangular structures employed by the Roman government for various functions and adapted 
for churches and synagogues in the Byzantine period (325–640 AD) (Parker 1999: 151). Since 
the term ‘Martyrium’ carries with it various interpretive possibilities,6 this structure of the 
Constantinian church will be referred to here, predominantly, as ‘the Basilica.’

In regard to the term ‘Golgotha,’ it should be noted that a distinction will be made in 
this study between the site of Golgotha and the Rock of Golgotha. When referring to the 
former, the ‘Golgotha’ or ‘site of Golgotha’ will be employed as a toponym for the general 
location of the Roman execution site on the Northwestern Hill of Jerusalem, dating to the 
1st century AD. The ‘Rock of Golgotha,’ on the other hand, refers to the limestone monolith 
enshrined in the Church of the Holy Sepulchre. The reason for this distinction will be made 
apparent in due course.

Finally, the reader should note that throughout the body of the discussions on the 
archaeology and history of the church in the first part of this monograph, I will refer to the 
primary sources in Chapters 6 through 8. The texts themselves are numbered sequentially 
with an initial number designating the chapter in which it appears. Thus, a reference to 
‘Text 6.1,’ should direct the reader to the first text in Chapter 6. References to the passages 
throughout Part I of this work appear in bold. The primary sources and their numerical 
order can be seen at a glance in the catalog located at the beginning of Part II. 

3   The church was called ‘the Resurrection’ by many Byzantine writers, and it is this title that was adopted by 
Christian and Muslim Arab historians from the 10th century onward (see Chapter 6). Robinson and Smith (1856: 
377, n. 1) noted that local Jerusalemites of the 19th century still called the church by its Arabic title Kanisah al-
Qiyamah, ‘Church of the Resurrection.’ This title is still used by Eastern Christians to this day.
4   The use of the term ‘sepulcher’ (sepulchrum [Domini]) to designate the Tomb of Jesus was in common use by the 
12th century AD (Wilkinson 1981: 180, n. 5).
5   This term was also employed by Adomnán, who notes: Illi rotundae ecclesiae supra saepius memoratae, quae et 
Anastasis (De Loc. Sanct. 1.4).
6   Coüasnon (1974: 37) notes that Latinists tend to interpret the term in light of the suffering a martyr endures, 
which has therefore led to the identification of the Church of Golgotha with the Martyrium (Egeria, Itin. 48.1); 
some see the term in light of its original Greek meaning of ‘witness.’ In the pilgrimage account of Adomnán 
(De Loc. Sanct. 1.6.1), the term Martyrium is used to denote the Basilica. Egeria uses the term to denote both the 
Basilica (Itin. 27.3) and the Church of Golgotha (Itin. 48.1). Eusebius uses the term to denote the Constantinian 
edifice as a whole (Vit Const. 3.40).
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PART I 
THE HISTORY AND ARCHAEOLOGY OF  

THE CHURCH OF THE HOLY SEPULCHRE
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Iron Age II 1000–586 BC

Babylonian Perios 586–539

Persian Period 539–332

Early Hellenistic Period 332–167

Late Hellenistic Period 
(Hasmonean Dynasty, 140–116 BC) 167–37

Early Roman Period 
(Herodian Period, 37 BC–70 AD) 37 BC–132 AD

Late Roman Period 132–324

Byzantine Period 324–638

Early Islamic Period 
(Umayyad and Abbasid) 638–1099

Crusader and Ayyubid Periods 1099–1291

Late Islamic Period 
(Fatimid and Mameluke) 1291–1516

Ottoman Period 1516–1917

Archaeological Periodization of Palestine: 
Iron Age II – Ottoman Period
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The History of the Church of the Holy Sepulchre:  
A structural, archaeological and textual timeline1

Iron Age II (1000–586 BC)

9th–8th	 The area of the Northwestern Hill of Jerusalem is used as a quarry for meleke 
centuries 	 and mizzi hilu limestone.

7th–6th	 The area is intermittently settled and some tombs occupy the site.
centuries

5th century	 The area is cultivated and used at intervals for quarrying; people continue 
on 	  to use the area as a cemetery.

Hellenistic Period (332–63 BC)

161–141	 Jerusalem is fortified by the Hasmoneans with the First Wall, encompassing 
the Eastern and Southwestern Hills.

141–40 (?)	 Jerusalem’s fortification is supplemented with the Second Wall, which 
extends northward but excludes the Northwestern Hill and the ancient 
quarry.	

Early Roman Period (63 BC–132 AD)

63–40 (?)	 The quarry on the Northwestern Hill becomes an execution site.

40–4 BC	 Herod ‘The Great’ commences major construction projects in Jerusalem, 
greatly embellishing the city’s architecture.

30 – 33 AD	 Jesus of Nazareth is executed at the hands of the Roman prefect Pontius 
Pilate on the Northwestern Hill of Jerusalem, and hastily buried outside of 
Jerusalem’s walls in the vicinity of the ancient quarry. 

30/33–40 (?)	 Tombs in the vicinity of the ancient quarry are emptied in preparation for 
the enclosure of the Northwestern Hill within the city’s walls.

40	 Herod Agrippa I begins construction of the Third Wall, intended to fortify 
Jerusalem’s growing northern sector; the ancient quarry is set to be 
enclosed within the city’s walls.

44	 Herod Agrippa I dies; the Third Wall remains incomplete.

66	 A revolt against the Roman hegemony breaks out among the Jewish 
inhabitants of Jerusalem.

70	 Jerusalem is destroyed by the Roman army led by Titus following the First 
Jewish Revolt; the Temple Mount and most of the city lies in ruins.

1   This timeline is based in part on that of Gibson and Taylor 1994: xix. The other primary sources for the basic 
chronological data are Couäsnon 1974; Corbo 1981–1982; Patrich 1993; Biddle 1999; and Bahat 2011. An early, but 
extensive, and very helpful timeline can be found in Jeffery 1919: 223–227. 
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70–100 (?)	 The canonical Gospel accounts of Jesus’ life and teachings are written/
compiled.

132	 The Second Jewish Revolt against the Roman hegemony breaks out, led by 
Simon bar Kosiba.

Late Roman Period (132–324 AD)

130–134	 The Roman emperor Hadrian, via Judean legate Quintus Tineius Rufus, 
establishes Jerusalem as a Roman colony named Colonia Aelia Capitolina.

130s (?)	 Someone draws a ship on a polished stone and includes the inscription: 
DOMINE IVIMUS, ‘Lord, we went …’ (The stone would, at some unknown 
juncture, be embedded into one of the foundation walls supporting 
Hadrian’s, and later Constantine’s, construction projects on the site of the 
ancient quarry.)  

135/6	 The Second Jewish Revolt is suppressed.

	 Hadrian constructs a Roman forum over much of the Northwestern Hill 
of Jerusalem; the ancient quarry/execution site in which Jesus was buried 
is covered by the podium of the Hadrianic temple dedicated to Venus-
Aphrodite (or perhaps Tyche).	

138	 Additional shrines to Tyche added to the Forum by Antonius Pius, Hadrian’s 
successor.

160s (?)	 A certain Christian writer notes that Jesus was executed in the middle of 
the city of Jerusalem.

Byzantine Period (324–638 AD)

324	 Constantine I ‘The Great’ takes full control of the Roman Empire, relocates 
the imperial residence to Byzantium, and makes Christianity the official 
religion of the Empire.

325	 Constantine convokes the Council of Nicaea to establish the tenets of 
Christian doctrine.

	 The bishop of the now predominantly Gentile church in Jerusalem, 
Macarius, endeavors to uncover the burial cave of Jesus under the forum 
built by Hadrian.

	 Church historian Eusebius, Bishop of Caesarea, witnesses (?) and describes 
the unearthing of a rock-cut tomb perceived to be the one in which Jesus 
was interred.

	 Eusebius notes that Golgotha is located in Aelia Capitolina north of Mount 
Zion.

326	 Constantine commissions the erection of a basilica-style church to be built 
around the newly uncovered tomb and nearby outcrop of rock perceived 
to be the hill of Golgotha.
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	 The burial cave is separated from the surrounding limestone hillside, 
decorated, and embellished, forming the Edicule.

333	 A pilgrim from Bordigala (modern Bordeaux) visits Jerusalem and describes 
Constantine’s basilica.

335	 The church proper is completed, though the Rotunda remains under 
construction. 

	 Constantine’s ‘Church of the Holy Cross’ is dedication on 17 September.

348	 Cyril, Bishop of Jerusalem, mentions some details about the church, but 
makes no mention of the Rotunda, implying that it was not built at this 
time.

348–384	 The Rotunda is completed.

360s 	 Jerome notes that Golgotha is located ‘in Aelia on the north side of Mount 
Zion.’

384	 The pilgrim Egeria visits Jerusalem and writes about the services held in 
the Rotunda or Anastasis.	

614	 The Persian army, led by Khosrau II Parvez, takes Jerusalem on 4 May, and 
Constantine’s basilica is damaged by fire, as are other sanctuaries.

614–628	 Repairs commence on the Holy Sepulchre under Modestus, Bishop of 
Jerusalem.

628	 Byzantine Empire begins to crumble.

633–636	 Caliph Umar of Persia and his army overwhelm and defeat the Byzantine 
army.

The Early Islamic Period (638–1099 AD)

638	 Jerusalem surrenders to Umar, who guarantees the protection of the 
people and holy sites, provided the city’s inhabitants do not revolt.

661	 The Umayyad dynasty is established in Jerusalem with the appointment of 
Syrian governor Mu’awiyya as Caliph in Jerusalem.

679–682 	 Arculf, a bishop from Gaul, visits Constantine’s church and describes it in 
his account, recorded ca. 686 AD

750	 Palestine comes under the rule of the Abbasid dynasty.

early 800s 	 An earthquake causes some damage to the church.

943	 The Church of the Holy Sepulchre is mentioned for the first time in Islamic 
historical sources.

966	 Local rioters set fire to the doors and woodwork of the church destroying 
the roof of the Rotunda and Basilica.

The History of the Church of the Holy Sepulchre
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1009	 The Egyptian Caliph (Abu ‘Ali Mansur Tariqu) al-Hakim bi-Amr Allah 
orders the destruction of the church, which effectively marks the end of 
the Constantinian monument.

	 The Rotunda and the rock-cut Tomb of Jesus are partially destroyed by 
agents of Caliph al-Hakim.

1012–1015	 Modest repairs commence under Emir Al-Mufarrjj ibn al-Djarrah of Ramla, 
who ruled Palestine at the time.

1034	 An earthquake causes further damage in Jerusalem.

1037–1038	 A second phase of modest repairs begin under Byzantine emperor Romanos 
III and continue under Michael IV, the Paphlagonian, following a treaty 
with Fatimid Caliph al-Mustansir.

1048	 Under Constantine IX Monomachos repairs to the church were completed—
the Rotunda was rebuilt and a church was formed around it.

1072	 The Seljuk Turks replace the rule of the Egyptian Fatimids in Palestine.

The Crusader Period (1099–1187 AD)

1099	 The European Crusaders occupy Jerusalem on 15 July.

1099–1106	 The Crusaders begin work on reshaping the church. 

1149 (– late 1160s?)	 The Crusaders complete their restoration of the church 
(traditionally on 15 July); the Crusader ‘Church of the Holy Sepulchre’ 
survives, with some modern alterations, to this day.

The Ayyubid and Mamluk Periods (1187–1517 AD)

1187	 The European Crusaders are expelled from Jerusalem by Salah ad-Din 
(Yusuf ibn Ayyub) who establishes the rule of the Ayyubid Dynasty.

1250	 The Mamluk Dynasty under Sultan Baybars is established after the fall of 
the Ayyubids to the Mongols. 

The Ottoman Period (1517–1917 AD)

1512–1520	 Palestine comes under the rule of the Ottoman Empire under Selim I.

1555	 The decaying Edicule is demolished and rebuilt by Boniface of Ragusa, 
revealing for the first time in centuries, the remains of the rock-cut tomb.

1728	 The Medieval Edicule built by Boniface is repaired. 

1808	 The church is badly damaged by a fire that broke out in the Armenian 
Chapel; the Medieval Edicule is partially destroyed due to the collapse of 
the dome of the Rotunda. 

1809–1810 	 Repairs commence under the Greek architect Nikolaos (Kalfas Hadji) 
Komnenos.

	 The Edicule is rebuilt, providing it with its present appearance.
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1849	 The first modern critical study of the church done by G. Williams and 
Robert Willis.

1868	 The dome of the Rotunda is rebuilt.

1914	 Père Louis-H. Vincent and F.M. Abel produce and publish their influential 
study of the history and archaeology of the site on which the church was 
built.

Modern Period (Since 1917)
(Period of the British Mandate of Palestine, 1917–1948)

1927	 An earthquake threatens the superstructure of the church and the 
building is strapped and scaffolded by the Public Works Department of the 
Mandatory Government of Palestine.

1934	 A fire causes further damage to the structure.

1935	 British conservationist William Harvey examines the church for all points 
of structural weakness.

1947	 A cradle of steel girders is placed around the Edicule to support the marble 
cladding, which was threatened in the earthquake twenty years prior.

1948	 Shelling during the 1948 Israeli war damages the external part of the 
Rotunda.

(Divided Jerusalem, 1948–1967)

1949	 A fire in the upper gallery of the Rotunda partly destroys the lead roof of 
the dome.

1954	 Dominican priest and architect Père Charles Couäsnon becomes involved 
in the restoration of the church. 

1959	 The Greek, Latin, and Armenian communities of the church launch a major 
restoration project that includes archaeological examination.

1960–1969 	 Franciscan priest Padre Virgilio C. Corbo supervises the archaeological 
excavations throughout various locations of the church belonging to the 
Latin Community.

1966	 The Armenian Patriarchate carries out minor explorations on the southern 
side of the Rotunda and also east of the Chapel of St. Helena.

(United Jerusalem, 1967–) 

1970	 The Greek Orthodox Patriarchate initiates excavations in the area of the 
Katholikon led by architect Anastasios Economopoulos.

	 The Armenian Church initiates excavations in the Chapel of St. Helena/St. 
Krikor.

1971	 The British School of Archaeology in Jerusalem becomes involved in the 
supervision of the Armenian excavations.

The History of the Church of the Holy Sepulchre
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1972 	 Père Couäsnon presents his research on the church to the British Academy; 
his work is published in 1974.

1975	 The Studium Biblicum Franciscanum in Jerusalem becomes involved in the 
supervision of the Armenian excavations.

1975–1976	 Armenian excavations are supervised by Israeli archaeologist Magen Broshi.

1977	 The Greek Orthodox Patriarchate initiates excavations on the eastern side 
of the Rock of Golgotha under the direction of Anastasios Economopoulos, 
Christos Katsimbinis, and F. Díez Fernandez.

1977–1980	 Armenian excavations in the Chapel of St. Helena/St. Krikor continue.

1979	 Rebuilding of the dome of the Rotunda commences and is completed in 1980.

1981	 The excavation in the newly named Chapel of St. Vartan is supplemented 
by the research of Israeli archaeologist Gabriel Barkay. 

1981–1982 	 Padre Corbo publishes the primary reports on the excavations within the 
church.

1988	 Excavations are carried out in the northwest extremity of the church under 
the direction of Father Alberto Prodromo.

	 The Greek Orthodox Patriarchate authorizes the removal of the stone slabs 
covering the summit of the Rock of Golgotha, a project carried out by 
architect Th. Mitropoulos. 

1989–1992	 Archaeological and photogrammetric surveying of the Edicule takes place, 
led, in part, by Martin Biddle; the primary report is published in 1999.

1993–1999	 Photogrammetric survey of the entire church complex conducted by the 
National Technical University of Athens (NTUA).

1997	 Inauguration of the newly decorated dome of the Rotunda takes place.

1998	 Plans are made for further repairs.

2007–2009	 Three-dimensional survey of the entire church complex conducted by the 
University of Florence, Italy.

2011	 Architectural survey of the Katholikon and Bell Tower conducted by the 
National Technical University of Athens (NTUA).

2015–2016	 Photogrammetric survey of the Edicule using ground penetrating radar 
reveals the remnants of the rock-cut tomb.

2016	 Official restoration of the Edicule is proposed.

	 Restoration of the Edicule is carried out by Antonia Moropoulou of the 
National Technical University of Athens (NTUA) in association with Fredrik 
Hiebert of the National Geographic Society.

	 Researchers are given a 60-hour window to study the rock-cut tomb after 
the marble cladding of the Edicule is removed for repair.
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2017	 The Edicule is reopened to the public and the NTUA advises that the 
foundation of the shrine is in imminent danger of ‘catastrophic’ collapse 
due to subterranean instability caused by water damage and past 
archaeological excavation.    
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Chapter 1

A Brief History of Jerusalem from 30/33 AD to 1830 
with Emphasis on the Church of the Holy Sepulchre

Early Roman and Herodian Jerusalem, 1st Century AD

Jesus of Nazareth was executed at some point between 30 and 33 AD outside of Jerusalem 
at place locally known as Golgotha.1 The city of Jerusalem that Jesus knew had two main 
fortifications, what the Jewish historian Flavius Josephus called the First and Second 
Walls (War 5.142–146) (Fig. 1.1:1).2 The First Wall, built c. 141 BC under the Hasmonean 
rulers (1 Macc 4:60), encompassed Jerusalem’s Eastern and Western Hill. The Second Wall 
supplemented the city’s line of defense by encompassing a small section north of the First 
Wall, running from the Gennath Gate in the First Wall, probably located c. 250 meters east 
of the present-day Citadel at Jaffa Gate in Jerusalem’s Old City, to the Antonia Fortress 
on the northwest corner of Temple Mount. Josephus, noting only the wall’s coverage, 
gives no indication of who built it. Scholars have speculated that the builder of the Second 
Wall may have been Herod the Great (r. 40–4 BC), who began a number of major building 
projects around 40 BC in the city, not least of these being the strengthening of the city’s 
fortifications (Schein 1981: 25–26; see also Lux 1972: 200 and Kenyon 1974: 234–235).3 

Josephus writes that during the reign of Herod Agrippa (c. 41–44 AD) a third wall was added 
to the city of Jerusalem (War 5.147-148) at the behest of the king. Agrippa wanted to add a 
defensive line to the city, which had grown northwards. The wall therefore extended from 
Herod’s Hippicus tower (now part of the present-day Citadel complex at Jaffa Gate) in a 
northwesterly direction, turned eastward at a tower called Psephinus, and continued to 
the Kidron Valley. Josephus also points out that the wall was not completed by Agrippa,4 
but rather by the Jewish freedom fighters of the First Revolt in 66 AD (War 5.155). These 
were the boundaries of the city of Jerusalem in the last decades before it was conquered 
and destroyed by the Romans in 70 AD (Fig. 1.1:2).

Archaeological excavations have revealed many segments of the First Wall (Avigad and 
Geva 1993), none of the Second Wall (Schein 1981; see also Wightman 1993:181–184), and 
according to the predominant view among scholars, portions of the Third Wall.5 It is no 

1   For selected texts pertaining to the typical location of Roman execution sites see Appendix 1.
2   See Appendix 1 for relevant texts in Josephus’s works.
3   Josephus (War 5. 161–175) notes that Herod upgraded the First Wall with three towers on the Western Hill. He 
also points to Herod’s growing paranoia, which may have led him to add more fortifications to the city (Ant. 15. 
291– 292).
4   Josephus, interestingly, lists three reasons for the end of the construction of the wall in Agrippa’s time: 1) 
Agrippa ceased construction after only laying the walls foundations out of fear that the emperor, Claudius, would 
think that Agrippa had designs of revolting against Rome (War 5:152) ; 2) Claudius ‘earnestly charged’ Agrippa to 
stop building the walls and ‘Agrippa thought it best not to disobey (Ant. 19:327); and 3) Agrippa’s death stopped 
construction before he had raised the walls to their intended height (War 2.218).     
5   A wall constructed of Herodian ashlars was originally (accidentally) discovered 400 meters north of the Old City 
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surprise that the lines of the Second and Third Walls have been hotly debated topics, not 
only because they are archaeologically enigmatic (Shanks 1987), but also because they 
represent Jerusalem in the time of Jesus and shortly after his crucifixion. The understanding 
of the location of the walls, therefore, has great bearing on the authenticity (or lack 
thereof) of the traditional sites of Golgotha and the Tomb of Jesus within the Church of the 
Holy Sepulchre.6

Archaeological and topographical analysis of the Northwestern Hill and its southern 
fringes, when combined with a critical study of the literary sources, i.e. the Gospel accounts 
and Josephus’ writings, demonstrate fairly clearly that Jesus was crucified and buried 
just outside the Second Wall. This area was then encompassed by Agrippa’s Third Wall. 
This demonstrates that the authenticity of the sites enveloped in the Church of the Holy 
Sepulchre, ‘if it cannot be proved remains possible, and even probable’ (Coüasnon 1974: 8.).

Within twenty years of the start of the construction of the Third Wall, Jerusalem was in the 
throes of a rebellion against the Romans, which broke out in 66 AD and which culminated 
in the destruction of the city.7 The Roman army, led by Titus, the son of the emperor 
Vespasian, breached the walls of the city (from the Third Wall inward). They then put up a 
siege-wall around the city and continued their attack. The Roman army entered the Temple 
and burned it; they captured the Lower City on the eastern hill. The defenders of the Upper 
City, on the Western Hill, held out for about a month until they too were defeated by the 
Romans and the Upper City fell into Roman hands. By decree of Titus the city was leveled8 

of Jerusalem by explorer and biblical scholar Edward M. Robinson in 1838 (Robinson and Smith 1856: 314–316). 
Excavations were carried out by Eleazar L. Sukenik and L.A. Mayer between the years 1925-1927 (Sukenik and 
Mayer 1930; Avi-Yonah 1968). The excavations were revisited during Kathleen Kenyon’s campaign in Jerusalem 
from 1961-1967 headed by Emmett W. Hamrick and James Basil Hennessy (Hamrick 1966). Between 1972 and 1974 
Sara Ben-Arieh and Ehud Netzer conducted excavations along a portion of the wall (Ben-Arieh and Netzer 1974; 
Ben-Arieh 1976). Secondarily, the publications of Père Louis-H. Vincent are of importance especially for Vincent’s 
excellent drawings and diagrams (Vincent 1925; 1928a; 1928b; 1947; Vincent and Steve 1954: 114–174, Pls. 32–39). 
See also the recent discussion in Wightman 1993: 159–181.
6   The religious passion surrounding these archaeological finds was such that a renowned scholar and undisputed 
master of the archaeology of Jerusalem like Père Vincent (who believed the Third Wall to be located under the 
Turkish northern wall of the Old City), could be reduced to such harsh and unwarranted criticism of those who 
supported the identification of the Third wall with the archaeological remains 400 meters north of Jerusalem. For 
Vincent, the assertion that the Third Wall was north of the Old City meant that the Second Wall was located 
under the present northern city wall, and subsequently that the holy sites in the Church of the Holy Sepulchre, 
which Vincent believed in very much, were always enclosed in the walls and were, therefore, not authentic. His 
masterly reports of the remains north of Jerusalem were therefore laced with eloquent but hostile comments 
denigrating the excavators and supporters of the northern ‘Third Wall’ as ‘vehements promoteurs’ of a ‘théorie 
décevante’ and ‘théories aventureuses,’ ‘trouvailles tapageusement’ (Vincent 1925: 588; 1947: 90, 92, n. 2, 112; Vincent 
and Steve 1954: 146, 152, n. 2, pp. 153, 166). The remains north of the city were in Vincent’s view a ‘rempart fantôme’ 
(1928: 80; Vincent and Steve 1954: 152), a ‘rempart mouvant’ (Vincent and Steve 1954: 146, 147), or simply non-
existent (1925: 589). With the archaeological work of Avigad (1983: 65–72; Geva and Avigad 2000: 232-234. 199-240) 
from 1969–1982, these views are unfounded today. These older issues are summarized in Simons 1952: 458–503; 
see also Avi-Yonah 1968: 98–101.
7   War 2.278–486; 5.1–38, 52–66, 71–235, 248–361, 420–572; 6.1–95, 112–287, 316–317, 353–434. Also see the discussion 
in Notley 2007b: 383–395.
8   The archaeological remains of this destruction were found in abundance in the excavations of Avigad (1983: 
64–204) in the Jewish Quarter of the Old City.
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Figure 1.1. General layout of the city of Jerusalem through its phases of development. The lighter gray fortification line 
is the 16th century Turkish wall that also makes up the present wall of the Old City. 1) Jerusalem in the 1st century AD 
before the construction of the Third Wall in 41–44, 2) Jerusalem in the 1st century AD after the partial construction of 
the Third Wall, 3) Jerusalem/Aelia Capitolina between 135 and 325 AD, 4) Jerusalem between the 4th and 11th centuries, 
5) Jerusalem in the 11th through 13th centuries (the city was unwalled between the 13th and early 16th centuries), 6) 

Jerusalem in the Ottoman period with 16th century fortification (source: J. Kelley).
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and its inhabitants left under the charge of the Tenth Roman Legion, who were stationed 
somewhere on Jerusalem’s Western Hill, probably in the southern section (the present-day 
Armenian Quarter), but some have speculated that it was to the north where the site of 
Golgotha was located.9 The Tenth Legion remained in the area until they were reassigned 
to Aila (Eilat) during the reign of Diocletian (284-305 AD) (Eusebius, Onom. 6.20).

During the harrowing days of fighting between the Romans and the Jews, many of 
Jerusalem’s inhabitants fled, among them disciples of Jesus, according to the 4th century 
writings of Eusebius (Hist. eccl. 3.5.3), bishop of Caesarea, who notes: 

‘The people of the church in Jerusalem were commanded by an oracle given by revelation 
before the war to those in the city who were worthy of it to depart and dwell in one of 
the cities of Perea which they called to Pella [in Transjordan]. To it those who believed on 
Christ migrated from Jerusalem, that when holy men had altogether deserted the royal 
capital of the Jews and the whole land of Judaea, the judgment of God might at last overtake 
them for all their crimes against the Christ and his Apostles, and all that generation of the 
wicked be utterly blotted out from among men’ (LCL 153: 199–201). 

Nevertheless, one can also infer from Eusebius that a community of believers still existed 
in Jerusalem. According to the historian (Hist. eccl. 4.6.4; cf. also 5.12.1; 6.12), after the 
destruction of the city, ‘the church, too, in it [Jerusalem] was composed of Gentiles, and 
after the Jewish bishops the first who was appointed to minister to those there was Marcus’ 
(LCL 153: 312–313).

Late Roman Jerusalem, 2nd and 3rd Centuries AD

In c. 130 AD, a new Roman colony was founded in the place of Jerusalem by the emperor 
Hadrian.10 This colony was named Colonia Aelia Capitolina, after the emperor (whose full 
name was Publicus Aelius Hadrianus) and the Capitoline Hill (Collis Capitolinus) in Rome 

9   The location of the army is a matter of some debate. Josephus points out that the emperor (Vespasian) preserved 
‘the portion of the wall enclosing the city [of Jerusalem] on the west: the latter as an encampment for the garrison 
that was to remain…As the local garrison Caesar decided to leave the tenth legion…’ (War 7.1-2, 5 [Thackeray 1961: 
505]). This is typically interpreted to mean a section of the First Wall on the southwestern hill. Indeed, many 
clay roof tiles and fragments of clay pipes stamped with the seal of the Legio X Fretensis, the Tenth Roman Legion 
(appearing as: LEG.X.F, LEG.X.FRE, LEXFR, or simply LXF), have been found in the excavations at the Citadel near 
present day Jaffa Gate, which may confirm this interpretation (see Johns 1950; Amiran and Eitan 1970; Geva 2000; 
Sivan and Solar 2000; cf. also Avigad 1983: 206–207, Fig. 255). There are alternative views, however, most notably 
that of Hillel Geva (1984; cf. also id., 2000: 163–164) who suggests that the lack of solid archaeological data from the 
southwestern hill may indicate that the Tenth Legion had only a temporary camp there. Doron Bar (1993; 1998) 
has challenged the generally accepted view by suggesting a different interpretation of Josephus’ ‘wall as enclosed 
the city on the west side.’ He believes this to refer to a section of the Third Wall on the Northwestern Hill, which 
would have needed defending due to its (well-known) vulnerability. Thus the location of the Tenth Roman Legion, 
was, in Bar’s view, on the Northwestern Hill.
10   It is interesting to note that the ‘Romanization’ of Jerusalem seems to have actually begun following the 
destruction of the city by Titus in 70 AD based on the discovery of some Latin inscriptions in proximity to the 
Temple Mount perhaps implying the construction of triumphal arches in the area, if not on the Temple Mount 
itself (see Reich and Billig 2000; 2003; and most recently Grüll 2006). Indeed one could argue that this process 
really began with Herod’s building projects in 40 BC (cf. Wilkinson 1975: 129–136).
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where the ‘Capitoline Triad’ of deities—Jupiter, Juno, and Minerva—was worshipped (Fig. 
1.1:3). The founding of Aelia Capitolina took place alongside developing tensions between 
the Romans and the Jews that would lead to the second major attempt of the Jewish 
people to shake off Roman rule. The events surrounding the Second Jewish Revolt are 
problematic because, in this case, a historian the likes of Josephus was absent. Instead the 
we must rely upon the 3rd century Roman historian Lucius Cassius Dio and the 4th century 
bishop of Caesarea, Eusebius. Dio (Hist. rom. 69.12–15.1; 6.11) claims that the foundation 
of Aelia came before the revolt and subsequently caused it, whereas Eusebius (Hist. eccl. 
4.6.4) claims the opposite—that Aelia was founded once Jerusalem’s ancient inhabitants 
had been completely wiped out. Archaeological evidence seems to point more toward the 
accuracy of Dio’s perspective.11 Following the end of the revolt certain restrictions were 
put on the Jews, one of which included their banishment from Aelia (Eusebius, Hist. eccl. 
4.6.3).12 Eusebius (Hist. eccl. 4.6.4) suggests that at this point the Jerusalem church became 
predominantly Gentile.

Hadrian, via the governor (or legate) of Judea, Quintus Tineius Rufus, rebuilt Jerusalem, 
primarily its northern sectors (today’s Christian and Muslim Quarters in the Old City) 
according to the grid-like pattern of a Greco-Roman city (Fig. 1.1:3). The city had a triple-
arched triumphal gateway where Damascus Gate now stands that acted as its northern 
entrance. From this gate, the main north-south artery, the Cardo Maximus, stretched south 
to the line of the Transversal Valley, present-day David Street. A secondary cardo branched 
off the circus at the northern triumphal gateway and made its way south. These north-
south arteries met the main east-west street called the Decumanus. The colony had a public 
forum in the northeast section, north of the Temple Mount. It is not clear whether or not 
the colony was walled early on, it seems unlikely that it was. Hadrian also built shrines to 
the deities of Rome on the Temple Mount, according to Cassius Dio (Hist. Rom. 69.12.1) and 
the Northwestern Hill, covering the tomb of Jesus, according to Eusebius (Vit. Const. 3.26.1-

11   It seems likely that the proposed Roman colonization of Jerusalem, or at least the initiation of it, took place 
prior to the Second Jewish Revolt. The change seems to have been in line with the other restoration projects 
in Palestine enacted by Hadrian following his tour through the province in 130 AD (Dio, Hist. Rom. 69.11.1). A 
number of roads were built as well as various construction projects done in the emperor’s honor such as the 
Hadrianeum at Caesarea, some shrines at Tiberias, and the renaming of Sepphoris to Diocaesarea. Smallwood 
(1981: 433–434) suggests that initially the founding of the city was for the benefit of the Jewish inhabitants but 
the typical Roman cultic implements such as a temple to Jupiter on the site of the temple of the god of Israel 
would not have been tolerated. Rising tension then led to the revolt and the subsequent restriction on the Jews 
after the Romans’ persistence in putting down the rebellion. One particular piece of numismatic evidence for a 
founding of Aelia in c. 130 AD is the ‘founder-type’ coin, the coin depicting Hadrian (or a priest?) on the obverse 
and on the reverse oxen pulling a plow, symbolizing the designation of the boundaries of a new colony. The coin 
includes the inscription: COL[ONIA] AEL[IA] KAPIT[OLINA] and in exergue: COND[ITA] ‘The foundation of Colonia 
Aelia Capitolina’ (see Meshorer 1989: 21, 71 nos. 2 and 2a). Meshorer (1967: 92-93) points out that the Bar Kochba 
revolt coins, hoarded and buried during the war, included these ‘founder’ coins (see also Eshel 1997 and Eshel and 
Zissu 1999).
12   Hadrian also decreed that circumcision (mutilare genitalia) was no longer allowed (Hist. Aug. 14.2). This is cited 
by the author(s) of the Historia Augusta as being the cause of the rebellion, however, Smallwood (1981: 429-
431) notes that this may have stemmed, at least initially, from a universal ban on a practice that was viewed 
as detrimental to the human body. It may be that it then became part of the punishment of Jews following the 
rebellion.

A Brief History of Jerusalem from 30/33 AD to 1830
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7; 6.15).13 The city remained in this form until the 4th century AD when Aelia/Jerusalem 
became a Christian city and began to expand with the construction of churches, and the 
emigration of many pilgrims to the city to see the sites associated with the life and times 
of Jesus. 

Byzantine Jerusalem, 4th Century AD

Flavius Constantinus Valerius Augustus, better known as Constantine I, became emperor of 
Rome in 306 AD. Constantine became a Christian in 312 on his march to Rome after seeing a 
vision of a shining cross inscribed in Greek with the words ‘Conquer by This’ (en toutō nika) 
during prayer and then a subsequent dream of the ‘Christ of God’ telling him to use the 
cross with the inscription as a safeguard against his enemies in battle (Eusebius, Vit. Const. 
28-29; see also Odahl 2004: 98–99).14 He had a golden standard of the cross made, called the 
labarum, which bore the Greek letters pi and rho, the first letters of the title ‘Christ’ (XP) 
(Eusebius, Vit. Const. 30–31). He used this standard in battle against his enemies including 
his rivals to the throne Maxentius and Licinius. Following the defeat of Licinius in 324 AD 
and his execution the following year, Constantine possessed full control over the Roman 
Empire (Odahl 2004: 162-181). 

Around 324 AD, Constantine became involved in the dispute between the bishops of the 
western Latin Church and the eastern Greek Church over the precise relationship of Jesus 
to God (Odahl 2004: 188-201). Constantine seems to have played an administrative role 
in the Council of Nicea in Antioch (Barnes 1998), which concluded in 325 AD, after the 
authorities of the church formed the Nicene Creed declaring God and Jesus to be of the 
same substance. Around this time, a number of events important to this study began to 
transpire, though their actual course is far from clear.

Among the bishops who had convened for the council was Macarius, bishop of Jerusalem. 
He probably took the opportunity of holding council with the emperor to petition him 
for official backing as he endeavored to excavate the tomb of Jesus, still enclosed under 
the public structures built by Hadrian.15 Constantine authorized the excavation, which of 
necessity, included the demolition of the Hadrianic temple. According to Eusebius (Vit. 
Const. 3.28), a rock-cut tomb was unearthed as well as a rocky monolith (not mentioned 
by Eusebius), which was, in time, identified with biblical Golgotha, perhaps during the 6th 
century AD (Taylor 1998: 183–184). The emperor immediately authorized the construction 
of a church over the site to commemorate the death and resurrection of Jesus. The complex 
was dedicated in 335 AD (Chron. Pasch. 278.29; 6.37). Constantine also set himself to funding 
the construction of other churches in Palestine to commemorate the events of the life of 
Jesus.

13   Compare Jerome, Epist. 58.3.
14   It is interesting to note that just two years prior to his Christian vision, Constantine had seen a vision of Apollo 
following the defeat of Maximin, father of his rival Maxentius, which led him to believe that he had a special 
connection to Apollo (or perhaps Sol or Sol Invictus, the ‘Unconquerable Sun’) (see Lenski 2006: 66–68). 
15   Sozomen seems to confirm this (Hist. eccl. 2.1; written c. 439–450 AD); see also Biddle 1999: 65; Coüasnon 1974: 
12-13. 
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Jerusalem, during the days of Constantine and throughout the Byzantine period (c. 325–
640 AD), maintained the physical layout of Aelia Capitolina (Fig. 1.1:4), which is reflected 
in the current layout of the Old City of Jerusalem. The following two centuries after the 
construction of Constantine’s Basilica were marked by extensive pilgrimages to Jerusalem 
to visit the Holy Tomb in its new and magnificent shrine. This, in turn, marked a period 
of rapid, though short-lived, growth of the city of Jerusalem, which has been verified 
archaeologically (Avi-Yonah 1958; see also Armstrong 1967 and Wilken 1988).16 Byzantine 
Jerusalem had become the center of Christianity, because within its bounds lay what were 
believed to be the holiest sites of the Christian faith—the rock upon which Jesus died and 
the tomb from which he was resurrected—and over them, the magnificent ‘temple,’ as 
Eusebius called it,17 built at the behest of the first Christian emperor.

Islamic and Crusader Jerusalem, 7th–16th Centuries AD

Jerusalem was conquered by Islamic caliph, Omar ibn el-Khattab in 638, marking the 
beginning of the early Islamic Period of Palestine’s history. Islamic rule of Palestine 
continued until 1099, at which time it was interrupted by the First Crusade and the 
establishment of the short-lived Frankish kingdom centered in Jerusalem. Islamic rule 
resumed in 1187, with the fall of the Crusader kingdom, and continued until 1917 when 
the city was captured by British forces.18 The Islamic and Crusader periods of Jerusalem’s 
history are known to us from extensive archaeological data as well as textual sources, 
especially from the Crusader period when the city again became a major center for 
Christian pilgrimage.19 While there are a  handful of Muslim historians and chroniclers 
who discuss Jerusalem throughout the Islamic period (see Le Strange 1890: 1–13), the most 
prominent works are those of Muhammad ibn Ahmad Shams al-Din al-Mukaddasi, a native 
of Jerusalem who wrote in the late 10th century AD, and that of the Persian traveler Nasir-
i-Khosrau, who wrote an account of his journey to Jerusalem in the mid-11th century (Le 
Strange 1890: 5–6).   

During the two early periods of Islamic rule, Jerusalem was presided over by the rulers 
of nine caliphates beginning with the capture of the city, as noted above, by Omar, the 
second ruler of the Rashidun Caliphate. Omar made only a small imprint on the city by 
establishing a small square mosque on the revered Temple Mount (al-Haram as-Sharif, 
the ‘Noble Sanctuary,’ in Arabic), south of the outcrop of sacred bedrock over which 
the Dome of the Rock would eventually be built. The Umayyad Caliphate took control 
of the Near East in the 660s AD. The founder of the dynasty, Mu’awiyah ibn Abi Sufyan, 
was appointed caliph in Jerusalem in 661, and made an effort to restore and embellish 
the architecture of Jerusalem, despite the fact that the caliphate was centralized in 

16   This economic prosperity and subsequent physical growth of Jerusalem during the 5th century through the 
ninth were archaeologically attested in the excavations north of Damascus gate carried out by Vassilios Tzaferis 
between 1990 and 1992 (Tzaferis et al. 2000).
17   See for example Vit. Const. 3.40.
18   The most updated and accessible synthesis of scholarly data on the history and geography of Jerusalem from 
the Early Bronze Age to the present is Bahat 2011, which has been an immense help in unravelling the complicated 
history of Jerusalem in the Islamic period. 
19   See Le Strange (1849) for the ancient Islamic sources on key sites and events in Jerusalem.
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Damascus. Jerusalem’s earliest significant Islamic remains date to the Umayyad period 
(Magness 1991). The Umayyad rulers improved Jerusalem’s roads, fortifications,20 and 
water system. They also built a series of palaces to the south of the Temple Mount. In 691, 
Caliph Abd el-Malik ibn Marwan, built the Qubbat as-Sakhrah, the Dome of the Rock, on 
the Temple Mount, which was complemented by the Aqsa Mosque in 705 (Fig. 1.1:4). The 
Aqsa was an expansion of Omar’s prayer house by al-Malik’s son and successor, Caliph 
al-Walid.  

Islamic rule of Palestine in the 8th century was somewhat chaotic. The Abbasid rulers, 
who came to power in 750, moved their capital to Baghdad, and, subsequently, paid less 
attention to Jerusalem. The Abbasid period of Islamic history was a tumultuous one 
throughout the Islamic world. It was marked, in large part, by widespread uprisings 
among Muslims and non-Muslims, due to local dissatisfaction with the particular brand 
of Islam practiced by the caliphate and the oppressive treatment of non-Muslims (see 
Lewis 1993: 107–124). Oppression of non-Muslims led Christian authorities in Jerusalem 
to send a delegation to Charles I ‘The Great,’ the Frankish king turned Roman emperor 
(also called Charlemagne), to seek assistance with their plight. Charles intervened by 
petitioning Caliph Harun al-Rashid to provide relief to the disparaged inhabitants of 
Jerusalem. Charles then funded the construction of several structures in the ancient city, 
which are described by the 9th century monk Bernard the Wise in his Itinerary (Ch. 10) 
and 12th century chronicler William of Tyre in his History (1.10) (Bahat 1993: 60–65; 2011: 
94–95; Gibson 2016: 48–84).21 Following Charles I’s death in 814, economic difficulties 
arose in Jerusalem due to famine and increasing confrontations between Christians and 
Muslims. Egypt’s rulers were able to annex Palestine in 868 from the Abbasids, putting 
Jerusalem in the hands of the Tulunids, the Ikhshidids, and the Fatimids in the 10th 
through 11th centuries AD. In the early 11th century, the difficult relations between 
Muslims and non-Muslims reached its peak when Fatimid Caliph al-Hakim b’Amr Allah 
ordered all Jewish and Christian places of worship to be demolished. Constantine’s grand 
church enshrining the Holy Sepulchre was one among many structures destroyed in 
1009 AD, as reported by Yahya ibn Sa’id (An. 491–492; 6.46).

In 1020, Caliph Hakim allowed Jerusalem’s Jewish and Christian inhabitants to rebuild 
their demolished places of worship. In 1048, during the reign of the Byzantine emperor 
Constantine IX ‘Monomachus,’ Christian authorities, with Constantine’s financial 
support, rebuilt the Church of the Holy Sepulchre, though on a much smaller scale than 

20   Magness (1991) argues that the fortification system established by the Umayyad caliphs in Jerusalem is often 
overshadowed by the impressive palatial structures excavated southwest of the Temple Mount (Ben Dov 1985: 
293–321), but that ceramic evidence can be used to date Jerusalem’s walls at this time to the reign of Caliph 
Hisham in the 8th century AD.
21   Bahat (2011: 95) suggests that the Church of St. John the Baptist, located in the southwestern corner of the 
Muristan complex, might also be attributed to Charles I. Renewed excavations in the lower level of the Church 
of St. John the Baptist by Humbert (2011; 2016) indicate that the foundation of the building was laid in the Late 
Roman period, sometime in the 4th century AD. The building likely had a secular purpose, but was converted into 
a church in the 5th century and underwent restoration in the 7th century. Subsequent remains demonstrate that 
the building went out of use as a sacred site and became the basement of the current church, which was built 
in the 11th/12th century AD, at which time the church became associated with John the Baptist (Humbert 2011: 
24–28). 
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the original structure. The dwindling Jewish community, on the other hand, was unable 
to fund the reconstruction of their synagogues (Bahat 2011: 97). With the reconstruction 
of their holiest site, Christians settled the area around the Church of the Holy Sepulchre, 
today’s Christian Quarter in the Old City of Jerusalem, while the Jews continued to live 
in the area north of the Temple Mount, today’s Muslim Quarter.22 For a few decades the 
inhabitants of Jerusalem lived in relative peace, but in 1071, the Seljuk Turks invaded the 
city, capturing it from the Fatimids. The Fatimids re-captured Jerusalem in 1098, but lost 
it to the Frankish Crusaders a year later.

In 1099, the soldiers of the First Crusade took control of the city of Jerusalem and realized 
their goal of reclaiming the city for Christendom. The Crusaders laid siege to Jerusalem 
in mid-June, 1099, and conducted their final assault on the city on July 15. The author 
of the Gesta Francorum et aliorum Hierosolimitanorum (The Deeds of the Franks and the Other 
Pilgrims to Jerusalem) notes that the soldiers entered the city ‘so that we might worship 
the Saviour at the Holy Sepulchre’ and that the fighting was such that ‘our men waded 
in blood up to their ankles’ (Krey 1921: 256). The Crusaders believed the Dome of the 
Rock to be the biblical Temple of the Lord (Templum Domini) and they designated the 
Aqsa Mosque the Temple of Solomon (Templum Solomonis), as the headquarters of the 
Order of the Knights Templars. Following the capture of the city, and the slaughter of 
most of its non-Christian inhabitants, the Crusaders set to work on numerous building 
projects, including a significant renovation of the Church of the Holy Sepulchre and the 
marketplace to the south of the church, which they supplemented with various churches 
and medical facilities (Gibson 2016: 48–57; Re’em et al. 2011; Berkovich and Re’em 2016). 
In the Church of the Holy Sepulchre, Crusader engineers followed the basic plan of the 
church already established during the 11th century repairs, but united the various parts 
of the church under one roof, embellished its ornamentation, and added the campanile 
to the forecourt. The Crusaders established Jerusalem as the capital of their Palestinian 
kingdom and made the city their own, to the extent that the present-day historical core 
of Jerusalem is ‘in many ways a reflection of the Crusader city’ (Bahat 2011: 100) (Fig. 
1.1:5). 

The Crusader kingdom of Palestine came to an end in 1187 after the Crusaders suffered 
a crushing blow during the famous Battle of Hattin at the hands of Ayyubid sultan, an-
Nasir Salah ad-Din Yusuf ibn-Ayyub, better known to history as Saladin. Sultan Saladin 
captured Jerusalem the same year, and worked at turning the Christianized city back 
into a place reflective of Islamic culture. Between 1229 and 1244, the Crusaders briefly 
regained control of Jerusalem due to an agreement between Ayyubid Sultan Malik al-

22   Bahat (1996: 53) notes that the physical distinction in the city of different groups by ethnicity or religion was 
already in place in the early Islamic period. Between the 7th and 10th centuries AD, archaeological and textual 
evidence indicates the presence of a Jewish sector in the southeast of the city, a Christian sector in the northwest, 
the area of the Holy Sepulchre, a Karaite sector on or near the present-day City of David on the Eastern Hill of 
Jerusalem, and a Muristan sector south of the Christian quarter that housed Christian pilgrims in the 8th century. 
Documents from the Cairo Geniza archive indicate that Jews were already living in the southeastern section of 
the city, in approximately the same area as the modern Jewish Quarter, by the time of the Rashidun Caliphate’s 
conquest of Palestine under Omar. The Jews moved north of the Temple Mount after the modification of the city’s 
fortification line in the early 11th century left their sector outside the city walls (Bahat 1996: 44, 53–65).
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Kamil and Frederick II of Germany, but made no significant impact on the city during this 
short period (Bahat 2011: 119). Crusader Jerusalem fell to the Khwarazmians, a Persian 
dynasty of Turkish origins, in 1244, effectively reestablishing Muslim control of the city 
(Waterson 2010: 161–163). In 1250 Ayyubid control of Palestine came to a close with the 
fall of the Ayyubid Caliphate to the Egyptian Mamluk Sultanate.

In the 13th century, Jerusalem became a center of Islamic scholarship, but nevertheless 
remained a place of little consequence to the Mamluk Sultanate (Bahat 2011: 124–125). As 
a result, economic conditions worsened, as did tension between Muslims and Christians. 
In general, the overall physical appearance of Jerusalem did not change at this time, 
despite periods of extensive building by the Mamluks. The sultanate focused largely on the 
renovation of extant structures, and on the construction of madrasas, institutions for the 
study of Islamic theology and religious law.

Ottoman Jerusalem and the Transition to the Modern Period, 16th–19th Century AD

After nearly three hundred years of Mamluk rule, Palestine became a part of the Turkish 
Ottoman Empire with the fall of the Mamluks to Sultan Selim I in 1516. Ottoman rule 
marked a distinct period in the history of Palestine, and Jerusalem specifically. Not only 
was Ottoman rule one of the longest periods of Islamic control of Palestine, lasting 400 
years, but it also ushered Jerusalem into the modern period, which was made possible 
largely because of Ottoman connections to Western Europe (St. Laurent and Riedlmayer 
1993: 80–83). The Ottoman sultans undertook several building projects in Jerusalem, most 
of them in an effort to restore, beautify, and modernize the city. Between 1535 and 1538, 
Selim I’s successor, Suleiman I ‘The Magnificent,’ reconstructed the city’s fortification 
line, which had been demolished in 1219, during the Ayyubid period (Bahat 2011: 118). 
Suleiman’s walls, with some modifications, make up the current walls of the Old City of 
Jerusalem. Suleiman also established new marketplaces, and made several renovations to 
existing structures to beautify and improve the city. Suleiman’s successors continued to 
engage in structural improvements in the city, especially on the Dome of the Rock. It has 
been suggested that this constant attention to important Islamic structures had to do with 
the equally persistent efforts by the local Christian community to repair and modify the 
Church of the Holy Sepulchre (St. Laurent and Ridlmayer 1993: 79–81).

During the final years of the Ottoman Empire, in the 19th century, the economic situation 
of Jerusalem improved significantly, especially due to increased revenue from Christians 
tourists seeking the sacred sites within the Church of the Holy Sepulchre (St. Laurent and 
Riedlmayer 1993: 81). Improved conditions were also due in large part to the conquest of 
Palestine by the Egyptians under Muhammad Ali Pasha al-Mas’ud ibn Agha in 1831 of the 
Khedivate of Egypt. Muhammad Ali Pasha ruled in a manner consistent with European 
powers, setting up a city council in Jerusalem, removing policies that discriminated 
between Muslims and non-Muslims, and allowing Jews and Christians to rebuild their 
houses of prayer (Bahat 2011: 138). In the 1830s and in the years following, Jerusalem 
expanded outside the walls of the ancient city to the north and east, and the building 
projects undertaken by the city’s local Jews, Christians, and Muslims, ultimately shaped 
the ‘Old City’ into what it is to this day (Fig. 1.1:6).
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Chapter 2

The Church of the Holy Sepulchre:  
A history of research

Early Surveys and Studies

The Church of the Holy Sepulchre (Fig. 2.1) has long attracted many pilgrims, but it has 
only been within the past two centuries that the church has garnered critical scholarly 
attention. In 1849 George Williams (1849: 2–294) devoted a portion of his second volume 
of topographical and historical discussions on Jerusalem to the study of the Church of 
the Holy Sepulchre.1 This was accompanied by the architectural study of the church by 
Robert Willis (1849).2 In 1860 Melchior De Vogüé (1860: 118–232) published his work on 
the churches of Palestine and devoted a significant portion to the study of the church, 
which featured a detailed plan and numerous drawings and observations. In 1865, Charles 
Wilson of the Palestine Exploration Fund (PEF) prepared a detailed plan of the church for 
the Ordnance Survey of Jerusalem publication.3 Wilson also recorded further studies of the 
church in Golgotha and the Holy Sepulchre which was published after his death (Wilson 1906). 
Between the years 1885 and 1898 the German archaeologist and Jerusalem correspondent 
for the PEF, Conrad Schick (1885; 1887; 1888a; 1888b; 1889a; 1889b; 1898), recorded his 
archaeological observations on various facets of the church as he had opportunity to 
explore, excavate, and/or observe excavations. Several years later, American scholars 
George Jeffery (1859; 1910; 1919) and Henry T.F. Duckworth (1922) published detailed texts 
on the structural history of the church. In 1914 Père Louis-H. Vincent and Felix-M. Abel 
(1914) of the École biblique et archéologique française de Jérusalem, published their study 
of the history and archaeology of the church, a work that would become essential reading 
for anyone venturing to produce a subsequent study of the edifice. However, Vincent and 
Abel’s study, as well as works produced on the church within the following four decades, 
were limited by the fact that no archaeological excavations had taken place within the 
premises of the church, a circumstance which would change in the 1960s.

Archaeological Investigation

The Church of the Holy Sepulchre was severely damaged by a fire that broke out in 1808 
(see the account in Willis 1849: 154–157; 7.31–32), an earthquake in 1927 and, again, by 
a fire in 1934. The church was assessed for all points of structural weakness by British 
conservationist William Harvey in 1934 and a detailed report was published (Harvey 1935). 

1   Robinson and Smith (1856: 372–377, 407–418) were among the first to devote scholarly attention to the church 
in 1838, discussing the literary sources associated with its origins and the authenticity of the site. Based on their 
topographical analysis of the Northwestern Hill of Jerusalem and their subsequent placement of the Second Wall, 
they concluded that the tomb within the Church of the Holy Sepulchre could not be that of Jesus. The discovery 
of the tomb by Macarius was, in the views of Robinson and Smith (1856: 418), the work of ‘pious fraud,’ created to 
bolster Jerusalem’s status in the 4th century. 
2   Willis’ work was included in the second edition of Williams’ book, but it is also an independent publication.
3   In addition to the oversized plan of the church, see Wilson’s discussion on pp. 48–55 and also Pl. XX.

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use



The Church of the Holy Sepulchre: A history of research 31

In 1959, the three main Christian communities within the church—the Greek Orthodox, 
the Catholic Franciscans, and the Armenian Orthodox—agreed to initiate a large-scale 
restoration of the structure, which was to include some archaeological investigation.4 
The research was done over a period of 21 years, from 1960 to 1981, by the individual 
communities in their respective areas of the building. Additional minor projects between 
1981 and 1988 were also carried out. It is unfortunate to note that much of the early 
excavation was done without supervision by a qualified archaeologist, which resulted 
in much of the work not meeting modern archaeological standards, especially when it 
came to the recording of data, control of stratigraphic observation, and publication of 
the excavations (Chapman 1986: 5–26; Gibson and Taylor 1994: 2–3). Nevertheless, the 
excavations revealed significant information on the history of the site upon which the 
church is located, and also the church itself. 

Following the first decade of investigation within the church, a wealth of data was left that 
needed to be collated. This work was undertaken first in 1974 by Dominican architect, Père 
Charles Coüasnon, who had been involved in the restoration project since its inception 
(Coüasnon 1974; Ross 1976). Coüasnon (1974) presented his interpretation of the finds as they 
pertained to the original 4th century edifice. The primary text in which the archaeological 
data was collated was published by Franciscan archaeologist, Virgilio C. Corbo (1981–1982; see 
also Corbo 1965), who supervised the excavations in the Roman Catholic areas of the church. 
Following the studies of Coüasnon and Corbo, a number of authors have published works 
in which they have raised questions and presented new interpretations of the data (see for 
example Fernandez 1984; Broshi and Barkay 1985; Bahat 1986; Freeman-Grenville 1987; Corbo 
1984; 1988; Taylor 1998; Biddle 1999; Patrich 2016). The last major study to shed new light on 
the archaeological remains of the church, was published in 1994 by Shimon Gibson of the 
University of North Carolina and Joan E. Taylor of King’s College London. Gibson and Taylor 
produced what was initially intended to be a reexamination of the Armenian excavation of 
the Chapel of St. Helena, and which turned out to be a well-written, detailed study of the 
material pertaining to the early history of the church.

Gibson and Taylor (1994: 3) suggested that an analysis of types and qualities of masonry 
within their sequence of construction coupled with a select number of stratigraphic probes 
in certain locations beneath the church floor could help elucidate the archaeological 
history of the site. While renewed excavations would be beneficial, archaeological 
investigation, is by nature destructive, and is, therefore, nearly impossible to conduct in 
a living structure. Fortunately, technological innovations within the past three decades 
now allow for non-destructive investigation of ancient structures using technology such 
as ground penetrating radar, photogrammetry, and terrestrial laser scanning to produce 
computer-generated three-dimensional models that can be put to many uses (Moropoulou 
et al. 2012: 1). Ground penetrating radar (GPR) allows researchers to discern underlying 
layers of structures that cannot be physically excavated. Since the late 1980s, researchers 
have been applying non-destructive techniques (NDTs) to the study of the Church of the 
Holy Sepulchre with particular focus given to the Edicule, the structure that houses the 
Tomb of Jesus. 

4   The complex background to the initiation of the repairs is discussed in detail in Cohen 2008. 
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Digital Surveys of the Church Complex

In 1989 and 1990, Martin Biddle, an archaeologist of Oxford University specializing in the 
Medieval period, in association with Michael A.R. Cooper, the director of the Engineering 
Surveying Research Centre at City University, London, introduced non-destructive 
research techniques to the archaeology of the Church of the Holy Sepulchre. Biddle and 
Cooper returned to supplement their work in 1992 (Biddle 1991; 1994; Biddle, Cooper, 
and Robson 1992). The purpose of the research, carried out under the under the auspices 
of the Gresham College at Oxford, was to study the Edicule in detail to understand the 
archaeological layers within the 19th century structure, and to provide detailed data for 
future researchers.5 Biddle and Cooper set out to survey the Edicule using traditional methods 
of architectural archaeology—detailed descriptions with drawings and photographs—as 
wells as photogrammetric survey.6 The latter process allows the researcher to create very 
detailed and precise computer generated three-dimensional images of an object using 
stereophotographic images. Biddle and his team were allowed to work in the church via 
the permission of the Holy Sepulchre’s authorities on the understanding that nothing 
would be disturbed. Biddle (1999) published a final report of his work on the Edicule, which 
included detailed discussion on the history and archaeology of the church as a whole, 
in 1999. A year later, Biddle (2000), in association with the Israel Antiquities Authority 
also published a richly illustrated popular history of the church. Biddle and Cooper’s 
studies clearly demonstrated that the decrepit, 200-year old, Edicule was long overdue for 
renovation, and set the foundation for two more decades of non-destructive research in 
the church, and the long-awaited restoration of the Edicule in 2016–17.

Over the course of a sixteen-year period, between the years 1993 and 2009, two 
monumental efforts were made to document the church geometrically, allowing 
researchers to produce digital drawings of the complex and computer-generated three-
dimensional models. The first project was carried out between 1993 and 1999 by Andreas 
Georgopoulos and Dionysios Balodimos of the Laboratories of General Geodesy and 
Photogrammetry of the National Technical University of Athens (NTUA) in cooperation 
with George Lavvas of the University of Athens (Balodimos, Lavvas, and Georgopoulos 
2003; Lavvas 2009). Working one month per year for seven years, Georgopoulos, 
Balodimos, and Lavvas surveyed the church with digital theodolites and carried out 
photogrammetric documentation using special cameras. The data was collated off-
site, which allowed architects to design 35 extremely accurate digital drawings of the 
church complex, covering approximately 40,000 square meters of area, at a scale of 1:50 
(Balodimos, Lavvas, and Georgopoulos 2003: 3–4).

5   Biddle, Cooper, and their team labored under the impression that the rebuilding of the Edicule was imminent 
(Biddle 1999: 9–10, 137; see also Freeman-Grenville 1987). Ultimately, it would be nineteen years before restoration 
would take place. 
6   Biddle’s work began with the suggestion by G.S.P. Freeman-Grenville (1987) that the Edicule be studied in detail 
before any renovation work commences on it (Biddle 1999: 10). Some groundwork for the project was already 
done by John Wilkinson (1972), who studied the development of the Edicule in some detail, though without the 
use of the kind of technology employed by Biddle.
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In 2007, at the request of the Greek Orthodox Patriarchate, the Franciscan community, 
and the Armenian Patriarchate, researchers led by Grazia Tucci and Valentina Bonora 
(2011) from the University Centre for Cultural Heritage (CABeC) of the University of 
Florence, Italy, conducted a three-dimensional survey of the church complex with the goal 
of assessing the seismic vulnerability of the structure. The CABeC team employed laser 
scanners that produce three-dimensional digital imagery of scanned surfaces. Once the 
data was collated, researchers were able to work from the three-dimensional models to 
study the structure, its foundation, and the potential damage the complex might sustain in 
a seismic event (Tucci and Bonora 2011: 4–5).   

In 2011, researchers from the NTUA were invited to return to the Church of the Holy 
Sepulchre by the Greek Orthodox Patriarchate to document the state of conservation of 
the structure, and to map the materials used to repair the structure over time (Moropoulou 
et al. 2012). The team, led by chemical engineer Antonia Moropoulou, conducted visual and 
physical investigations of the Katholikon, the Rotunda, and the campanile, to determine the 
location of areas of instability in the various types of masonry. They then employed fiber 
optics microscopy, infrared thermography, ultrasonic technique, and ground penetrating 
radar to further study the conservation materials used in the church. The researchers found 
that over the years, the areas under examination had been repaired with various types 
of masonry, steel reinforcement, and concrete. Understanding these types of materials 
allowed the NTUA’s team to calculate, among other things, the seismic vulnerability of the 
structure and the load-bearing capacity of the masonry, as well as to determine directions 
for future conservation work (Moropoulou et al. 2012: 2–12; Labropoulos and Moropoulou 
2013). 

In May, 2015, and January, 2016, researchers from the NTUA returned to the Church of 
the Holy Sepulchre to conduct geometric documentation of the Edicule using ground 
penetrating radar (Agrafiotis et al. 2017; Moropoulou et al. 2017). This work was carried out 
in cooperation with the Greek Orthodox Patriarchate, the Franciscan Community, and the 
Armenian Orthodox Patriarchate, who would also partner with the NTUA to restore the 
Edicule’s superstructure beginning in March of 2016. With the use of GPR technology, the 
NTUA’s team created a three-dimensional model of the internal structure of the Edicule, 
and revealed, for the first time in recent history, the remains of the rock-cut tomb housed 
within the shrine (Fig. 4.9–11) (Agrafiotis et al. 2017: Figs. 3, 4, 9, 10; Moropoulou et al. 2017: 
Fig. 9.6).

Following the renewed investigation of the Edicule, the most recent project to take place 
within the walls of the Church of the Holy Sepulchre was the rebuilding of the superstructure 
over the rock-cut Tomb of Jesus. This task project was supervised by Antonia Moropoulou 
of the NTUA, and was completed in cooperation with the major Christian communities in 
charge of the church, as well as the National Geographic Society (Romey 2016a). Following 
the dismantling of the Edicule’s marble cladding, researchers were given a short window 
of 60 hours to examine the partially exposed rock-cut tomb during the restoration process 
(Romney 2016b). The conservation team rebuilt the Edicule using the original 19th century 
marble panels. The project was completed in the Spring of 2017. At the present time, no 
report on the restoration has been published. 
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Chapter 3

Archaeological Investigation Inside the  
Church of the Holy Sepulchre and its Vicinity

Excavations were carried out both within the church and in its vicinity between 1960 
and 1988. In this chapter, the excavations within the church proper will be summarized. 
Given the abundance of data associated with the primary excavations, the majority of 
the details will be dealt with in the next chapter. However, following a summary of the 
excavations proper, it will be important to focus in some detail on two key excavations 
before proceeding to a synthesis. The reader’s attention will therefore be drawn first to 
the excavations carried out to the south of the church in the Muristan complex; and then 
to the excavations carried out in the Chapel of St. Vartan within the church. Each of these 
excavations provide a necessary introduction, a ‘window,’ so to speak, into the history of 
the Northwestern Hill of Jerusalem and the evolution of the site that would eventually 
become the Church of the Holy Sepulchre. 

The Restoration of the Church and Excavations Between the Years 1960 and 1988

Restoration of the church began in 1961 under a team of architects known as the ‘Joint 
Technical Bureau’ (Uffici Tecnici delle tre Comunità), which had representatives from each 
of the three major communities that control the Church of the Holy Sepulchre—the Greek 
Orthodox Patriarchate, the Roman Catholic Franciscan community, and the Armenian 
Orthodox Patriarchate.1 Between 1960 and 1969, Franciscan archaeologist Virgilio C. Corbo 
supervised excavations in selected areas of the church on behalf of the Franciscan Custodia 
di Terra Santa. These areas included the northern vestibule of the Rotunda and the gallery 
above it (Fig. 3.1: 15); the Chapel of the Apparition of the Virgin to the north of the Rotunda 
(Fig. 3.1:16) and in all the rooms of the Franciscan monastery adjacent to it on the north 
and east; the northern gallery over the Pillars of the Virgin (Fig. 3.1:5); and in the Chapel 
of the Invention (or Finding) of the Cross (Fig. 3.1:30) to the southeast of the Chapel of St. 
Helena (Fig. 3.1:29) (Corbo 1981–1982: 22–23). 

In 1969–1970, the Greek Orthodox Church conducted excavations in the area of the 
Katholikon (Fig. 3.1:3) under the supervision of architect Anastasios Economopoulos. They 
also restored the eastern side of the Rock of Golgotha in the Canon’s Refectory (Fig. 3.1:28), 
a project headed by Christos Katsimbinis with archaeological investigation carried out by 
Florentino Díez Fernandez (Katsimbinis 1977: 197–208; this article [pp. 205–207] includes a 
summary of the excavation written by Fernandez [see also Fernandez 1984: 34–36]). 

In 1964 the Armenian Patriarchate carried out excavations beneath the flagstone floor 
of the Chapel of St. Helena (Fig. 3.1:29). From 1966 to 1967 they carried out additional 
exploration of the south side of the Rotunda (Fig. 3.1:15). Finally, in 1970 they penetrated 

1   See Corbo 1981–1982: 21–25 and note his chronological table of excavations on p. 21; see also Patrich 1993 and 
2016 for concise and accessible summaries of the excavations.
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through the apses of the Chapel of St. Helena (or St. Krikor [Gregory] to the Armenian 
Church) (Fig. 3.1:32–33). In 1971 the British School of Archaeology in Jerusalem supervised 
this work (Bennett 1974). Excavations continued from 1972 to 1975 without archaeological 
supervision, until the Studium Biblicum Franciscanum, the academic institute of the 
Custodia, stepped in (Fernandez 1984; also Corbo 1984). Shortly thereafter, Armenian 
Bishop (then Archimandrite) Guregh Kapikian asked Israeli archaeologist Magen Broshi 
to supervise the proceedings, which he did from November 1975 to February 1976 (Broshi 
and Barkay 1985: 108–110). Excavations continued from 1977–1980 with some help from 
the Franciscan school (Fernandez 1984: 33). Various measurements and recordings were 
carried out by Gabriel Barkay from November 1977 through March 1981 (Broski and Barkay 

Figure 3.1. Plan of the present-day Church of the Holy Sepulchre complex: 1) the parvis (courtyard), 2) main 
entrance, 3) Greek Katholikon, 4) north transept, 5) Byzantine gallery, 6) apse of the Katholikon, 7) ambulatory, 
8) Chapel of Longinus, 9) Chapel of the Parting of the Raiment, 10) Chapel of the Crown of Thorns, 11) Chapel 
of Adam, 12) Chapel of the Angel, 13) Chapel of the Holy Sepulchre, 14) Coptic Chapel of the Holy Sepulchre, 15) 
Rotunda, 16) Chapel of the Apparition, 17) Syrian Chapel, 18) Latin sacristy, 19) Tomb of Joseph of Arimathea, 20) 
Chapel of Bonds, 21) Prison of Christ, 22) courtyard, 23) Latin refectory, 24) Crusader patriarchate, 25) Armenian 
sacristy, 26) Coptic room, 27) Greek sacristy, 28) Greek refectory, 29) Chapel of St. Helena (Armenian Chapel of 
St. Krikor), 30) Chapel of the Invention of the Cross, 31) Chapel of St. Vartan, 32) apse dedicated to St. Dismas, 
33) apse dedicated to St. Helena, 34) Chapel of Forty Martyrs, 35) Chapel of St. John, 36) Chapel of St. James the 
Less, 37) Chapel of St. Thecla, 38) Chapel of St. Mary of Egypt, 39) Chapel of St. Michael, 40) Chapel of St. James, 
41) Chapel of the Angels, 42) Crusader refectory, 43) ruins of the Crusader arcade, 44) Greek Calvary, 45) Rock of 
Golgotha, 46) Latin Calvary, 47) Chapel of the Franks, 48) Crusader Campanile. Excavation trenches are marked 

with a ‘T.’ (source: J. Kelley, based on the plan by Harvey 1935: Fig. 1).

Archaeological Investigation
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1985: 113, n. 20). Plans of this excavation were drawn by Shimon Gibson (Gibson and Taylor 
1994: 9, 11; Figs. 3, 6–10, 14).

Additional archaeological data was acquired from the 1961 excavation of twelve trenches2 
in various locations around the central edifice (Fig. 3.1), the ancient western courtyard, 
which were not for archaeological examination per se, but rather to assess the stability 
of the Crusader period foundations (Corbo 1981–1982: 83–92, 219, 225–226, Pls. 1, 23–24, 
52–54, Photos 1–5, 11–13, 18–21). These trenches, in addition to facilitating the laying of 
a drainage line across the north-south axis of the Rotunda and in the south courtyard, 
inadvertently yielded numerous important architectural remains (Corbo 1981–1982: 83–
92). 

Following the major restoration project of 1960 to 1981, minor projects continued 
throughout the church. In 1988 the Catholic community carried out excavations behind 
the northwest corner of the Franciscan monastery, under the direction of Father Alberto 
Prodromo. Also at this time the Greek Orthodox community worked to remove the stone 
blocks from the summit of the Rock of Golgotha (Fig. 3.1:45), allowing the summit to be 
seen for the first time since the repairs in the church in 1810. This work was supervised 
by the Greek architect Theo Mitropoulos (these excavations are briefly described in Corbo 
1988: 415–419, Pls. 59–61, 64–66). 

Excavations South of the Church in the Muristan Complex During the Years  
1961–1967 and 1970–1971, 1972–1974, and 2010–2011

During the twenty-eight year period in which the excavations were going on inside the 
church, two notable excavations took place just to the south in the Muristan Square (Fig. 
3.2:3), an area whose modern tissue began to form over the Byzantine remains in the Early 
Islamic period (c. 640–1100 AD) (Murphy-O;Connor 2008: 63–65). 

In 1961 archaeologists from the British School of Archaeology in Jerusalem had recently 
completed the excavation of Jericho led by Dame Kathleen M. Kenyon when they decided 
to take on the ‘challenge of the problems of Jerusalem,’ that is to say, numerous early 
excavations done with no stratigraphic control or analysis (Kenyon 1974: 35, also pp. 36–
54). Kenyon therefore took on many archaeological projects within and around the Old City. 
One of her excavations, Area C, was located in the Muristan complex. The purpose of the 
excavation was to bring clarity to the question of the authenticity of the holy sites within 
the Church of the Holy Sepulchre. The British School obtained permission to excavate on 
the property of the Order of St. John of Jerusalem (the modern remnant of the Crusader 
Order of the Hospitalers of St. John). The authorities of the Order were enthusiastic about 
the possibility of finding the remains of the 12th century Crusader hospital (of which the 
foundations were discovered) (Kenyon 1974: 225–235; see also Kenyon 1963: 14–17; 1967: 
146–147, 151–154; Prag 2016).

2   Thirteen trenches were planned, but Trench 10 was not executed (Corbo 1981–1982: 90). The location of Trench 
10 is shown on Fig. 3.1.
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The excavation took the team past c. 2.4 meters of modern fill prior to reaching intact 
medieval remains (from the Early Islamic period)—Umayyad houses and the foundations of 
the Hospital of St. John. Below this level was Byzantine fill which continued for another 2.5 
meters. Situated under the Byzantine fill was a deep ancient fill consisting of three layers: 
(1) 1 meter mixed with pottery from the Late Roman period;3 (2) 8 meters consisting of a 
mix of Early Roman and late Iron Age II pottery; and (3) 2.5 meters with only late Iron Age 
II pottery above bedrock (Kenyon 1974: Fig. 37, Pl. 96). The bedrock, some 15 meters below 
the modern surface, showed unmistakable evidence of quarrying activity (Kenyon 1974: 
Pl. 98).

Based on the archaeological record before her, Kenyon (1974: 230–231) came to several 
important conclusions. First, she noted that the quarrying must date to the 7th century 
BC due to the Iron II fill above it. The fill material above the quarry, i.e. the mix of pottery 
from the Iron II and 1st century AD, topped by a fill of 2nd century pottery, was a deposit 
from the time of the 2nd century AD, when Jerusalem was changed into Aelia Capitolina by 
Hadrian. Second, since there were no occupational layers present, Kenyon posited that this 
area was uninhabited in the known periods. Finally, based on the remains of the ancient 
quarry, Kenyon felt confident that the area of the Muristan and the site of the Church of 
the Holy Sepulchre were outside the city walls in the Early Roman period. The sites of 
traditional Golgotha and the Tomb of Jesus were, in Kenyon’s thinking, vindicated as being 
possible locations for the events that they commemorate (Kenyon 1974: 227, 234). 

In 1970–1971 another excavation took place in the Muristan complex led by Ute Lux of the 
German Evangelical Institute for Archaeology in the Holy Land at Jerusalem (Lux 1972). 
This opportunity for excavation, like the excavations in the Church of the Holy Sepulchre, 
presented itself as a result of restoration efforts in the Lutheran Church of the Redeemer 
(Fig. 3.2:2). Part of the driving force behind this excavation was a deisre on the part of 
the Lutheran Church to confirm whether or not the ancient Second Wall of Jerusalem ran 
under the property of the Redeemer Church, an idea originally postulated by Louis-Hughes 
Vincent based on the discovery of a wall in the area by Conrad Schick in 1893 prior to the 
church’s construction (Vincent and Steve 1954: 90–113, Fig. 36, Pls. 1, 24a–b; Schick 1894: 
146).4 Excavations were carried out under the church, beneath the apse (Lux 1972: Plans 
4–6).

The wall found by Schick and used in Vincent’s reconstruction was found very early on in 
the excavation, and it was clear that the wall was not old enough to be Jerusalem’s Second 
Wall (Lux 1972: 192). It was later identified by Karel Vriezen in renewed excavations, 
which took place from 1972 to 1974, as a late Roman or Byzantine terrace wall (Vriezen 

3   Though Kenyon notes (1974: 229, 230) that at the time of writing the pottery had not yet been analyzed and she 
admits that she was not able to identify the sherds with certainty, but rather by logic since they followed the clear 
1st century ware. The pottery was reevaluated by Prag (2016: 98).
4   No doubt the authorities of the Church of the Redeemer were interested in this excavation because the church 
itself was built with its cornerstone upon the supposed Second Wall of Vincent. The official German report on the 
construction of the church (von Mirbach 1899: 182) is cited by Vincent and Steve (1954: 103) who quote the text 
pertaining to the supposed Second Wall in French: ‘l’intérêt considerable qu’il y avait en ce fait que l’autel de l’église 
rajeunie se trouvât situé juste sur le rempart de la cite contemporaine du Christ.’ See also Schein 1981: 22 who cites the 
text).

Archaeological Investigation
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Figure 3.2. The Holy Sepulchre complex and surrounding 
structures: 1) the Church of the Holy Sepulchre, 2) the 
Lutheran Church of the Redeemer, 3) the Muristan complex, 
4) the Church of St. John Prodromos (source: J. Kelley, based 

on Salmon 2006).

1978; 1994: 14–15). After clearing the 
wall, Lux excavated a shaft, some 8 
meters deep until reaching bedrock, 
making the depth of the bedrock 
from the modern surface about 15 
meters, as it was in Kenyon’s Area C 
just to the southwest.5 Between the 
Late Roman/Byzantine remains and 
bedrock Lux, like Kenyon found a fill 
composed of pottery from the 7th 
century BC as well as traces from the 
Hellenistic and Early Roman periods 
(Lux 1972: Figs. 3–7).6 The bedrock 
excavated here also showed signs of 
quarrying activity dating to the late 
Iron II (Fig. 3.3).

In 2010, Père Jean-Baptiste Humbert 
of the École Biblique et archéologique 
française de Jérusalem conducted an 
excavation in the basement of St. John 
Prodromos (also called the Church of 
St. John the Baptist), which is located 
in the southwestern corner of the 
Muristan complex (Fig. 3.2:4). The 
excavation was carried out prior to 
restoration efforts in order to better 
understand the church’s foundations 
(Humbert 2011: 24; 2016). 

Humbert excavated eleven probes 
throughout the foundation of the 
church (A–L), five of which extended 
to bedrock (Humbert 2011: 32, 36, 38, 

42; Fig. 1b). In these areas, Humbert found a massive fill layer with pottery of the Herodian 
period, dating between the first centuries BC and AD (especially in sounding A8), with some 
late Iron Age pottery above the bedrock (in soundings B-C9 and F, G, and H). The bedrock 
in these areas shows further evidence of the ancient quarrying activity common to the 
Christian Quarter (Humbert 2011: 38, 42). 

5   Records provided by the Prussian government pertaining to the building of the church by Paul Groth, confirmed 
the depth of the fill, as Groth had excavated to bedrock to lay the foundations for the church (Schein 1981: 23–24).
6   The pottery Iron Age II and Early Roman pottery found in the later excavations by Vriezen was published in 
Vriezen 1994: 97–125, Figs. IV:1–7; 137–169, Figs. VI:1–10. Lux and Vriezen’s excavations were reassessed and 
summarized in Vieweger 2016.
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Figure 3.3. Bedrock at the bottom of Ute Lux’s archaeological probe in the Church of the Redeemer  
(source: T. Powers).

Archaeological Investigation
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The Excavations in the Chapel of St. Vartan Between the Years 1975 and 1981: A 
Window to the History of the Church

The archaeological study that took place in the Chapel of St. Vartan (Fig. 3.1:31) was one 
of the most important and well-documented projects to take place during the restoration 
of the Church of the Holy Sepulchre. Excavations in this confined space revealed remains 
from almost all periods of the church’s history that contribute significantly to our 
understanding of the historical background of the church (Broshi and Barkay 1985; see also 
the detailed reexamination in Gibson and Taylor 1994: 7–24). Because the concentrated 
remains span a period of approximately 2,000 years, from the Iron Age II through the 12th 
century AD, they also contribute to the archaeological record of Jerusalem.  

Excavations began in 1970 in the Chapel of St. Helena/Krikor (Figs. 3.1:29; 3.4) when the 
Armenian Patriarchate became interested in excavating behind the apse of Helena to see 
if there was open space behind the wall, or only bedrock.7 This Chapel of St. Helena/Krikor 
is located in the easternmost part of the Church of the Holy Sepulchre, and is accessible via 
a staircase branching off of the main ambulatory (Fig. 3.1:7, 29). The chapel has within it 
two apses on its east side, the northern one, dedicated to the penitent thief, St. Dismas, and 
the larger southern one, dedicated to Constantine’s mother Helena (Fig. 3.1:32–33). Upon 
breaching the wall at the point of a built recess behind the apse of St. Helena, the excavators 
almost immediately came upon an ancient wall (later designated Wall 1; Fig. 3.4:1). Breaching 
the wall by removing two of its stones, the excavators removed the fill to the north and east 
of this wall,8 creating the primary space of the excavation area (which initially was 4.40 x 3.00 
meters wide x 2.75 meters high) in which the rest of the excavations would occur (Gibson 
and Taylor 1994: 8). In the process, the southern face of Wall 4 and the western face of Wall 6 
were found (Fig. 3.4:4, 6). This initial work was supervised only by the Armenian Patriarchate 
under Bishop Kapikian. In October 1971, the British School of Archaeology in Jerusalem was 
asked to observe the excavation of a trench in the eastern end of the excavation area, which 
revealed the eastern face of Wall 2 (Fig. 3.4:2). A probe (Fig. 3.4:8) in the northern end of 
this trench revealed bedrock c. 4.5 meters below the ground level of the excavation area 
and c. 9.47 meters below the surface of the paving stones of the ambulatory of the Rotunda.9 
Archibald Walls and Svend Helms, of the British School, conducted an architectural survey, 
and examined the finds as the fill of the trench was removed (Bennett 1974: 307; Gibson and 
Taylor 1994: 9). In November of 1971 on the eastern end of Wall 1, on its northern face, a 
drawing of a ship was found on a smooth stone (Figs. 3.4:1; 3.7–9). The British School’s work 
at this point centered mainly on this find, which was drawn and photographed.10 

7   Vincent (Vincent and Abel 1914: 131, 133, Figs. 84-85) had suggested that the chapel was cut into and abutted 
bedrock (Vincent notes on Fig. 84 the ‘ligne probable du rocher’).
8   The penetration of Wall 1 during the initial excavations was probably Coüasnon’s (1974: 41) ‘test borings.’
9   This is based on Vincent’s height of 753.52 meters above sea level (ASL) taken within the Rotunda immediately 
east of the Edicule (Vincent and Abel 1914: Pl. XIII:II). This figure is employed here as it was the height adopted by 
Corbo (1981–1982) for his work on the church, which he began at a 0.0 meter datum; cf. also the note in Gibson and 
Taylor 1994: 89, n. 27. The height given for the bedrock surface in the excavation area in the Chapel of St. Vartan, 
by Gibson in his original plans of the site (now in Broshi and Barkay 1985: 120 [though without the heights listed]; 
Gibson and Taylor 1994: 10, Fig. 6) is 743.73 meters ASL.
10   This was initially analyzed by S.C. Humphreys and published with the permission of the Armenian Church 
authorities (Humphreys 1974).

Archaeological Investigation
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The Armenian Patriarchate’s excavations continued in 1972 until 1975. Excavating without 
archaeological supervision, they found the upper parts of Walls 3 and 5 (Fig. 3.4:3, 5). In 
October of 1975, the clearance of fills between Walls 2 and 3 (Fig. 3.4:2, 3) were supervised 
by the Studium Biblicum Franciscanum in Jerusalem, with the help of Fernandez. In 
November 1975, Broshi was asked to supervise the continuing excavations, and also to 
analyze the pottery that had been removed from the site in the fill, some of which has 
been published (Broshi and Barkay 1985: 111–112 [for summary of the loci], 114–117, Fig. 3 
[and accompanying table], Pls. 16A–B; Corbo 1988: 395). By this time the dimensions of the 

Figure 3.4. Plan of the excavations in the Chapel of St. Vartan. The numbering system used here is that of Gibson 
and Taylor (1994: Fig. 6): Walls 1–3 and 7 date to the 2nd century AD, Walls 4 and 6 date to the 4th century AD, 
Walls 5 and 8 date to the 11th century AD (source: Corbo 1981–1982: Pl. 57, courtesy of the Studium Biblicum 

Franciscanum, Jerusalem).

Archaeological Investigation
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excavation area had increased to 9.8 x 10.3 meters with a depth of 13 meters from the start 
of the original work (Broshi and Barkay 1985: 110). Shimon Gibson produced a final plan of 
the site in 1976 (Gibson and Taylor 1994: 9).

In the years following 1976, the Armenians continued excavating (with some help from 
Fernandez), breaching Wall 4 in a northerly direction. Between 1977 and 1980, Wall 7 was 
discovered at the western extremity of a space behind Wall 4 (Figs. 3.4:7; 3.7). The plan of 
this northern area was produced in 1978 by Gibson (Gibson and Taylor 1994: 10). Barkay was 
present at five intervals between November 1979 and March 1981 to examine the pottery, 
which had been kept on-site, as well as to take photographs and additional measurements 
and recordings (Broshi and Barkay 1985: 113, n. 20).11 

In 1980, the excavation area was designated as a chapel dedicated to St. Vartan and the 
Armenian Martyrs (Fig. 3.1:31). With that, the final work done on the area was the cutting 
of a tunnel that would connect the site with the northern apse of St. Dismas in the Chapel 
of St. Helena/Krikor. The excavation area was outfitted with an altar and a floor over 
Walls 2 and 3 with a trapdoor leading to the excavation area below. The ancient walls were 
restored and reinforced with concrete (Gibson and Taylor 1994: 11).

Iron Age Remains

The site that would later become the Chapel of St. Vartan, was an artificial cave created by 
ancient quarrying (see Broshi and Barkay 1985: 110–111, 116). The walls and floors, where 
bedrock was found, show clear evidence of the removal of large limestone ashlars of mizzi 
meleke (Figs. 3.5–6).12 The 3.10-meter-thick rock ceiling of the cave, consisting of harder 
mizzi Hilu limestone ‘crust,’ had not been quarried (on the stone types, see the discussion 
below) (Gibson and Taylor 1994: 16; Broshi and Barkay 1985: 110–111). This hollow is part 
of a larger cave made up of the Chapel of St. Vartan and the Chapel of the Invention of the 
Cross (Fig. 3.1:30–31).13

This artificial cave at its largest is c. 25 meters in length and between 6.5 and 13 meters in 
height (Broshi and Barkay 1985: 117).14 The bedrock of the quarry floor was covered with a 
blackish colored earth, which was overlaid with a beaten-earth floor made up of terra rossa 
soil, ash, and stone chips left over from quarrying activity (Broshi and Barkay 1985: 111; 
Gibson and Taylor 1994: 16–17). Below the beaten earth floor, the fill consisted of pottery 

11   Much of this pottery is still in the excavation area, tucked away in a corner north of the Chapel of St. Vartan.
12   The dimensions of the blocks are provided by Broshi and Barkay 1985: 116 (also see Pl. 15A): .51 x 1.2  m; .50 x 
1.2 m; .70 x 1.84 m; and .76 x 1.96 m. There are also traces of ashlars more than 2 meters long.
13   Gibson and Taylor’s (1994: 11) description of the quarrying here is significant: ‘From the Chapel of St. Helena, 
the bedrock surface drops down towards the east to the lowest part of the quarry in this area, which is located 
beneath the present Chapel of St. Vartan at a level with the elevations 743.70 to 743.73. The eastern part of the 
quarry in this area is located above a ledge with an elevation of 744.95. The configuration of the bedrock surface 
in the extreme eastern part is unknown because the space is now blocked by wall 6. The northern limit of this part 
of the quarry is above a ledge, under wall 4, with an elevation of 744.00. The southern part below wall 1 and within 
the Chapel of the Invention of the Cross, is located above a ledge with elevations ranging from 744.92 to 746.40.’
14   Gibson and Taylor (1994: 11, Fig. 36) give a slightly different estimate, placing the total depth of the quarry at 
10.90 meters ‘from the top of the overhanging rock ceiling to the lowest part of the quarry floor.’.
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Figure 3.5. The ceiling and northern wall (looking northwest) of the artificial cave outside the Chapel of St. Vartan. 
Clear traces of quarrying are evident on the upper portion of the wall and the floor (source: J. Kelley). 

Figure 3.6. The ceiling and southern wall (looking northeast) of the artificial cave in the Chapel of the Invention 
of the Cross (source: J. Kelley).

Archaeological Investigation
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from the Iron Age II (late 8th–early 6th centuries BC in this case),15 which led Broshi to 
date the floor to the 7th century BC, probably indicative of settlement over portions of the 
quarry in this area, north of the Muristan, where Kenyon and Lux found no occupational 
layers (Broshi and Barkay 1985: 110–112; Gibson and Taylor 1994: 16–17).16 In the view of 
Broshi and Barkay (1985: 118–119; see also Barkay 1985–1986; Broshi 2000; cf. also Avigad 
1983: 46–60) this may be indicative of the extramural areas of late Iron II Jerusalem known 
archaeologically and perhaps reflected in the Bible (Jer 31:37–39; Zeph 1:10–11).17 The 
quarry bears similarity to the subterranean quarries employed in the Iron II to the north of 
the Old City of Jerusalem now known as ‘Zedekiah’s Cave’ (or ‘Solomon’s Quarries’), located 
just east of Damascus Gate, and ‘Jeremiah’s Grotto,’ just to the northwest of the Old City 
(Broshi and Barkay 1985: 118; on Zedekiah’s Cave see Barkay 1986b; on Jeremiah’s Grotto 
see Schick 1902; see also Gibson and Taylor 1994: 53–55, Fig. 37). 

Late Roman and Later Remains

Seven walls were found in the confines of the Chapel of St. Vartan (Fig. 3.4:1–7), which 
represent the three phases of construction at the site of the ancient quarry.18 Walls 1, 2, 3, 
and 7 are the earliest walls, dating to the 2nd century construction projects of the Roman 
emperor Hadrian. Walls 2, 3, and 7, which are oriented on a north-south axis, are built of 
local fieldstones with some Herodian ashlars in secondary use (distinct due to the chiseled 
margin and protruding boss). The secondary employment of these older ashlars, which are 
probably from the buildings or defensive lines of Herodian Jerusalem (dating to 40 BC–70 
AD), indicates a date later than 70 AD (Broshi and Barkay 1985: 123). The walls were cut by 
the foundation trench of the later east-west oriented Wall 4. 

Wall 1 runs from east to west, from bedrock in the east (where it then forms a corner with 
an extension that heads south) to the underside of the stairs leading down to the Chapel of 
the Invention of the Cross (Fig. 3.8). This wall is very interesting, since it was built out of 
fieldstones of various sizes as well as earlier ashlars in secondary use, but also includes some 
architectural fragments in secondary use (such as column drums, a fragment of an architrave, 

15   Note also that radiocarbon analysis on the ash in the floor yielded a mid-9th century date (1053 ± 210).
16   Broshi and Barkay’s assessment is based in part on the knowledge that the ancients used ash in the creation of 
domestic and public flooring because of its resistance to water (Rainey 1974: 79–81). Corbo (1981–1982: 112–113) 
and Fernandez (1984: 33) believed that the fill containing the Iron Age pottery was a later deposit necessary to 
backfill the areas between Walls 2 and 3, and does not represent an occupational layer, conclusions based in part 
on those of Kenyon and Lux in their Muristan excavations. Broshi and Barkay (1985: 122–123) note, however that 
Wall 2 was built into the fills just 0.4 meters above bedrock, thus destroying the eastern extension of the Iron II 
floor. The views of Corbo and Fernandez do not coincide either, except on the point that the fills represented later 
activity. The former held that the quarry remained in use until the 1st century BC and then became a cultivated 
area (as indicated by the presence of the terra rossa soil) and the latter did not accept that the quarry was in use 
in the Iron II but rather the Early Roman period, based on his assertion that there was pottery from this period 
mixed into the soil over the bedrock (which Gibson and Taylor [1994: 17] note that there is no evidence for, 
positing that any Roman pottery found by Fernandez was probably intrusive).
17   Jeremiah 31:39 references a place called Gareb Hill (givat gareb), which may have been located on the 
Northwestern Hill of Jerusalem. Zephaniah 1:10–11 features two locations in Jerusalem: the mishneh, a ‘Second 
Quarter’ of the city (v. 10), and the makhtesh ‘bowl’ or ‘mortar,’ referring to some depression in the area, 
presumably to the west of the city (v. 11).
18   For a detailed discussion on the walls see Broshi and Barkay 1985: 119–125; Gibson and Taylor 1994: 17–24.
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and a chip-carved stone with a rosette on it, probably from an Early Roman period ceiling), 
as well as a ballista ball (Gibson and Taylor 1994: 17, Fig. 12). That the wall has numerous 
older pieces incorporated into it is indicative of its post-70 AD origin. Built into the second 
course of this wall at the east end is a smooth-faced ashlar that has upon its southern face a 
drawing of a Roman merchant ship. Broshi and Barkay (1985: 124) note that these smooth-
faced, almost polished, ashlars likely come from the buildings of Early Roman Jerusalem. The 
dating of the drawing of the ship, however, is a complex matter that will be discussed below. 

In addition to the fact that the foundation trench of Wall 4 cut through Walls 2, 3, and 7, 
the earlier walls are dated to the 2nd century AD based on the fills. In the western balk 
section of the site it was evident that a layer of reddish soil and packed stones was covering 
the north face of Wall 1 and extending over the top of Wall 2. A later fill over this one, 
dating to Constantinian building activity, extended to the southern face of Wall 4 covering 
the earlier walls. Walls 1, 2, 3, and 7 were probably part of a grid of retaining vaults that 
supported the fills used to block up the topographical irregularities of the area to create a 
flat platform on which to build, a phenomenon well known in ancient Roman structures 
(the most famous of which is Jerusalem’s Herodian Temple Mount19) (Broshi and Barkay 
1985: 124; Gibson and Taylor 1994: 19).

19   Ehud Netzer (2006: 275–276, 291–292; cf. Chancey and Porter 2001: 167–174 and Holum 2004: 184–191) notes that 
caesarea, characterized by a small temple at the center of a large square platform surrounded by colonnades and a 
basilica on the fourth colonnade, were widespread in the Roman world. They typically functioned within the cult 
of the emperor. Jerusalem’s Temple Mount was built employing such a plan, but was massive in scale.

Figure 3.7. Late Roman Period wall in the Chapel of St. Vartan (Wall 7) looking northeast (source: J. Kelley).
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Figure 3.8. Wall 1, looking southeast. The drawing of the ‘Jerusalem Ship,’ now in a picture frame, can be seen 
on the east corner of the wall (source: J. Kelley). 

Walls 4 and 6 are from the foundation of the Constantinian Basilica. In the building’s current 
form, Wall 4 is the eastern continuation of the northern wall of the Chapel of St. Helena. 
In the 4th century AD, however, it made up the inner northern stylobate of Constantine’s 
Basilica (Figs. 3.9).20 Wall 4 is built on a rubble foundation (over bedrock) within a trench 
that, as noted above, cuts through the earlier walls 2, 3, and 7. From the foundation, the wall 
is preserved to a height of 7 meters with thirteen courses of stone. The wall, at its lowest 
preserved segment is 2.82 meters in width and encases a core of rubble fill. The wall itself is 
built of large Herodian ashlars with chiseled margins in secondary use, smooth-faced stones 
like the one the Jerusalem Ship was drawn on, and five column drums. It seems likely that 
the smooth-faced stones were taken from the Hadrianic foundations and reused, as were 
the ashlars and columns. This is the best-preserved portion of the Constantinian Basilica, 
leading to the assumption that this subterranean part of the Basilica was never exposed 
(Broshi and Barkay 1985: 121). Wall 6, which runs north to south, is on the eastern end of 
the excavation area. This wall, which is bonded to Wall 4, though somewhat irregularly 
(Broshi and Barkay 1985: Pl. 15B),21 is preserved to a height of 6.40 meters, with eleven 

20   Coüasnon (1974: 41–42) is right in his assumption that the alignment of the Basilica can be reconstructed on the 
basis of Wall 4 in the St. Vartan excavation. Though he is probably incorrect to note that ‘certain indications make 
one think that certain parts of the northern wall [Wall 4], which goes down to bedrock beneath the rubble, are of 
the time of Hadrian.’ See Broshi and Barkay 1985: 119, 121; Gibson and Taylor 1994: 21. 
21   Broshi and Barkay (1985: 122) note that this irregularity may indicate that Wall 6 was built prior to Wall 4, 
though still within the same time period. Gibson and Taylor (1994: 21) point out that the reasons for this 
irregularity are unknown, but may be ‘structural.’
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courses of stone and was likely c. 6 meters thick. This wall was probably built to support 
the rock-cut ceiling of the quarried hollow that, in Constantine’s time, had to support the 
upper part of the Basilica (Broshi and Barkay 1985: 122). Note that the backfills along the 
Constantinian foundation trenches of Walls 4 and 6 contained pottery dating to the 2nd 
century AD, as well as roof tiles, some of which were stamped with the mark of the Tenth 
Roman Legion ‘Fretensis’ (LEG.X.FR). As was noted above, the Tenth Roman Legion was 
stationed somewhere on the Northwestern Hill of Jerusalem in the second and part of the 
3rd century AD (Broshi and Barkay 1985: Pl. 16C–D).22 A stone-carved drainpipe was also 
found running along the northern face of Wall 4. This was similar to the one found in the 
excavations east of the Rock of Golgotha by the Greek Orthodox church running along the 
southern face of the Constantinian stylobate wall (Corbo’s Wall N) (Katsimbinis 1977: 204, 
Fig. 11; Corbo 1981–1982: 112, Pl. 40).

Wall 5, which has its foundation in the rubble core of Wall 3, appears to be the latest wall, 
dating either to the 11th century restoration of the church after its destruction in 1009, or 
to the Crusader alterations executed between 1099 and the 1160s AD. Broshi and Barkay 
(1985: 124) attribute the wall to the eastern foundation of the Chapel of St. Helena even 
though they note that the alignment of the wall does not match the eastern wall of the 
chapel. Because of this lack of alignment Gibson and Taylor (1994: 23) were inclined to 
disagree, suggesting that it cannot be the eastern foundation wall for the Crusader chapel, 
and propose that Wall 5 may be related to the 11th century construction of the Chapel 
of the Invention of the Cross, excavated by Corbo (1965: 330–331; 1981–1982: 21, 168–74, 
Pl. 57; Photos 106–111). Wall 5 was probably built to retain the fills of the Constantinian 
construction when the area of the Chapel of the Invention of the Cross was cleared during 
the 11th century reconstruction.23 Part of the later Crusader modifications of the area 
included the creation of the Chapel of St. Helena with its two eastern apses and a new 
north-south wall that replaced Wall 5 (Gibson and Taylor 1994: 23). 

22   Similar fill is mentioned by Corbo (1981–1982: 112): ‘Tutte le volte che ci è stato possibile visitare lo sterro abbiamo 
notato sempre che la riempitura omogenea  fu fatta in un solo tempo, dopo la construzione del muro constantiniano e che 
non vi erano strati di occupazione. Nella riempitura fu trovata molta ceramica romana ed anche tardo romana insieme a 
moltissimi frammenti di tegoli su alcuni dei quail compare lo stampo della Decima Legio Fretensis’ (see Corbo 1981–1982: 
Photo 203, 2)
23   Prior to this reconstruction the Constantinian Basilica had been built over the area of these two subterranean 
chapels, which were simply filled in at the time, as has already been noted. Once the Basilica was destroyed in 
1009 AD the southern portion of the ancient quarry was cleared to form the Chapel of the Invention of the Cross 
while the northern portion was walled up with Wall 5 to keep the fills in place. In Corbo’s view (1965: 330–337; 
1981–1982: 168–174, Pl. 57; Photo 108), prior to these events, the Chapel of the Invention of the Cross was a cistern 
‘in epoca romana’ (1981–1982: Pl. 57). This conclusion is based on the three openings in the vaulted ceiling of the 
chapel, which are still visible. Gibson and Taylor (1994: 23) disagree with this interpretation, but nevertheless, 
do not address the openings in the ceiling. It may be that this subterranean chamber, which consists now of the 
chapels of St. Helena and the Finding of the True Cross served as a cistern prior to the destruction of the Basilica. 
Indeed, the space that would eventually become the Chapel of St. Helena in the Crusader period was, in the 11th 
century, simply a leveled bedrock surface, which explains why the excavations under the floor of the Chapel of 
St. Helena revealed bedrock just 15–30 centimeters below the floor (bedrock is still visible in sections of the north 
and south walls) (Gibson and Taylor 1994: 8). 

Archaeological Investigation
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The ‘Jerusalem Ship’

Much has been written about the drawing of the ship on Wall 1 since its discovery in 1971 
by the Armenian Patriarchate (Figs. 3.10, 11). The literature on the subject focuses on 
the date of the drawing and the inscription, but also on the controversy surrounding the 
inscription. In fact, Gibson and Taylor’s work on the Church of the Holy Sepulchre in 1994 
began with a desire on the part of Professor Taylor to bring some clarity to the subject 
(Gibson and Taylor 1994: xi–xii). While this is not the place to deal with the many details of 
the discussion, which are treated thoroughly elsewhere (see especially Gibson and Taylor 
1994: 25–48 and Broshi and Barkay 1985: 125–128), it is important to briefly note the history 
of research and significance of the find.

The drawing depicts a Roman merchant vessel of the 1st–2nd centuries AD, a type called 
a navis oneraria, ‘ship of burden’ (Casson 1971: 169, 175, Figs. 151, 156; Gibson and Taylor 
1994: 35).24 The face of the stone upon which the drawing was executed is oriented east-
west and one looks south to look at the drawing (cf. Fig. 3.12). The stone’s face is 82.5 
x 46.5 centimeters with the drawing of the ship being 65 x 31 centimeters. The ship is 
depicted in black ink with its bow to the left and stern to the right. Its mast is lying down 
towards the stern, and above the mast is the furled mainsail drawn in reddish ink (Gibson 
and Taylor 1994: 41). Below the drawing, is a Latin inscription with the following text: DO 
MINEIVIMVS, which is probably to be read as DOMINE IVIMVS, domine ivimus ‘Lord, we 
went (or have come).’ 

The drawing was initially published by Crystal-M. Bennett of the British School of 
Archaeology in Jerusalem in 1974, which included an analysis by S.C. Humphreys (Bennett 
1974: 307–309; Humphreys 1974: 309–310). Humphreys’ interpretation of the inscription, 
based on photographs taken in 1971 and drawings made by Helms at the site during 
excavations, were that the inscription should read ISIS MIRIONIMVS, Isis Mirionimus, ‘Isis 
of Ten Thousand Names,’ a phonetic rendering of the Greek name of a known ship of the 
1st and 2nd centuries AD (Humphreys 1974: 309–310, Fig. 1). Humphreys’ drawing of the 
ship did not depict the furled mainsail, apparently because she was not able to see it either 
in person or in the photographs. In 1975, once the Studium Biblicum Franciscanum became 
involved in the excavations, the stone’s face bearing the ship was cleaned by E. Testa, which 
cleared up the inscription and clarified several points in the drawing. New photographs 
were taken in 1975. In an article published in 1980, Helms (1980: 109) insinuated that Testa 
had altered the image and inscription during cleaning.25 However, infrared photos taken 
by Chief Inspector M. Kornblum of the Criminal Identification Bureau of the Israel Police 
on 12 Jan 1977 showed that the drawing had not been tampered with.26

24   Casson (1971: 169, 175, Figs. 151, 156) discusses three types of the navis oneraria, noting of the third type that it 
‘shows distinctly heavier and less rounded lines than the other two, and the stempost is capped with a massive 
block-shaped adornment.’ A look at Casson’s plates shows clearly that the Jerusalem Ship fits this third type of 
vessel. 
25   Helms (1980: 109) notes: ‘The ‘new’ evidence [i.e. the portions of the drawing visible after the cleaning] leads me 
to suspicions regarding not only the ship and its fate after we left it in 1972, but also the reading and dating of the 
inscription on palaeographical grounds.’
26   All of the key photographs and drawings of the ship and its inscription appear in Gibson and Taylor 1994: 25–48.

Archaeological Investigation
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Figure 3.10. Photograph of the ‘Jerusalem Ship’ as it appears at the present. The photograph is taken looking 
south so that the ship is oriented with its bow (front) to the east and its stern (rear) to the west (source: J. Kelley).

Figure 3.11. Drawing of the ‘Jerusalem Ship’ and inscription. Gray lines indicate sections of the drawing that 
were executed in red ink. The principal parts of the ship include: 1) foresail (artemon) mast; 2) lower wale;  
3) upper wale; 4) goose-head ornament (cheniscus); 5) lowered or broken (?) mainmast; 6) the foresail (artemon); 
7) iron blade (ferro) ornament; 8) port rudder; 9) starboard rudder; 10) furled mainsail; 11) looms of steering oars 

(source: J. Kelley; see also Broshi 1977: 42; Gibson and Taylor 1994: 34–42, Figs. 27–30).
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It was suggested to Broshi by Père Pierre Benoit of the École Biblique that the words of 
the inscription, domine ivimus, may reflect the initial words of the Latin version of Psalm 
121:1: in domum Domini ibimus ‘Let us go to the house of the Lord’ (Broshi and Barkay 1985: 
125, n. 50).27 Similar wording appears in the Latin translation of John 6:69: Domine ad quem 
ibimus? ‘Lord, to whom shall we go?’ Between this interpretation of the inscription, the use 
of Latin, and the type of vessel drawn, it appeared that a western Christian pilgrim had left 
his mark near the sacred site sometime between the 1st and 3rd centuries AD. The stone’s 
placement in Wall 1 indicated for Broshi that the drawing was probably executed during 
the building of the Constantinian church—sometime after the site was converted from a 
pagan edifice (c. 325 AD) and before this particular area was backfilled to create the floor 
of the Basilica, which was completed by 335 AD (Broshi 1977a: 42–44; Broshi 1993: 118–122; 
Broshi and Barkay 1985: 128; see also Patrich 1993: 110–112). He notes, however, that the 
ship’s features are not sufficient to date the drawing any closer than the ‘first centuries AD’ 
(Broshi 1977b: 352).28 

27   There are of course variations between the inscription and the Latin text of Jerome’s Vulgate, namely the 
change in voice to vocative in the inscription, i.e. Domine, and the substitution of v for b. This latter exchange is 
known in Christian inscriptions and in vulgar Latin inscriptions in general according to Prof. V. Väänänen of the 
Historical-Philological Institute of the University of Helsinki who examined the inscription and communicated 
his analysis to Broshi in a letter on 8 Jan 1977 (see Broshi and Barkay 1985: 125, n. 51).
28   Broshi’s (1977b: 352) exact words were: ‘No feature in the ship so far as I know, can be dated any closer than the 
first centuries AD.’ Gibson and Taylor (1994: 42) misquote Broshi here, which is problematic for their point: 

Figure 3.12. Drawing of a ship relief on the Naevoleia Tyche tomb monument in Pompeii. The relief dates to c .79 
AD and is a good parallel to the ‘Jerusalem Ship’ (source: Clarke 1836: 269; see also Casson 1971: Fig. 151; Gibson 

and Taylor 1994: 42).

Archaeological Investigation
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Table 1. Archaeological research relevant to the study of the Church of the Holy Sepulchre*

Excavations and Surveys Carried Out Within the Church

Year Location Work Done and Summary Church Community Supervisor(s) Publication(s)

1960 Franciscan Monastery Exploration and excavation of the ground floor and garden 
(Area 115) of the ancient Patriarchate (modern Franciscan 
monastery).

Latin (Franciscan) 
Community

Virgilio C. Corbo Corbo 1981–1982: 119–129, 131–137, 227–228, Pls. 
3:Patriarchio; 59–66, Photos 44–48, 59–65, 122–130; Corbo 
1969: 122-125; Corbo 1988: 412; Coüasnon 1974: 
23–26, Pls. XIIIa–b, XIV.

1961 Courtyard, entrance, north and 
south ambulatories, Armenian 
Shrine 

Thirteen surveys (via trenches) done for verification of the 
stability of the Crusader foundations, which make up the 
modern foundations of the building. 

Franciscan (Catholic), Greek 
Orthodox Patriarchate, 
Armenian Orthodox 
Patriarchate

Joint Technical Bureau 
(the Uffici Tecnici delle tre 
Comunità)

Corbo 1981–1982: 58–59, 83–92, 219, 225–226, Pls. 1, 23–24, 
52–55; 67, Photos 1–21; Corbo 1964: 325–338.

1963 Chapel of Mary (or the Apparition 
of the Virgin)

Excavations in the Chapel of Mary revealing remains from the 
eleventh century C.E., the time of the first major restoration of 
the church. 

Latin (Franciscan) 
Community

Virgilio C. Corbo Corbo 1981–1981: 175–179, Pls. 3:100; 59–63, Photos 63, 65, 
158–160; Corbo 1964: 312–325.

1963–1964 Rotunda, Katholikon, Franciscan 
monastery

Excavation of channels between the ancient Patriarchate 
(modern Franciscan monastery) to the north and the large 
square opposite the ancient basilica (modern Rotunda 
and Katholikon) to the south, discovery of the Hadrianic 
subterranean chamber 68.

Latin (Franciscan) 
Community, Greek Orthodox 
Patriarchate

Virgilio C. Corbo and 
Athanasios Katsimbinis

Corbo 1981–1982: 63–67, Pls. 18–19, Photos 49–52; Corbo 
1964: 293–311; Corbo 1969: 117–122.

1964 Chapel of St. Helena/Krikor Excavations under the flagstones of the floor of the chapel 
revealing bedrock.

Armenian Orthodox 
Patriarchate

Armenian Patriachate Corbo 1981–1982: 208–209; Gibson and Taylor 1994: 8, 
Figs. 4–5.

1965 Chapel of the Invention of the 
Cross

Excavations in the Chapel of the Invention of the Cross, 
revealing remains from the eleventh century C.E.

Latin (Franciscan) 
Community

Virgilio C. Corbo Corbo 1981–1982: 21, 168–174, Pls. 3:309–312; 57, Photos 
106–117; Corbo 1965: 330–331; Gibson and Taylor 1994: 
23–24. 

1965 Modern Entrance Court or 
Southern Atrium

Partial excavation in the entrance court, revealing 
Constantinian paving stones.

Latin (Franciscan) 
Community, Greek Orthodox 
Patriarchate

Joint Technical Bureau 
(the Uffici Tecnici delle tre 
Comunità)

Corbo 1981–1982: 84–85, Pl. 55, Photos 6-10.

1966–1967 Armenian Shrine/Rotunda Excavation in the southern zone of the transept of 
the Rotunda, revealing the southernmost limit of the 
Constantinian transept of the Rotunda.

Armenian Orthodox 
Patriarchate

Armenian Patriachate Corbo 1981–1982: 59, Pls. 3:47; 16–17.

1968 Chapel of Mary Magdalene Excavations in the northern zone of the transept of the 
Rotunda (the current Chapel of Mary Magdalene).

Latin (Franciscan) 
Community

Virgilio C. Corbo Corbo 1981–1982: 56–58, Pls. 3:43, 46, 8–16, Photos 30–40; 
Corbo 1969: 66–89.

1969 Rotunda Gallery Excavations in the gallery of the Rotunda and above the Pillars 
(or Arches) of the Virgin (in the northern ambulatory).

Latin (Franciscan) 
Community

Virgilio C. Corbo Corbo 1981–1982: 154–159, Pls. 5; 22; 27–30, Photos 
131–135; 1969: 91–103; Corbo 1969: 91–103; Coüasnon 
1974: Pl. XXVIIIb.

1969–1970 Katholikon Excavation in the eastern zone of the ancient Triportico (the 
modern Katholikon) revealing the  apse of the Constantinian 
Basilica.

Greek Orthodox Patriarchate Anastasios Economopoulos Corbo 1981–1982: 107–109, 201–204, Pls. 6–7, 10, 31–33, 40–
42, Photos 87–101; Coüasnon 1974: 37–44, Pl. XXa–b.

* The dates in this table are adapted from those provided by Corbo (1981–1982: 21). Note also that 
the data in the ‘Publication(s)’ column is not meant to be exhaustive but rather to provide the reader 
with the key primary and secondary literature on the excavations (works deemed primary are in 
italics). Additional sources can be found in the bibliography.
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Table 1. Archaeological research relevant to the study of the Church of the Holy Sepulchre*

Excavations and Surveys Carried Out Within the Church

Year Location Work Done and Summary Church Community Supervisor(s) Publication(s)

1960 Franciscan Monastery Exploration and excavation of the ground floor and garden 
(Area 115) of the ancient Patriarchate (modern Franciscan 
monastery).

Latin (Franciscan) 
Community

Virgilio C. Corbo Corbo 1981–1982: 119–129, 131–137, 227–228, Pls. 
3:Patriarchio; 59–66, Photos 44–48, 59–65, 122–130; Corbo 
1969: 122-125; Corbo 1988: 412; Coüasnon 1974: 
23–26, Pls. XIIIa–b, XIV.

1961 Courtyard, entrance, north and 
south ambulatories, Armenian 
Shrine 

Thirteen surveys (via trenches) done for verification of the 
stability of the Crusader foundations, which make up the 
modern foundations of the building. 

Franciscan (Catholic), Greek 
Orthodox Patriarchate, 
Armenian Orthodox 
Patriarchate

Joint Technical Bureau 
(the Uffici Tecnici delle tre 
Comunità)

Corbo 1981–1982: 58–59, 83–92, 219, 225–226, Pls. 1, 23–24, 
52–55; 67, Photos 1–21; Corbo 1964: 325–338.

1963 Chapel of Mary (or the Apparition 
of the Virgin)

Excavations in the Chapel of Mary revealing remains from the 
eleventh century C.E., the time of the first major restoration of 
the church. 

Latin (Franciscan) 
Community

Virgilio C. Corbo Corbo 1981–1981: 175–179, Pls. 3:100; 59–63, Photos 63, 65, 
158–160; Corbo 1964: 312–325.

1963–1964 Rotunda, Katholikon, Franciscan 
monastery

Excavation of channels between the ancient Patriarchate 
(modern Franciscan monastery) to the north and the large 
square opposite the ancient basilica (modern Rotunda 
and Katholikon) to the south, discovery of the Hadrianic 
subterranean chamber 68.

Latin (Franciscan) 
Community, Greek Orthodox 
Patriarchate

Virgilio C. Corbo and 
Athanasios Katsimbinis

Corbo 1981–1982: 63–67, Pls. 18–19, Photos 49–52; Corbo 
1964: 293–311; Corbo 1969: 117–122.

1964 Chapel of St. Helena/Krikor Excavations under the flagstones of the floor of the chapel 
revealing bedrock.

Armenian Orthodox 
Patriarchate

Armenian Patriachate Corbo 1981–1982: 208–209; Gibson and Taylor 1994: 8, 
Figs. 4–5.

1965 Chapel of the Invention of the 
Cross

Excavations in the Chapel of the Invention of the Cross, 
revealing remains from the eleventh century C.E.

Latin (Franciscan) 
Community

Virgilio C. Corbo Corbo 1981–1982: 21, 168–174, Pls. 3:309–312; 57, Photos 
106–117; Corbo 1965: 330–331; Gibson and Taylor 1994: 
23–24. 

1965 Modern Entrance Court or 
Southern Atrium

Partial excavation in the entrance court, revealing 
Constantinian paving stones.

Latin (Franciscan) 
Community, Greek Orthodox 
Patriarchate

Joint Technical Bureau 
(the Uffici Tecnici delle tre 
Comunità)

Corbo 1981–1982: 84–85, Pl. 55, Photos 6-10.

1966–1967 Armenian Shrine/Rotunda Excavation in the southern zone of the transept of 
the Rotunda, revealing the southernmost limit of the 
Constantinian transept of the Rotunda.

Armenian Orthodox 
Patriarchate

Armenian Patriachate Corbo 1981–1982: 59, Pls. 3:47; 16–17.

1968 Chapel of Mary Magdalene Excavations in the northern zone of the transept of the 
Rotunda (the current Chapel of Mary Magdalene).

Latin (Franciscan) 
Community

Virgilio C. Corbo Corbo 1981–1982: 56–58, Pls. 3:43, 46, 8–16, Photos 30–40; 
Corbo 1969: 66–89.

1969 Rotunda Gallery Excavations in the gallery of the Rotunda and above the Pillars 
(or Arches) of the Virgin (in the northern ambulatory).

Latin (Franciscan) 
Community

Virgilio C. Corbo Corbo 1981–1982: 154–159, Pls. 5; 22; 27–30, Photos 
131–135; 1969: 91–103; Corbo 1969: 91–103; Coüasnon 
1974: Pl. XXVIIIb.

1969–1970 Katholikon Excavation in the eastern zone of the ancient Triportico (the 
modern Katholikon) revealing the  apse of the Constantinian 
Basilica.

Greek Orthodox Patriarchate Anastasios Economopoulos Corbo 1981–1982: 107–109, 201–204, Pls. 6–7, 10, 31–33, 40–
42, Photos 87–101; Coüasnon 1974: 37–44, Pl. XXa–b.
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Year Location Work Done and Summary Church Community Supervisor(s) Publication(s)

1969–1970 Canon’s Refectory, Rock of 
Gologtha

Restoration of the Canon’s Refectory, which entailed 
excavations on the east side of the Rock of Gologotha.

Greek Orthodox Patriarchate Christos Katsimbinis 
(with archaeological work 
undertaken by F. Díez 
Fernandez) and Manolis 
Chatzidakis

Katsimbinis 1977 (with archaeological observations 
by F. Díez Fernandez on pp. 205–207); Corbo 1981–1982: 
95–101 (see also 203–204), Pls. 3:200; 40–45, Photos 91–101; 
Gibson and Taylor 1994: 56–60, 79–80, Figs. 42, 46; 
Coüasnon 1974: 38–40.

1974 Rotunda Excavation of trenches 48 and 49 south of the Edicule in the 
Rotunda revealing the Constantinian stylobate 3.

Latin (Franciscan) 
Community

Charles Coüasnon Corbo 1981–1982: 61–64, Pls. 3:48–49; 19:3, Photos 53–54.

1970; 1971; 
1972–1975; 
1975; 
1976–1980; 
1979–1981

Chapel of St. Vartan Extended excavation behind the apse of the Chapel of St. 
Helena/Krikor underneath the ancient Basilica. Discovery of 
architectural remains from all periods relevant to the history 
of the church.

Armenian Orthodox 
Patriarchate

Armenian Patriarchate; 
Archibald Walls and 
Svend Helms; Armenian 
Patriarchate (with help from 
F. Díez Fernandez; Studium 
Biblicum Franciscanum; 
Magen Broshi; Armenian 
Patriarchate (with help 
from F. Díez Fernandez); 
additional analysis provided 
by Gabriel Barkay

Broshi and Barkay 1985; Gibson and Taylor 1994: 7–48; 
Corbo 1981–1982: 111–113, Pls. 3:307–308; 57, Photos 
102–105; Bennet 1974; Humphreys 1974; Broshi 
1977a; Broshi 1977b; Helms 1980; Broshi 1993; 
Broshi 2000.

1960–1980 Rotunda/Edicule Archaeological studies and observations on the ancient 
Anastasis (Rotunda).

Latin (Franciscan) 
Community

Virgilio C. Corbo and Charles 
Coüasnon 

Corbo 1981–1982: 51–79, Pls. 3:Anastasis; 11–12; 20–21, 
Photos 41–43; Coüasnon 1974: 21–36, Pls. XIIa–b; XVIa–b; 
XVIII–XIX.  

1988 Franciscan Monastery Excavation behind the northwest corner of the Franciscan 
monastery, revealing further traces of Iron Age II quarrying in 
the exposed bedrock.

Latin (Franciscan) 
Community

Alberto Prodromo Corbo 1988: 414–419.

1988 Chapel of Golgotha Removal of blocking stones over the summit of the Rock of 
Golotha and examination of the surface of the rock.

Greek Orthodox Patriarchate Th. Mitropoulos Corbo 1988: 414–419 (cf. Corbo 1981–1982: 203–204, 
Pls. 40–41).

1989, 1990, 
1992

Rotunda/Edicule Archaeological architectural survey of the current Edicule using 
photogrammetry including the external marble structure, the 
Chapel of the Angel, and the Chapel of the Holy Sepulchre.

Work was done with the 
permission of the primary 
church commmunites

Martin Biddle and Michael 
A.R. Cooper

Biddle 1999; Biddle 1991; Biddle 1994; Biddle 2000: 
23–71; Biddle, Cooper, Robson 1992. 

1993–1999 Church Complex Photogrammetric survey and documention of the entire 
church complex.

Greek Orthodox Patriarchate Andreas Georgopoulos and 
George Lavvas of the NTUA.

Lavvas 2009; Balodimos, Lavvas, Georgopoulos 2003.

2007–2009 Church Complex Three-dimensional survey done by terrestrial laser scan of 
the entire church complex aimed at determining the state of 
conservation of the structure.

Greek Orthodox Patriarchate University of Florence led by 
Grazia Tucci and Valentina 
Bonora.

Tucci and Bonora 2011.

2011 Katholikon, Bell Tower Architectural investigation using ground penetrating radar 
and other non-destructive investigative techniques to assess 
the stability of the church structure.

Greek Orthodox Patriarchate NTUA led by Antonia 
Moropoulou

Moropoulou, Bakolas, Spyrakos, Mouzakis, Karoglou, 
Labropoulos, Delegou, Diamandidou, and Katsiotis 2012.

2015–2016 Rotunda/Edicule Photogrammetric documention of the Edicule using ground 
penetrating radar to better understand the internal structure 
of the shrine in light of pending restoration.

Greek Orthodox 
Patriarchate, Latin 
(Franciscan) Community, 
Armenian Orthodox 
Patriarchate

NTUA led by Antonia 
Moropoulou

Agrafiotis, Lampropoulos, Georgopoulos, and 
Moropoulou 2017.

2016–2017 Rotunda/Edicule Restoration and conservation of the Edicule. Greek Orthodox 
Patriarchate, Latin 
(Franciscan) Community, 
Armenian Orthodox 
Patriarchate

NTUA led by Antonia 
Moropoulou

No report was published at the time this volume 
was completed.
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Year Location Work Done and Summary Church Community Supervisor(s) Publication(s)

1969–1970 Canon’s Refectory, Rock of 
Gologtha

Restoration of the Canon’s Refectory, which entailed 
excavations on the east side of the Rock of Gologotha.

Greek Orthodox Patriarchate Christos Katsimbinis 
(with archaeological work 
undertaken by F. Díez 
Fernandez) and Manolis 
Chatzidakis

Katsimbinis 1977 (with archaeological observations 
by F. Díez Fernandez on pp. 205–207); Corbo 1981–1982: 
95–101 (see also 203–204), Pls. 3:200; 40–45, Photos 91–101; 
Gibson and Taylor 1994: 56–60, 79–80, Figs. 42, 46; 
Coüasnon 1974: 38–40.

1974 Rotunda Excavation of trenches 48 and 49 south of the Edicule in the 
Rotunda revealing the Constantinian stylobate 3.

Latin (Franciscan) 
Community

Charles Coüasnon Corbo 1981–1982: 61–64, Pls. 3:48–49; 19:3, Photos 53–54.

1970; 1971; 
1972–1975; 
1975; 
1976–1980; 
1979–1981

Chapel of St. Vartan Extended excavation behind the apse of the Chapel of St. 
Helena/Krikor underneath the ancient Basilica. Discovery of 
architectural remains from all periods relevant to the history 
of the church.

Armenian Orthodox 
Patriarchate

Armenian Patriarchate; 
Archibald Walls and 
Svend Helms; Armenian 
Patriarchate (with help from 
F. Díez Fernandez; Studium 
Biblicum Franciscanum; 
Magen Broshi; Armenian 
Patriarchate (with help 
from F. Díez Fernandez); 
additional analysis provided 
by Gabriel Barkay

Broshi and Barkay 1985; Gibson and Taylor 1994: 7–48; 
Corbo 1981–1982: 111–113, Pls. 3:307–308; 57, Photos 
102–105; Bennet 1974; Humphreys 1974; Broshi 
1977a; Broshi 1977b; Helms 1980; Broshi 1993; 
Broshi 2000.

1960–1980 Rotunda/Edicule Archaeological studies and observations on the ancient 
Anastasis (Rotunda).

Latin (Franciscan) 
Community

Virgilio C. Corbo and Charles 
Coüasnon 

Corbo 1981–1982: 51–79, Pls. 3:Anastasis; 11–12; 20–21, 
Photos 41–43; Coüasnon 1974: 21–36, Pls. XIIa–b; XVIa–b; 
XVIII–XIX.  

1988 Franciscan Monastery Excavation behind the northwest corner of the Franciscan 
monastery, revealing further traces of Iron Age II quarrying in 
the exposed bedrock.

Latin (Franciscan) 
Community

Alberto Prodromo Corbo 1988: 414–419.

1988 Chapel of Golgotha Removal of blocking stones over the summit of the Rock of 
Golotha and examination of the surface of the rock.

Greek Orthodox Patriarchate Th. Mitropoulos Corbo 1988: 414–419 (cf. Corbo 1981–1982: 203–204, 
Pls. 40–41).

1989, 1990, 
1992

Rotunda/Edicule Archaeological architectural survey of the current Edicule using 
photogrammetry including the external marble structure, the 
Chapel of the Angel, and the Chapel of the Holy Sepulchre.

Work was done with the 
permission of the primary 
church commmunites

Martin Biddle and Michael 
A.R. Cooper

Biddle 1999; Biddle 1991; Biddle 1994; Biddle 2000: 
23–71; Biddle, Cooper, Robson 1992. 

1993–1999 Church Complex Photogrammetric survey and documention of the entire 
church complex.

Greek Orthodox Patriarchate Andreas Georgopoulos and 
George Lavvas of the NTUA.

Lavvas 2009; Balodimos, Lavvas, Georgopoulos 2003.

2007–2009 Church Complex Three-dimensional survey done by terrestrial laser scan of 
the entire church complex aimed at determining the state of 
conservation of the structure.

Greek Orthodox Patriarchate University of Florence led by 
Grazia Tucci and Valentina 
Bonora.

Tucci and Bonora 2011.

2011 Katholikon, Bell Tower Architectural investigation using ground penetrating radar 
and other non-destructive investigative techniques to assess 
the stability of the church structure.

Greek Orthodox Patriarchate NTUA led by Antonia 
Moropoulou

Moropoulou, Bakolas, Spyrakos, Mouzakis, Karoglou, 
Labropoulos, Delegou, Diamandidou, and Katsiotis 2012.

2015–2016 Rotunda/Edicule Photogrammetric documention of the Edicule using ground 
penetrating radar to better understand the internal structure 
of the shrine in light of pending restoration.

Greek Orthodox 
Patriarchate, Latin 
(Franciscan) Community, 
Armenian Orthodox 
Patriarchate

NTUA led by Antonia 
Moropoulou

Agrafiotis, Lampropoulos, Georgopoulos, and 
Moropoulou 2017.

2016–2017 Rotunda/Edicule Restoration and conservation of the Edicule. Greek Orthodox 
Patriarchate, Latin 
(Franciscan) Community, 
Armenian Orthodox 
Patriarchate

NTUA led by Antonia 
Moropoulou

No report was published at the time this volume 
was completed.
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Excavations and Surveys Carried Out Within the Vicinity of the Church Complex Proper

Year Location Work Done and Summary Church Community Supervisor Publication(s)

1961–1967 The property of the Order of St. 
John of Jerusalem in the Muristan 
complex

Excavation to bedrock with discovery of Iron Age II quarrying 
activity with later fills above it.

– Kathleen M. Kenyon Kenyon 1974: 225–235; Kenyon 1964: 14–17; Kenyon 
1967: 146–147, 151–154.

1970–1971, 
1972–1974

The Lutheran Church of the 
Redeemer in the Muristan 
Complex

Analysis of proposed “Second Wall” under the church and 
excavation to bedrock with the discovery of Iron Age II 
quarrying activity with later fills above it.

– Ute Lux, Karel Vriezen Lux 1972; Vriezen 1978; Vriezen 1994.

1960–1980 The Russian Hospice and Zalatimo 
Sweets on Khan ez-Zeit Street

Survey of the remains of the eastern atrium of the 
Constantinian Basilica.

Latin (Franciscan) 
Community

Virgilio C. Corbo and Charles 
Coüasnon

Corbo 1981–1982: 115–117, Pl. 3:400–409, Photos 118–121; 
Coüasnon 1974: 44–46, Pl. XXIIa.

1997 The Coptic Patriarchate Archaeological probes in the subterranean areas north of the 
Church of the Holy Sepulchre, between the church proper and 
the mosque of el-Hanqa es-Sallahiya and Hanqa St.

Coptic Patriarchate Israel Antiquities Authority 
led by Jon Seligman and 
Gideon Avni

Seligman and Avni 2000.

2010–2012 The Lutheran Church of the 
Redeemer in the Muristan 
Complex

New analysis of the earlier excavations by the Deutsches 
Evangelisches Institut and German Protestant Institute of 
Archaeology for the purpose of opening the excavation areas 
to the public.

– Dieter Vieweger Vieweger 2016.

2010–2011 Church of St. John the Baptist in 
the Muristan Complex

Archaeological probe to bedrock in the crypt of the church. Greek Orthodox Patriarchate Jean-Baptiste Humbert Humbert 2011; Humbert 2016.

Numerous other interpretations of the date of the drawing and the inscription have been 
put forth.29 Gibson and Taylor (1994: 42) date the drawing and inscription to the 1st or 2nd 
century AD based on the archaeological context of the stone and the drawing of the ship. 
They note, however, that it is problematic to assume anything beyond this, which is a 
fair assessment. There is no clear allusion to Psalm 121:1 or John 6:69 in the words domine 
ivimus. Moreover, the term domine, ‘lord’ does not necessitate a Christian interpretation. 
The archaeological context is also enigmatic—the drawing is located in a wall that was part 
of the foundation of both Hadrian’s structure of the 2nd century AD, and Constantine’s 
Basilica, areas that were backfilled to support the structures above. This is an unlikely 
place for a detailed drawing and inscription. None of this rules out the possibility that 
the drawing and inscription were put on the stone by a Christian pilgrim, but it raises the 
point that the facts are enigmatic enough that such an interpretation must not simply be 
assumed, but rather employed with caution. On the other hand, Joseph Patrich (2016: 159, 
n. 11) presents a sound objection to a secular interpretation of the inscription, by simply 
asking, ‘Who but a Christian would have been attracted to this particular site?’

‘According to Broshi (1977, p. 352) ‘no feature in the ship … can be dated any closer than the 1st century A.D.’ 
However, he also believes that the drawing was executed by a Christian pilgrim at the time of the construction of 
the Constantinian basilica, circa 330.’
29   Corbo (1981–1982: 113) believes the drawing and inscription date to the 4th century AD, but believes that the 
stone was placed in Wall 1 during the 11th or early 12th century. Fernandez (1984: 33) believes it to date to the 
time of Herod Agrippa (c. 40–44 AD). Helms (1980: 120) proposed that the drawing was made by a pagan sailor in 
the 2nd century. Testa (1976: 221) dates the drawing to the late third or early 4th century on the basis of the Latin 
in the inscription. See Gibson and Taylor (1994: 42) for discussion. 
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Excavations and Surveys Carried Out Within the Vicinity of the Church Complex Proper

Year Location Work Done and Summary Church Community Supervisor Publication(s)

1961–1967 The property of the Order of St. 
John of Jerusalem in the Muristan 
complex

Excavation to bedrock with discovery of Iron Age II quarrying 
activity with later fills above it.

– Kathleen M. Kenyon Kenyon 1974: 225–235; Kenyon 1964: 14–17; Kenyon 
1967: 146–147, 151–154.

1970–1971, 
1972–1974

The Lutheran Church of the 
Redeemer in the Muristan 
Complex

Analysis of proposed “Second Wall” under the church and 
excavation to bedrock with the discovery of Iron Age II 
quarrying activity with later fills above it.

– Ute Lux, Karel Vriezen Lux 1972; Vriezen 1978; Vriezen 1994.

1960–1980 The Russian Hospice and Zalatimo 
Sweets on Khan ez-Zeit Street

Survey of the remains of the eastern atrium of the 
Constantinian Basilica.

Latin (Franciscan) 
Community

Virgilio C. Corbo and Charles 
Coüasnon

Corbo 1981–1982: 115–117, Pl. 3:400–409, Photos 118–121; 
Coüasnon 1974: 44–46, Pl. XXIIa.

1997 The Coptic Patriarchate Archaeological probes in the subterranean areas north of the 
Church of the Holy Sepulchre, between the church proper and 
the mosque of el-Hanqa es-Sallahiya and Hanqa St.

Coptic Patriarchate Israel Antiquities Authority 
led by Jon Seligman and 
Gideon Avni

Seligman and Avni 2000.

2010–2012 The Lutheran Church of the 
Redeemer in the Muristan 
Complex

New analysis of the earlier excavations by the Deutsches 
Evangelisches Institut and German Protestant Institute of 
Archaeology for the purpose of opening the excavation areas 
to the public.

– Dieter Vieweger Vieweger 2016.

2010–2011 Church of St. John the Baptist in 
the Muristan Complex

Archaeological probe to bedrock in the crypt of the church. Greek Orthodox Patriarchate Jean-Baptiste Humbert Humbert 2011; Humbert 2016.
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Chapter 4

The Church of the Holy Sepulchre in the 
Archaeological and Literary Annals of Jerusalem

During the period of the British Mandate of Palestine, the Church of the Holy Sepulchre was 
damaged by an earthquake that took place in 1927. During the restoration, it was decided 
that the church’s instability warranted additional investigation. The British government 
selected conservationist William Harvey to survey the structure and report his findings. 
In the introduction to Harvey’s report (1935: vii), E.T. Richmond, then director of the 
Department of Antiquities for the Government of Palestine, wrote of the Church of the 
Holy Sepulchre:

‘The Church we see to-day is the latest successor to a line that goes back for sixteen 
centuries. It was sixteen centuries ago that it first became possible for Christian to give 
adequate architectural expression to their natural veneration for these sites…and to 
their conviction that it was proper and necessary that monuments in their honour 
should here be erected. That conviction has remained firmly rooted in the minds of 
Christians for more than fifty generations; so firmly, that it has always succeeded in 
remanifesting itself, in some form, even after the worst disasters…though it has never 
been possible entirely to thwart the act of giving some sort of practical architectural 
expression to the desire generated by that conviction, the splendour or poverty of the 
expression has varied, of course, with the changing political and economic conditions 
of the different ages.’

Harvey’s description of the church adequately summarizes the history of the complex 
that we refer to today as the Church of the Holy Sepulchre, the name given to it by 
the Crusaders. The structure was first established in the 4th century AD, in a rock 
quarry that was ancient by Jesus’ lifetime. Constantine’s Basilica, memorializing the 
execution site and burial place of Jesus, was destroyed in the eleventh century and 
rebuilt in a much smaller form by Byzantine authorities. The church was restored to 
a grand state again in the twelfth century under the Frankish Crusaders, but fell into 
disrepair during the following five centuries. In the nineteenth and early twentieth 
centuries, the church suffered considerable damage by accidental fires and natural 
calamities, which led to the collective effort of the Holy Sepulchre’s major Christian 
communities to restore the sacred site, a process that has been ongoing at various 
times since 1959 to the present day. As has already been noted, the major restoration 
projects have been, for the most part, accompanied by archaeological investigation, 
which has yielded an enormous amount of historical data. The archaeological record 
will be reviewed below.
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The Late Iron Age II Through the Early Roman Period (c. 700s BC–135 AD)

The Ancient Quarry and Golgotha

In the Iron Age II, the Northwestern Hill of Jerusalem, where the Church of the Holy 
Sepulchre and the present-day Christian Quarter are located, was partially taken up (to 
the east and south) by a large stone quarry. The northwestern vicinity of Jerusalem is 
largely composed of Cenomanian and Turonian layers of limestone. It is from the Turonian 
deposits that people have long derived the best quality stone for cutting building blocks, 
or ashlars, stone that is both durable and relatively easy to dress (Avnimelech 1966: 28–31; 
Shiloh and Horowitz 1975: 42, 47). The stone from the Turonian deposits is known locally 
in Palestinian Arabic as mizzi meleke ‘royal stone’ and mizzi hilu ‘sweet stone.’ For the same 
reasons that this stone was practical to build with, people typically used these areas to 
excavate burial caves.1

Based on the exploration done in the late 19th century in the vicinity of the church by 
Schick, the excavations within the church, and the excavations to the south, in the area 
of the Muristan by Lux and Kenyon, it is possible to tentatively reconstruct the shape and 
extent of the ancient quarry (Fig. 4.1).2 The quarry descended in a southerly direction into 
the upper western part of the Transversal Valley. It extended over a total area of c. 200 
meters from north to south and c. 150 meters from east to west (Gibson and Taylor 1994: 
51; cf. also Schein 1981: 24). The exact shape of the oldest quarry cannot be determined as it 
was likely in use at intervals until the site was covered with the Constantinian edifice in the 
4th century AD. There are, however, portions of the quarry that can be discerned (Figs. 4.1–
4.2). As pointed out above, in the excavations within the Chapel of St. Vartan, it is evident 
that the quarrying done here formed a subterranean hollow that is still partially visible 
in the Chapel of the Invention of the Cross and the Chapel of St. Vartan. About 50 meters 
to the southeast of the Chapel of St. Helena, underneath the Russian (Alexandrovsky) 
property of the church, or the ‘Russian Hospice,’ Schick (Schick 1889a; 1889b: 110: key plan 
Section A) discovered a large cave cut into the bedrock (Fig. 4.1:24).3 The cave is 10.80 
meters in height from the rock ceiling to the bedrock floor (Gibson and Taylor 1994: 53). In 
addition to this, an overhanging scarp with traces of quarrying was discovered by Corbo 
in the northwestern extremity of the Franciscan monastery (the ancient ‘Patriarchion,’ in 
Corbo’s publication) to the northwest of the church, though the data here is incomplete 
because Corbo was not able to excavate the fills (Corbo 1988: 419, Figs. 6–9; Gibson and 
Taylor 1994: 53; on the Patriarchion see Corbo 1981–1982: 119–137). Gibson and Taylor 
(1994: 53) suggest that the quarry was likely opened on the western end of the Transversal 

1   Senonian rock, known locally as ka‘kûla, found to the east of Jerusalem, was also often used for burial caves. On 
the types of rock and their use in the construction of burial caves see the discussion in Kloner and Zissu 2007: 
12–15.
2   Such a plan was first executed by Corbo (1981–1982: Pl. 67). A revised plan was drawn by Shimon Gibson that 
attempted to leave out the details of Corbo’s plan that were deemed too ‘theoretical’ (Gibson and Taylor 1994: Fig. 
36). Corbo’s plan, while inaccurate at points (namely the reconstruction of the Tomb of Jesus and its relation to 
the Joseph and Nicodemus tomb to the southwest) remains a good reference tool and is included here as Figure 
4.2.
3   The cave is just under the convergence of Suq el-Attarin (south), Suq Khan el-Zeit (north), and Aqabat es-Saraya 
(east). See the updated plans, based on those of Schick, in Gibson and Taylor 1994: Figs. 38–40.
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Valley and was then extended to the northwest (Fig. 4.3). The quarry floor rises c. 18 meters 
from south to north, and c. 15 meters from east to west.

It is possible that this quarry was in use as early as the ninth–eighth centuries BC, given 
that the fills above it contained sherds from the 7th century BC (Kenyon 1974: 228, Fig. 37; 
Pls. 96 and 98; 1967: 146–147, 151–154.). While Kenyon and Lux believed they had found no 
occupational layers above the bedrock in their excavations, Broshi’s beaten earth floor that 
was cut by the Hadrianic walls, seems to indicate settlement over at least some area of the 
earliest quarry. Despite Corbo’s (1981–1982: 113) disagreement with Broshi’s conclusions, 
a strong argument has been put forth for the northern and western growth of Jerusalem 
during the late Iron II (Barkay 1985–1986; Broshi and Barkay 1985: 118–119). This is based 
on the relatively large amount of Iron II pottery collected from the Northwestern Hill4 
and the numerous tombs on the outskirts of the hill to the west5 (tombs typically tended 
to delineate the boundaries of Jerusalem especially from the Iron Age II through the Early 
Roman period6). It seems that the quarry was abandoned, at least partially, and the area 
was settled with scattered suburbs in the 7th century BC. It is evident that the quarry itself 
was used for tombs in the late Iron II as one tomb dating to the eighth–sixth centuries BC 
was found underneath the Coptic monastery of the Church of the Holy Sepulchre (Fig. 
4.1:20) (Schick 1885; 1887: 154–155).

Though there is no proof for this, one could logically assume that the quarry was used in 
the Hellenistic period to furnish ashlars for the construction of buildings and defensive 
structures during the Maccabean period such as the First Wall mentioned by Josephus 
(War 5.142–145). The ashlars for Josephus’ Second Wall (War 5: 146) could have also been 
drawn from this quarry, which would have had been doubly efficient, providing building 
materials for the wall, while at the same time creating a moat to make the wall more 
difficult to breach.7 Topographically, this makes sense given the lack of natural defenses 
for the Northwestern Hill of the city. Josephus makes no mention of the quarry to the 
west of the Second Wall, but he does note that the Roman breach of this wall in 70 AD was 
from the north rather than the west, perhaps due to the difficulty of filling the quarry 
(War 5.317–318; see also Schein 1981: 25).8

4   Iron Age pottery has turned up in the vicinity of the Church of the Holy Sepulchre, and a large quantity within 
it in the Chapel of St. Vartan (Broshi and Barkay 1985: 111–112, 114–117, Fig. 3; Pls. 16A–B, p. 116; Broshi 2000). 
Pottery dating to the Iron Age two also appeared on the Northwestern Hill in the area of Damascus Gate (Hamilton 
1940: 9–11, 44) and just south of the Austrian Hospice (Clermont-Ganneau 1899: 78–84) (see Barkay 1985–1986).
5   On the Iron Age tombs from this period that reflect the growth of the city to the west see Broshi, Barkay, and 
Gibson 1983; Barkay and Kloner, 1986; Barkay 2000; Kloner and Davis 2000; Reich 2000; Barkay, Kloner, and 
Mazar 2000; Broshi and Gibson 2000; cf. also Barkay 1986a. For additional discussion and a good (though slightly 
outdated) summary see Avigad and Geva 1993, 2: 712–716.
6   This was due to the injunctions in the Torah (Lev 22:4; Num 5:2; 19:13) concerning the ritual defilement caused 
by proximity to the dead, from which the later Mishnaic precept developed, which stated that cemeteries 
(specifically corpses [nebalot], graves [qebarot], and tanneries [burseqi]) had to be 50 cubits (c. 25 m) outside of 
town (m. B. Bat. 2:9).
7   Josephus (War 5.149; [Thackeray 1979: 245) notes that a similar moat was created between the Antonia fortress 
and the city, Bezetha, ‘dug on purpose to sever the foundations of Antonia from the hill and so to render them at 
once less easy of access and more elevated, the depth of the trench material increasing the height of the towers.’ 
The Roman attack subsequently involved the construction of siege-ramps to bridge this gap (War 5.467–471). 
8   See Appendix 1 for relevant passages from Josephus on the three ancient walls of Jerusalem.
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Figure 4.1. (pages 68–69) Reconstruction of the ancient quarry by Gibson and Taylor showing caves and 
rock-cut tombs in the Church of the Holy Sepulchre and the immediate vicinity: 1) quarrying below the 
northern transept 46 (Corbo 1981–1982: Pl. 10, Photos 31, 34, 37); 2) quarrying with separation channels and 
disengaged blocks, below the southern transept 47 (Corbo 1981–1982: Pls. 16–17); 3) rock cuttings in the floor 
of the underground chamber 68/favissa (Corbo 1981–1982: Pl. 18, Photo 51); 4) quarrying near Pilaster 64 of 
Rotunda, south-east of underground chamber 68 (Corbo 1981–1982: Pl. 19:1); 5) quarrying for squared blocks 
between the Edicule and Column 52 of the Rotunda (Corbo 1981–1982: Pl. 19:2–3, Photos 53–55); 6) quarried 
corner of Area 116 north of the Rotunda (Corbo 1981–1982: Pl. 21:2); 7) quarrying for squared blocks in Trench 
IV northeast of the Rotunda (Corbo 1981–1982: Pl. 23, Photos 11–13; for Iron Age pottery above the quarry see 
Photo 24, items 1–6); 8) quarrying in Trench XI southeast of the Rotunda (Corbo 1981–1982: 24:3); 9) quarrying 
for squared blocks east of the Rock of Golgotha (Katsimbinis 1977: 209;Corbo 1981–1982: Pls. 40, 41, 43, 44, Photo 
97); 10) rock-cut cave below the façade of the church (Coüasnon 1974: 39; Corbo 1981–1982: Pls. 46, 52, 54, Photo 
4); 11) quarrying below the east side of the church façade (Corbo 1981–1982: Pl. 47); 12) rock-cuttings below 
the southern courtyard (Corbo 1981–1982: Pl. 55); 13) quarrying in the chapel of St. Vartan and the Chapel of 
the Invention of the Cross (Corbo 1981–1982: Pl. 57–58, Photos 104, 109; Broshi and Barkay 1985: Fig. 2; Gibson 
and Taylor 1994: 7–24, Figs. 6–10); 14) quarrying with partly-detached blocks in the eastern part of Area 100a 
(Corbo 1981–1982: Pl. 61:2, Photo 62); 15) quarrying in Areas 115 and 160 (Corbo 1981–1982: Pl. 62:2, Photo 48);  
16) quarrying in Area 101 (Corbo 1981–1982: Pl. 63:1a–b); 17) quarrying for square blocks in Trench VIII (Corbo 
1981–1982: Photo 19); 18) bedrock surface at elevation 746.92 in Trench VI on the east side of the main church 
(Corbo 1981–1982: Pl. 67); 19) the Rock of Golgotha (Coüasnon 1974: 39; Katsimbinis 1977: 209; Corbo 1981–1982: 
Pls. 40, 41, 43, 44; Gibson and Taylor 1994: 56–60, Fig. 41); 20) rock-cut Iron Age tomb below the Coptic monastery 
(Schick 1885: 170–173; 1887: 154–155; Vincent and Abel 1914: Pl. xii; Broshi and Barkay 1985: 117; Gibson and 
Taylor 1994: 56); 21) the Tomb of Jesus (Gibson and Taylor 1994: 61–63; Biddle 1999: 109–119); 22) reconstructed 
(‘Joseph and Nicodemus’) tomb southwest of the Edicule (Clermont-Ganneau 1884: 319–331; Corbo 1981–1982: 
Pl. 67; Gibson 1994: 63); 23) quarrying below the vaulted cisterns of St. Abraham (Schick 1889b: 112, section AB; 
Vincent and Abel 1914: Pl. xii); 24) large cave below the Russian property southeast of the church (Schick 1889a: 
67–68; Gibson and Taylor 1994: 53, Figs. 38–40); 25) quarrying behind the Patriarchion (Corbo 1988: Figs. 6–9) 

(source: Gibson and Taylor 1994: 52–53, Fig. 36).

In the Early Roman Period, as in the Iron Age, the defunct quarry continued to be used as 
a burial ground. The tomb traditionally ascribed to Joseph of Arimathea and Nicodemus in 
the Syrian Chapel of the church, accessed from the entrance on the west of the Rotunda, 
is clearly a Jewish tomb from the 1st century AD (Figs. 4.1:22; 4.2:28). This tomb was 
originally explored and described in detail by Charles Clermont-Ganneau (1884) in the 
late nineteenth century (see also Vincent and Abel 1914: 192–193). The tomb traditionally 
attributed to Jesus (Figs 4.1:21; 4.2:1–2), enshrined since 325 AD, would most certainly have 
been a typical rock-cut Jewish tomb of the 1st century AD, though it appears to have been 
significantly altered when the original Edicule was built (see discussion below).

In addition to being used as a cemetery, Jerusalem’s northwestern quarry, evidently, was put 
to secondary use by the Roman government as an execution site, known locally as Golgotha 
(Matt 27:33; Mark 15:22; John 19:17; cf. Luke 23:33), which is the Greek transliteration 
(seemingly with a misspelling) of the Aramaic golgoltha ‘the skull.’9 Much speculation has 
gone into the reason for the name and whether or not the physical appearance of the site 

9   See Jastrow 221c; cf. the Hebrew gulgolet (2 Kgs 9:35; 1 Chr 10:10; cf. also Exod 16:16; Num 1:22; see BDB 166b). 
Gibson and Taylor (1994: 56) note that the misspelling in Greek may have to do with a colloquialism of the 
term wherein people pronounced the word without the second lamed, which is what was then recorded by the 
Evangelists (cf. also Taylor 1998: 182, n. 3; pp. 183–186).

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use



The Archaeological and Literary Annals of Jerusalem 71

Fi
gu

re
 4

.2.
 R

ec
on

st
ru

ct
io

n 
of

 th
e 

kn
ow

n 
ar

ea
s o

f t
he

 a
nc

ie
nt

 q
ua

rr
y 

ba
se

d 
on

 th
e 

ex
ca

va
tio

ns
 a

nd
 so

un
di

ng
s c

ar
rie

d 
ou

t i
n 

th
e 

ch
ur

ch
 in

 th
e 

19
60

s–
80

s: 
1)

 th
e 

Ho
ly

 
Se

pu
lc

hr
e, 

2)
 C

ha
pe

l o
f t

he
 A

ng
el

, 2
8)

 ro
ck

-c
ut

 to
m

b,
 tr

ad
iti

on
al

ly
 a

sc
rib

ed
 to

 Jo
se

ph
 o

f A
rim

at
he

a,
 2

00
) t

he
 R

oc
k 

of
 G

ol
go

th
a,

 3
07

) e
xc

av
at

io
n 

ar
ea

 in
 th

e 
Ch

ap
el

 o
f S

t. 
Va

rt
an

, 3
09

) t
he

 C
ha

pe
l o

f t
he

 In
ve

nt
io

n 
of

 th
e C

ro
ss

 (s
ou

rc
e: 

Co
rb

o 
19

81
–1

98
2: 

Pl
. 6

7, 
co

ur
te

sy
 o

f t
he

 S
tu

di
um

 B
ib

lic
um

 F
ra

nc
isc

an
um

, J
er

us
al

em
). 

The Archaeological and Literary Annals of Jerusalem

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use



The Church of the Holy Sepulchre in Text and Archaeology72

had any bearing on the 1st century toponym ‘the Skull.’10 The Gospel accounts provide no 
indication that the site was named for its physical appearance, calling it simply a ‘place’ 
(topos), specifically the Kraniou Topos, the ‘Place of the Skull,’ in Aramaic meqom-golgoltha, 
indicating that the toponym was inspired by the events that took place there over the 
physical appearance of the site.11 Given the typical location of Roman execution sites 
discussed in the ancient sources12 (see Appendix 1), Golgotha would have been located in an 
area that facilitated public visibility of those suffering capital punishment for their crimes. 
In Jerusalem, the best place for such a site would have been the southernmost section of 
the old quarry nearest to the east-west road into Jerusalem at the junction between the 
First and Second Walls of the city at the Gennath Gate,13 as described by Josephus (War 
5.146–147).14 This location would have been c. 160–180 meters south of traditional Golgotha, 
the limestone monolith enshrined within the Church of the Holy Sepulchre (Fig. 4.3:3, 8).15  

10   The idea that the site of Jesus’ execution must have had the appearance of a skull informed the 19th century 
religious musings of General Charles George Gordon (1884: 1–3) who believed that the rock scarp north of 
Jerusalem’s Damascus Gate contained what looked like skeletal facial features (see also Barkay 1986a). The now 
well known ‘Skull Hill’ sits just east of the British-owned ‘Garden Tomb’ compound.
11   On the other hand, it is interesting to note that in Mishnaic Hebrew (m. Toh. 6:6 = b. ‘Erub. 22b) bet-gilgol refers 
to a ‘a field full of hills and depressions’ (Jastrow 244b), which would indeed have characterized the look of the 
old quarry.
12   Note that a place designated for executions in Rome was the Campus Esquilinus, see for example Tacitus, Annal. 
2.32. In reference to the executions of a group of magicians (dividuntur), the historian notes that one of them was 
executed outside the Esquiline Gate (extra portam Esquilinam). The Gospel writers note that the location of the 
crucifixion was ‘near the city’ so that people could read the sign that Pilate had placed above Jesus’ head (John 
19:20). People stood by, watching the crucifixion (Luke 23:35) and stopped as they ‘passed by’ (Matt 27:39; Mark 
15:29); the crowds that had gathered left in anguish (Luke 68:48). Jesus’ acquaintances and the women who had 
followed him from Galilee watched from a distance (Matt 27:55; Mark 15:40; Luke 23:49). See the discussion in 
Taylor 1998.
13   On the archaeological remains of the Gennath Gate see Avigad 1983: 65–72; Geva and Avigad 2000: 199–240, esp. 
232–234; see also Avigad and Geva 1993, 2: 724–729.
14   It is significant that the location of Golgotha would be outside the gate called Gennath by Josephus because the 
term is a Greek rendering of the Aramaic gantha, ‘garden.’ In the Gospel of John (19:41–42), the author notes: ‘Now 
there was a garden in the place where he was crucified, and in the garden there was a new tomb in which no one 
had ever been laid’ (NRSV). Corbo (1981–1982: 29; see also Broshi and Barkay 1985: 111–112) believed that the 
presence of terra rossa soil (reddish, fertile soil of the Jerusalem area formed by the breakdown of hard limestone) 
in some of the fills over the bedrock indicated that in Jesus’ time, areas of the quarry had been converted to terreno 
coltivabile ‘cultivatable ground,’ which was ‘probably used for the culture of [grape]vines, figs, carob, and olive 
trees.’ However, no botanical remains have been found to confirm such an assertion (Gibson and Taylor 1994: 61). 
Nevertheless, it may be that the northern gate of the First Wall was designated as the Gennath Gate, because the 
way beyond it led to a cultivated area.
15   Gibson and Taylor (1994: 56–61) discuss traditional Golgotha at some length, noting that the Golgotha monolith 
was probably an unhewn section of the quarry, left in place in antiquity because of the poor quality of the stone, 
as evidenced by a deep cleft on the eastern side of the monolith, and significant cracks on the southern and 
western sides of the rock (see also Katsimbinis 1977: 206–208, Fig. 19, Plan A). The monolith is located some 90 
meters west of the presumed line of the Second Wall and rises c. 13.5 meters from the bedrock floor (Fig. 4.23) 
(Katsimbinis 1977: Plans A–C, Fig. 3; Corbo 1981–1982: Pls. 40–41; Gibson and Taylor 1994: Fig. 41; Vincent and Abel 
1914: Pl. XIII:II). The summit of the rock, in its current form, measures 1.7 meters from east to west and 3.7 meters 
from north to south (Fig. 4.22), an area much too small to hold the crucifixion of Jesus as described in the Bible, 
which has Jesus being placed between two other individuals (Matt 27:38; Mark 15:27; Luke 23:32–33). It is highly 
probable that in the 1st century AD, the monolith now traditionally known as the Rock of Golgotha/Calvary, was, 
as Gibson and Taylor (1994: 60) note, simply a geological feature of the quarry (cf. Fig. 4.3:3).
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The ‘Tomb of Jesus’ and Other 1st Century Burial Caves

The tomb traditionally thought to be the one in which Jesus was buried was, at one time, 
a typical 1st century Jewish burial cave. This is difficult, if not impossible, to discern today 
as the tomb is enclosed underneath the marble cladding of the Edicule in the midst of the 
church. Nevertheless, in the 1st century AD, it was one of at least two tombs located within 
the grounds of the ancient quarry, carved into the face of a rock scarp on a north-south 
axis.16

The tomb mentioned in the Gospel accounts (and its presumed physical counterpart in 
the Church of the Holy Sepulchre, as well as the Joseph and Nicodemus tomb) is part of 
a larger archaeological context that includes more than 1,000 such tombs found in the 
vicinity of Jerusalem (Kloner and Zissu 2007: 11–12, 151–470; also 2003: 1–11, 71–309).17 
These tombs, distinct from those of the Iron Age, became popular in Judah, and especially 

16   See the reconstruction of Gustaf Dalman (1921: between pp. 272 and 273).  
17   There are more than 900 tombs in the geographic area designated as the Jerusalem necropolis and more than 
100 other known burial caves located in a more distant strip, within a radius of 3.5 to 5 kilometers from the city. 
There are approximately 100 such tombs in Jericho (Hachlili and Killebrew 1999: 4, 5–59).  

Figure 4.3. Sketch showing how Golgotha might have looked in the 1st century AD based on the reconstruction 
of the ancient quarry by Gibson and Taylor (1994: Fig. 36): 1) the Tomb of Jesus (cf. Fig. 4.1:21); 2) the Tomb of 
Joseph of Arimathea (cf. Fig. 4.1:22); 3) unquarried monolith/later traditional Rock of Golgotha (cf. Fig. 4.2:19); 
4) quarried cave/later Chapels of the Invention of the Cross and St. Vartan (cf. Fig. 4.1:13); 5) rock-cut Iron Age 
tomb (cf. Fig. 4.1:20); 6) rock-cut cut cave and quarry-splinters (cf. Fig. 4.1:10, 11); 7) large cave; 8) execution site 
in close proximity to the road; 9) cultivated area in the vicinity of the tombs; 10) the Second Wall of Jerusalem; 11) 
Gennath Gate complex of the First Wall; 12) east-west road into Jerusalem at the junction of the First and Second 

Walls (source: J. Kelley; cf. Taylor 1998: Fig. 3 and Schein 1981: 25).  
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in Jerusalem from c. 40 BC through 70 AD, the final days of the Second Temple period.18 
These 1st century Jewish, Jerusalemite tombs commonly employed burial niches, or loculi 
(often referred to by Hebrew speakers as kokhim19), which were hewn perpendicular to the 
cave walls (Kloner and Zissu 2007: 61–81). The use of these kinds of tombs coincided with 
a mortuary practice known as ossilegium, a kind of secondary burial in which the bones 
of the deceased were collected from the loculi once the flesh had decomposed (about a 
year after the primary interment20), and were placed in a small limestone bone repository 
known as an ossuary (Fig. 4.4).21 A typical rock-cut tomb of this period consisted of one or 
more square or rectangular rooms (connected by tunnels) with three to four loculi on each 

18   The 1st century BC/AD rock-cut tomb appears to have filtered into Jewish practice via Hellenistic mortuary 
practices.  As early as the 3rd century BC such rock-cut burials with loculi are seen in Hellenistic Alexandria in 
Egypt. Some scholars (cf. Hachlili and Killebrew 1983: 110–112) have argued that the origin of this kind of tomb 
might ultimately be Phoenician.
19   See b. Mo‘ed Qat. 8b (translation in Lazarus 1938, 4: 42): ‘What are kukin and what are ‘burial places’? Said Rab 
Judah, kukin are recesses made by excavation and ‘burial places’ are structures made by building’ (cf. m. Mo‘ed 
Qat. 1:6).
20   It should be noted that the size of the typical loculus might indicate that the loculi were per se designed for 
primary burial and not temporary interment, though the latter is often what they were used for (Hachlili and 
Killebrew 1983: 110; cf. Kloner and Zissu 2007: 62–63).   
21   A helpful discussion of the practice of interment in ossuaries is found in Rahmani 1982a; 1982b; 2000; see also 
Rahmani 1981. A broad look at the practice of secondary burials can be found in Meyers 1970; see also Kloner and 
Zissu 2007: 103–135.  

Figure 4.4. An ossuary from 1st century Jerusalem, now on display in the Israel Museum, Jerusalem  
(source: J. Kelley).
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wall, usually with the exception of the entrance wall (McCane 1992: 43-44; Kloner and Zissu 
2007: 39). It may have also had a ‘standing pit’—a rectangular depression in the center of 
the cave—which then produced a U-shaped series of rock benches on three sides of the 
chamber, except the entrance wall, allowing people to stand in the tomb (Figs. 4.5; 4.8) (see 
Smith 1967: 87-88 and also McCane 1992: 43-44; Kloner and Zissu 2007: 39, 87–92).22 The 
average tomb of this sort had a low entrance that was sealed with a square blocking stone, 
that acted as a kind of plug, sealing the tomb like a cork would a bottle (Figs. 4.5; 4.8; see 
below for further discussion).23

The Gospel accounts provide a number of details regarding the tomb of Jesus (6.1–2, 4, 
6–7). According to John there was a garden where Jesus was crucified, as noted above, 
and near the execution site, within the garden, there was a ‘new tomb’ (19:41). Both Luke 
(23:52) and John (19:41) note that the ‘new’ state of the tomb had to do with the fact that 
no one had ever been placed in it prior. Since these tombs typically served a family for a 
number of generations, a new tomb might not have loculi carved into it immediately, but 
rather added later as burials in the cave increased (Kloner 1999: 24). One could have had a 
simple tomb with a U-shaped burial bench and standing pit. Matthew (27:60), Mark (15:46), 
and Luke (23:53) note that the tomb was ‘hewn in the rock.’. Matthew (27:60–61) is the only 
author to mention that the tomb belonged to Joseph of Arimathea. 

Matthew (27:60) and Mark (15:46) report that Joseph rolled a stone (a ‘great stone’ [lithon 
megan] in Matthew) in front of the tomb after interring Jesus, and before he departed. When 
some of the women returned to the tomb on the first day of the week to properly inter 
Jesus’ body (Matt 27:61; Mark 15:47; Luke 23:55-56), we are told that they found the tomb 
empty and, according to Matthew (28:2), the divine being who had rolled back the stone 
from the entry to the tomb was sitting on it. Much discussion has gone into the issue of the 
kind of stone that was used to seal Jesus’ tomb. The text gives the impression that the stone 
was a round object capable of being rolled from side to side. However, as noted above, the 
most common seal for a tomb was the rough-hewn square blocking stone. In fact, out of the 
more than 900 1st century tombs that have been found in close proximity to the ancient 
core of Jerusalem, only four have included the round type of blocking stone.24 The other 
98 percent had a rough-hewn, square blocking stone. So then, what are we to make of the 
Gospel accounts in which Joseph, and later, the divine being, ‘rolled’ the blocking stone?

The issue at hand has two aspects involved: first the archaeological data, which indicates 
that the disc-shaped stone, was extremely rare among tombs at this time (though it did 
become more popular in the 4th century [Kloner 1999: 27–28]). Second there are the 

22   There are exceptions to this layout where a tomb chamber will include burial benches on all four sides of the 
room and a square standing pit in the middle (see for example Kloner and Zissu 2007: Fig. 45).
23   A thorough treatment of the features of 1st century AD Jewish burials mentioned in this paper can be found in 
Kloner and Zissu 2003: 15–47; see also Kloner 1980: IV–XIX, 209–244; McCane 1992: 49-92; Hachlili and Killebrew 
1983; 1999:166–175.
24   These are the Tomb of Queen Helena of Adiabene (or the ‘Tomb of the Kings’) to the north of Jerusalem (Vincent 
and Steve 1954: 346–362), the traditional family tomb of Herod on the watershed ridge west of Jerusalem (Vincent 
and Steve 1954: 342–346), a tomb adjacent to traditional Herod’s Family tomb (Kloner 1985a), and one of the tombs 
of the Kidron Valley to the east of Jerusalem (Sukenik 1932: 124–125, Pl. 14A). See also Kloner 1999 and Rahmani 
1982a. 

The Archaeological and Literary Annals of Jerusalem
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literary sources—the Gospels which mention a stone that is ‘rolled’ (kuliō) and the Mishnah 
(in m. Ohol. 2:4; cf. m. ’Erub. 1:7; m. Naz. 7:3; m. Ohol. 15:9) which calls the blocking stone of 
a grave a golel, from the Semitic root GLL meaning ‘to roll’ (BDB 164b; Jastrow 249d–250a). 
This coupled with the archaeological data, would suggest that the term golel had become 
a technical term for the common square blocking stone by the 1st century AD.25 Of course 
the stone did, to some degree, still have to be rolled, or trundled, to the tomb entrance to 
be set in place (Kloner and Zissu 2003: 23–26, no. 15).

In Mark (16:5) the women find a young man sitting in the tomb ‘on the right side,’ on the 
burial bench where, presumably, Jesus’ body had been. This passage indicates that there 
was sufficient room for someone to sit where the body was placed. What feature of the 
tomb is being referred to here? The more elite, and therefore less common, 1st century 
tombs employed, in addition to loculi (or sometimes without loculi), an arched recess or 
arcosolium (‘arched sill’ or ‘shelf’) on which a body could be laid (Fig. 4.6). While an arcosolium 
would provide a place for Jesus’ body to have been laid, and also perhaps for a person to 
sit,26 it seems more likely that the more common features are being referred to here, i.e. the 
right side of the U-shaped series of three burial slabs.    

In Luke (24:12; cf. John 20:5) when Peter arrives at the tomb to see the miraculous 
occurrence for himself he has to stoop down to look inside. This was due to the entrance of 
these tombs being relatively low (c. 1 meter in height or less) on the more common burial 
caves—elite tombs often had larger entrances and decorated facades. One had to enter the 
more common tomb by proceeding, perhaps down a few steps into a rock-cut forecourt, 
and then by stooping or crouching to enter the tomb proper.

Given the data in the Gospel accounts and the well-known archaeological evidence, it is 
possible to reconstruct the tomb of Jesus (Fig. 4.8). It seems that the tomb would have likely 
been a simple, square or slightly rectangular burial cave, c. 2.80 meters in length and width, 
with three burial benches around the carved rectangular standing pit. The tomb would 
have been entered from the eastern face of the quarried scarp probably through a small 
forecourt (cf. Cyril, Catech. 14.9; 6.26). The tomb may or may not have had loculi carved into 
the walls, but it almost certainly would have been sealed with a square blocking stone.27

Presuming that the tomb enshrined within the Edicule of the Church of the Holy Sepulchre 
is the actual tomb described in the Gospels, the question remains, in the light of the above 
analysis of the tomb in the biblical texts, if one can reconstruct any of the details of the 
tomb within the Edicule. There have been numerous reconstructions over the years of 
what the tomb might have looked like originally, which typically depict the tomb as a one 

25   This may come from an earlier practice of using boulders or some stone capable of rolling to close off a tomb, 
which then eventually came to be applied to the carved square plugs of the 1st century.
26   Kloner (1999: 29) does not think that a person would be able to sit in an arcosolium or quadrosolium because of 
the distance between the shelf and the carved ceiling (typically about 0.60 meters), but it would be possible for 
someone to sit on the edge of the burial shelf of one, though not comfortably, as they would have to be leaning 
forward. Kloner and Zissu (2007: 82) note that the known arcosolia range in height from 0.62 meters to 1.07 meters.
27   An example of such a tomb can be found at Givat ha-Mivtar, see the illustration in Kloner and Zissu 2003: 288, 
Il. 304. 
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or two chambered cave with an arcosolium to the right (for example see Figs. 4.1:21; 4.7).28 
This reconstruction is based on the somewhat enigmatic testimony of Adomnán (De Loc. 
Sanct. 1.2.10–11; 6.38), who recorded the account of Arculf, a bishop from Gaul, who visited 
Jerusalem in 679–682 AD, and Photius (Quaest. 107 1.4; 6.43) the bishop of Constantinople 
in 858–867 and 878–886 AD. Since these two descriptions of the tomb were written before 
the destruction of the church and demolition of the tomb that took place in 1009 AD, it is 

28   Vincent produced his reconstruction of the tomb early on (Vincent and Abel 1914: 96, Fig. 53) and was followed 
to some degree by Corbo (1981–1982: Pl. 67) and Gibson and Taylor 1994: 62; see also Fig. 36. 

The Archaeological and Literary Annals of Jerusalem

Figure 4.5. Typical burial cave of the 1st century AD (source: J. Kelley).
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generally accepted that the pilgrims described the tomb as it was enshrined in the original, 
Constantinian Edicule.

Adomnán distinguished the burial shelf (sepulchrum) from the tomb chamber (monumentum), 
and noted that the burial shelf, ‘is the shape of a cave, with the entrance on the side, 
directly facing the southern portion of the monument, and with a low, man-made vault 
rising above (culemque humile desuper eminens fabrefactum)’ (De Loc. Sanct. 1.2.11) (Meehan 
1948: 44–49). The burial shelf, Arculf notes, was about seven feet (2.13 meters) long, in the 
northern portion of the tomb chamber, and large enough for one man lying on his back 
(De Loc. Sanct. 1.2.10). Photius, writing in Greek, describes the burial shelf as being carved 
away to form a ‘parallelepipedal recess’ (parallēlepipedō schēmati tupoumenē) long enough to 
fit a man laid upon it (Quaest. 107 1.4) (Vincent and Abel 1914: 237). The ancient technical 
term ‘parallelepiped’ essentially denotes a rectangular solid (Biddle 1999: 111–112).29 The 
question is how to apply these snippets of data from Adomnán and Photius to the tomb. 
Gibson and Taylor (1994: 62) interpret Adomnán’s burial shelf ‘in the shape of a cave’ with 
a low carved vault above it as indicative of an arcosolium, and Photius’s parallelepiped as 
a rectangular recess, i.e. an arcosolium, or perhaps a quadrosolium (‘four-sided shelf’); they 
note, in fact, that these descriptions confirm the presence of an arcosolium. Biddle (1999: 
111–112) suggests that the ancient authors are referring not to the ceiling of the burial 
recess, but the ceiling of the tomb chamber proper. Biddle also points out, perhaps rightly 
so, that if the burial shelf had had an arched ceiling it would have been mentioned by the 
ancient authors. At any rate, the accounts of Adomnán and Photius are susceptible enough 
to multiple interpretations that they should be employed only with caution. Fortunately, 
scholars have one extant visual representation of the original Edicule that also shows the 
tomb chamber; this is the marble sculpture from Narbonne, Italy, called accordingly the 
‘Narbonne model’, which probably dates to the 5th century AD, before the 11th century 
destruction of the Edicule (Fig. 4.7). While there are numerous representations of the 
exterior of the original Edicule executed in various media, the Narbonne model is the 
only artistic work contemporary to the original Edicule that allows one to see the tomb 
chamber inside. The Narbonne model depicts the Edicule with an opening in the back from 
which the artist carved the interior and which allows the tomb chamber to be seen. The 
burial bench is depicted with a flat roof that forms part of the ceiling of the chamber as 
a whole, showing no evidence of a recessed niche, arcosolium, or quadrosolium (Wilkinson 
1981: 91–97; Figs. 12, 13; Pl. 10 A–B; also see Biddle 1999: 21–22, 110–111; Figs. 16, 76).

The most important information for the reconstruction of the original rock-cut tomb 
remains with the archaeological record of the Early Roman period Jerusalemite tombs 
between the years 40 and 70 AD. A one-chambered tomb with a burial bench on only one 
side would be rare, if not unique, among the large collection of tombs from this period 
(Biddle 1999: 117; Kloner 1999: 29). Moreover, arcosolia and/or quadrosolia were less 
common features in the standard rock-cut tombs, especially those with only one primary 
burial chamber (Kloner 1999: 28–29; Geva and Avigad 1993: 749). Finally, the only extant 

29   Biddle (1999: 112) notes that the term was first recorded in Euclid’s Elementa (Book 11, Proposition 28). The 
parallelepiped denotes a solid contained by three pairs of parallel planes, whose six faces are therefore 
parallelograms, with the opposite faces being parallel and equal.

The Archaeological and Literary Annals of Jerusalem
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tomb from this period in the vicinity of the Tomb of Jesus is the Joseph and Nicodemus 
tomb c. 15 meters to the east of the Edicule. By its visible features, i.e. five loculi (two on 
the west wall and three on the south), two burial benches (west and south), and a standing 
pit, it is evident that this is a standard burial cave typical to the 1st century AD (Figs. 4.1:22; 
4.2:28).30 

In terms of the height of the interior of the tomb we must again rely on Adomnán (Loc. 
Sanct. 1.2.6–8) and Photius (Quaest. 107 1.3). Adomnán notes that the height of the tomb 
was 1.5 feet above the head of a ‘tall person’ (lit. ‘not of short stature’ non breuis staturae),31 
which Gibson and Taylor (1994: 62) note is probably an overestimation. Photius, similarly, 
points out that a person could stand upright in the tomb chamber. This would make the 
tomb, from the floor (of the standing pit?) to the ceiling, approximately 1.82 meters in 
height.

It is important to note also that the tomb within the Edicule was probably once blocked 
with a square stone, which corresponds to the archaeological record. Here Adomnán and 
Hugeburc provide us with a few details. Adomnán says that the stone that once sealed the 

30   The original shape of the tomb was obscured when the wall of the ambulatory was built, but it probably once 
had three pairs of three loculi and a full U-shaped set of benches (Fig. 4.1:22). There may be additional features of 
this tomb but they are somewhat conjectural (Clermont-Ganneau 1884) and today are very difficult to see through 
the modern grate placed over the standing pit.
31   The expression ‘not of short stature’ could also be taken to mean average height. 

Figure 4.7. Drawing of the Narbonne model of Constantine’s Edicule. This sculpture probably dates to the 5th 
century AD and is one of the best representations of the original Edicule (source: J. Kelley; see also Wilkinson 1981: 

250 and Biddle 1999: Figs. 16 and 76).
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tomb was present in the church, though it was broken into two pieces. The first and smaller 
piece ‘shaped and squared up into an altar (ferramentis dolata quadratum altare)’ was set up 
in the small forecourt of the Edicule outside the entrance to the tomb proper. The other 
piece ‘also cut into shape (aeque circumdolata) … forms a square altar which stands covered 
with linen’ in the east of the Rotunda (De Loc. Sanct. 1.3.1; Wilkinson 1977: 96). In Hugeburc’s 
Vita Willibald, in which she recorded the account of Willibald, bishop of Eichstätt, who 
visited the church in 724 AD, she notes that ‘in front of the tomb door, lies a large square 
stone, like the original stone which the angel rolled away from the tomb door’ (Vit. Will. 18; 
Wilkinson 1977: 129; 6.40). The texts, like those cited above, are somewhat enigmatic, but 
it could be that the general shape of the stone thought to be the tomb’s golel was square. On 
the other hand, it is not clear to what extent the square shape that the pilgrims saw came 
from 4th century dressing of the stone following its discovery.

The Archaeological and Literary Annals of Jerusalem

Figure 4.8. Reconstruction of the rock-cut tomb of Jesus (source: J. Kelley).
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In 1009 AD, the Constantinian edifice was almost completely destroyed by the engineers 
of the Egyptian Caliph al-Hakim bi-Amr Allah, which effectively marked the end of the 4th 
century monument. Caliph al-Hakim mandated that the rock-cut tomb of Jesus be destroyed, 
a job which was taken up by al-Husayn ibn-Zahir al-Wazzan beginning on 18 October. The 
engineers took picks and hammers to the tomb, nearly obliterating it, but they were not 
able to complete the job. The Christian historian Yahya ibn Sa’id of Antioch, chronicled 
these events in his Annales (6.46). He notes that the caliph’s men only destroyed what they 
could ‘with the exception of what was impossible to destroy and difficult to snatch away’ 
(PO 18: 490–491).32 Thus Coüasnon (1974: 19–20, 23–27.) was able to demonstrate that the 
western portion of the Rotunda was left standing up to a height of 11 meters.

When the medieval Edicule, dating to 1555 (with some repair work done in 1728), was 
dismantled following the damage done to the church by the fire in 1808, the remains of 
the rock-cut tomb were observed and recorded by a Greek monk named Maximos Simaios 
(1897: 113, 117–118; 7.33). Simaios (1897: 113) writes: ‘On October 17, according the calendar 
of the Greeks, on Sunday, the second hour of the day, the southern, eastern, and western 
walls of the Edicule that were ruined in antiquity or by the fire, were pulled down.’ Simaios 
described the remains of the tomb as consisting of two sections, one on the north and one 
on the south, with the northern section retaining a portion of the burial bench. The tomb 
chamber appeared as a cave in a monolith made up of mizzi meleki but the Chapel of the 
Angel (the constructed forecourt of the tomb in the Edicule, called by Simaios the ‘Chapel 
of the Holy Stone’ because it was here that a piece of the tomb’s blocking stone was kept), 
was a masonry structure throughout (Simaios 1897: 113). That no forecourt of the tomb 
was present in the Edicule, is to be expected, as Cyril of Jerusalem, noted in 340–350 AD, 
that the forecourt was cut away by Constantine’s engineers in order to prepare the tomb 
for the Edicule (Catech. 14.9; 6.26). Simaios (1897: 117) noted that the remains of the rock-
cut tomb were 3 cubits (pēchus) (1.57 m) long, 1.5 cubits (.78 m) wide and 4 cubits (2.09 m) 
high. The northern and southern walls of the tomb were preserved (lit. ‘were only carved,’ 
esti monon laxeutos), but the eastern and western walls and the roof were built work (eisi 
ktista) (Simaios 1897: 117). The floor of the Chapel of the Angel and of the tomb chamber 
was hewn in the living rock (Simaios 1897: 117). Biddle (1999: 115) suspects that Simaios’ 
measurements may not be accurate, but that they likely indicated that the preserved rock-
cut walls walls—north, south, or both, it is not clear which—probably stood to a height 
above Simaios’ head. The built sections of the tomb were probably constructed in the wake 
of the demolition by the workers of Caliph al-Hakim (see Biddle 1999: 115 for detailed 
discussion).

Simaios (1897: 118) also discusses the uncovering of the burial bench (see Biddle 1999:115–
116 for additional summary of the findings). Simaios described the scene as follows:

32   See also the accounts of Adémar of Chebannes (Chron. 3.47; dating to 1028/29 AD) who noted: lapidem monumenti 
cum nullatenus possent comminuere, ignem copiosum superadiciunt, sed quasi adamans immobilis mansit et solidus ‘when 
they were unable by any means to reduce the tomb to rubble, they also tried a great fire, but it remained like 
adamant, immovable and intact’ (cited in Biddle 1999: 72, see also notes 108–110); and Rodulfus Glabar (Hist. 4.19; 
dating to 1027 AD), who recorded the account of Ulric, bishop of Orléans, and noted that the al-Hakim’s agents 
‘used iron hammers to try to break up the hollow structure of the tomb (concauum cepulchri tumulum ferri tuditibus 
quassare temptantes), but failed (minime valuerunt)’ (cited in Biddle 1999: 72, see also note 111).
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‘On November 19…he [Komnenos] opened a section of the Holy Sepulchre, from the west 
side, and there was an indescribable fragrance. The whole [of the rock-cut burial bench] 
rose up to the marble [slab]. The southern face of the burial bench had two marble 
slabs covering it, one over the other; the horizontal bench face itself was covered by 
two marble slabs; the west and east face of the bench were covered by walls; and the 
northern face of the bench was part of the natural rock that made up the sacred cave.’

Simaios notes that there were two layers of marble cladding on the burial bench. Biddle 
(1999: 16) comments that the underlying marble layer may be the medieval cladding and 
that ‘there seems no reason to suppose it was not again left in position by Komnenos. If so, 
it is probably still there.’ 

Recent research carried out on the Edicule by a team from the National Technical University 
of Athens (NTUA), confirms two points from Simaios’s account. First, when workers 
removed the top layer of marble cladding from the burial bench of the tomb chamber, they 
found an underlying marble panel inscribed with a cross that was placed directly over the 
limestone bedrock (Romney 2016). Ground penetrating radar scans show that a significant 
amount of older masonry is still extant in the current Edicule (Fig. 4.9). Second, and more 
importantly, scans of the Edicule with ground penetrating radar allowed researchers to 
generate a digital model of the internal structure of the edifice, to ‘see’ beneath the marble 
cladding and discern the remains of the rock-cut tomb (Fig. 4.10). It is evident that the 
northern and southern sections of the rock-cut tomb, as described by Simaios, are indeed 
still there, embedded in the masonry of the Edicule (Figs. 4.9, 10, 11) (Agrafiotis et al. 2017: 
4; Moropoulou et al. 2017).   

The rock-cut remains discovered by the NTUA are located approximately 1 meter inside 
the northwestern and southwestern walls of the Edicule. The northern wall stands c. 1.2 
meters high x 2.3 meters long x 0.5 meters wide, and includes a portion of what appears 
to be the burial bench that extends approximately 1 meter from the lower half of the 
upright portion, giving the wall an L-shape when viewed in section. The southern wall 
is c. 1.5 meters high x 2 meters long x 0.9 meters wide (at the thickest point), and stands 
about 1 meter from the burial bench of the northern wall. These measurements differ from 
those of Simaios, who described the northern and southern walls as generally measuring 
2.09 meters high x 1.57 meters long x 0.78 meters wide. The reason for the differences in 
measurement between what Simaios saw and what the NTUA reconstructed is unclear at 
this time. More information will perhaps come to light when the NTUA publishes a report 
on the restoration of the Edicule. 

The digital reconstruction of the rock-cut Tomb of Jesus by the NTUA (Agrafiotis et al. 
2017) raises significant questions about the original shape of the tomb chamber and the 
alterations that have taken place over the centuries. Aside from the differences in size 
between Simaios’s account and the 2017 digital reconstruction, the remains do not appear 
to match the shape of a typical first century burial chamber. The current shape of the 
encased walls would indicate a small chamber with one burial shelf, perhaps an arcosolium, 
on the north side rather than the more common chamber with a standing pit surrounded 
by three burial benches in a U-shape (Figs. 4.5–8). As has already been noted, the tomb 

The Archaeological and Literary Annals of Jerusalem
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The Archaeological and Literary Annals of Jerusalem

Figure 4.10. The remains of the rock-cut tomb as they appeared in the digital reconstruction of the Edicule by 
the National Technical University of Athens (source: Agrafiotis et al. 2017: Fig. 9).

Figure 4.11. Sketch of the findings of the NTUA and their placement within the Edicule (source: J. Kelley; see 
also Agrafiotis et al. 2017: Fig. 10).
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chamber may have been altered at some point in antiquity to emphasize the northern 
burial bench, the place where Jesus’ body was placed according to the biblical authors 
(Mark 16:5). Future research should, therefore, include a study of the chisel marks on the 
rock-cut tomb to determine if the first century burial cave was altered at a later period 
prior to the demolition of the tomb in the eleventh century.

To summarize this discussion of the Tomb of Jesus, we have noted that the sepulcher, as 
described in the Gospel accounts fits well within the confines of the archaeological record 
pertaining to Jewish rock-cut tombs in the 1st century AD. The biblical Tomb of Jesus could 
have been a typical tomb chamber, with or without loculi, that had three burial benches 
in a U-shape, and that was blocked with a square blocking stone. If the tomb within the 
Edicule in the church is the same as, or similar to, the tomb described in the Gospels, we 
can, based in part on the literary sources reconstruct the tomb as such. The structural 
study of the Edicule conducted by the NTUA has demonstrated that the walls of the present 
Edicule encase two sections of rock that appear to make up a chamber with a burial shelf 
on the north side. This shape does not correspond to the typical tomb chamber of the first 
century AD, which may indicate that the original tomb was altered in antiquity.

There are numerous other tombs in the area of the old quarry in which the two 1st century 
tombs now located within the Church of the Holy Sepulchre were situated. To the north 
of the Tomb of Jesus there is an underground chamber (Corbo’s Chamber 68), thought by 
Corbo (1981–1982: 66, Pls. 3, 18 Photos 49–51; also Gibson and Taylor 1994: 63) to be one 
of the favissae of the Hadrianic temple, which may have originally marked the entrance 
to a burial cave. On the western wall of the Constantinian cistern underneath the present 
atrium of the church, about 8 meters below the present ground level, is a cave that may 
be another entrance to a burial cave.33 Clermont-Ganneau (1899: 248–253) notes in passing 
that ‘tombs have been discovered with ossuaries’ 250 meters west of the Church of the 
Holy Sepulchre.34 In addition to this, Josephus mentions the existence of the tombs of the 
Hellenistic Jewish high priest John Hyrcanus, and Hasmonean king Alexander Jannaeus, as 
being located in the north of the city, the former on Northwestern Hill.35

The Third Wall, as noted above, was built sometime between 41 and 44 AD, during the reign 
of Herod Agrippa. At this time the old quarry was brought inside the city walls. This is an 
interesting occurrence because of the Halakhic injunctions against the dead being in close 
proximity to the living (see above, n. 6). One can probably assume then that the enclosure 
of a burial ground within the city walls meant that the tombs in the area enclosed by the 
Third Wall were emptied of their contents (or at least should have been) (Corbo 1981–1982: 

33   Using Vincent’s heights, this would be c. 745.52, approximately the same level as the bedrock reached in the 
Chapel of St. Vartan. See Corbo 1981–1982: Pls. 53–54, Photos 1–2, 5; Gibson and Taylor 1994: Figs. 36.10, 45.10.
34   It is not clear what tombs Clermont-Ganneau is referring to here, but the only known tombs meeting the 
criteria of c. 250 meters west of the Church of the Holy Sepulchre and that were investigated by 1899 were the 
ones examined by Warren and Conder (1884: 419–420; cf. Kloner and Zissu 2007: 285) and the so-called ‘Herod’s 
Family Tomb,’ examined first by Schick (1892: 115–120; cf. Kloner and Zissu 2007: 356–357).
35   John’s tomb was located somewhere northwest of present-day Jaffa Gate based on War 5.259, 304, 356 (it is 
mentioned again in 6.169, but there are no clues as to its location here). The tomb of Alexander was located to the 
north of the city near the Antonia fortress (War 5.304), presumably because he was, according to Josephus, the 
first to place a fortification to the north of the Temple Mount (War 7.171). For a brief discussion see Amit 2009: 88.
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66, Pls. 3, 18 Photos 49–51; Gibson and Taylor 1994: 63). One can probably also assume that 
by this time, a tomb within the quarry, and perhaps, a spot in the discontinued execution 
site, were known to be associated with Jesus by the early Jerusalemite Christian community, 
though there is no mention of this in the literary sources.36 

The Late Roman Period (c. 135–325 AD)

With the establishment of the Colonia Aelia Capitolina between 130 and 135 AD in place of 
the city of Jerusalem, a number of public works took place to transform the city from its 
former state into a proper Roman civitas. This involved the construction of large paved 
roads in grid-like arrangements on clear north–south and east–west axes, public market 
places or fora, and various shrines and temples to the Roman gods in the northern quarters 
of the ancient city. At the site of the quarry on the Northwest Hill of Jerusalem, not much 
is known about Hadrian’s building activity apart from meager archaeological remains—
mostly of subterranean support structures for superstructures that are no longer extant—
and some data from the literary sources, which, while they appear to be confused in some 
ways, all agree that Hadrian altered the site upon which Jesus was crucified and buried.

The Roman historian Cassius Dio reported in his Historia Romana (69.12.1), written around 
229 AD, that in the ruins of Jerusalem ‘on the site of the temple of the god [of Israel] he 
[Hadrian] raised a new temple to Jupiter’ (LCL 176: 446–447; 6.11). In the anonymous 
Chronicon Paschale, written in c. 627 (though perhaps based on earlier sources37), the author 
writes that Hadrian founded two public forums (or baths) (duo dēmosia), a theater (theatron), 
a Tricameratum (trikamaron), a Tetranymphum (tetranumphon), a Dodecapylum (dōdekapulon), 
and the Quadra (kodran) (CSHB 35: 474; 6.22, 37). 

In regard to the construction projects on the Northwestern Hill, the closest contemporary 
source to the events is Eusebius’ Vita Constantini or Life of Constantine, written c. 337 AD, 
after the death of the emperor (6.15, 23). Though Eusebius presents the historian with 
some details of the events preceding the construction of the Constantinian edifice, his 
work should be used carefully and with two things in mind: 1) though the text is the 
closest contemporary source, it was, nevertheless, written some two hundred years after 
the founding of Aelia Capitolina, and ten to twelve years after the demolition of Hadrian’s 
monuments; 2) the text is not concerned about the actions of Hadrian per se, but rather 
the act of profanation on the part of a ‘pagan’ emperor, who dared to cover up the Tomb 
of Jesus, which was then ‘miraculously’ recovered again during the reign of the Christian 
emperor, Constantine, who ‘had the ability to abolish these daring impieties’ since he 

36   Based on Acts 21:15-25, Coüasnon (1974: 7) speculates that the traditions associated with the sites in the old 
quarry must have been strong by at least 58 AD, since this was the time that Luke (in Coüasnon’s view one and 
the same with the Gospel writer), Paul, and their companions visited with the Christian community in Jerusalem. 
Luke then drew on his own visit to the tomb when he wrote his Gospel. While there are many text-critical 
problems with this assertion, it is certainly logical to assume that the traditions surrounding the tomb were 
developed early on.
37   Wilson (1906: 178, no. 24) dates the text to 119 AD. 
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‘enjoyed the favor of the King of kings’ (Vit. Const. 26.5).38 The zealous undertones come 
through clearly in Eusebius’ eloquent language:

‘For it had been in time past the endeavor of impious men (or rather let me say of the 
whole race of evil spirits through their means), to consign to the darkness of oblivion 
that divine monument of immortality … This sacred cave, then, certain impious and 
godless persons had thought to remove entirely from the eyes of men … Accordingly 
they brought a quantity of earth from a distance with much labor, and covered the 
entire spot; then having raised this to a moderate height, they paved it with stone, 
concealing the holy cave beneath this massive mound. Then, as though their purpose 
had been effectually accomplished, they prepared on this foundation a truly dreadful 
sepulcher of souls, by building a gloomy shrine of lifeless idols to the impure spirit 
whom they call Venus (Aphroditēs), and offering detestable oblations therein on profane 
and accursed altars’ (Vit. Const. 3.26.1-7 [PG 20: 1085–1088; translation in NPNF 1: 527]).

Further information comes from Jerome (6.17, 29), who wrote some 60 years after Eusebius 
(in the 390s AD). Jerome writes:

‘From the time of Hadrian to the reign of Constantine—a period of about one hundred 
and eighty years—the spot which had witnessed the resurrection (i.e. the tomb) was 
occupied by a figure of Jupiter; while on the rock where the cross had stood, a marble 
statue of Venus was set up by the heathen and became an object of worship. The original 
persecutors, indeed, supposed that by polluting our holy places they would deprive us 
of our faith in the passion and in the resurrection’ (Epist. 58.3 [PL 22: 581; translation in 
NPNF 6: 264–265]).

There was evidently some confusion of the facts by the time Jerome wrote, as to what 
was built where. By way of a brief evaluation, it is important to note that Dio’s assertion 
that Hadrian installed a Temple of Jupiter, i.e. of the Capitoline Triad (Jupiter, Juno, and 
Minerva), on the former Temple Mount that held Herod’s Temple, is the earliest record of 
this event, and even it is about a hundred years removed. The Bordeaux Pilgrim (Itin. 591; 
6.14, 25), whose journal dates from c. 333 AD, says that in his/her time there were two 
statues of Hadrian ‘where stood the temple that Solomon built’ (Wilkinson 1981: 156–157).39 
Again Jerome, who, as noted above, said that a figure of Jupiter stood over the Christian 
holy sites on the Northwestern Hill, says later (c. 398 AD) that near the Holy of Holies of the 
former Jewish Temple there stood an equestrian statue of Hadrian (Comm. in Matt. 24.15; 

38   There is, of course, no way to know what Hadrian’s motives were in covering the old quarry that contained 
within it the Tomb of Jesus. I tend to agree with Coüasnon (1974: 13) who notes: ‘The construction of Aelia 
Capitolina engulfed the Tomb. Why? I do not believe that one can read into this fact any anti-Christian gesture of 
the Roman administration. It was, rather by chance, or even through an act of Providence, that the Tomb came, 
thereby, to be conserved. The topography of the ground sufficed to justify the earthworks which were carried out 
for the building of the forum and its annexes.’ 
39   It appears that Origen also mentioned two statues of Hadrian on the Temple Mount—it is cited in Gibson and 
Taylor 1994: 70 as being Commentaria in Matthaei 24:15, however, the collection of Origen’s writings that includes 
the Commentaria (PG 13, cols. 829–1800) does not include this section. Scheck (2008: 272, n. 81) notes that this is 
found in Origen, fragm. 469. Wilkinson (1981: 157, n. 4; cf. Gibson and Taylor 1994: 70) suggests that one of the 
statues may have been a statue of Hadrian’s successor Antoninus Pius.  
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6.18), and still later (c. 410 AD), he wrote that at the former site of the Temple, ‘there is a 
statue of Hadrian, and an idol of Jupiter situated there’ (Comm. in Is. 2.9) (PL 24: 49; 6.19).40 
Gibson and Taylor suggest that the Capitoline Temple would probably have been located 
to the north of the former Temple Mount, maybe in the area of the Antonia Fortress where 
the present-day Umariyya School is located. This would still place the Capitoline Temple in 
the sacred space of the former Jewish Temple, thus making sense of Dio’s report, but would 
also allow for the other areas of the Temple Mount to include statues devoted to Hadrian 
(Gibson and Taylor 1994: 70).

The Hadrianic Walls within the Church of the Holy Sepulchre

There is in fact little archaeological evidence to verify what the Hadrianic administration 
actually built on the Northwestern Hill. The excavations carried out during the years 1960 
and 1981 in the church, and those conducted by Kenyon and Lux between the years 1967 
and 1974, demonstrated that the quarry was filled in and that walls were built onto the 
bedrock (Kenyon 1974: 26; Lux 1972: 109; Vriezen 1977; Schein 1981: 23). The walls were 
intended to consolidate and support the paved podium onto which the public forum with 
its temenos and temple(s) could be built (this material is summarized in Gibson and Taylor 
1994: 65–69, Fig. 43; see also Corbo 1981–1982: 33–37, 221). These walls within the church 
are located on the eastern side of the Rock of Golgotha (Figs. 4.12:16–17); the wall below 
the choir of the Katholikon (Fig. 4.12:13); five walls located immediately southeast of the 
Edicule (Fig. 4.12:9–12, 19) (cf. Coüasnon 1974: 24); six walls northeast of the Edicule (Fig. 
4.12:3–5, 7–8); and the four walls in the Chapel of St. Vartan (Fig. 4.12:20) (see Broshi and 
Barkay 1985: 119–125; Gibson and Taylor 1994: 17–19). The walls seem to form a rectangular 
grid over which the 46.50 x 38.75 meter paved platform would have been built. Presumably 
it would have had on its east the Cardo Maximus and to its south the east-west Decumanus 
(Fig. 4.12:21). Corbo (1981–1982: Pl. 68) attempted to reconstruct the temenos and temple 
based on these internal walls, which is problematic given its speculative nature, but it does 
provide a needed visual of an otherwise non-existent subject (Fig. 4.15).41 The height of the 
paved surface of the podium was likely 3–5 meters above the level of the bedrock quarry 
in the area of the Constantinian Rotunda. This would ensure the coverage of the bedrock 
scarp into which the tombs were carved.42 The underground chamber (Chamber 68; Fig. 
4.13) in the area of the Rotunda, probably marked the western side of the podium (Fig. 
4.12:6).

The Rock of Golgotha seems to have been enclosed by its own platform (Gibson and Taylor 
1994: 65–67). The excavation of Trench V (Fig. 4.1:T.5) revealed a segment of the north wall 
of the platform (Fig. 4.12:14). A fragment of the east wall was uncovered in the excavations 

40   On the dates of the Commentaria see NPNF 6: 24–25.
41   Gibson and Taylor (1994: 65) do not believe that the remains of the internal consolidation grid can be used to 
reconstruct the temenos and temple.
42   Gibson and Taylor (1994: 65) estimate the highest point of the scarp of the quarry on the western side, into 
which the Joseph and Nicodemus tomb and the Tomb of Jesus were carved, to be c. 757 meters ASL (based on 
Vincent’s [Vincent and Abel 1914: Pl. XIII:II] height of 753. 52 taken on the paving of the raised level immediately 
east of the Edicule). Given what we can tell about the interior of the Tomb of Jesus, which would have been about 
2 meters from floor to ceiling (see above discussion) Gibson added a maximum of 3.48 meters for the top of the 
scarp into which the tomb was carved (see also Coüasnon 1974: 12).
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east of the Rock of Golgotha by Katsimbinis and Fernandez (Fig. 4.12:16). The southern 
wall is preserved within a large cistern dating to the Constantinian edifice, and that is now 
under the southern atrium of the church (Fig. 4.12:15).43 

There are a series of walls outside the present Church of the Holy Sepulchre to the east of 
the complex that are generally thought to be a part of the entry of Constantine’s Basilica 
(Fig. 4.12:22). These are located within the Russian Hospice of the present-day Holy 

43   This stretch of the wall is well preserved to a height of 6.45 meters and consists of 13 courses built in the header-
stretcher technique; the ashlars have chiseled margins and low bosses. The quality of the wall may indicate that 
this wall was intended to be seen by those approaching the Hadrianic temple (Corbo 1981–1982: 24–35, Pls. 53-54, 
Photos 1–2, 5; Gibson and Taylor 1994: 67). Corbo (1981–1982: 34–35) notes that the ashlars are Herodian and were 
reused by Hadrian on the temple site. The walls were reused in the Constantinian edifice. 

Figure 4.12. Late Roman architectural remains in the Church of the Holy Sepulchre: 1) the Holy Sepulchre, 2) the 
Rock of Golgotha, 3) wall foundation northeast of the Edicule (Corbo 1981–1982: Pl. 19.1); 4) wall G-G in northern 
transept 46 (Corbo 1981–1982: Pl. 10, Photos 30, 31, 34); 5) wall foundation northeast of the Edicule (Corbo 1981–
1982: Pl. 10, Photos 30, 31, 34); 6) underground chamber 68 (Corbo 1981–1982: Pl. 18; Photos 49–51); 7) Wall C (Corbo 
1981–1982: Pl. 62, Photos 42:2, 45:1); 8) wall foundation (Corbo 1981–1982: Pl.  61: 2A); 9) Wall C southeast of the 
Edicule (Corbo 1981–1982: Pl. 19:2–3, Photo 53); 10) wall foundation southeast of the Edicule (Corbo 1981–1982:Pl. 
16); 11) Wall M7 southeast of the Edicule (Corbo 1981–1982: Pl. 16); 12) Wall M1 southeast of the Edicule (Corbo 
1981–1982: Pl. 16); 13) Wall E below the choir of the Katholikon (Corbo 1981–1982: Photos 88–90; Fernandez 1984: 
Fig. 48.8); 14) wall foundation (Corbo 1981–1982: Pl. 24:1, Photos 14:3, 15, 17:5); 15) wall built of ashlars (Corbo 
1981–1982: Pls. 53–54, Photos 1–2, 5); 16) retaining wall behind the Rock of Golgotha (Corbo 1981–1982: Pls. 40–41, 
43–44; Photos 91: GH, M; 97: f, g); 17) walls east of Golgotha (Katsimbinis 1977: 209, Pls. A-C; Corbo 1981–1982: 
Pls. 40–41); 18) Wall M4 (Corbo 1981–1982: Pl. 55, Photo 7:3); 19) wall foundation southeast of the Edicule (Corbo 
1981–1982: Pl. 24:3); 20) walls in the Chapel of St. Vartan (Corbo 1981–1982: Pl. 57; Gibson and Taylor 1994: Fig. 9); 
21) southern walls of the Byzantine entrance (Corbo 1981–1982: Pl. 3:404, 406, 408; Pl. 67:404, 406, 408); 22) possible 
perimeter of the Hadrianic temple as reconstructed by Gibson and Taylor (1994: Fig. 43) (source: J. Kelley, based 

on the plan and descriptions by Gibson and Taylor 1994: Fig. 43). 
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Sepulchre complex and within the pastry shop Zalatimo Sweets located on Khan el-Zeit 
street.44 The walls making up the southeastern corner of the Byzantine structure (Fig. 
4.16:23), the east-west section of which has an external pilaster arrangement similar to 
Herod’s Temple Mount podium, may have also been part of the Hadrianic structure (see 
Bahat 1986: 33–34; 1990: 66; Corbo 1981–1982: 227, Pls. 3, 68:401–408). The walls are built of 
ashlars dating to the Early Roman Period in secondary use, which makes it difficult to date 
them with any certainty to Hadrian’s temple complex, because, as Gibson and Taylor (1994: 
67) point out, other areas of the church dating to the 4th century are built with earlier 
ashlars. Consequently, Gibson and Taylor (1994: Fig. 43) do not add these walls to their plan 
of Late Roman remains, however, they have been included here in Figure. 4.12. 

44   These walls have been studied in detail by a number of scholars (Clermont-Ganneau 1899: 89–94; Vincent and 
Abel 1914: 40–88, Pls. III–X; Coüasnon 1974: 45, Pl. XXIIa; Corbo 1981–1982: Pls. 3, 68, Areas 401–408, p. 227, no. IV; 
Bahat 1986: 34) and are attributed to various periods—Herodian, Hadrianic, or Constantinian. Gibson and Taylor 
(1994: 67) note that the date remains uncertain regarding these walls. 

The Archaeological and Literary Annals of Jerusalem

Figure 4.13. Chamber 68 from the excavations in the Church of the Holy Sepulchre (source: Corbo 1981–1982: 
Photo 51, courtesy of the Studium Biblicum Franciscanum, Jerusalem).
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The Temple of Venus-Aphrodite

There are two tools at the disposal of the historian for the reconstruction of the building 
atop the paved platform erected by Hadrian: 1) the literary sources, i.e. Eusebius and 
Jerome, and 2) the numismatic record of coins minted in Aelia from the time of Hadrian 
and his successors. From the texts, one can only conclude that there was a temple devoted 
to a deity (or deities) built there, which Eusebius, the earliest source, says included statues 
(‘dead idols,’ nekrōn eidolon) of Venus-Aphrodite, the Greco-Roman goddess of fertility, love, 
and beauty. Though, as noted above, Jerome later said that the temple included an image 
of Jupiter (simulacrum Iovis) and a marble Venus (marmore Veneris). Based on this latter 
passage, some have argued that the Capitoline Temple was located on the Northwestern 
Hill, but this is a problematic assertion, due to the nature of Jerome’s text.45 

In the numismatic data, there is no evidence for a temple of Venus-Aphrodite during 
the reign of Hadrian, though the Capitoline Temple with its Triad of deities is depicted.46 
There are, however, various depictions of Tyche, the goddess of fortune and luck (Roman 
Fortuna), on the Aelia Capitolina coins minted during the reigns of the emperors following 
Hadrian, beginning with Antoninus Pius (c. 138–161 AD), up to 251 AD (Fig. 4.14).47 The 
public cult of Tyche developed in the 4th century BC and by the Roman period the goddess 
was very popular, having become associated with the luck and fortune of individuals and 
their cities (Martin 1999: 877). Many of the Tyche coins from Aelia depict the goddess 
standing with her characteristic cornucopia within the archway of a pillared temple (Fig. 
4.14). The popularity of the goddess in the city is evident in that forty percent of all the coin 
types known from Aelia belong to the Tyche-type (Kadman 1956: 36). So then, how should 
the reference to Venus-Aphrodite in Eusebius and Jerome be explained? One could assume 
the genuineness of Eusebius’ (and perhaps Jerome’s) claim that a temple to Venus occupied 

45   Murphy-O’Connor (1994) believes a case can be made from Jerome’s text, however, Gibson and Taylor (1994: 
68–69) interpret Jerome’s problematic assertions more as a poetical polemic than an account of reality. That 
Jerome claims that both the Tomb of Jesus and the Rock of Golgotha were defiled (polluisent) by their persecutors, 
i.e. Hadrian and the Roman government, who wanted to put an end to Christian faith in the cross and the 
resurrection, seems to indicate that Gibson and Taylor are correct in their view. Note that Corbo (1981–1982: esp. 
p. 36) refers to the forum of Hadrian built over the Northwestern Hill as the ‘Capitolium’ throughout his work.
46   The coin (Meshorer 1989:  71, no. 1 with discussion on p. 22 and 70) depicts the Capitoline Triad—Jupiter in a 
seated position flanked by Minerva on his right and Juno on his left—on the reverse of the coin (the obverse 
is a bust of Hadrian). The deities are within the center of the façade of the distyle temple. The inscription on 
the exergue reads: COL[ONIA] AEL[IA] KAP[ITOLINA]. Sir Charles Wilson in his 1906 publication (69–71, Pl. VI.3) 
includes a drawing of a coin that he attributes to Hadrian, which has the typical depiction of Tyche known from 
later Aelia coins except that it includes the word in exergue: COND[ITA] ‘foundation’ in addition to CO[LONIA]
A[ELIA]CAP[ITOLINA], which led Wilson to conclude that this was Hadrianic and should be connected with the 
founder coin, noted above. This coin does not appear in Meshorer, but the depiction is the same as the obverse of 
Meshorer’s coin no. 11 (1989: 73), that of Antoninus Pius. 
47   Following Antoninus Pius, Marcus Aurelius (161–180 AD), Septemius Severus (193–211 AD), Julia Domna (211–
217 AD?), Diadumenian (217–218 AD), Elagabalus (218–222 AD), Alexander Severus (222–235 AD), and Trajan 
Decius (249–251 AD) and his sons Herennius Etruscus (250–251 AD) and Hostilian (251 AD). Following 251 AD coins 
were no longer minted in Aelia. For discussion see Meshorer 1989: 24–25, 31–32, 38–39, 46–47, 51–52, 54; and in 
the Catalogue (pp. 69–117) see item nos. 10, 11, 21, 47, 47a, 52, 52a, 53, 55, 66, 66a–b, 68, 69, 72, 78, 79, 82, 86, 102, 
102a–b, 103, 109, 122, 122a–b, 123, 123a, 124, 125, 125a–b, 129, 129a–e, 130, 131, 137, 145, 146, 148, 148a–b, 149, 150, 
152, 152a, 153, 153a–b, 155, 158, 159, 160, 162, 165, 166, 172, 173, 176, 179, 179a; cf. also Corbo 1981–1982: Photo 208.
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the site48 and that the Venus-Aphrodite shrine simply was not depicted on the coins in 
favor of the Tyche Temple. Alternatively, there are two, more plausible, resolutions to the 
issue: 1) Tyche was seen as the personification of the benevolent good fortune bestowed 
by Venus-Aphrodite (Martin 1999: 877);49 and/or 2) Venus-Aphrodite was substituted for 
Tyche by Eusebius in his panegyric to ‘heighten the supposed defilement of the site’ by 
Hadrian, which would in turn make Constantine’s actions all the more important (Biddle 
1999: 57, n. 14). Of course, this latter point would only be true if Tyche was less offensive to 
Christian sensibilities than Venus-Aphrodite, and it may be that this was indeed the case.50

The physical appearance of the Hadrianic temple is unknown,51 but if the numismatic 
evidence pertaining to the Tyche temple is taken into account, then it seems that within 

48   This is the approach taken by Gibson and Taylor (1994: 68–71). Though it is curious that Gibson and Taylor 
(1994: 69) note: ‘Venus was the most popular of the city’s deities, accounting for 40% of known coins types,’ and 
cite Kadman (1956: 36) who clearly says that forty percent of Aelia’s coin types were Tyche-types. 
49   This kind of conflation of deities and their attributes in the ancient world was not uncommon. 
50   Martin (1999: 878) points out that the personal name, Tychicus (Tuchikos), and its variants, was a popular name 
even among Christians (cf. for example Acts 20:4, 7–12; Eph 6:21; Col 4:7–8; 2 Tim 4:12; Titus 3:12) and that, 
‘Although theophoric names ideally indicated some alliance with the deities from whom they were taken and 
something of their ‘power and honor,’ the uses of the name, Tychicus, in the Christian context are in the popular 
sense of wishing good fortune’ (on this point see also Biddle 1999: 56–57). It seems, though, that the crux of the 
issue would be that the venerated tomb was covered up, not so much the shrine to the deity built over it. In other 
words, if the problem was the encasement of the holy site, one wonders what difference it would make if the 
shrine built on top of the podium was to a ‘tolerable’ deity or not?
51   Coüasnon (1974: 12–13) suggested that the temple was located of over the tomb of Jesus with a civic basilica to 
the east built over the site of Golgotha. Geva (1984: 250, Fig. 3) also reconstructs the site with a civic basilica. 
Phillips (1977: 21–22, Figs. 18–20) reconstructed a rectangular temple to the east of the temenos, with its entrance 
facing south. The Rock of Golgotha, located to the west of the temple proper, protruded from the temenos high 
enough to have been venerated as a ‘phallic symbol of the gods’ (Phillips 1977: 21). Helms (Helms 1980: 119, 122, 
Fig. 6) includes various other structures in the complex in addition to the temple, i.e. an Iseum, a pergatorium, 
and a megarum. Corbo’s (1981–1982: 36, no. 1; Pl. 68) plan of the temple is of a tripartite structure with a statue 
of Venus-Aphrodite on the top of the Rock of Golgotha (Fig. 4.15). Dan Bahat (1986: 38, 40) envisioned a round 
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Figure 4.14. Drawing of the reverse sides of two Aelia Capitolina coins dating to the reign of Antoninus Pius, 
the successor of Hadrian. The coins depict Tyche in her temple—the left coin with a hexastylos façade and the 
right with a tetrastylos. The inscriptions in the exergue read: CO[LONIA] AE[LIA] CAP[ITOLINA] (left coin) and 

C[OLONIA] A[ELIA] C[APITOLINA] (source: J. Kelley, after Meshorer 1989: 73, nos. 11, 20).
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the city there was a temple of the goddess with a four-columned façade (tetrastylos in antis), 
and/or one with a six-columned façade (hexastylos in antis), with an arched recess through 
which the image(s)52 of the deity was visible and over which was a triangular pediment 
(Fig. 4.14).53 This probably warrants a rectangular peripteros temple surrounded on all sides 
with columns,54 but the application of the Tyche temple on the Aelia coins to the Hadrianic 
structure on the Northwestern Hill is hypothetical only.55 It should be noted too, that the 
discovery of a limestone altar fragment to the east of the Rock of Golgotha might indicate 
that some cultic activity was carried out in this area as well (Fernandez 1984: 34–35, Fig. 55; 
Gibson and Taylor 1994: 67, Fig. 44).  

The Constantinian Edifice and Its Principal Parts in the 4th century AD

The Recovery of the Holy Sites 

There are three issues that are important to note before addressing the archaeological 
data pertaining to the Byzantine church complex itself. First is the question of how the 
church authorities in the early 4th century AD knew where to look for the tomb in which 
Jesus was buried. After all, the death and burial of Jesus had taken place nearly three 
hundred years prior to Macarius’ request that Constantine allow him to unearth the tomb. 
Second is the question of what was found underneath the podium of Hadrian’s temple on 
the Northwestern Hill. Finally, one has to deal with the question of the confidence on the 
part of the ancient writers that the newly discovered tomb was the actual tomb of Jesus. 
Archaeology, unfortunately, can help very little in working toward the solutions to these 
questions; one has to rely on the historical sources, namely the works of Eusebius and Cyril 
of Jerusalem. 

temple surrounded by columns, which inspired Constantine to build the Anastasis in a similar form. Coüasnon 
(1974:35–36) on the other hand suggests the rather convincing theory that the Rotunda was based on the typical 
royal mausoleum that was popular at this time, which generally consisted of a rotunda attached to a basilica 
(cf. for example the Mausoleum of Constantia [Constantine’s daughter] and Basilica of St. Agnes in Rome or the 
Mausoleum of Empress Helena [Constantine’s mother] and the Basilica of SS. Peter and Marcellinus). Coüasnon 
(1974: 36) notes therefore: ‘One can well believe that, in Constantine’s thoughts, the Rotunda was the triumphal 
mausoleum erected to the memory of the Risen One, the founder of the Church.’ On the other hand, an earlier 
structure employing almost the exact same shape used as the Rotunda of the Holy Sepulchre is Herod’s palace/
fortress, the Herodium, in the Judean Wilderness (cf. Corbo 1967). It seems that further work should be done on 
this architectural motif to see where it originated in Rome and what its predominant uses were prior to being 
employed by Constantine on the edifice in Jerusalem and the mausoleums in Rome. In a later plan, Bahat (2011: 
72) also designed the temple in rectangular form. See Gibson and Taylor (1994: 68–69) for a summary of the 
various scholarly reconstructions.
52   As already noted, Eusebius’ account (Vit. Const. 3.26) includes plural nouns when referring to the ‘idols’ (eidōlōn) 
and ‘altars’ (bōmōn) present in the temple.
53   See Meshorer 1989: 73, nos. 11, 18–20 (the coins cited here are from Antoninus Pius, but there are many others 
through the reign of Elagabalus, i.e. 218–222 AD). 
54   Though Kadman (1956) includes a drawing by Julius Jotham Rothschild (between pp. 16 and 17) reconstructing 
the city of Aeila Capitolina. The temple on the Northwestern Hill has a round colonnaded body, a domed roof, and 
an attached porch with a triangular pediment over a tetrastyle façade.
55   Corbo (1981–1982: Photo 208) makes the connection between the hexastyle temple on the Antoninus Pius coin 
(cf. Meshorer 1989: 73, no. 11) and the structure on the Northwestern Hill (his ‘Capitolium’) noting: ‘L’interesse di 
questa moneta è di darci una rappresentazione del portico esastilo del Capitolium gerosolimitano, che riproduceva la schema 
del Capitolium di Roma, il quale pure aveva sei colonne, sulla faccita.’ 
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Regarding the first issue, there can be little doubt that the location of the tomb in which 
Jesus was laid was never completely forgotten. Certainly the site was known among the 
earliest Christians, as the Gospel accounts, written around the time of the destruction 
of Jerusalem by the Romans in 70 AD or within thirty years thereafter, would seem to 
indicate.56 After the city was resettled by the Hadrianic administration in the early 2nd 
century AD, the Christian community in Aelia, under Bishop Marcus,57 no doubt carried 
on the tradition associated with the Northwestern Hill despite the fact that the tomb was 
buried underneath Hadrian’s western forum. In c. 160–190 AD a certain Christian, writer, 
thought to be Melito, Bishop of Sardis, composed a sermon on the Christian appropriation 
of the Jewish Passover entitled Peri Pascha, ‘Our Passover’ (6.8).58 A portion of the text is 
devoted to the ‘strange injustice’ of ‘Israel’—the ‘murder’ of Jesus in which Melito notes 
that Jesus was killed ‘in the middle of Jerusalem (en mesō Ierousalēm)’ (72.505–507).59 In a 
later section Melito writes that Jesus was killed ‘in the middle of the street60 (epi mesēs 
plateias) and in the middle of the city (en mesō poleōs)’ and ‘at the middle of the day for all 
to see’ (94.693–706).61 In the mid to late 2nd century AD, the Jerusalem that Melito knew 
was the newly formed Aelia Capitolina in which the location of the execution site and 
burial of Jesus were within the boundaries of the city, and, removed from sight.62 If one 
interprets Melito’s assertion that Jesus was killed ‘in the middle of Jerusalem [i.e. Aelia 
Capitolina],’ as an indication of the location of the execution site,63 then one might suggest 
that the location of the crucifixion, and by extension the tomb, were still known after the 
alterations to the city in the 130s AD. Further, while Eusebius does not mention Golgotha 
in his accounts pertaining to the events on the Northwestern Hill, he does refer to it in the 
Onomasticon (74.19–21; 6.9), which was composed sometime between 290 and 325 AD:

56   Other early Christian texts that seem to preserve early traditions concerning the location of the crucifixion, and 
by extension burial, of Jesus are Hebrews 13:12 and perhaps Revelation 11:7–8 (6.1–6.7). It is important to point 
out that it is not clear what early Christians thought of the tomb and crucifixion site. The only extant, and 
undisputed, Christian literature from the days before 70 AD are the writings of Paul (Romans, 1–2 Corinthians, 
Galatians, Philippians, 1 Thessalonians, and Philemon). The earliest account of the resurrection of Jesus, found in 
this corpus (1 Cor 15; dating to c. 54 AD [see Betz and Mitchell 1992: 1140), does not mention the empty tomb, and in 
fact reflects the idea that resurrection was a spiritual (pneumatikos) rather than a physical (psuchikos) occurrence 
(v. 44). Taylor (1993: 136) therefore may be right to note that the empty tomb was generally unimportant to 
Christian theology prior to the 2nd century AD. While this is probably true, it seems unlikely that the spot would 
have been forgotten altogether.
57   See Eusebius, Hist. eccl. 4.6.4
58   It is not clear if Melito of Sardis actually wrote the document or if it was attributed to him. See the recent study 
of this text in Cohick 2000: 11–87.
59   See Appendix 2, no. 1.7.
60   See Taylor 1998: 188–191 and also Fig. 4 for a literal interpretation of Melito’s statement that Jesus was crucified 
‘in the middle of the street,’ in Taylor’s view, the east-west Decumanus. 
61   See Appendix 2, no. 1.7. Biddle (1999: 60–63) includes a good textual discussion on the use of the word plateias 
in this passage (cf. also Harvey 1966).
62   Whether or not this Melito had actually seen Aelia/Jerusalem is a matter of some debate. Eusebius (Hist. eccl. 
4.26.13–14) reproduces a letter from Melito to a certain Onesimus in which Melito says, ‘Accordingly, when I came 
to the east and reached the place where these things were preached and done, and learnt accurately the books of 
the Old Testament, I set down the facts and sent them to you’ (translation in LCL 153: 392–393). 
63   An alternative view is that Melito intended the statement about Jesus’ execution in the middle of the city to 
further implicate ‘Israel’ in the death of Jesus, since the ‘murder’ took place blatantly in their midst (see the 
discussion in Cohick 2000: 35–37).  
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‘Golgotha. Place of the Skull, where the Christ was crucified, which is indeed pointed 
out in Ailia right beside the northern parts of Mount Zion’ (Taylor 1998: 191).64

By the Byzantine period, at the latest, the location of Mount Zion had changed from the 
Eastern Hill of Jerusalem to the Western Hill (cf. its present location on the Southwestern 
Hill), thus Eusebius’ could say that the crucifixion site, and by extension the tomb, was 
north of this area, i.e. the Northwestern Hill (see Pixner 1990, especially the sidebar: 
‘Jerusalem from the Air’ (p. 18–19); Murphy-O’Connor 2008: 115.). This further demonstrates 
the preservation of the memory of the location of the places associated with Jesus’ death 
and burial. One can, therefore, say with some certainty that the Northwestern Hill, in the 
collective memory of the Jerusalem Christian community, marked the location of Golgotha 
and the Tomb of Jesus.

After Constantine authorized the demolition of the Roman temple on the Northwestern 
Hill in order to find the tomb thought by Bishop Macarius to be the one in which Jesus was 
interred, the excavation began, and to the astonishment of all involved,65 a rock-cut tomb was 
revealed. Eusebius provides an account of the excavation, though it is very brief. He writes:

‘He [Constantine] gave further orders that the materials of what was thus destroyed [i.e. 
the temenos of Hadrian’s Forum and temple complex], both stone and timber, should 
be removed and thrown as far from the spot as possible; and this command was also 
speedily executed. The emperor, however, was not satisfied with having proceeded thus 
far; once more, fired with holy ardor, he directed that the ground itself should be dug 
up to a considerable depth, and the soil which had been polluted by the foul impurities 
of demon worship transported to a far distant place. But as soon as the original surface 
of the ground, beneath the covering of earth, appeared, immediately, and contrary to 
all expectation, the venerable and hallowed monument of our Savior’s resurrection 
was discovered. Then indeed did this most holy cave present a faithful similitude of his 
return to life, in that, after lying buried in darkness, it again emerged to light’ (Vit. Const. 
3.27–28; translation in NPNF 1: 527–528).

Eusebius provides no details of what was uncovered save the rock-cut cave (antron). On 
the other hand, Cyril of Jerusalem, bishop twice removed from Macarius, who was a 
boy of about ten years at the time the tomb was unearthed, wrote in a series of lectures, 
Catecheses,66 given in the 340s AD that at the front of the entrance to the rock-cut tomb 
there was a forecourt, a ‘cave of the rock…that had been hewn out of the rock itself, as is 
wont to be done here in front of the sepulchers’ (14.9) (Gifford 1893: 266–267). The stone 
that had closed the tomb was still lying in front of the entrance and was there ‘to this 

64   Note also Jerome’s later translation (Lib. Loc. 75.20–21): Golgotha locus Caluariae, in quo saluator pro salute omnium 
crucifixus est. et usque hodie ostenditur in Aelia ad septentrionalem plagam montis Sion.
65   A further issue that has puzzled scholars is why Eusebius notes that the tomb was uncovered ‘contrary to all 
expectation.’ On this point Biddle (1999: 65) suggests that the expression should simply be taken at face value 
as ‘the tomb had not been seen for nearly two hundred years and Makarios and Eusebius can have had little 
reason to suppose that it would really have survived and be found.’ Though Taylor (1993: 136) notes the obvious 
alternative, which is that Eusebius may have doubted the tomb was there.
66   See Appendix 2, no. 1.12.
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day,’ memorialized in the Constantinian shrine (10.19; 13.39; 14.22). Finally, 
he notes that ‘signs and remnants’ (sumbola kai ta leipsana) of the cultivated 
area around the tomb remain despite the adornments that embellished 
the Constantinian Edicule (14.5). It is not clear what Cyril was referring to 
here. Biddle suggests that Cyril had distinguished patches of ‘clean soil’ 
near the tomb (perhaps terra rossa?) from the retaining fill removed from 
the Hadrianic podium (Biddle 1999: 66). Gibson and Taylor (1994: 61) suggest 
that Cyril was referring to the remnants of a garden planted in conjunction 
with the Hadrianic temple, such as an Adonis grove. 

How was it that Eusebius was able to assert with such confidence that the 
actual tomb in which Jesus had been laid had been found? Was it simply that 
the first tomb that the diggers came to was assumed to be the one,67 or was 
there something about the tomb that indicated its authenticity? Biddle (1999: 
66, 68) suggests that there may have been a cut or painted graffito within the 
tomb dating to the time near or before 70 AD, that identified it. Taylor (1998: 
193–196), on the other hand, notes the excavators may have looked for a 
tomb that conformed in some way to the Gospel accounts, i.e. an empty, or 
‘new’ tomb with a burial bench on the right side. Biddle’s suggestion that 
the tomb was marked somehow seems reasonable, as it would not have been 
unusual to be sure. Unfortunately, the demolition of much of the tomb in 
1009 AD may have removed traces of any possible epigraphic data. At any 
rate, scholars will have to wait for the publication of photographs and 
documentation of the recent restoration of the Edicule in 2016/17. 

According to Eusebius, following the discovery of the tomb, construction 
began immediately on the church that was to commemorate the death, 
burial, and resurrection of Jesus. The process of the work is described in 
some detail by the historian (Vit. Const. 3.34–40). In a letter from Constantine 
to Bishop Macarius, included in Eusebius’s text, the emperor expresses his 
desire to build the church saying, ‘I have no greater care than how I may 
best adorn with a splendid structure that sacred spot, which, under Divine 
direction, I have disencumbered as it were of the heavy weight of foul idol 
worship’ (Vit. Const. 3.30; NPNF 1: 528). Constantine, therefore, instructed 
Macarius to make the provisions necessary for the construction of the 
Basilica ‘that the details of the building may be of such a kind that the fairest 
structures in any city of the empire may be excelled by this’ (Vit. Const. 3.31; 
NPNF 1: 528). Eusebius (Vit. Const. 3.33) then reports:

‘Accordingly, on the very spot which witnessed the Savior’s sufferings, 
a new Jerusalem was constructed, over against the one so celebrated of 
old … the emperor now began to rear a monument to the Savior’s victory 
over death, with rich and lavish magnificence’ (NPNF 1: 529)

67   This was the view of Taylor (1993: 140), who later revised her opinion (Taylor 1998: 180, 
193–203) in light of Biddle’s (1994) research noting that at least it is possible that the early 
church retained the memory of the site of Jesus’ burial.
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The Constantinian Church Complex 

The Constantinian edifice was oriented on an east-west axis with its entry on the eastern 
side, flanked by the Cardo Maximus, the main north-south street of Aelia. Visitors to the 
church entered on the east side through the structure’s monumental gateway (propylaea) 
near the street (Fig. 4.16:7, 22). They would then pass through a small, open-air portico 
(Fig. 4.16:6) and into the nave of the heart of the church, the Basilica or martyrium (Fig. 
4.16:5) from which they would descend into another open-air portico (called a ‘Triportico’ 
by Corbo) (Fig. 4.16:3) in which was located the Rock of Golgotha (Fig. 4.16:4), and to the 
west of which were doors that led into the Rotunda (the Anastasis or ‘Resurrection’) (Fig. 
4.16:2, 24–27). The pilgrim would then be facing the shrine (aedicule) housing the Tomb of 
Jesus (Fig. 4.16:1). Gibson and Taylor (1994: 74) suggest that the church complex measured 
c. 1.4 hectares and was surrounded by an enclosure wall.68

The Byzantine church is depicted on the mosaic Madaba Map located in the Church of St. 
George in Madaba, Jordan (see Avi-Yonah 1954: 54–55, Fig. 12: I, IV; 2, 5, 6, 8, 9, 13; cf. Fig. 13; 
Pl.7; cf. also Donner and Cüppers 1977: Figs. VII–IX, XII, XIIIa–b). The Church of St. George 
and the mosaic date to the mid-6th century AD, probably c. 560–565, and depicts the city 
of Jerusalem at this time (Avi-Yonah 1954: 16–18). The map shows the church complex 
with the entry, the Basilica, and a golden dome that has been variously interpreted as the 
Rotunda or the dome over the apse of the Basilica (Fig. 4.17:3; Fig. 4.18:1).69 The church 
spans the area from the Cardo Maximus to the western wall of the city and the complex 
terminates in the south at the Decumanus (Figs. 4.17; 4.18:2:7–8). To the south of the church 
complex proper the map seems to depict the remnant of the Hadrianic forum reemployed 
in Constantine’s complex (Fig. 4.18:6). This would be located in the area of the present-day 
Muristan. Also in this southern area, just west of the forum, is the building identified as 
the Baptistery of the church (Fig. 4.18:2). In the northwest corner of the church there is a 
monastery (Fig. 4.18:3).70 Northeast of the church are two buildings, which may post-date 
the original Constantinian church. These are the Palace of the Patriarch of Jerusalem, and 
the clergy house attached to it (Fig. 4.18:4–5).71

Following the Madaba map and the archaeological data gleaned over the years, a number 
of reconstructions of the 4th century church have been put forth (see the above discussion 
on the history of research). The most important among these are those of Vincent and 
Abel (1914: 154–180; Pls. XIII, XXXIII), whose work became the foundation for later 
archaeological research; Coüasnon (1974: 21–50; Pls. VIII, XV, XXI), the first reconstruction 
to include the archaeological data; Corbo (1981–1982: 51–137; Pl. 3; Fig. 3.9 in this study), 

68   That the church was surrounded by an enclosure wall is assumed to some degree based on the notation in 
Eusebius, Hist. eccl. 10.4.37–38 that the Constantinian church complex at Tyre was enclosed with a fortification 
(see Gibson and Taylor 1994: 74). The enclosure might also be evident on the mosaic in the apse of the 4th century 
Church of Santo Pudenziana in Rome, depicting the risen Christ with the Rock of Golgotha behind him and 
directly to his right (the viewer’s left) the buildings of the Church of the Holy Sepulchre. 
69   Avi-Yonah (1954: 16) believes the dome represented to be the dome of the Rotunda, but Gibson and Taylor 
(1994: 74) suggest, based on the lack of evidence for a dome over the Rotunda at this time, that it may be the dome 
over the apse of the Basilica, which is mentioned by Eusebius (Vit. Const. 3.38).
70   This is identified by Avi-Yonah (1954: 55) as the Spoudei Monastery.
71   These buildings were probably built in the 5th century by Empress Aelia Eudocia Augusta (Avi-Yonah 1954: 55).
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Figure 4.17. The Madaba mosaic map depicting Palestine in the mid-sixth century AD Jerusalem (shown here) is 
at the center of the map and is shown larger than the other cities. The inscription to the upper left (northeast) 
of the city (not shown) reads Hagia Polis Ierousa[lēm] ‘The Holy City of Jerusalem.’ 1) The round colonnaded 
plaza or circus with the northern gate (present Damascus Gate) of the city to the left, note the column in the 
center, which probably held the statue of a pre-Constantinian emperor and in the Byzantine period a cross; 2) 
the north-south Cardo Maximus; 3) the Church of the Holy Sepulchre (cf. Fig. 19); 4) the east-west Decumanus; 
5) the ‘Mother of All Churches,’ Jerusalem’s largest ancient basilica; 6) the southern gate (present Zion Gate) of 
the city; 7) the ‘New Church of the Theotokos’ (commonly called the ‘Nea’) built by Emperor Justinian in the 540s 
C.E.; 8) the Temple esplanade, probably the Quadra of the Chronicon Paschale (224.9–12); 9) the secondary cardo 
(source: M. Kelley; on these items and further details see Avi-Yonah 1954: 50–60, Fig. 12:I, II, IV; A–B; 1, 2, 3, 18, 

32; cf. Fig. 13; Pl. 7).

Figure 4.18. The Byzantine Church 
of the Holy Sepulchre as it appears 
in the fifth century Madaba Map: 
1) Constantine’s Basilica; 2) the 
Baptistery complex; 3) Monastery 
of the Spoudaei; 4) Palace of 
the Patriarch; 5) Clergy House 
connected with the Patriarch’s 
palace (?); 6) remnant of the second 
century Forum of Hadrian; 7) the 
east-west Decumanus; 8) the north-
south Cardo Maximus (drawing by 
J. Kelley; descriptions in Avi-Yonah 
1954: 54–55, Fig. 12:I, IV; 2, 5, 6, 8, 9, 
13; cf. Fig. 13; Pl.7).
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whose plan remains the standard one to this day; and most recently, Gibson and Taylor 
(1994: 74–83, Fig. 45; Fig. 4.16 in this study).72

The Edicule

According to Eusebius the emperor ‘adorned the sacred cave itself’ (Vit. Const. 3.33; cf. 3.34), 
making the cave ‘radiant with all kinds of adornment’ (Vit. Const. 3.34). Elsewhere Eusebius 
indicates that Constantine’s workers disengaged the burial cave from the surrounding 
bedrock to the west leaving a kind of monolith, ‘a rock standing out erect and alone in 
a level land’ (Theo. 3.61; Lee 1843: 199; 6.10, 13).73 The cave was adorned with columns 
and masonry, forming the Edicule, which has been in the church in various forms ever 
since (Wilkinson 1981; Biddle 1999: 53–108). There are numerous depictions of the Edicule 
that were made prior to the destruction of the shrine in 1009 AD, and from these it is 
possible to reconstruct the original Constantinian form (Figs. 4.16–17).74 Though some of 
the features in the depictions of the Edicule vary there are a few consistent motifs (Figs. 
22–23) (Wilkinson 1972: 92–93, Figs. 9–11; 1981: 247). It seems fairly clear, therefore, that 
the original Edicule consisted of a round structure with nine to eleven columns at intervals, 
built directly around the rock-cut tomb (Sophronius, Anacr. 20.19–22; Photius, Quaest. 107 
2.1–2). It had a conical roof topped with a cross (Photius, Quaest. 107 2.2; Hugeberc, Vit. 
Will. 8), over the tomb-chamber itself, which was attached on the eastern side to a porch 
supported by four columns; from the front, this gave the façade the appearance of a two-
pillared (distylos in antis) design. The triangular pediment of the façade of the porch was 
carved into an arch, which allowed one who approached the Edicule to see the radial 
design above the apse-like niche, or conch, in which the entrance to the tomb chamber was 
located.75 There was also latticework on the north and south sides of the porch, the eastern 

72   Additional reconstructions of the 4th century church up can be found in Coüasnon (1974: Fig. 1, 3).
73   Cf. Cyril, Catech. 14.9. In a recent drawing by Theo Mitropoulos of the Technical Office of the Holy Sepulchre (in 
Moropoulou et al. 2017: Fig. 9.1a), the architect suggests that the masons who freed the Tomb of Jesus from the 
surrounding hillside may have carved the monolith itself into an octagonal shape.
74   The original Edicule can be seen on a carving on the right side of an ivory casket dating to c. 440 AD (Biddle 1999: 
22, no. 1); the Narbonne sculpture mentioned above; a painted wooden lid of a casket of pilgrimage relics dating 
from the late sixth/early 7th century AD (Biddle 1999: 22, no. 3, Fig. 17);  embossed pewter pilgrim-flasks 
(ampullae) dating to the late sixth/early 7th century AD (Fig. 4.19); a pewter medallion dating to the late sixth/
early 7th century AD (Biddle 1999: 24, no. 5, Fig. 19); cast glass pilgrim-flasks from the late sixth/early 7th century 
AD (Biddle 1999: 24, no. 6); impressed pottery pilgrim-flasks dating to the late sixth/early 7th century AD (Corbo 
1988: 419–422; Figs. 4, 5; Biddle 1999: 24, no. 7, Fig. 20); a wide variety of pendants, eulogia tokens, seals (see for 
example Fig. 4.20); a number of gold rings depicting the Edicule atop the bezel dating between the sixth and 
eighth centuries AD (one was found in the excavations of Benjamin Mazar at the Southern portion of the Temple 
Mount in Jerusalem; see Meshorer 1986; Eisenstadt 1987; Bahat 1990: 77; Biddle 1999: 24, no. 8, Fig. 21); three 
mosaics from Jordan, Syria, and Ravenna, respectively, depict the Edicule and date to the fifth/6th century AD 
(Biddle 1999: 24, no. 9, p. 26, Figs. 22–23); a marble plaque from a Syrian church’s chancel barrier dating to the 
sixth to 7th century AD (Biddle 1999: 26, no. 10, Fig. 24); a series of drawings from Adomnán’s De Locis Sanctis (Fig. 
6.3) dating to the mid to late 7th century AD, as well as other manuscripts (all of Adomnán’s plans are reproduced 
with discussion in Wilkinson 1977: 195–197, Pls. 5–6; cf. also Biddle 1999: 26, nos. 11–12, Fig. 25; cf. also CSEL 39: 
231); and cast representations on bronze censers (Biddle 1999: 26, no. 13, Fig. 26). For additional discussion see 
Wilkinson 1972: 91–95, Figs. 9–13; Pl XA–B; Veganzones 1990: esp. 575–577; cf. also Osterhout’s (2000) discussion 
on the 5th century AD Church of Santo Stefano in Bologna, Italy, which was built to replicate the Constantinian 
edifice in Jerusalem including a Rotunda, an Edicule, a courtyard, and Chapel of Golgotha.  
75   The porch with its columns, the pediment and the radial of the conch can be seen clearly in the impressed 
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Figure 4.19. Two pewter pilgrim flasks in the Treasury of the Monza Cathedral and Bobbio Abbey in Milan, 
Italy. These flasks were made in the late sixth/early 7th century AD, probably in Palestine. They feature the 
façade of the Constantinian Edicule (source: Corbo 1981–1982: Photos 81 and 85, courtesy of the Studium Biblicum 
Franciscanum, Jerusalem; see also Wilkinson 1981: 247; Grabar 1958; Coüasnon 1974: Pl. VI; Corbo 1981–1982: 

73–75, Photos 82–84; Biddle 1999: 22, no. 4, Fig. 18).

Figure 4.20. A eulogia token 
from the fourth century AD with 
an image of the Constantinian 
Edicule on the front. The piece 
is now on display at the Israel 
Museum, Jerusalem (source: M. 
Kelley). 
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side having, apparently, two lattice gates (a cancellos or ‘screen’) admitting entry into the 
porch and then the tomb.76 As the height of the tomb-chamber floor was slightly higher 
than the pavement of the courtyard in which the Edicule was located, it is likely that three 
steps led up to the porch.77

The Rotunda (Anastasis) and Its Western Courtyards

The church was dedicated in 335 AD, two years prior to the death of Constantine. 
Interestingly, neither Eusebius, in the Vita Constantini, dating to c. 337 AD, nor Cyril, writing 
around 348 AD, mention the Rotunda. This seems to be confirmed in the account of the 
Bordeaux Pilgrim, who visited the site in 333 AD, and noted only that Constantine had 
built a basilica (Itin. 593–594). This rather significant point led Coüasnon (1974: 14–17, Pls. 
VII, XVII) and Gibson and Taylor (1994: 1, 77) to suggest that the complex was actually 
constructed in two stages: 1) the decoration of the Edicule, which was the focal point of 
the complex, and the construction of the Basilica; and 2) the construction of the Rotunda 
over the Edicule. Construction must have begun on the whole structure, but the Basilica 
was completed a few years prior to the Rotunda due the more complicated work involved 
(Coüasnon 1974: 14–17). This left the Edicule in an extension of the open-air courtyard, or 
Triportico, for a time prior to the completion of the Rotunda (Coüasnon 1974: Pl. VII).78 It is 
not until c. 384 AD that we have written record of the presence of the completed Rotunda 
in the journal of the pilgrim Egeria (Itin. 24–49; 6.28). It may be then that the Rotunda was 
completed under the auspices of Constantine’s son, Constantius II (c. 337–361 AD).79 Gibson 
and Taylor (1994: 77) suggest further that Constantine never intended to enclose the area 
with the Rotunda, based on the use of the Hadrianic favissa (Chamber 68), located just north 
of the Edicule, to drain rainwater in the Constantinian open-air courtyard.80 This, however, 

pilgrim-flasks housed at the Monza and Bobbio Cathedral (Grabar 1958; Coüasnon 1974: Pl. VI; Corbo 1981–1982: 
73–75, Photos 81–86; Biddle 1999: 22, no. 4, Fig. 18) as well as the Narbonne model (Wilkinson 1972: 91–97; 1981: 
Note D, pp. 242–252; Biddle 1999: 22, 207, Figs. 16, 76). For further discussion see Corbo 1981–1982: 71–75; Biddle 
1999: 69; and Gibson and Taylor 1994: 77.
76   Egeria (Itin. 24.4–5) refers to this as ‘the screen (cancellos)’ through which she could see the lamp lit within the 
tomb-chamber. 
77   Regarding the height of the pavement and the floor of the tomb, Corbo (1981–1982: Pl. 10:E) notes that the 
remains of an older pavement in the northern transept of the church were at a height of 753.10 ASL, the floor of 
the tomb is 753.30. The current level of the floor in the Rotunda is 753.52. The floor has obviously been built up 
some over the years, explaining why the visitor now steps down into the Edicule as opposed to stepping up, as one 
had to do in the original Constantinian edifice.
78   It seems from Cyril’s account of his visit to the tomb, that bedrock was exposed within the courtyard in various 
places near the tomb (Catech. 14.5, discussed above). 
79   Corbo (1981–1982: 51, 227) believed otherwise, noting: ‘Dopo un esame di tutte le strutture murarie dell’Anastasis 
siamo arrivati alla conclusione che un solo programma de costruzione è stato realizzato e questo in un solo tempo. Alla luce 
de questa analisi architettonica ed archaeologica, il testo di Eusebio appare una ottima conferma alla paternità costantiniana 
dell’Anastasis.’ Bahat (1986: 34–36) agrees with Corbo, though on clearer grounds, pointing out that the Rotunda’s 
construction should be attributed to Constantine who saw and was inspired by the Hadrianic temple situated 
on the site, which Bahat reconstructs as a round peristyle temple (see above). However, contra Bahat, it is not 
clear that the Hadrianic temple was round. And, despite Corbo’s assertion that the text of Eusebius ‘appare una 
ottima conferma a alla paternità costantiniana dell’Anastasis,’ the fact that Eusebius does not mention the Rotunda is 
significant, as is the fact that Egeria’s account does clearly include the round structure.
80   There is a tunnel carved into the bedrock starting in the south that leads to the chamber that was clearly 
imposed on the earlier chamber (see Corbo 1981–1982: Pl. 68, Photo 52; Gibson and Taylor 1994: 77; Fig. 45).
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is circumstantial, and one may validly suggest that the Rotunda was part of the original 
plan, but was finished under Constantius II (Coüasnon 1974: 15). Constantine may very 
well have been behind the construction of both the main parts of the church—Basilica 
and Rotunda—but, based on the fact that the Rotunda is missing from the earliest literary 
sources, it seems that the Rotunda was not completed before 337 AD. Beyond this there is 
little more that can be said.  

The interior of the present-day Rotunda is surrounded by ten columns and three pairs 
of pilasters, though the structure originally contained twelve columns,81 as noted in 
Adomnán’s account (De Loc. Sanct. 1.2.4).82 It is generally agreed upon that the two present-
day columns, Columns 2 and 3 (Fig. 4.16:C2–3), that one encounters just upon entering 
the Rotunda from the present-day northern ambulatory, were once one complete column 
measuring about 7.15 meters in height that was sawn in two (the marks of which were 
visible to the excavators prior to the restoration83) at some point in the early history of the 
church (Coüasnon 1974: Pl. XI; Corbo 1981–1982: Pl. 3:65, 66).84 In Coüasnon’s (1974: 31) view 
the height of the Constantinian Rotunda was reflected in the height of the original column 
made by combining Columns 2 and 3, which, when combined with the height of the plinth 
(1.7 meters)85 and the capital (1.12 meters)86 would have created a distance between the 
floor and the architrave measuring some 10.05 meters. In addition to this, the 4th century 
masonry of the western ambulatory of the church, the great semi-circular conch with its 
three apses, is preserved on its external side up to a height of 11 meters, having survived 
the destruction of the church in 1009 AD. Coüasnon (1974: 31) makes the case that the 
entablature, which was destroyed in 1009, was just above this preserved masonry. When 
the Rotunda was restored in the 11th century it was built half the size of its original height 

81   There are two numbering systems in use in the literature to designate the 12 columns of the Byzantine church. 
Coüasnon (1974: Pl. XI) numbers them 1–12 while Corbo (1981–1982: Pl. 3) numbers the columns and pilasters by 
their archaeological loci, as 50–67. For the sake of convenience here, the columns will be referred to by Coüasnon’s 
system, and cross-referenced with Corbo’s loci where necessary.  
82   Columns 1 (north) and 12 (south) of the Constantinian church (Fig. 4.16:C1, 12) where there are currently 
double-columns, once supported columns parallel to the other 4th century columns in the Rotunda. The change 
to the double-columns occurred, according to Coüasnon (1974: 28–29) in the 11th century restorations of the 
church. This was evident in the excavations under the double-columns, 1 and 12, which revealed foundation 
stones from the 4th century AD, whose load bearing surface had been altered. There were originally four groups 
of three columns supporting the Rotunda.
83   Coüasnon 1974: 31. Upon visual and physical inspection of present-day Column 2, I was not able to see the saw 
marks, but the columns have been restored considerably since the excavations (see for example Coüasnon 1974: 
Pl. XVIII).
84   Coüasnon (1974:31, Pl. XIX) demonstrates this by listing the dimensions of the columns, these are also listed in 
Corbo (1981–1982: 70; Pl. 21): Column 2 (the lower part of the original column)—diam. at the base of the plinth, 
1.17 meters; diam. above, 1.12 meters; diam. at the top, 1.11 meters; height, 3.54 meters. Column 3 (upper part of 
the original column)—diam. at the base, 1.1 meters; diam. above 1.03 meters; diam. at the upper band, 1.09 meters; 
height, 3.60 meters. Moreover, when the columns were freed of their masonry supports during the restoration 
of the church it was evident that Column 2 had a fillet astragal with two projections at the top, while the top of 
Column 3 had no molding on its neck below the capital, but did have a plain plinth carved at its base.
85   The plinth of Column 3, which appears to date to the 4th century AD was discovered during excavations 
(Coüasnon 1974: 28–29).
86   The height of the original capital, which is no longer extant, was determined by Coüasnon (1974: 31) based on 
the original capitals of the columns in the Church of the Nativity in Bethlehem which stand as high as the 
columns’ diameter at the top. 
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and the columns were reduced. Since Columns 2 and 3 were the only ones to survive the 
fire of 1808, it is assumed that they were original to the edifice. Corbo (1981–1982: 69–71, 
224; Pl. 21) on the other hand, while in agreement that Columns 2 and 3 were originally 
one, interprets the historical circumstances differently from Coüasnon. Because a height 
of 7.15 meters is unusual among the columns of other churches of this period, Corbo 
believes that the builders of the original Rotunda employed six columns from the façade of 
the Hadrianic temple of the 2nd century AD, cut them in half, and used them to make up 
the twelve columns of the Rotunda. In Corbo’s view the original Rotunda would have had 
an upper gallery, probably similar to what exists today. Coüasnon’s Rotunda with much 
larger columns would not have included an upper gallery (Coüasnon 1974: 32). Gibson and 
Taylor (1994: 77), seemingly in agreement with Corbo, note ‘it is likely that the Anastasis 
was not especially high or imposing.’87 What can be said for certain is that the Rotunda was 
originally built with twelve supporting columns and three pairs of pilasters, though the 
height of the Rotunda and the original columns remains in question.88

It seems that the Rotunda was completed after the church proper, which consisted of the 
Basilica and the open air pillared courtyard in which the Rock of Golgotha was located to 
the south, just to the west of the Basilica, and the Edicule to the west. With the completion 
of the Rotunda, a wall oriented north-south was added with six doorways (Fig. 4.16:24–25), 
which combined with the two entries (Fig. 4:16:26–27) on the northern and southern sides 
of this wall make up the eight doors described in Adomnán’s account (De Loc. Sanct. 1.2.5) 
(see the discussion in Coüasnon 1974: 32–35, Fig. 5). 

In the series of rooms to the northwest of the Rotunda, the ancient Patriarchion, currently 
the monastery of the Franciscans, there were storerooms, cisterns and two olive press 
installations (Fig. 4.16:28; see also Corbo 1981–1982: 125–126, 131–137, 227; Photos 124–126; 
Gibson and Taylor 1994: 77, Fig. 45.8). The olive presses would have been used to produce 
sacred oil for visiting pilgrims, and also for the more mundane tasks of lighting lamps 
around the complex (Gibson and Taylor 1994: 77).

The ‘Triportico’ and the Basilica

After Constantine decorated the tomb, creating the Edicule, Eusebius says that he decorated 
the western open-air courtyard, located directly to the east of the Edicule by ‘laying bright 
stone upon the ground’ and surrounding it with ‘long porticoes on three sides,’ (Vit. Const. 
3.35) (Gibson and Taylor 1994: 73). Eusebius (Vit. Const. 3.36–38) then describes the Basilica 
as a very large structure with two rows of double-porticoes (i.e. one in the north and one 
on the south) with an upper and lower section, forming a broad central nave. Between the 
row of double-porticoes on the north and south side was another portico with a row of 
ornate columns, which resulted in four side aisles, two on the north and two on the south. 
On the east of the structure were the three entranceways and to the west was the apse 

87   Gibson and Taylor do not discuss the issue of the columns and their height.
88   Both Coüasnon (1974: 29; Pl. XI) and Corbo (1981–1982: 69, 224; Pl. 18) agree that the pilasters were part of the 
original arrangement of the Rotunda. Corbo (1981–1982: 224) notes that the interaction between Pilasters 63 and 
64 (on the north; Coüasnon’s Pilasters M) with the Hadrianic underground chamber (Chamber 68 or the favissa) 
shows that they are to be dated to the Constantinian construction.
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(Fig. 4.21) above which was a dome (hēmisphairion), which ‘extended to the highest part of 
the royal house. Twelve columns crowned it … These were adorned at the tops with great 
bowls made of silver, which the emperor himself provided’ (Vit. Const. 3.38) (Gibson and 
Taylor 1994: 73).

The Basilica of the 4th century AD can be reconstructed with a good deal of accuracy due 
to the many extant architectural features. The structure was 58.5 meters long and 40.5 
meters wide. Older plans of the church, prior to the excavations showed the axis of the 
entire edifice as continuous from the westernmost apse in the Rotunda to the stairs of the 

The Archaeological and Literary Annals of Jerusalem

Figure 4.21. Excavations in the Katholikon of the of the present-day church that revealed remains of the 
Constantinian Triportico and Basilica: A) eastern stylobate of the Constantinian Triportico, B) apse of the 
Basilica, C) apse of the 12th century Chorus Dominorum, D) remains of the 11th century pavement of the 
Triportico, E) east-west wall dating to the Late Roman Period (source: Corbo 1981–1982: Photo 88, courtesy of the 

Studium Biblicum Franciscanum, Jerusalem). 
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entrance on the east (Coüasnon 1974: 2). The excavations, especially those that took place 
in the Chapel of St. Vartan demonstrated that the axis of the Basilica was slightly south of 
the axis of the Rotunda; this was based on the discovery of Wall 4 in the excavation area. 
Wall 4, as noted above, is the foundation wall of the stylobate of the Basilica that supported 
the northern double-portico. The axis of the Basilica is, therefore, in line with the Crusader 
period Chapel of St. Helena. This is essentially the key to the reconstruction of the Basilica 
because the width of the central nave would match the current Crusader chapel, which 
measures 13.3 meters.89

Other architectural features of the Basilica have been unearthed that aid in its 
reconstruction. The foundation of the apse of the Basilica was discovered in 1971 by 
Economopoulos underneath the Katholikon (Fig. 4.16:29) (Coüasnon 1974: 41, Pl. XXb; 
Corbo 1981–1982: 104–107, Photos 87–88; Gibson and Taylor 1994: 74–76). Katsimbinis and 
Fernandez (Katsimbinis 1977: 209, Pl. C) located the western extension of the southern 
stylobate walls just to the east of the Rock of Golgotha in the Canons’ Refectory, which 
included a portion of the north-south face of the Basilica (Fig. 4.16:30; 4.19: M; 4.20: M) 
and two c. 10 meter segments of the east-west stylobate walls (Figs. 4.13:30; 4.19: N, L; 4.20: 
L) (Gibson and Taylor 1994: 76, 81–83, Figs. 41:5–7, 43:14; cf. also Coüasnon 1974: 42 and 
Corbo 1981–1982: 97–99, 101). It seems that another section of the southern inner stylobate 
was found by the Coptic church during excavations in 183590 as well as underneath the 
Chapel of the Ethiopians (Spyridon 1938: 124–125; Coüasnon 1974: 42). The eastern wall 
of the Basilica consisted of four wall segments and three doorways spaced equally apart, 
the largest being the central opening (Fig. 4.16:18–20). These doors corresponded to the 
three doorways permitting entrance to the complex. The central door allowed visitors to 
pass into the central nave, while the northern and southern entrances allowed passage to 
the innermost side aisles. The eastern wall with its doorways was angled slightly to the 
northwest, due to the need to align it with the western wall of the Basilica, and indeed, the 
central doorway was aligned with the apse of the Basilica (Coüasnon 1974: 45). A portion of 
this wall was found attached to the earlier section (Fig. 4.16:23), dated to the 2nd century 
by Corbo (1981–1982: 116), that was reused as the southern wall of the eastern atrium.

The Basilica was built over a podium set upon a rubble fill like the 2nd century temenos built 
by Hadrian. The topographical irregularities of the old quarry would not have sufficed to 
build the church on. This explains the large staircase depicted on the Madaba Map (Figs. 
4.13, 15:1), which people would have had to ascend to enter the church. It is evident from 
the excavations carried out by Katsimbinis and Fernandez (1977: Pl. C; see also Gibson and 
Taylor 1994: Fig. 41.5) that the floor level of the Basilica was almost as high as the top of the 

89   This is discussed in some detail in Coüasnon 1974: 41–44; see also Corbo 1981–1982: 111–113. The measurements 
cited here are those of Gibson and Taylor (1994: 76). Coüasnon (1974: 41) has a 20-centimeter difference of 13.5 
meters.
90   This notation comes from the journal of a Coptic monk Neophytos who noted that while the Copts were ‘digging 
over the Cave of the Invention of the Holy Cross, … found the remains of the walls of a big church, built of large 
stones dressed in a regal fashion. Underneath the altar they came upon a large cistern, half cut into the rock 
and half built of stone’ (Spyridon 1938: 124–125). This cistern probably corresponds to that in Schick’s (1885: Pl. 
VII) plan of the church (see also the discussion in Gibson and Taylor 1994: 76). This wall seems to correspond to 
Corbo’s Wall 304 (Corbo 1981–1982: Pl. 3), though a correlation with the events of 1835 is not made by Corbo. 
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Rock of Golgotha (Fig. 4.23). If one was standing in the Basilica facing the Rock of Golgotha, 
one would have seen the rock protrusion of about 1.5 meters. The level of the Basilica floor 
must have been some 2.5 meters above the bedrock floor at the level of the Edicule (Gibson 
and Taylor 1994: 76).91

As a side note, it should be pointed out that on older plans of the Basilica, such as that of 
Vincent and Abel (1914: Pl. XXXIII; see also Duckworth 1922: 124–127), the Chapel of St. 
Helena and the Chapel of the Invention of the Cross are seen as being a part of the 4th 
century complex. It was noted above on the discussion of the excavations in the Chapel 
of St. Vartan, that the clearance of this area probably did not happen in antiquity until 
the destruction of the Basilica in 1009 AD. After this time, the area was cleared and the 
Chapel of the Invention of the Cross was established in a cave cut into the rock by Iron 
Age quarrying. Later this spot was turned into the Chapel of St. Helena in the 12th century 
during the Crusader modifications of the church. From the 2nd–4th centuries AD, this area 
was under the paved podiums of Hadrian, and then of Constantine (Corbo 1981–1982: Pl. 4; 
Gibson and Taylor 1994: 23, 76; cf. also Coüasnon 1974: 41, Pl. VIII:11).

The Atrium and Propylaea

Eusebius (Vit. Const. 3.39) describes the construction of the easternmost pillared courtyard 
into which people would enter after having gone up the stairs from the colonnaded 
Cardo Maximus, and through one of the three entrances of the complex (Fig. 4.16:22). The 
entrance courtyard was trapezoid in shape due to the angle of the inner entrance wall to 
the northwest, and the alignment of the façade with the Cardo Maximus, which dictated a 
slight angle to the northeast. Two of the entrances to the complex were found and studied 
in the late nineteenth and early twentieth centuries—the large central doorway located 
in the back of the pastry shop Zalatimo Sweets and the southern doorway in the Russian 
Hospice (Clermont-Ganneau 1899: 89–94; Vincent and Abel 1914: 40–88, Pls. III–X; Coüasnon 
1974: 44–46, Pl. XXIIa; Corbo 1981–1982: 226; Gibson and Taylor 1994: 74).92

The Baptistery

The Madaba Map depicts a series of buildings to the southwest of the Basilica, which are 
thought to make up the Baptistery (Fig. 4.18:2) (Avi-Yonah 1954: 54, Fig. 12:9; Gibson and 
Taylor 1994: 77–78).93 It has been suggested, without gaining much acceptance, that these 

91   This height is determined by fact that the foundation walls of the Basilica known mainly from the excavations 
in the Chapel of St. Vartan, and on the eastern side of the Rock of Golgotha, stood some 10–13 meters above the 
ancient quarry floor.
92   Note that Gibson and Taylor (1994: 76–77) suggest that Wall 6 within the Chapel of St. Vartan was probably the 
foundation wall of the Basilica’s façade, as both the section within the Russian Hospice and Wall 6 seem to 
correspond (see also Corbo 1981–1982: 111).
93   Corbo (1981–1982: 132–134, 227–228; Pl. 3, 21:1; 1988: 412) on the other hand had in mind a different area, noting 
that Area 116 in the northeastern section of the rooms on the northwest side of the Rotunda was likely the spot 
for baptismal liturgy. This is based in part on the presence of a Greek inscription in the area which includes the 
words in  uncials: phōnē k[urio]u tōn u datōn ‘The voice of the Lord over the waters’ (Ps 29:3); and a baptismal font 
that had been in the area for several centuries (now on display in the Museum of the Flagellation in the Old City 
of Jerusalem).
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buildings were originally a part of a tripartite bath-house from the 2nd century Hadrianic 
public forum (Coüasnon 1974: 48; Avi-Yonah 1954: 54), a view, which Gibson and Taylor 
(1994: 78) point out, has little archaeological support. The Bordeaux Pilgrim describes the 
presence of two cisterns ‘at the side (ad latus)’ of the Basilica from which water is drawn, 
and a place for baptism (et balneum a tergo) (Itin. 594; Wilkinson 1981: 158). In the itinerary 
of Egeria, she says that following baptism, converts were led immediately into the Rotunda 
(Itin. 47.2). It is likely, given the data from the Madaba Map, the literary sources, and the 
presence of two cisterns to the south of the church (Fig. 3.8:10–11), that this is the location 
of the Baptistery.

The Chapel of Gologotha

Adomnán includes in his account that a large church (pergrandis ecclesia) was built over the 
monolith thought to be Golgotha. Enclosed within this space was a large silver cross fixed 
into the rock, where it was thought that the wooden cross upon which Jesus was crucified 
once stood (De Loc. Sanct. 1.5.1–2). Archaeologically, it is clear that the area around the Rock 
of Golgotha was first developed as a church during the minor repairs and modifications 

Figure 4.22. Ground plan of the Chapel of Golgotha and the excavations of Katsimbinis east of the Rock of 
Golgotha (source: Corbo 1981–1982: Pl. 40, courtesy of the Studium Biblicum Franciscanum, Jerusalem; cf. 

Katsimbinis 1977: Pls. A–B).
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done in the 7th century AD under Bishop Modestus of Jerusalem (Corbo 1981–1982: 92–101, 
esp. pp. 98–100, Pl. 40, 45, Photos 91–101; cf. also Coüasnon 1974: 50; Katsimbinis 1977; 
Bagatti and Testa 1978: 33–40; Gibson and Taylor 1994: 80). The rock was situated partially 
within a ciborium supported by four pilasters (Fig. 4.22: A, C, D, E), which were discovered 
in the excavations. The present-day arches of the Church of Golgotha were likely a part of 
that ancient structure and demonstrate the height, about 4 meters, to which the arched 
cover would have stood (Corbo 1981–1982: 98–100).94 The ciborium, standing some 9–10 
meters above the floor of the Triportico, would have been an impressive sight for someone 
standing on this lower level. The Church of Golgotha was expanded westward in the 12th 
century during the Crusader modifications (cf. Fig. 4.22: F, G), bringing the chapel to its 
present form (Corbo 1981–1982: 203–204; Gibson and Taylor 1994: 83).

The fissure on the eastern side of the Rock of Golgotha, discovered in the 1977 excavations 
of Katsimbinis and Fernandez is mentioned for the first time in an interesting observation 
in Adomnán’s account (De Loc. Sanct. 1.5.2): 

‘There is a cave in this Church [of Golgotha], cut into the rock below the place of the 
Lord’s Cross, where there is an altar on which the Sacrifice is offered for the souls of 
certain privileged men. Their bodies are laid in the court in front of the door of this 
Church of Golgotha (Golgothanae ecclesiae) until the Holy Mysteries for the Dead are 
completed’ (Wilkinson 1977: 97).

94   There is no archaeological support for Coüasnon’s (1974: 50–53) reconstruction of a 4th century Church of 
Golgotha (see Gibson and Taylor 1994: 78–83).

The Archaeological and Literary Annals of Jerusalem

Figure 4.23. Section of the excavations behind the Rock of Golgotha (looking south) (source Corbo 1981–1982: Pl. 
41, courtesy of the Studium Biblicum Franciscanum, Jerusalem; cf. also Katsimbinis 1977: Pl. C).
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This is the first mention in the historical literature of this feature of the rock. The space 
behind the rock, created by the western wall of the Basilica (Figs. 4.19–20) was only 2.5–3 
meters broad and 6–7 meters long, and the fissure in the rock is c. 2 meters high x 1.5 
meters wide (Gibson and Taylor 1994: 83). This data indicates that probably only one 
person conducted the sacrifice for the dead here. Though it does not aid in reconstructing 
the Church of Golgotha proper, the important thing to note here is that by at least the 7th 
century AD, there was a supplementary room to the east of Church of Golgotha that led 
behind the monolith. 

All of this seems to have come as a result of the repairs and modifications done to the 
church following the damage the church sustained in 614 AD, during the Persian invasion. 
Prior to this, the excavations of Katsimbinis, Fernandez, and others, demonstrated that 
the fissure in the east side of the Rock of Golgotha was blocked up, most likely in the 2nd 
century with a (retaining?) wall extending almost to bedrock (Fig. 4.23:GH) (Gibson and 
Taylor 1994: 82–83, Fig. 41:3)95 and partially removed in the 4th century, at which time a 
new wall (Wall 8) was added (Fig. 4.23:8) (Gibson and Taylor 1994: 82–83, Fig. 41:8; Corbo 
1981–1982: 99, Pls. 45, Photos 93, 94).96 During the restoration of the church in the 7th 

95   Corbo (1981–1982: 101) believes Wall G-H (Corbo 1981–1982: Pls. 40–41, Photos 91, 92) to be Constantinian based 
on his view that it is parallel to Wall 5 (Corbo 1981–1982: Photos 91, 92, 95, 96, 98, 99), which is clearly Constantinian. 
Gibson and Taylor (1994: 82) date Wall 3 on the basis of its masonry which consists of ‘finely-finished stones and 
dry construction.’
96   Gibson and Taylor’s (1994: Fig. 41:8) Wall 8 is not distinguished in the plans of Katsimbinis (1977: Plan C) or 
Corbo (1981–1982: Pl. 41).

Figure 4.24. Small cave cut in the eastern flank of the Rock of Golgotha (source: Corbo 1981–1982: Photo 93, 
courtesy of the Studium Biblicum Franciscanum, Jerusalem).
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century AD, Wall 8 was breached by those engaged in restoring the church, perhaps to see 
what was behind it, and the fissure in the rock was revealed again.97 This time it was left 
open, enlarged, and made into a holy site, apparently due to the growing speculation about 
the burial of biblical Adam at Golgotha (Fig. 4.24) (Gibson and Taylor 1994: 57, 59, 83; see 
Origen’s Comm. in Matt. 126, 8.10).98 This series of events resulted in the ‘cave’ which the 
bishop Arculf saw and reported to Adomnán. The ‘Chapel of Adam’ was transferred to its 
current location on the western side of the Rock of Golgotha, probably during the repairs 
of 1809–1810 when the 12th century burials of the Crusader rulers Godfrey de Bouillon 
and Baldwin I were removed by the Greek Orthodox Patriarchate (Murphy-O’Connor 2008: 
55–56.). 

The Destruction of the Constantinian Edifice in the 11th century AD

In 614 AD, Jerusalem was taken by the Persian army under the Sassanid king Khosrau 
II Parvez (‘the ever victorious’) and numerous churches were set ablaze including 
Constantine’s edifice, which caused some damage, but mainly only the destruction of the 
lead roof of the Rotunda (Coüasnon 1974: 15-16). Some repairs were conducted by the 
Abbot of St. Theodosius, Modestus, which, as noted several times above, resulted in minor 
modifications to the church. Twenty-four years after the sacking of the city by Khosrau, 
Jerusalem surrendered to Caliph Umar ibn al-Khattab. Umar, however, took the city 
peaceably, granting protection to its inhabitants, in return for their loyalty.99 The church 
went undamaged at this time, though in 810, an earthquake damaged the superstructure, 
and in 966, the church was damaged during local riots. It should be noted too, that it was 
in the 10th century that the Church of the Holy Sepulchre was first mentioned in Islamic 
historiography, in the work of al-Mas’udi in 943 AD (Le Strange 1890: 202). The church was 
referred to by al-Mas’udi and later Muslim historians, as Kanisah al-Qumamah, or Kumamah, 
a play on the Arabic al-Qiyamah, ‘resurrection,’ which can be translated as ‘Church of the 
Sweepings’ (qamamah) or ‘Church of the Dunghill’ (kamamah) a reference to the fact that 
it was built over an area of refuse used as an execution site (Le Strange 1890: 202; 7.1, 13, 
15, 21).

In the early 11th century, in 1009, with tensions high between Muslims and non-Muslims, 
the Fatimid caliph, al-Hakim mandated the demolition of Jewish and Christian places of 
worship (6.46). This was one of the first dramatic expressions of anti-Christian sentiment 
on the part of the Islamic authorities of Palestine, who had, up to that point, been fairly 
tolerant of Jews and Christians. At the behest of the caliph, Constantine’s monument to the 
death and resurrection of Jesus was, for all practical purposes, completely destroyed. Much 

97   Corbo (1988: 417–418; cf. also Fernandez 1984: 34) suggested recently that the cave was used in the 2nd century 
in the cult of the goddess, worshipped at the site. Gibson and Taylor (1994: 71, 83) argue that this is unlikely due 
to the archaeological data which indicates that the fissure in the rock was covered in the 2nd century and not 
revealed fully until the 7th century AD. This is the view taken in the present study.
98   Adam’s burial under Golgotha is based on the Christian appropriation of the Jewish tradition of the first man’s 
burial at Mt. Moriah (typically associated with the Temple Mount, cf. 2 Chr 3:1), and loosely on the writings of Paul 
(e.g. Rom 5:14–15; 1 Cor 15:22, 45).
99   In fact, the Patriarch of Alexandria, Eutychius (Sa’id ibn Batriq; c. 877-940 AD) includes an account in his Annals 
(PG 111: 1099) in which Umar prays in the Church of the Holy Sepulchre as the guest of Bishop Sophronius of 
Jerusalem, who had surrendered the city to him. 

The Archaeological and Literary Annals of Jerusalem
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of the upper and eastern portions of the Rotunda were torn down, though the western 
ambulatory was left standing up to a height of 11 meters. The Edicule, as noted above, 
was nearly wiped out completely, except for portions of the north and south walls of the 
rock-cut tomb itself (Fig. 4.10–11) (Biddle 1999: 114–116; Agrafiotis et al. 2017; Moropoulou 
et al. 2017: 248–249, Fig. 9.1). Nevertheless, as the above analysis has shown, much of the 
substructure of the Basilica was left intact allowing scholars to understand and reconstruct 
its original layout.

The Reconstruction of the Church in the 11th century, 1012–1048 AD

A much smaller edifice than Constantine I’s great church was established in the 11th 
century (Fig. 4.25). The restoration is traditionally understood to have been completed 
under the auspices of Constantine IX ‘Monomachus’ (1042-1055 AD). Caliph al-Hakim, 
for unknown reasons, allowed Jews and Christians to rebuild their houses of worship in 
1020, only a few years after he had ordered their destruction. It would appear that repairs 
on the Church of the Holy Sepulchre began locally at this time, as evidenced by the 
content of the pilgrimage accounts made between 1012 and 1035 (Biddle 1999: 76). Official 
restoration under the auspices of the Roman empire seems to have begun under Romanos 
III (1028–1034 AD), and was completed by Michael IV, the Paphlagonian (1034–1041 AD).100 
Persian pilgrim Nasir-i-Khosrau, who recorded his observations on the Holy Sepulchre in 
1047, seemingly saw the church in a state of complete repair (Diary 59–61; 7.1). It might, 
therefore, be more accurate to say that repairs in the Church of the Holy Sepulchre were 
finalized under Constantine IX, the successor of Michael IV. 

The changes made to the overall layout of the Church of the Holy Sepulchre in the 11th 
century are important for understanding the later changes made by the Crusaders, and, 
subsequently, the present form of the church (Corbo 1981–1982: 145–181, 229–231, Pls. 
4–5). It remains unclear what the two phases of reconstruction entailed. Biddle (1999: 80) 
speculates that the first phase may have included much of the repairs while the second 
phase included embellishment and decoration, or, that the imperial work involved some of 
the more technical repairs such as reroofing the Rotunda. It is clear, however, that repairs 
involved the reconstruction of the Rotunda and the Edicule, as well as the modification of 
the Triportico to accommodate several new chapels and a new entrance (Coüasnon 1974: 
54–57; Corbo 1981–1982: 139–181, 229–231).

100   John Skylitzes, in his 11th century Chronicle, notes that Romanos III petitioned Caliph al-Zahir for permission 
to rebuild the Church of the Holy Sepulchre, and that the work was begun under Romanos III and completed by 
Michael IV after Romanos’s death in 1034. Yahya ibn-Sa’id’s account of Caliph al-Zahir’s treaty with Romanos III 
seems to agree with Skylitzes’s account. The attribution of the restoration to Constantine IX is due to the work of 
12th century historian William of Tyre, which according to Biddle (1999: 79), may be due to the fact that William, 
writing over a century after the restoration of the church, was given a date that he knew fell into the reign 
of Constantine IX, and consequently assumed that Constantine was responsible for the work. Biddle (1999: 79), 
therefore, maintains that the earlier sources are to be relied upon. In addition to this, Ousterhout (1989) discerned 
two styles of construction in the 11th century remains of the church, which he attributed to two distinct, but 
contemporary, teams of engineers. It may be that the distinct styles are due to two phases of construction—one 
local, between 1012 and 1023, and one imperial, between c. 1037 and c. 1040 (Biddle 1999: 79).
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The reconstruction of the church dictated the shape that the structure would take in the 
11th century under the rule of the Crusaders, and consequently, its present form. With 
the reconstruction of the eastern section of the Rotunda, a new apse was added giving 
the Anastasis the appearance of a church instead of a Roman mausoleum (Coüasnon 
1974: Pl. XXV). A chapel devoted to Mary was added to structures north of the Rotunda 
(Fig. 4.25:126). The Basilica was evidently damaged to the point that it was not worth 
reconstructing, but with the destruction of the Basilica, the church lost its main entrance. 
The 11th century engineers established a new entrance along the southern wall of the 
Triportico (Fig. 4.25:228) along with a courtyard (or parvis) bordered by three chapels on 
the western side, the area of the Constantinian Baptistery (Fig. 4.25:500–503). The eastern 
wall of the Triportico was remodeled into a series of three chapels (Fig. 4.25:316–318), 
that today are covered by Crusader masonry, and are, therefore, known to us only from 
the historical sources (Patrich 2016: 156–157). The function of the three chapels was 
likely the commemoration of Jesus’ imprisonment and sufferings before being taken to 
the cross, which were remodeled by the Crusaders to fit the rounded ambulatory (Corbo 
1981–1982: 165).101 The southeastern extremities of the ancient quarry, once filled with 
rubble and earth to sustain the pavement of the temenos of Hadrian, and then the Basilica 
of Constantine, was cleared to create the Chapel of the Invention of the Cross (Fig. 4.25:309; 
see Ch. 8 for further discussion). The interior of the holy tomb chamber was, for the first 
time, covered in marble cladding to conceal the damage done by the agents of al-Hakim, a 
feature that remains to this day (Biddle 1999: 85–86).

The Restoration of the Church in the Period of the Crusaders, 1099–1187 AD

When the Crusaders finally captured Jerusalem in mid-July of 1099, their first priority was 
to worship in the Church of the Holy Sepulchre. The Crusaders entered the Holy Sepulchre 
of Byzantine tradition. It was made up, mainly, of the original Rotunda, and the Triportico 
with the modifications of Romanos III, Michael IV, and, possibly, Constantine IX. The 
Crusaders undertook the task of bringing all the key components of the church under one 
roof, thus creating a unified church, the Ecclesia Sancti Sepulchri, focused on the holy tomb 
itself (Fig. 4.27). Presumably, the Crusaders wanted to transform the Church of the Holy 
Sepulchre back into a grand edifice, a project made possible in part by the fact that the 
city of Jerusalem, and Christendom’s holiest site, were now back under Christian control.  

The Crusaders began work on the Church of the Holy Sepulchre in the early 12th century, 
following the general plan established during the repairs of the 11th century (Fig. 4.26) 
(Corbo 1981–1982: 193–209, 233–235). Crusader engineers beautified the façade of the 
church’s entryway with ornate lintels, stonework, and windows (Corbo 1981–1982: Pl. 48). 
The five-story Campanile (Fig. 4.26:540) that abuts the building on the northwest corner of 
the parvis was added after the façade was completed (Corbo 1981–1982: Pl. 51). The Crusaders 
removed the 11th century apse from the Rotunda to allow entrance from the Rotunda into 

101   The author of the Qualiter sita est civitas Ierusalem, writing around 1090, notes that ‘On the left of Mount Calvary 
is a prison; and near the prison on the left side is the pillar to which the Lord was bound’ (PPTS 3e: 12–13; 7.2). The 
same thing is indicated by Saewulf (Relatio; 7.3) and the Russian abbot Daniel (Zhytiye XII–XIII; 7.4). Daniel also 
adds that the Altar of Abraham, commemorating Abraham’s test of faith by the deity (Gen 22:1–18), was located 
in this area of the church.	
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the Chorus Dominorum, the choir of the church (Fig. 4.26:511). The semicircular eastern 
wall of the choir became the new apse (Fig. 4.26:518). The choir was bordered on the 
outside by an ambulatory from which one could access three small, semicircular chapels 
(Fig. 4.26:527, 529, 533), and the subterranean Church of St. Helena in which the northern 
foundation wall of the Constantinian Martyrium was put to secondary use (Fig. 4.26:532). 
The choir was roofed by a dome supported by a two-story vaulted structure, the pillars of 
which created northern and southern transepts with the piers of the choir (Fig. 4.26:514–
515, 538–539, 521–525). The Rock of Golgotha was incorporated into the church proper 
with the establishment of a two-story chapel made up of the Chapel of Adam on the ground 
level and Calvary above (Figs. 4.22; 27:537, 543). In the area of Constantine’s Basilica, the 
Crusaders built the monastery of the Canons, living quarters for the Augustinian Priory of 
the Holy Sepulchre (Fig. 4.26:544–550). Below this complex was the Chapel of St. Helena. 

It is evident that the the Crusaders adorned the inside of the Tomb of Jesus with mosaics, 
but beyond this, it is difficult to say with any certainty what restoration, if any, took place 
at this time. It has long been thought, at least since the work of Vincent and Abel (1914: 263, 
n. 2), that the Crusaders rebuilt the Edicule and its cupola, a project supposedly undertaken 
by a Bolognese architect named Renghiero Renghieri in 1119. Biddle (1999: 89–91) argues, 
convincingly, that there is little evidence to show that a Crusader rebuild of the Edicule 
took place, and attributes the misconception to an oversight in Vincent and Abel’s use of 
Giovanni Mariti’s 1790 historical text on Jerusalem.102 

Two dates have been put forth for the completion of the Crusader renovations in the 
Church of the Holy Sepulchre. The generally accepted date of completion is 1149 AD, 
the fiftieth anniversary of the Crusader conquest of Jerusalem. This date is based on the 
dedicatory inscription (7.12; Fig. 7:1) placed on the west side of the Chapel of Golotha, 
which commemorates the construction of ‘the house built around and above this sacred 
place,’ a place, ‘holy, sanctified by the blood of Christ.’ Biddle (1999: 93–95), following 
the work of De Vogüé (1860: 218), contends that the inscription should be understood as 
referring specifically to the Chapel of Golgotha, and not to the dedication of the renovated 
church in general, and that a more accurate terminus ante quem is sometime in the 1160s. 
Biddle bases his theory on 1) the fact that historian Muhammad al-Idrisi’s (Nuhzat 6; 7.13) 
description of the church, written in 1154, seems inconsistent with the Crusader form of 

102   Vincent and Abel (1914: 263) note: ‘Il est à présumer toutefois qu’on avait dès lors rendu au tombeau sa couronne de 
colonnettes et sa couverture de marbre qui parurent dans la suite assez défraîchis pour que le chapitre ait jugé à propos de 
les remplacer en 1119 par des éléments analogues mieux ouvragés.’ This is based on Mariti (1790: 142), who says, ‘Tali 
ornamenti di marmo furono lavorati nel 1119 da Renghiera Rengieri scultore Bolognese e restaurata fu poi quest Cappella nel 
1555 da Fra Bonifazio da Ragusa.’ Mariti refers in a footnote here to the work of Cherubino Ghirardacci (1596: 63) 
who notes only that a certain Rengherio inscribed the words Praepotens Genuensium praesidium ‘above the altar of 
the Holy Sepulchre in marble’ (see also Biddle 1999: 90–91). Just before this, Ghirardacci references Pope Callistus 
II, saying: ‘Fu tosto dalli Cardinali, che seguito l’haueuano, eletto Pontefice Calisto secondo.’ The date of 1119 appears 
in the left margin of Ghirardacci’s text at the point between the reference to Callistus and Rengherio, which 
Biddle (1999: 90) believes refers to the election of Pope Callistus II (who was elected in 1119), not to the anecdote 
about Rengherio. He also notes that Vincent and Abel evidently overlooked this reference to Ghirardacci. Corbo 
(1981–1982: 198, 234 see also Photos 185–188) perpetuated this misconception noting, ‘Di questa testimonianza ne 
abbiamo parlato già per il restauro del secolo XI, ma vale la pen ache la ripetiamo ancora una volta qui, per poter fare poi un 
paragone con l’Edicola rifatta completatmente dai Crociati nel 1119 per opera dello scultore Bolognese Renghiera Renghieri.’ 
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the church, perhaps indicating incomplete renovations,103 and 2) the fact that the Rotunda 
of the church, with its conical dome, added by the Crusaders, appears on coinage minted 
in Jerusalem in the 1160s, during the reign of Amalric I. The traditional date of 1149 is still 
accepted by many competent scholars and archaeologists (see for example Patrich 2016: 
157).

The Rebuilding and Restoration of the Edicule in 1555, 1810, and 2017

Alterations to the Church of the Holy Sepulchre during the reign of the Crusaders marked 
the last significant changes to the church’s plan. The Ecclesia Sancti Sepulchri, as it stands 
today in Jerusalem’s Old City, has changed very little since the 1160s. With the exception of 

103   Muhammad al-Idrisi notes that the church of the Franks, located to the east of the Rotunda is large and that 
the chapel commemorating the incarceration of Jesus was located to the east of the large church. This description, 
seems to indicate that the Crusader Chorus Dominorum and ambulatory were not yet built in 1154.

Figure 4.27. The domes and terraces of the present-day Church of the Holy Sepulchre highlight the form of 
the church established by the Crusaders (source: Corbo 1981–1982: Pl. 56, courtesy of the Studium Biblicum 

Franciscanum, Jerusalem).
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a few modifications added largely to meet modern safety standards,104 the most significant 
changes in the church since the 12th century have been focused on the Edicule (Biddle 
1999; Agrafiotis 2017).

The Edicule was damaged in 1244 by a force of Persian Khwarazmian horsemen, who 
invaded Jerusalem following the brief period in which the Crusaders held Jerusalem for a 
second time. Robert, the Patriarch of the Jerusalem church at the time, sent a letter to the 
authorities of the churches of England and France in 1244 describing the damage (Matthew 
Paris 1877: 340; Giles 1852: 524–525; 7.22). Robert noted that the Khwarazmians pulled 
off sections of the marble cladding of the superstructure (tabulatum marmoreum, quod 
circumeirea erat positum, funditus evertentes) and removed some of the sculptured columns 
from the front of the Edicule to the tomb of Muhammad. They also desecrated the tombs of 
the Crusader kings and ‘scattered their bones in all directions’ (Giles 1852: 525). Aside from 
some minor restoration, the Edicule remained in this state of disrepair for a little over 300 
years.

In 1555, Boniface of Ragusa, a Franciscan of the Order of Custodians of the Holy Land, 
moved to rebuild the dilapidated Edicule (Biddle 1999: 100). Boniface notes, ‘It was 
therefore necessary to take the structure down to the ground so that the rebuilt fabric 
should rise stronger and last longer’ (Biddle 1999: 101; 7.30). The reconstruction of the 
Edicule was the first time that the rock-cut tomb of the Holy Sepulchre had been revealed 
in centuries. Boniface’s Edicule underwent minimal restoration in 1728 by the Franciscans, 
who repaired some of the marble slabs on the interior of the tomb chamber (Biddle 1999: 
103).105

In 1808, a major fire broke out in the Armenian chapel, the entrance of which is located 
on the southwestern section of the Rotunda.106 The fire spread quickly to the Rotunda, 
the Katholikon, and the chapels at the Rock of Golgotha. The subterranean structures of 
the church were, for the most part, the only structures to remain undamaged. The dome 
covering the Rotunda collapsed and fell on the Edicule, crushing the cupola and the 
columns around the structure (Willis 1849: 154–157; 7.31, 32). The reconstruction of the 
church and the Edicule were undertaken by the Greek architect Nikolaos Komnenos, who 
completed the work in 1810 (see above). 

In the years following 1927, when the Edicule was damaged by an earthquake, the structure 
was strapped together with steel girders by the Public Works Department of the British 
Mandate of Palestine to keep it from falling apart (Biddle 1999: 107–108). The Edicule 
remained in this state until 2016 when conservationists, led by Antonia Moropoulou of the 
National Technical University of Athens, dismantled and rebuilt the superstructure over 
the Tomb of Jesus using the layout and marble cladding from the repairs of Komnenos. 

104   An example of such modifications would be the concrete retaining walls added to the northern and southern 
sides of the Chorus Dominorum, today called the Katholikon, in the 1970s to replace older masonry walls of 1809 
(Moropoulou et al. 2012: 4). 
105   The work was witnessed and described by Father Elzear Horn, who also produced several drawings of the 
church (Golubovich 1902 and Bagatti 1962). 
106   The walls of this chapel remain blackened to this day.
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The team from the NTUA re-grouted the Edicule and secured its pieces with titanium 
rods (Romey 2017). In a report published by the National Geographic Society in March, 
2017, following the completion of the Edicule’s restoration, Moropoulou noted that the 
structure’s foundation is unstable to the extent that it might collapse in the near future 
(Romey 2017). In the opinion of the engineers and conservationists of the NTUA, the 
‘unconsolidated rubble’ of earlier remains upon which the Edicule and the Rotunda rest is 
deteriorating due to water-damage, which, when combined with the various archaeological 
trenches left over from the 1960s and ‘other unexplained tunnels and voids,’ will likely lead 
to a catastrophe (Romey 2017). This issue will no doubt drive continuing investigation in 
the church for the purposes of conservation and archaeological research.     
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Chapter 5

Contextual Notes on the Historical Sources

The Gospels and Later New Testament Material

The texts of the canonical gospels generally range in date from the mid-60s through c. 100 
AD. There are debates about which Gospel was written first, but there is little doubt that 
the Gospel According to John was the last. The material dates to the turbulent days just 
prior to, and just after, the destruction of Jerusalem by the Romans in 70 AD. The written 
texts, then, appeared within a range of 30 to 70 years after the events surrounding Jesus’ 
death. The Gospel narratives represent the unification of numerous and varied stories 
concerning the events of the final years of Jesus’ life, which were committed to writing 
and then redacted. Because the texts are unique to certain writers and their communities, 
they are as much reflective of these individuals’ concerns and circumstances, as they are 
of telling the story of Jesus of Nazareth, believed by the writers to be the promised Jewish 
Messiah. The gospels are, strictly speaking, anonymous texts, however, the traditional 
names Matthew, Mark, Luke, and John, date as early as the 4th century AD (cf. Eusebius, 
Hist. eccl. 3.24:5–7; 3.39).

The general chronological outline followed by most scholars is that the Gospel According 
to Mark was written first, and was followed by the Gospels of Matthew and Luke, whose 
writers expanded upon Mark’s text, supplementing it with their own material (the 
so-called ‘M’ and ‘L’ sources). These three texts, which bear a striking similarity to one 
another in content, were followed by a much different and later document, the Gospel 
According to John, written at the close of the 1st century AD. The standard framework was 
challenged in the recent past by Robert L. Lindsey (1973: 9–84), David Flusser (1997: 221–
250), Anson F. Rainey (personal communication), and R. Steven Notley (2007: 352–354) who 
argue convincingly for the priority of the Gospel of Luke, based on certain historical and 
geographical hints contained within the texts (see esp. Notley 2007: 352–354). According 
to this framework, Luke was written first, and was followed by Mark, who radically altered 
the Lukan material. Matthew then was based largely on Mark’s alterations. John’s gospel 
followed at the close of the 1st century AD

The Gospel According to Mark

The date of Mark is a matter of speculation, though most modern scholars generally accept 
Markan priority. This is based mostly on the nature of the Markan content (Achtemeier 
1992: 543) and secondarily on the mention of Mark by Irenaeus (Haer. 3.1.1), who wrote c. 
160–180 AD, as having been written after the death of the Apostle Peter in Rome (assumed 
to have taken place in the mid-late 60s AD [Guelich 1992: 514]).1 The most accepted date for 

1   The writings of Papias, Bishop of Hierapolis, also suggest the association of the author ‘Mark’ with the Apostle 
Peter. Papias, whose works are no longer extant, wrote sometime between 60 and 130 AD. The work of Papias 
is well known due to fragments of his work preserved in the writings of Irenaeus (Haer. 5.33:3–4) and Eusebius 
(Hist. Eccl. 3.39:3–4). The use of Papias for understanding the chronology of Matthew and Mark, while intriguing, 
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Mark is sometime between 66 and 75 AD (Marcus 2000: 37–39). Paul J. Achtemeier (1992: 
543) holds to the more standard date of c. 70 AD As noted above, other scholars (Mann 1986: 
72–77; cf. Flusser 1997: 221–250) believe Mark to be a conflation and reduced version of the 
texts of Matthew and Luke written by an author who saw a need to revise the traditions 
in light of the changing religio-political circumstances prior to the outbreak of the first 
Jewish revolt in 66 AD.

The Gospel According to Matthew

Following the widely accepted chronology, it is generally assumed that the author of 
Matthew made use of Mark and a theoretical source document called Quelle (German for 
‘source,’ and commonly referred to as ‘Q’) which necessitates a date following 70 AD, and 
according to John P. Meier (1992), perhaps sometime between 80 and 90 AD.  

The Gospel According to Luke

Luke may have been written sometime between 80 and 85 AD, though possibly earlier 
(Johnson 1992, 4:404 and Fitzmeyer 1981: 53–57). This dating of course is based on the 
generally held assumption that Luke’s text follows Mark’s. Based on the chronological 
framework imposed by the theory of Lukan priority, the date of the text would be 
somewhere prior to 75 AD.

The Gospel According to John

The Gospel According to John has been placed anywhere from c. 75 to 110 AD, though the 
data strongly points to a date between 90 and 100 AD (Brown 1966: lxxxvi and Kysar 1992: 
918–919). The Christological content of the gospel has often been cited as a factor which 
favors a late date, but this not necessarily clear. A more viable indicator of the late date 
may have been the expulsion of the Johanine community from regular Jewish life, which is 
reflective, perhaps of the early stages of the separation between Jews who did not believe 
in Jesus as Messiah and those of the early Christian community (Kysar 1992: 918–919). 
While the date of the inception of the text is debated, it is evident that the terminus ante 
quem for the writing and redaction of the text must have been the early 2nd century AD, 
as the Rylands Papyrus 425 (P52) found in Egypt, and dating to c. 125–150 AD, contains John 
18:31–33, 37–38 (Kysar 1992: 918).

The Epistle to the Hebrews

The Epistle to the Hebrews and the Apocalypse, or Revelation, of John are two of three 
texts in the New Testament (the third being the Epistle of James) that seem to have been 
written by people who were believers in Jesus as Messiah, but who, unlike Paul, saw no 
need to separate belief in Jesus from the practices of mainstream 1st century Judaism. It 
is generally thought that a safe date for the composition of the Epistle to the Hebrews is 
between 60 and 90 AD. A possible terminus ante quem based on the virtual citation of the 

is problematic, because the purpose of Papias’s references to the gospel texts are not clearly understood (see the 
discussion in Schoedel 1992).
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book in 1 Clement (cf. 9:3–4; 10:29; 19:2; 17:1; 36:1–5) is c. 95 AD. Many conjectures have been 
made in an attempt to narrow down the date of the text, but generally these have not met 
with much acceptance (Attridge 1992: 97). That there is no mention of the destruction of 
the Jerusalem Temple has led some scholars to conclude that the book was written prior 70 
AD ‘sometime after the death of Jesus and before the destruction of the temple’ (Buchanan 
1972: 263). However, as Attridge (1992: 97) points out, the physical Temple in Jerusalem was 
not the concern of the author of the text, and so provides no solid chronological anchor.

The Apocalypse of John

The content of the Apocalypse suggests a very general post-70 AD date. The only external 
witness to the appearance of the work is the statement in Irenaeus’ Against Heresies (5.30.3). 
Here the author notes that John had his apocalyptic vision at the end of the reign of the 
emperor Domitian, who reigned from 81-96 AD. The best date that can be postulated, 
therefore, is c. 95–96 AD (Collins 1992: 700–701).

The Gospel According to Peter

The Gospel According to Peter is the earliest extant noncanonical gospel. The text, written 
in Greek, is divided into sections, and consists of a passion narrative, an epiphany, an empty 
tomb narrative, and possibly an account of the Resurrection. The manuscript was discovered 
in 1884 by French archaeologist Urbain Bouriant in the grave of a monk in Akhmim, Egypt. 
The manuscript is written on nine small papyrus codex leaves (P. Cairo 10759) dating to 
the 8th or 9th centuries AD. A fragmentary addition to the text was discovered in 1972 in 
Papyrus Oxyrhynchus 2949.2 While the content of the gospel is presented as being written 
by Simon Peter (14:3; also 7:2), the original authorship and date of the text are unknown. 
It is generally accepted that the gospel was written around 150 AD (James 1924: 90; Miller 
1994: 399). Aune (2003: 352; cf. Miller 1994: 401) suggests that it may have been written as 
early as 70 AD, but certainly no later than 190. Importantly, a ‘gospel of Peter’ is mentioned 
by Origen (Comm. in Matt. 10.17), Eusebius (Hist. eccl. 3.3.2; 4.12), and Theodoret (Fab. haret. 
2.2), all of whom regard the text in question as heretical. Given the importance of the text 
it is not surprising that a great deal of scholarly work has been done on it, predominantly 
on the relationship of this gospel to the canonical sources. The general consensus has been 
that the text is largely dependent on the canonical gospels. Recently, however, this stance 
has been reevaluated, which has resulted in the suggestion that this fragmentary gospel 
may preserve the earliest Passion and Resurrection narratives (Crossan 2008; Miller 1994: 
399–401).  

Melito of Sardis and the Peri Pascha

The Peri Pascha ‘Our Passover’ is a homily written in Greek that dates, based on its content 
and style to the second or early 3rd century AD. The attribution of the work to Melito, 
Bishop of Sardis in the 250s AD, stems from a notation in Eusebius’ Ecclesiastical History 
(4.26:5–11). Eusebius mentions Melito the Bishop of Sardis (an ancient city in what is now 

2   Additional supplements possibly include P. Oxy. 4009 and P. Oxy 1224.
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western Turkey), who, among other accomplishments, wrote two paschal homilies. He 
later says that Melito was a eunuch and that he passed away in Sardis (Hist. eccl. 5.24:5). This 
is essentially all that is known of Melito of Sardis (MacErlean 1913; Racle 2003). Lynn H. 
Cohick (2000: 11–87) has recently shown that the attribution of this particular Peri Pascha 
homily to Melito of Sardis following Eusebius is problematic (see also Biddle 1999: 58–64). 
The work appears rather to have been written by an anonymous Christian writer who was 
‘motivated not only by a concern to explain Christianity as ‘new,’ yet continuing from the 
‘old’ (‘Israel’), but also by a strong desire to condemn ‘Israel’ as unworthy to be called God’s 
people’ due primarily to the rejection and ‘murder’ of Jesus by ‘Israel’ (Cohick 2000: 152).

Origen

Only the broad strokes of the life and work of the Ante-Nicene Church Father Origen 
are known. Most of what is known about him comes from the Ecclesiastical History of 
Eusebius.  Origen was born c. 185 AD in Alexandria Egypt to a wealthy Christian family. 
When he was nineteen years old his estate was confiscated and his father martyred during 
the reign of Septimus Severus (193–211 AD). Following this he continued his education due 
to the patronage of a wealthy Christian woman, and eventually became a well-respected 
philosopher and teacher of Christian doctrine. Around 233, Origen settled in Caesarea on 
Palestine’s northern coast where he wrote most of his extant works, which consist mostly 
of commentaries and treatises on numerous biblical books. Origen died in 253 AD in Tyre, 
after having been imprisoned and tortured during the Decian persecution of 251. Many of 
Origen’s works are now lost, with extant works surviving only in fragments and in Latin 
translations of Origen’s original Greek (Trigg 1992: 42–44). 

Cassius Dio

Cassius Dio Cocceianus was perhaps a relative of the famous orator Dio Chrysostom (or Dio 
Cocceianus), from whom he took the names Dio and Cocceianus. He was the son of one Cassius 
Aproniasus, a Roman senator, who also served as governor of Cilicia and of Dalmatia. The date 
of Cassius Dio’s birth is unknown, but must have been sometime between 155 and 164 AD, 
based on the date that he was able to join the senate (about 25 years of age). Dio was active 
in government by his mid-twenties and it was at this time that his literary career began. He 
soon resolved to write a history of the Roman Empire. He began work on the Romaikē Historia, 
the Roman History, a project which took him some twenty-two years to complete, from c. 
200–222 AD. The work covered a period of approximately one thousand years beginning with 
the legendary account of the founding of the Roman line to c. 229 AD (LCL 32: vii–xii).

Eusebius

Eusebius was a Christian historian, theologian, and biblical scholar who lived and worked 
in the late third/early 4th century AD. Eusebius was born c. 260 AD, probably in Caesarea, 
and lived during the time of the ‘Great Peace of the Church’ when Christianity could be 
freely practiced, which lasted until 303 AD (when the Great Persecution under Diocletian 
took place). During this time Eusebius was a close friend of one Pamphilus, a native of 
Phoenicia who was educated in Alexandria, and had settled in Caesarea where he had a 
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large library in which Eusebius worked (LCL 153: ix–x). In 313, Eusebius became the Bishop 
of Caesarea following the days of tribulation under the Roman government. He held this 
position until his death in 339 AD. Eusebius is known for his prolific writing, most of which 
is extant today (for additional discussion and bibliography see Chesnut 1992).

Eusebius is best known as the ‘Father of Church History’ because of his Historia ecclesiastica, 
or Ecclesiastical History, which he wrote and edited over a period of fifteen years, from c. 
311–326 AD (see Chesnut 1992: 675; LCL 153: xix–xxi). The work was technically completed 
by 315 AD, but was edited over the next eleven years as various events transpired. The text 
covers a period of 300 years and deals with the history of the church from its inception 
to the reign of Constantine I. Eusebius also penned a work of immense importance for 
the study of biblical geography—his Peri tōn Topikōn Onomastōn tōn en Theia Graphē, On the 
Names of Places in Holy Scripture, more commonly referred to as the Onomasticon (or Topicon 
‘Places’), which focuses on biblical place names and their locations in the Roman Empire. 
The date of the composition of the Onomasticon is unknown, and little scholarly consensus 
on the matter exists. A terminus a quo is present in the completed version of the work since 
Eusebius refers to himself as ‘Eusebius of Pamphilus, Bishop of Caesarea in Palestine.’ The 
fact that Eusebius does not mention any Constantinian architecture in the work puts its 
completion sometime before 325 AD (Taylor 2003: 3–4). Eusebius is also well known for 
his biography of Constantine, the Life of Constantine, which celebrates the Christianization 
of the Roman empire, and chronicles, to some degree, the life and works of the emperor, 
especially as they relate to the furtherance of the Christian Church. The Life of Constantine 
was written between 337 and 339 AD, between the death of Constantine and the death of 
Eusebius himself. Probably one of the last works of Eusebius was the Theophania, a treatise 
on the appearance of Christ in the world as the Logos. The text was never completed and is 
now only extant in a Syriac translation written c. 411 AD (Lee 1843: xiv). 

The ‘Bordeaux Pilgrim’

The Itinerary from Bordigala to Jerusalem was written by an unknown Christian pilgrim who 
made a journey from Bordigala, modern Bordeaux, in the southeast of France, to Palestine 
in order to visit the holy places. The journey took place in c. 333 AD, and is therefore the 
earliest extant pilgrimage itinerary (PPTS 1b: v). The Bordeaux Pilgrim visited Palestine 
in the early days of its transition to a Christian ‘Holy Land’ under Byzantine rule, and 
two years prior to the formal inauguration of the Church of the Holy Sepulchre in 335 AD 
(Wilkin 1988: 216–217, 233).

Cyril of Jerusalem

Little is known of Cyril’s life save that he served as the Bishop of Jerusalem in the mid-
4th century AD and was a known theologian. The date of his birth is conjectural based on 
clues within his writings. He notes that he saw the uncovering of the Tomb of Jesus when 
Bishop Macarius was overseeing the demolition of the Hadrianic temple, which took place 
around 326 AD. Scholars suspect that he must have been a boy at this time, perhaps ten 
years of age, which would put his birth at c. 315 AD. Cyril became a deacon in Jerusalem 
under Macarius in c. 334/335 AD, who died shortly thereafter. Cyril was later appointed 
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bishop by Bishop Maximos around 350/351 AD, a troubled position from which he was 
deposed twice, but which he held until his death in 368. Cyril’s most well-known work was 
his Catacheses, or Catechetical Lectures, of which there are twenty-three. These lectures were 
written between 341 and 348 AD when Cyril was given charge over instructing those being 
prepared for baptism (NPNF 7: 9–26; Baldwin 1991).

Jerome

Eusebius Hieronymus Sophronius, also known as Hierom, or Jerome, was born in Stridon 
(Strido Dalmatiae) in the Roman Province of Dalmatia c. 347 AD. From the age of twelve 
until he was twenty, Jerome lived in Rome where he studied grammar, rhetoric, and 
dialectics under some of the most well-known teachers of the time. Jerome became a 
skilled scholar, mastering his own language, Latin, and the basics of Greek. While Jerome 
had been raised as a Christian, he did not pursue Christian studies in any depth until c. 
367, after a personal conversion experience. He moved to Aquileia in northeastern Italy 
where he studied theology for seven years. In 374 he moved to the desert of Chalcis east of 
Antioch to live as a hermit. During this time Jerome began to learn Hebrew and Aramaic, 
the languages of the Hebrew Bible. Jerome eventually moved to Constantinople and by 
382 was back in Rome where he began work on the Latin translation of the Hebrew Bible, 
which is of immense significance because it was not based on the Greek Septuagint, but 
the original languages of the biblical text. In 385, Jerome was expelled from Rome due to 
a controversy over his satirical writings. He then visited the holy places of Palestine and 
settled in Bethlehem, where he began a monastery and lived the rest of his life until his 
death in c. 419/420 AD. During his time in Bethlehem, Jerome wrote prolifically and focused 
on biblical translation and commentary. The Hebrew section of what would become the 
Latin Vulgate was completed by 406. Translations of the Greek New Testament were also 
completed. The Commentary on Matthew, which is featured here, was written in 398 AD at 
the request of Jerome’s friend, Eusebius of Cremona (Scheck 2008: 5–16). 

Egeria

Egeria (or Aetheria)3 was a Christian pilgrim who traveled, probably from Aquitane (in Gaul, 
which encompassed much of modern France) or Galicia (in Spain), to Palestine to visit the 
holy places sometime between 381 and 384 AD. Egeria recorded her journey in Latin, in a text 
known by many titles, but most commonly as Itinerarium or Itinerary (sometimes referred to 
in English resources as Travels; see Wilkinson 1981: 7). Of special note in Egeria’s journal is her 
visit to Jerusalem in which she details her visit to the ‘Great Church’ (ecclesia maiore). Herein 
she notes many details, both architectural and liturgical, which are helpful in understanding 
of the layout of the Church of the Holy Sepulchre in the late 4th century AD.

Gelasius

Gelasius was the nephew of Cyril, the Bishop of Jerusalem. Gelasius was elected to be 
Bishop of Caesarea in c. 367 AD. Jerome notes (Vir. ill. 130) that Gelasius wrote well but 

3   See the discussion on the name of the pilgrim in Wilkinson 1981: 235–236.
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never published. Nevertheless, his works were likely in circulation because a number of 
authors cite him. Gelasius of Caesarea died sometime close to, but before, 395 AD (Drijvers 
1992: 96). It has long been recognized that a relationship exists between the church 
histories of Gelasius and Tyrannius Rufinus (see below), though Baldwin (1991: 826) notes 
that this relationship is unclear. In the 9th century AD, Byzantine patriarch Photius I (see 
below), in his Bibliotheca (Codex 89), notes of Gelasius that he wrote a continuation of 
Eusebius’s Ecclesiastical History at the request of Cyril (on this point see Drijvers 1992: 97 
and Winkelmann 1966b: 348–356). Photius also refuted the allegation that Gelasius simply 
translated the Ecclesiastical History of Rufinus from Latin to Greek, by noting that since 
Gelasius was older than Rufinus, Gelasius’s History must have come first. Drijvers (1992: 96–
97), based on the work of Winkelmann (1966a), notes that Books X and XI of Rufinus’ History 
are actually a Latin translation of Gelasius’ Greek text. It seems then, if Drijvers is correct, 
that Gelasius wrote his history of the church around 390 AD. It was then translated and 
reused sometime after this by Rufinus. Interestingly, the ecclesiastical history of Gelasius 
includes what appears to be the earliest legend of the discovery of the True Cross by Helena 
the mother of Constantine (see Drijvers 1992: 95–118). Drijvers (2003) maintains that the 
legend originated in Jerusalem, and more specifically, with Cyril. 

Epiphanius

Epiphanius was the bishop of Salamis (called Constantia for a short time in the mid-4th 
century AD), in Cyprus from 367 AD until his death in 403. He was born near Eleutheropolis 
in Judea c. 315 AD and received a classical education while living as a monk in Egypt. He 
returned to Palestine in the 330s AD, and founded a monastery near Eleutheropolis that 
he governed for thirty years prior to being selected by the bishops of Cyprus to the See of 
Salamis. Epiphanius spurned classical education, despite having received one himself, and 
deliberately employed a common (Koiné) Greek contemporary to the period in his writings. 
Ephiphanius wrote a number of works, the most important of which are his Anykyrotos, 
written in 374 AD, and dealing with the Trinity; the Panarion, a tract against heresies 
written c. 374–376, and De mensuris et ponderibus, a ‘biblical dictionary’ or manual on the 
study of the Bible, written in 392 AD (Baldwin and Talbot 1991; Canivet 2003).  

Rufinus

Tyrannius Rufinus was born in 344/345 AD at Concordia, in northern Italy. Little is known 
about his upbringing, save that he was acquainted early on with Jerome and was interested in 
sacred literature. Many details of his adult life are known, much of which will not be treated 
here (for a full discussion see Fremantle 1994: 715–723). Rufinus became a monk after his 
baptism at the age of 28, around the year 372/373, a state in which he lived for most of life. 
He was a known theologian and historian and lived at various times in Egypt, Palestine, and 
Rome until his death in 410. While his literary career spanned much of his adult life and 
encompassed a number of works, he is best known for his translations of patristic material 
from Greek to Latin. One of the projects undertaken toward the end of his life, about 401 AD, 
was a translation and continuation of Eusebius’ Ecclesiastical History (Baldwin 1991). Rufinus’s 
work evidently drew heavily upon the church history of Gelasius (see above), which is now 
lost and exists only in fragments preserved within Rufinus’s work.
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Sulpicius Severus

Sulpicius Severus, also known as Sulpicius of Primuliacum, was born in 363 AD to a 
distinguished Aquitanian and was educated in Gaul, studying, presumably in Bordigala 
(modern Bordeaux). Severus became a lawyer and married into a wealthy family. Following 
the early death of his wife, Severus retired to a monastic life first in Eluso, near Toulouse, 
and then to a place called Primuliacum, the location of which is unknown. Severus was 
a historian and hagiographer known most for his biography of Martin of Tours or Vita 
Martiniana and the Chronica, otherwise known as Historia sacra. The Chronica, composed 
of two books written in c. 403 AD, is preserved in a single manuscript, and presents an 
abridgement of sacred history from the Creation to the author’s own time. Sulpicius 
Severus died in 420 (Peebles 2003).

Theodoret

Theodoret, whose given name, indicates his dedication to God, was born in Antioch in 303 
AD. He received a classical education and eventually joined a monastery near Apameia in 
Syria. In 423 he became the bishop of Cyrrhus and was frequently embroiled in theological 
controversies, notably against Nestorianism. He was deposed once from his position as 
bishop, but was reinstated, and remained in the position at Cyrrhus until his death in c. 
466 AD. The writings of Theodoret of Cyrrhus are predominantly apologetic in nature, but 
he wrote two historical works, the Historia religiosa and the Historia ecclesiastica, written 
between 444 and 450 AD. The ecclesiastical history of Theodoret covers the periods from 
323–428, and unlike the histories of his contemporaries, excludes the Nestorian controversy 
(Baldwin 1991).

Socrates Scholasticus

Socrates was born in Constantinople, presumably around 379 AD. The date of his birth is 
conjectural based on clues in his writing, namely that he studied under the grammarians 
Helladius and Ammonius, who were Egyptian priests of Jupiter and Pithecus, respectively, 
in Alexandria. They fled Alexandria around 389 AD, and settled in Constantinople. Scholars 
suspect that Socrates would have made contact with them about the age of ten, putting his birth 
sometime around 379. Little is known about Socrates’s life, save that he worked for a time as an 
advocate and that he was interested in history. His love of history combined with his Christian 
faith led to his primary literary undertaking, a seven volume continuation of the Ecclesiastical 
History of Eusebius, which brought the history to the seventeenth consulate of Theodosius the 
Younger, c. 439 AD (NPNF 2a: vii–xvii; Baldwin 1991). The terminus ante quem for the work must 
have been around 439, which puts its inception somewhere in the 430s AD.

Sozomen

Salaminius Hermias Sozomen was born sometime in the late 4th century AD, perhaps 
between 370 and 380, in Bethulia, near Gaza, to a wealthy Palestinian family (Sozomen, Hist. 
Eccl. 5.15). While little is known of his education, it almost certainly took place in a monastic 
setting, though it is not clear that Sozomen actually became a monk. He trained in Berytus 
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(modern Beirut in Lebanon) to be an advocate and began practicing law after settling in 
Constinople around 406 AD. During this time he undertook the project of continuing the 
Ecclesiastical History of Eusebius. This project seems to have been started around 443 AD. 
Sozomen died in c. 450. 

Sozomen’s nine volume church history, written in Greek, is heavily dependent on the work 
of Socrates of Constantinople, especially in its organization. Sozomen’s intention, like that 
of Socrates, was to update the history from the events of 325 to the consulate of Theodosius 
the Younger, c. 439, but the work falls just short of that with its abrupt ending at the events 
of 425 and the accession of the Emperor Valentinian III. While this history is essentially the 
same as that of Socrates, the work of Sozomen is distinctly colored with eloquent discourse 
and a sense of familiarity with the local culture and geography of Palestine (NPNF 2b: 191–
218; Baldwin 1991).

Alexander ‘Monachus’

Alexander the Monk lived sometime between the mid-6th and 9th centuries AD. Nothing 
is known about the man himself, though some have sought to connect Alexander with a 
monk, possibly from Cyprus, who wrote an enkomion (or a eulogy) of the apostle Barnabas 
after the discovery of the apostle’s relic in c. 488. This, however, is unclear. The treatise De 
inventione sanctae crucis, or The Finding of the Holy Cross, is known from a Latin manuscript 
as well as a Georgian translation dating to the 9th/10th centuries AD (Kazhdan 1991a). The 
discussion on the finding of the True Cross is unique in Alexander’s text on two counts: 
first, because the entire treatise deals with the cosmic nature and predominance of the 
Cross as a symbol of Christianity; and second, because the author supplements the original 
legend of Helena’s discovery of the True Cross by noting that it was the Jewish high priests 
who first deliberately buried the tomb of Jesus and the hill of Golgotha not long after Jesus 
rose from the dead, in order to ‘cast these proofs of salvation into oblivion’ (De invent. 5.1). 
He (De invent. 5.1) notes that, ‘This was the most wicked plan of the Jews,’ an expression in 
keeping with the growing anti-Semitic sentiment of the Byzantine period (Bowman 1991; 
Bowman and Cutler 1991).  

Theodosius

Little to nothing is known of the author Theodosius, though a few conjectures have been 
made, such as that of Gildemeister (1882: 22–23), who speculated that Theodosius hailed 
from North Africa. The date of his pilgrimage to Palestine can be fixed to c. 530 AD based, 
among other things, on the fact that Gregory of Tours (see below) clearly makes use of 
Theodosius’s tract in his writings (PPTS 3e: 4–5).

Antoninus ‘Martyr’

Little is known about Antoninus (the) Martyr save that he was a native of Placentia 
(modern Piacenza in northern Italy). According to Wilson (PPTS 2d: iii) ‘he was probably 
a priest, and appears to have ignorant and superstitious.’ It is also unclear whether or not 
he was entitled to be called ‘martyr.’ His traveling companions, John, husband of Thecla, 
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and Lord Paterius, are also unknown. The pilgrimage account of Antoninus is unique for 
the amount of ground that was covered by the writer on his journey; Antoninus visited 
Palestine, Sinai, Egypt, Syria, and Mesopotamia. The date of the pilgrimage is placed either 
before the Persian conquest of 614 AD, or during the years 628–636 since it is clear that 
Antoninus visited a Jerusalem that was under Christian rule.

Gregory of Tours

Georgius Florentius Gregorius, bishop of Tours, in what was then Merovingian France, was 
born Clermont-Ferrand c. 540 AD. Gregory came from a line of church officials on both his 
mother and father’s sides. Gregory was educated by his grand-uncle, who would become 
Bishop Nicetius, his uncle, Bishop Gallus, and the latter’s archdeacon, St. Avitus, who became 
bishop of Clermont. Gregory was appointed to the bishopric of Tours in 573 AD. Gregory 
was intimately acquainted with the kings of Tours during his time as bishop and acted as an 
advisor to them until his death in 593/594 AD. Gregory was also a prolific writer with a ‘gift 
of lively narrative in late Latin’ (McCormick 1991), who produced a number of works. Two of 
the most important works were his Historiarum libri X or History in Ten Books, also known as 
Historia Francorum or History of the Frankish People; and the Libri VIII miraculorum, or Miracles in 
Eight Books, which records various stories reported by travelers. The Historiarum, of primary 
concern here, reports events from the Creation to 511 AD. It was written over a long period 
with Books 1–4 being completed by 575, Books 5–6, between 580–584, and Books 7–10 in 584–
591. Books 1–6 were revised and an epilogue was added in 591 (McCormick 1991; Beck 2003).

Sophronius

Sophronius was born in c. 560 AD in Damascus. As an adult he worked as a teacher of rhetoric. 
In 580 he became a monk at the Monastery of St. Theodosius, located near Bethlehem. He 
moved to the Sinai and eventually Alexandria. He then returned to St. Theodosius and 
shortly thereafter, moved again to North Africa. He returned to Palestine and took the 
position of Patriarch in Jerusalem in c. 633/634 AD (Wilkinson 1977: 7; Papadakis 1991). In 
terms of his literary works, Sophronius is best known for his Anacreontica (poems written in 
Anacreontic meter). He is also known for negotiating the surrender of the city of Jerusalem 
to Caliph Umar I in 638 AD.4 The Anacreontica were written at an unknown point, but as some 
of them reflect a longing for Jerusalem and the holy places of Palestine (especially nos. 19 
and 20), it may be that they were written during Sophronius’s many travels. Wilkinson 
(1977: 7) assigns a very cautious date of c. 614 AD for their composition, but also notes that 
they may have been written during the last years of the patriarch’s life. 

Chronicon Paschale

The Paschal Chronicle has been referred to by many titles, but was originally called Epitomē 
Chronōn tōn apo Adam tou Prōtoplastou Anthrōpou eōs k etous tēs Basileiou ‘Summary (or 
Epitome) of the Ages of Adam the First Man to the 20th Year of the Reign of the Most 
August Heraclius, and the 19th Consulat (18th Regnal Year) of His Son Constantine, the 

4   These events are chronicled in the Annales of Eutychius (Sa’id ibn Batriq) Patriarch of Alexandria. The text can 
be found in PG 111: 1099–1100.
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Third Indiction.’ The text was written in Greek, probably in Constantinople, by an unknown 
author who seems to have been a contemporary of Emperor Heraclius, who reigned from 
c. 610–641 AD. It is a chronicle of the events of the world since the creation of Adam up to 
the year 629 AD set to a Christian chronology based on the paschal cycle, which led the first 
editor of the text, DuCange, to use the conventional title employed here (Baldwin 1991). 
The text is preserved in the Codex Vaticanus Graecus 1941, which dates to the 10th century 
AD (Van der Essen 1913; McGuire 2003: 461).  

Adomnan

Adomnan (also Adamnan5), a man of Irish descent, was the ninth abbot of Iona (at the 
Monastery of St. Columba), a small island off the western coast of Scotland, from the years 
679–704 AD. Adomnan was born c. 624 in south Donegal (in northeastern Ireland). He was 
trained scholastically in his homeland. He joined the Columban community and eventually 
became abbot. He is known for chronicling, in Latin, the travels of Arculf, which is of interest 
here, and also the Vita Columbae, the Life of St. Columba. Little is known of Arculf himself. The 
historian Bede (c. 673–735 AD), in his Historia ecclesiastica gentis anglorum (Ecclesiastical History 
of the English People, completed c. 731 [LCL 254: xx–xxi]) refers to Arculf as Galliarum episcopus, 
‘Bishop of Gaul’ (Hist. eccl. gent. angl. 5.15). It may be that his see was located in Burgundy 
(a region encompassing parts of modern France and Switzerland) (Meehan 1958: 1–9). Bede 
(Hist. eccl. gent. angl. 5.15) points out that Arculf was traveling home by sea when his ship 
was wrecked against the western coast of Britain. After various travels he met Adomnan, 
to whom he recounted his pilgrimage in Palestine, which probably took place between the 
years 680 and 683 AD (Meehan 1958: 9–10). Adomnan committed Arculf’s account to writing 
and presented the account to King Aldfrith of Northumbria around 686, and as Bede notes, 
‘and by his [Aldfrith’s] liberality it was handed on to inferior persons to read’ (LCL 248: 285).      

‘The Venerable’ Bede

Bede, called ‘The Venerable,’ was an English Benedictine monk, polymath, historian, and 
theologian. He was born near Wearmouth in Northumberland in northern England c. 672 
AD. Bede was entrusted to the dual monastery of SS. Peter and Paul, which had houses 
in Wearmouth and Jarrow, where he lived until his death in c. 735 AD. He was ordained 
deacon at the age of 19 and priest by the age of 30. Bede ‘was a monk radiant with holy joy 
in teaching and learning,’ (Donahue 2003: 196), which is attested by his numerous written 
works on grammar, metrics, chronology, history, and hagiography, in addition to biblical 
commentaries, poetical works, and many letters. Bede wrote primarily in Latin and is, 
perhaps, best known for his Historia ecclesiastica gentis Anglorum, the Ecclesiastical History of 
the English People, which was completed by 731 AD (Tkacz and McCormick 1991; Donahue 
2003). Bede’s account of the holy places, De locis sanctis, was written based on the works of 
others (as Bede put it, ‘I, Bede, following the guidance of later as well as of older writers, 
examining what the chart of the masters tells’ [CSEL 39: 301; PPTS 3b: 65]). The account of 
Arculf, written down by Adomnan, was one of the main sources employed by Bede in the 
writing of his De locis sanctis.  

5   Wilkinson (1977: 9, n. 79) notes that this spelling is probably incorrect and prefers the name Adomnan.
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Hugeberc

Hugeberc (also Hygeburg) was an Anglo-Saxon nun at the Abbey of Heidenheim in Germany. 
In c. 780 she wrote what she called the Hodoeporicon of St. Willibald, which is also known 
as Vita Willibaldi episcopi Eischstetensis, Life of Willibald Bishop of Eichstätt, though the work is 
less of a biography and more of an account of his journey to Rome, which included a trip 
to Palestine. The title of the work indicates the primary content, as the term hodoeporicon 
means ‘relation of a voyage’ (Noble and Head 1995: 141). Willibald was born in Hampshire 
in 700 AD. When he was in his early 20s, Willibald, his brother Wynnebald, and their father 
set out on a journey to Rome. In 723, Willibald and several companions traveled throughout 
the Near East until 727, at which time Willibald spent two years in Constantinople, and 
went to Monte Cassino in 729 where he lived for ten years. In 739 he was sent by Pope 
Gregory III to Germany, where he eventually became the Bishop of Eichstätt in Bavaria. He 
served in this role until his death in 787 (Wilkinson 1977: 11, 206–208; Noble and Head, eds. 
1995: 141–142).  

Theophanes

Theophanes, called ‘The Confessor of Sigriane,’ was born in Constantinople in 760 AD to 
a high-ranking soldier of the Roman army. He became a provincial governor (a strator) 
under Emperor Leo IV, during which time he married Megalo, the daughter of a patrician, 
who was a friend of the emperor. He and his wife eventually took to a monastic life and 
founded the monastery of Megas Agros on the mountain of Sigriane in the Caucasus 
Mountains. He was later exiled to Samothrace by Leo V due to his refusal to join the 
Iconoclastic movement. He died in Samothrace in 817 AD. As a historian Theophanes wrote 
the Chronographia, a history of world events, which covers the years 285–813 AD (Kazhdan 
1991d). Theophanes composed the Chronographia between the years 810 and 814. The work 
was written in Greek, and remains a primary source for the history of the seventh and 
eighth centuries AD. The text was translated into Latin by Anastasius, the papal librarian, 
in the 870s (Charanis 2003). 

Bernard ‘Monachus,’ ‘The Wise’

Bernard was a French monk who, along with his two companions—Theudemundus of the 
monastery of Blessed Vincent of Beneventum (in Benevento, Italy) and Stephen, who is 
described only as ‘a Spaniard,’ journeyed to Egypt and Palestine in 870 AD. Tobler (1874: 
393) notes that some have speculated that perhaps Bernard came from the Abbey of Mont 
Saint-Michel in northern France, but this is not clear. Bernard is designated as Bernardus 
Sapiens, Bernard ‘The Wise,’ in the text of his pilgrimage account (Wright 1968: xvi).

Photius

Photius I was the Patriarch of Constantinople in the troubled days of the developing schism 
between Eastern and Western Christianity. He was born in Constantinople in c. 815 AD and 
became a well-known scholar and statesman. He was appointed to the position of patriarch 
in c. 857 AD, and was deposed ten years later. Following his deposition, Photius was exiled 
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to a monastery at Stenos on the Bosphorus Strait. He used part of this time, from the years 
867–878 AD to write his Amphilochia, which consisted of 300 questions and responses dealing 
with exegetical and doctrinal subjects addressed to his friend Amphilochius, Archbishop 
of Cyzicus. Photius was recalled to the position of patriarch in 877, which he held until c. 
886 when he retired to monastic life. He died shortly thereafter in 893 (Fortescue 1913; 
Wilkinson 1977: 13; Kazhdan 1991b; Dvornik 2003).

Commemoratorium de casis Dei vel monasteriis

The Commemoratorium was a report written to Charles I ‘The Great’ (or Charlemagne) of 
the Carolingian Empire regarding the status of the churches and monasteries in Palestine. 
The report was the result of an expedition to assess the financial status of the Christian 
institutions in Palestine to which Charlemagne could then donate funds (Tobler and 
Molinier 1879: xliii–xliv). The text dates to the first decade of the 9th century AD, probably 
to c. 808.

Leo VI ‘The Wise’

Leo VI was the Byzantine emperor from the years 886–912 AD. He was born in 866, presumably 
in Constantinople, and died in 912. He was called ‘The Wise’ and ‘The Philosopher’ because 
he was an educated man and prolific writer. Leo had a relatively troubled reign and ended 
his career embroiled in a controversy with the Church over the fact that he had three 
wives, a sin for which he was posthumously pardoned (Kazhdan and Cutler 1991).

Eutychius (Sa‘id ibn Batriq) of Alexandria

Eutychius was the Melkite patriarch of Alexandria from 933/935 AD until his death in 940. 
He was born Sa’id ibn Batriq in al-Fustat (now part of Old Cairo) in 877 and was educated 
as a physician. He is best known for his work Nazm al-Jawhar, String of Pearls (see Toomer 
1996: 67), known in Latin as Annales. This work was a chronicle of sacred and secular events 
written in Arabic, but following the style of Byzantine chronologists. The Nazm al-Jawhar 
covered events from the Creation to the year 938 AD. The work is significant for its accounts 
of the years after the rise of Islam and the coordination of the reigns of the Islamic caliphs 
and the Eastern patriarchs with the reigns of the emperors and patriarchs of the Byzantine 
Empire. The history was continued to the year 1027 by Eutychius’s relative Yahya ibn Sa‘id 
of Antioch (Griffith 1991; Malouf 2003). 

Yahya ibn Sa‘id

Yahya ibn Sa‘id (al-Antaki), also known as Yahya of Antioch, was a Melkite Christian 
physician and historian who lived and worked in the 11th century AD. He was born in 
Egypt, but spent much of his adult life in Antioch due to the outbreaks of violence against 
Christians on the part of the Fatimid rulers under Caliph Al-Hakim bi-Amr Allah. Yahya 
was a relative (though the nature of the relationship is not clear) of Eutychius (Sa‘id ibn 
Batriq), Patriarch of Alexandria, and is best known for continuing the Annales of Eutychius, 
and bringing it down to the year 1034 AD. Yahya’s history represents one of the few 
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contemporary sources for Byzantine history of the period. Yahya also wrote a number of 
apologetic treatises defending Christianity. He died around 1066 AD (Conrad 1991).

Nasir-i-Khusrau

Nasir-i-Khusrau was a Persian traveler, who visited Jerusalem in 1047 AD on his way to Mecca 
for the hajj, the sacred pilgrimage made by devout Muslims to the home of the Prophet 
Muhammad. Nasir was born in 1003 in the area of Balkh, in what is today northern Afghanistan. 
He spent much of his life in India and lived for some time in the court of the sultan Mahmud 
of Ghazni (Le Strange 1890: 6). Nasir-i-Khusrau’s journal of his visit to Palestine is written in 
Persian and is preserved in two manuscripts in the British Museum (Ad. 18418 and Or. 1991) 
used by Le Strange (1890), as well as in Schefer’s (1881) publication of the account. 

Qualiter sita est civitas Ierusalem

This text, of unknown authorship and date, was first published by Tobler and Molinier 
(1879: 347–349) from manuscript Bibliothecae Armamentarii Parisini, no. 1161 (fol. 102), 
saec. XII. Tobler and Molinier (1879: 345) date the text ante I belum sacrum ‘before the First 
Crusade,’ and tentatively give it a date of  ‘ante 1096.’ In the English translation, only one 
note is given by Bernard (PPTS 3e: 12, n. 1), who cautiously dates the text to c. 1090 AD: ‘The 
date of this tract is uncertain; but it is probably older than the First Crusade.’

Anonymous Pilgrims

The anonymous pilgrimage accounts all came before the fall of the Latin kingdom of 
Jerusalem, and, as Stewart (PPTS 6a) notes it in his preface to the translations, ‘though they 
may not yield many new facts, yet the study of them enables us to form a clearer notion of 
the state of the Holy Land under the Frankish kings.’

Saewulf

Saewulf was an English pilgrim and, likely, a merchant, who visited Palestine in 1102–1103 
AD. He wrote an account of the journey in Latin that ‘combines reality, Christian tradition, 
and scraps of ancient lore’ (Kazhdan 1991c).

Abbot Daniel (Daniil Igoumen)

Daniil was the abbot of a monastery, presumably in Russia. He is sometimes identified 
with Daniil, bishop of Jur’ev. He wrote an account of his journey from Constantinople to 
Palestine, which is normally dated 1106–1108 AD, though it seems that it could have taken 
place any time between 1104–1109. Daniel stayed in Palestine for sixteen months and was 
guided by a monk from the monastery of St. Sabas. At one point during this trip, Daniel 
traveled with King Baldwin I of Jerusalem on a trip to Galilee, demonstrating that the 
relations between Christians of eastern and western traditions could be cordial (Franklin 
1991). This is in marked contrast to the pilgrimage account of Basil Posniakov (see below), 
who viewed the Latins as heretics.
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De situ urbis Jerusalem et de locis sanctis intra ipsum urbem sive circumjacentibus or Fetellus

This text, whose author is unknown, was first published by Count Melchior de Vogüé (1860) 
from a manuscript found in the National Library of Paris (Imperial Library No. 5129) at the 
end of the Chronicle of Robert the Monk. The text appears to have been written between 
the years 1151 and 1157 AD, based on the mention of various known officials. Macpherson 
(PPTS 5a: vi) notes, however, that the majority of the content of the treatise points to an 
earlier date—c. 1130—with the names of later rulers being added anachronistically by a 
redactor. The manuscript was edited by a certain Fetellus (also Fretellus), who served as 
archbishop of Antioch in the early 13th century AD.   

Peter the Deacon

Peter the Deacon was a 12th century monk and librarian at the Abbey of Monte Cassino, 
located approximately 81 miles (130 km) south of Rome. He composed a work on the holy 
places based on the pilgrimage accounts of other writers, and in 1137 AD added a prologue 
dedicating the work to the Abbot Guibald. The content of the book, it seems clear, was 
based largely on the work of Bede and the pilgrimage account of Egeria. According to 
Wilkinson (1981: 179–180) it appears that Bede’s work provided the framework for Peter’s 
book, with some of its content being copied over directly; Egeria’s account was more 
heavily abbreviated and modified due to its personal language. Other later sources seem to 
have also been employed.

John of Würzburg

Little is known about this particular Johannes, except that he was a priest in the church 
at Würzburg in northern Bavaria, Germany. On the manuscript used by Tobler, which was 
(presumably) located at Tegernsee, Bavaria, there is a note written in a different hand 
than the rest of the text saying: ‘Iste liber attinet cenobio sancti Quirini in Tegernsee. In quo 
continetur: Terre sancta et praecipue civitatis Jerusalem descriptio a domino Johanne episcopo  
herbipolensi;’ ‘This book belongs to the monastery of St. Quirinius at Tegernsee. It contains 
a description of the Holy Land, and especially of the city of Jerusalem by the Lord John, 
Bishop of Würzburg’ (Tobler 1874: 415; PPTS 5b: ix). John’s pilgrimage to Palestine seems to 
have taken place between 1160 and 1170 AD, and was prior to the restoration of the Church 
of the Holy Sepulchre, to judge by the language of the account (Tobler 1874: 416–417; PPTS 
5b: x).

Crusader Dedicatory Inscription at Calvary

The Frankish soldiers of the First Crusade managed to capture Jerusalem in 1099 AD 
in a well-known battle where it is said that they slaughtered so many of Jerusalem’s 
inhabitants that they waded in blood up to their ankles as they moved about the city. 
The crown jewel of Crusader Jerusalem was the Church of the Holy Sepulchre, which the 
Crusaders renovated extensively to give a new appearance to the celebrated structure. 
The traditional date for the completion of the church’s renovations under the Crusaders 
is 1149, on the fiftieth anniversary of the capture of the city. This date is based on 
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an inscription that once existed on the Chapel of Calvary, which commemorated the 
construction of ‘the house built around and above this sacred place’ 1149 years ‘from the 
birth of the Lord’ (Biddle 1999: 94). Archaeological and literary evidence suggests that 
the completion of the Crusader works actually took place in the 1160s. The inscription, 
therefore, probably refers only to the construction of the chapel over the Rock of 
Golgotha (de Vogüé 1860: 217; Biddle 1999: 93).  

Muhammad al-Idrisi

Twelfth century geographer Muhammad al-Idrisi, often referred to simply as Idrisi, is 
one of the best known Arab geographers in the West because of his geographical work 
produced for Roger II, king of Sicily, in 1154. Idrisi was born at Ceuta, a Spanish town 
on the northern coast of Africa, to Spanish-Arab parents. Based on his written works, 
it is evident that Idrisi traveled extensively. Idrisi’s geography, commonly known by its 
western name Tabula Rogeriana, the Book of Roger, and called in Arabic Nuzhat al-mushtaq 
fi’khtiraq al-afaq, ‘the book of pleasant journeys into faraway lands,’ includes descriptions 
of many locations in the known world. His description of Palestine during the Crusader 
occupation is well-written and particularly helpful for students of the history of 
Jerusalem (Le Strange 1890: 7).

Theodoric

Aside from his name, little is known for certain about Theodoric (PPTS 5d: iii). It is possible 
that he is mentioned in the dedicatory epistle of the pilgrimage account of John of 
Würzburg, although there is no proof of this. Based on this hypothetical connection with 
John of Würzburg, it is possible to conjecture that he served as the Bishop of Würzburg 
for the year of 1223 AD. If this was the case, then one can assume that he was a German 
and perhaps also a Rhine-lander, based on his reference to a church in Aix la Chapelle 
(Aachen in German), which is located in westernmost central Germany. The date of the 
pilgrimage can be fixed to c. 1172 AD based on clues in the text of Theodoric’s account, 
which indicate that Jerusalem was ruled by the Crusaders (putting the pilgrimage prior 
to their expulsion in 1187). Theodoric also mentions the tombs of the Crusader kings 
within the Church of the Holy Sepulchre, from which it can be gathered that Amalric I (r. 
1162–1173 AD) was king in Jerusalem at the time (the final tomb mentioned by Theodoric 
was that of Baldwin III [r. 1143–1163 AD], who was succeeded by Amalric I) (PPTS 5d: 
iii–ix). 

Ali of Herat

Ali ibn Abi Bakr al-Harawi, more commonly known as Ali of Herat, was a native of Persia 
but spent much of his life in Aleppo in Syria. He wrote a small work in 1173 on pilgrimage 
sites called Kitab al-ishara ila ma’refat al-ziyara, The Places of Pilgrimage. The Arabic text of 
Ali’s pilgrimage was not published at the time Le Strange translated it for the Palestine 
Exploration Fund in 1890. It would seem that it has not been published to this day. Le 
Strange (1890: 8) notes that the manuscript is located in the Bodleian Library at Oxford 
University.
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Johannes Phocas

What little is known about Johannes Phocas is found in the preface supplementing the 
author’s pilgrimage account. The preface was written by Leo Allatius (1586–1669), a learned 
Greek scholar and theologian, who was the Scriptor, and later custodian, of the Vatican 
Library (Grey 1913). Allatius notes that while he was in Chios (one of the Greek islands) 
he came upon the manuscript of Phocas’s pilgrimage account. He does not mention what 
language the original manuscript was written in, but does note that he translated the 
manuscript, presumably to Greek. Allatius gives certain details that he was able to procure 
about Johannes, i.e. that he was a Cretan by birth, his father’s name was Matthew, and 
he took up a monastic life on the Island of Patmos, where he spent the rest of his life. 
Johannes served in the army under the Emperor Emmanuel I Comnenos Porphyrogenitus 
(r. 1143–1180), whom he mentions in the pilgrimage account as having funded the gilding 
of a portion of the burial bench within the Holy Sepulchre. Allatius cites a marginal note in 
the codex written by the son of Johannes: ‘An account written by John the Priest, the most 
holy Phocas, who practices religion in the Island of Patmos, how he saw the holy places in 
the years 1185. At the beginning of the book was written ‘I the son of Phocas of Crete write 
this, by name […]’ (the preface of Allatius is translated in PPTS 5c: iii–iv). 

Jacques de Vitry

Jacques de Vitry was born in Vitry-sur-Seine, near Paris, c. 1170 AD. He studied in Paris and 
became a parish priest of Argenteuil (another commune in Paris) in 1210. Upon visiting 
Oignies in northern France, he decided to become a monk and afterwards became a canon 
regular. In 1216 he was elected as Bishop of Acre on the northern coast of Palestine where 
he remained until 1228, at which time he became the bishop of Tusculum (presumably 
Frascati in central Italy). He also served as Cardinal Bishop of Jerusalem, the papal legate 
in France and Germany, and finally Patriarch of Jerusalem. Jacques de Vitry died in Rome 
in 1240. Jacques de Vitry was a noted historian, preacher, and hagiographer. He is best 
known for his Historia orientalis et occidentalis, History of the East and West, written around 
1210 AD, and which details: 1) conditions in the East, which included a history of Jerusalem; 
and 2) the monastic and quasi-monastic movements of Belgium and Italy (PPTS 11b: iii–iv; 
McDonnel 2003).

La Citez de Jherusalem

This anonymous tract was written after the conquest of Jerusalem by Saladin, and the 
expulsion of the Crusaders in 1187 AD. Conder (PPTS 6b: iii) dates it to around 1220. It is 
known from numerous manuscripts (see De Vogüé 1860: 433–434), though the latest one is 
the most complete. It is this version that is followed here.

Yakut al-Hamawi

Yakut ibn-Abdullah al-Rumi al-Hamawi was an Arab geographer and scholar known for 
producing an encyclopedic work on the geography of the Near East entitled Mu’jam al-
Buldan, ‘Alphabetical (or Dictionary) of Geography’ (Le Strange 1890: 8–9). Yakut was a Greek 
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by birth and was sold into slavery at a young age. He was brought up in Baghdad where he 
received his education while living in the house of his master. Yakut traveled extensively 
as an adult throughout the Near East and eventually settled in Aleppo, where he died in 
1229. Yakut’s travels afforded the scholar the opportunity of gleaning information from 
many places that would eventually find their way into his Geographical Lexicon, which was 
completed by 1225. The work was published by the German Oriental Society in six volumes 
in 1866 (Wüstenfeld 1866). Among the many places included in Yakut’s lexicon, Jerusalem 
is featured as the home to Islam’s third holiest site and the location of the ‘great church,’ 
the Church of the Holy Sepulchre. 

Robert, Patriarch of Jerusalem

Robert of Nantes was the twentieth Latin patriarch of Jerusalem between the years 1240 
and 1254 AD. Robert was a native of Nantes, France where he was the bishop of the church 
there from 1236 to 1240 (Chow 2017). Robert was instrumental in soliciting help from 
the rulers of the West when the Khwarazmians attacked Jerusalem and united with the 
Egyptian Fatimid caliphate to retake Palestine from the Franks (Hamilton 2016: 262–267). 
Robert’s letter, in which he describes the damage done to the Church of the Holy Sepulchre 
by the Khwarazmians, was delivered to ecclesiastical authorities in England and France 
(Paris 1877: 340; Giles 1852: 524–525). His call for help was answered in the form of a seventh 
Crusade led by Louis IX of France.   

Burchard of Sion

Burchard (whose name appears variously in the Latin manuscripts as Borcardus, Brocardus, 
Borghardus, and Burgardus) de Monte Sion, was a German native of either Strasburg or 
Magdeburg, and lived in the 13th century AD. He became a Dominican monk and moved 
to the Near East in 1232. Burchard visited Egypt, Syria, Armenia, and settled in Palestine 
where he lived for some ten years (possibly from 1275–1285) at the monastery on Mount 
Zion in Jerusalem. He eventually returned to Europe prior to his death, the date of which 
is unknown. His pilgrimage is dated to c. 1283 on the basis of the events that he mentions 
in the text, which indicate that he must have written after 1260, 1263, 1268, and 1271, but 
before 1291 and 1285. Burchard’s pilgrimage account has been plagiarized many times, 
including by Marino Sanuto (see below), a tribute to its excellence (PPTS 12a: iii–vi; Laurent 
1864: 1–5).

Nikephorus Kallistus Xanthopoulos

Nikephorus Kallistus of Constantinople was the final Greek hagiographer to attempt to 
expand upon the Ecclesiastical History of Eusebius. Nikephorus was born in 1256 AD, and 
was trained in the tradition of the rhetorical style of Byzantine historiography. He spent 
his younger years teaching rhetoric and theology and, later in life, became a monk at the 
Hagia Sophia in Constantinople. It was here, using the basilica’s library, that Nikephorus 
composed his ecclesiastical history (PG 145: cols. 549–550; ‘Nicephorus’ 2012). Nikephorus’s 
Historia ecclesastica was written around 1320 AD, but only brings Eusebius’s history down 
to the year 610, as far as scholars can tell from the extant portion of the work (Anastos 
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and Jeffreys 2003: 797). It is generally thought that the earlier parts of the work, those 
dependent on the earlier material of Eusebius, Rufinus, Socrates, Sozomen, Theodoret, and 
Evagrius, contribute little to the earlier material, but that the later material is particularly 
valuable (‘Nicephorus’ 1911).

Marino Sanuto

Marino Sanuto (or Sanudo), surnamed Torsello, was born into a noble Venetian family in 
c. 1260 AD, and was, possibly, the son of Venetian ambassador Marco Sanuto, though this 
is not clear. He was a statesman and geographer, who is best known for his attempts to 
revive the crusading spirit and movement, which by this time was beginning to fade. It 
was in light of this passion for a new Crusade that Sanuto wrote his great, three-part work 
Liber secretorum fidellium crucis, Book of Secrets for Crusaders, which is also known as History 
of Jerusalem, the Book on the Expedition to the Holy Land, and Opus on the Holy Land. The initial 
work (Book 1) was completed between the years 1306 and 1307, and supplemented in 1312 
(Book 2) and 1321 (Book 3). The section on Palestine relevant to this study is included in 
Book 3. The books were presented to both Pope Clement V and Pope John XXII, together 
with a map of the world, a map of Palestine, a chart of the Mediterranean, Black Sea and 
west European coasts, and plans of Jerusalem, Acre, and Antioch. He also offered a copy to 
the king of France, all in the hope that a new Crusade would ensue. Sanuto died in 1338 
(PPTS 12b: v–viii; Beazley 1911: 196–197).

Ludolph von Suchem

The only thing known about Ludolphus de Suchem is that he was a parish priest in 
Suchem, in the diocese of Paderborn. This data is gathered from his pilgrimage 
account. It is unclear where Suchem (perhaps Sudheim?) is and/or what town it refers 
to. Ludolph visited Palestine between the years 1336 and 1341 AD, and published his 
pilgrimage account around 1350. It is evident that Ludolph copied many of descriptions 
of holy sites from one Wilhelm von Boldinsel, a Dominican monk. Ludolph’s account is 
generally held to be one of the best from this period (Deycks 1851: xix–xxii; PPTS 12c: 
iii–viii).

Guidebook to Palestine

The text entitled here, Guidebook to Palestine, is based on a pilgrimage account by 
Philippus Brusserius Savonensis, but contains more data than was presented in the 
work of Philippus. It has been dated by Bernard (PPTS 6c: v) to sometime around 1350 
AD The Latin manuscript, which resides in the archives of the library of Trinity College, 
Dublin, dates to the 14th/early 15th century. Bernard (PPTS 6c: vi) notes that the 
colophon at the end of the work reads: Expliciunt pereginationes totius terre sancta s. m. p. 
de m. ‘Explanation of many wanderings in the Holy Land,’ with the meaning of the final 
letters being unclear. The text was dubbed, presumably by Bernard (though he does not 
explicitly say so), ‘Guidebook’ because of its similarity to modern guidebooks in that 
‘the authors did not scruple to borrow liberally from the works of their predecessors’ 
(PPTS 6c: vi).
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John Poloner

Little is known of Johannes Poloner. Tobler (1874: 497–498) suspected that he was a 
German based on certain language used, though this is not clear. The date of his pilgrimage 
is mentioned by Poloner as being between the years 1421 and 1422 AD. Poloner’s account 
is unique in that he was one of the first pilgrims to provide a map of Palestine (which is no 
longer extant but has been reconstructed by Tobler [1874]). It would seem that Poloner’s 
account, as it exists today, is incomplete, as it lacks a description of the Church of the Holy 
Sepulchre (Tobler 1874: 497–522; PPTS 6d: iii–v).

Felix Fabri

Felix Faber (called ‘Fabri’ in the Latin text of his pilgrimage account) was a German writer, 
born in c. 1441 AD, in Zurich, to a well-known family. He studied under the Dominicans at 
Basle and Ulm, Germany, where he spent the greater part of his life. He was a theologian and 
head preacher at Ulm during 1477–1478 and became provincial of the German province in 
1486. He is well known for his publication of the account of his trip to Palestine, Arabia, and 
Egypt, undertaken between the years 1483–1484. He published two accounts of his travels, 
a concise one in German, and a very long and descriptive secondary account written in 
Latin, from which it is evident that Fabri was a distinguished and learned scholar. Fabri 
completed a number of other written works before his death in 1502, some of which are 
still unpublished (McMahon 1913).

Basil Posniakov

Basil Posniakov was a Russian merchant and diplomat who participated in, and eventually 
led, a delegation under the auspices of Russian tsar Ivan IV Vasilyevich (r. 1533–1584) to Egypt 
in response to a request by Joachim, Patriarch of Alexandria, for financial assistance for the 
Monastery of St. Catherine’s at Sinai. Basil Posniakov and his company also visited Jerusalem 
during their journey, which took place between 1558 and 1561 AD (Khitrowo 1889: 285).

Boniface of Ragusa

Boniface of Ragusa was a Franciscan Custodian of the Holy Land between 1551 and 1560, and 
again between 1562 and 1565 (Tavernor 1998: 229, n. 138). Boniface was instructed by Pope 
Julius III, in collaboration with Charles V, the Roman emperor, and his son Philip of Spain, 
to undertake the restoration of the Edicule in the Church of the Holy Sepulchre (da Treviso 
1875: 279). Boniface issued a letter describing his work in the church in 1570 and made a few 
additional comments in his Liber di perenni cultu, published in 1573 (Biddle 1999: 101).  

Letters Describing the Great Fire of 1808

The fire that damaged the Church of the Holy Sepulchre in 1809 was reported by the 
diverse communities that claim ownership of the church (Willis 1849: 154–155). The Holy 
Sepulchre’s ecclesiastical communities were concerned mostly with their respective 
sections of the structure in their letters and reports, and therefore, no comprehensive 
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account of the disaster exists. The letters included in this study were written close to 
the time of the incident with the goal of soliciting financial support for repairs. The first 
letter was written and published by the Franciscan Community. The author provides a 
description of the church (not included here) and a brief report on the fire (Turner 1820: 
597–600; Willis 1849: 155). The second letter, originally written in Greek and circulated in 
1809 by Kallinikos IV, Patriarch of Constantinople, describes the path of the fire in some 
detail and gives the Greek Orthodox account of the events (Jeffrey 1919: 41; Duckworth 
1922: 295, n. 2). Robert Willis (1849: 155), a professor at Cambridge University in the 19th 
century, reported on the incident using the Franciscan letter, a Russian translation of 
Kallinikos’s report, and an additional source written by an Italian priest (not included 
here), who witnessed the fire, but whose account is focused on Latin areas that did not 
sustain damage (de Géramb 1839: 125–144). 

Maximos Simaios

Little is written about the man, Maximos Simaios, who chronicled the repair work on 
the Church of the Holy Sepulchre following the fire of 1808. He was a Greek monk and 
technical supervisor of the restoration project in the church (Küchler 2014: 312). The work 
was carried out by Nikolaos Komnenos between 1809 and 1810. Komnenos was a native of 
Mitylene and was respected as an architect and restorer of ancient structures (Biddle 1999: 
103–105).

Anonymous English Pilgrim

Nothing is known about the English pilgrims who made up the party that traveled from 
Egypt to Palestine in 1831. It would seem that the venture was undertaken on behalf of the 
Society for the Promotion of Christian Knowledge. The pilgrimage took place just prior 
to the first scientific investigation of the antiquities of Palestine by the American scholar 
Edward Robinson (in 1838) and the founding of the London-based Palestine Exploration 
Fund (in 1865).
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Chapter 6

Selected Excerpts from the Historical Sources: 
Golgotha and the Tomb of Jesus to the destruction 

of the Constantinian Basilica (30/33–1009 AD)

A History of Research and Preliminary Remarks

There are a handful of important collections of texts pertinent to the study of the 
Church of the Holy Sepulchre and the site on which it was built. Sir Charles W. Wilson 
(1906: 159–198) of the Palestine Exploration Fund includes numerous excerpts from the 
historical sources in his study of Golgotha relating to: the origin of the toponym ‘Golgotha,’ 
the history of Jerusalem from 33–326 AD, the unearthing of the rock-cut tomb, and the 
discovery of the ‘True Cross.’ These excerpts are in English translation only. A very good 
bi-lingual compilation of excerpts from the principal historical sources, as one might 
expect, is that of Vincent and Abel (1914: 206–217, 233–247, 257–259, 287–290). Vincent and 
Abel present four sections of excerpts in the original languages with French translation 
(Latin and French texts are left untranslated) relevant to: 1) the period of the construction 
of the Constantinian monument to 614 AD, 2) the period from 614 to the destruction 
of the Constantinian church in 1009 AD, 3) the period of the restoration of the church 
by Constantine IX Monomachos in 1048 AD, and 4) the reshaping of the church by the 
Crusaders, 1099–1106 AD. Corbo (1981–1982: 41–50, 141–143, 185–191) includes a small 
selection of long excerpts in the first volume of his excavation report, presented in the 
original languages with Italian translations (Latin and French texts are left untranslated). 
The periods and events covered are: the construction of the Constantinian church, the 
restoration of the church under Constantine IX, and the reshaping of the church by the 
Crusaders. The most recent, and most thorough, bi-lingual compilation of ancient sources 
with English translations can be found in the unpublished doctoral dissertation of James E. 
Phillips (1977: 79–142). Phillips’s list of texts covers the years 30/33–1558 AD. Phillips also 
includes extensive bibliographical data not included in any previous compilation.

The following presentation of excerpts from the principal ancient texts, is, like the older 
compilations, not meant to be exhaustive. For an exhaustive bibliography of ancient 
accounts of pilgrimage to Palestine between the years 333 and 1878 AD see Röhricht 
(1890). For additional ancient accounts, not included in Röhricht’s publication, which were 
originally written in English see Hoade (1970). Additional helpful data can be found in 
Potthast’s (1896) bibliographic encyclopedia of historical works pertaining to the Medieval 
period.

The 86 excerpts included here are divided between three chapters for ease of reference. The 
first section of texts, the present chapter, includes passages dating from the 1st through 
the 11th century AD, covering the periods before the construction of the Byzantine Church 
of the Holy Sepulchre to its destruction. The second collection of texts, in Chapter 7, covers 
the periods of the Church of the Holy Sepulchre’s reconstruction in the 11th century and 
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its many modifications in the years following, up to the mid-19th century. The last set of 
texts, in Chapter 8, includes passages dealing with the Christian legends of the discovery 
of the ‘true cross’ by Constantine’s mother Helena and the burial of Adam, the first human 
being of the biblical account, at Golgotha. 

All of the passages in this and subsequent chapters are presented, with a few exceptions, 
in their original languages with an English translation. For the translations, I have relied, 
whenever possible, on published works, but have provided several of my own translations 
when necessary. Three passages—7.15, 25, and 32—are presented in English translation 
only. The Arabic original of Text 7.15, the pilgrimage account of Ali of Herat, is located 
at the Bodleian Library, Oxford. Le Strange (1890: 8), whose translation I have used for 
this publication, noted that the manuscript is numbered ‘E.D. Clarkii 17, clv., Uri.’ This is 
certainly a reference to the Bodleian’s Edward Daniel Clarke collection, however, Ms. E.D. 
Clarke 17 is not the Arabic text in question, but rather a 15th century Latin dictionary. 
Text 7.25, an anonymous pilgrimage account from the 14th century AD, comes from a 
Latin manuscript housed in the collection of Trinity College, Dublin. The manuscript was 
listed as 426.2 in T.K. Abbott’s (1900: 66) catalogue of the college’s manuscripts, and today 
is numbered TCD Ms. 426/2. The staff of the Manuscripts and Archives Research Library 
successfully located the document in the archives at my request, but, unfortunately, upon 
reviewing the text, they were unable to locate the section on Jerusalem and the Church of 
the Holy Sepulchre. These discrepancies can only be resolved by consulting these texts in 
person, and this is something that I have not been able to do. Finally, I have not been able 
to locate a copy of Text 7.32, the 1809 report on the events of the 19th century fire that 
damaged the Holy Sepulchre, in its original Greek or Russian translation. Willis (1849: 155) 
writes that the document was unpublished as of 1849, but he does not discuss where, or 
from whom, he acquired the text.     

Golgotha and the Rock-Cut Tomb Prior to the Construction of Constantine’s Church

The Gospel According to Mark (c. 66/69–75 AD)

15:20–22

kai. o[te evne,paixan auvtw/|( evxe,dusan auvto.n th.n porfu,ran kai. evne,dusan auvto.n ta. i`ma,tia 
auvtou/Å kai. evxa,gousin auvto.n i[na staurw,swsin auvto,n) Kai. avggareu,ousin para,gonta, tina 
Si,mwna Kurhnai/on evrco,menon avpV avgrou/( to.n pate,ra VAlexa,ndrou kai. ~Rou,fou( i[na a;rh| 
to.n stauro.n auvtou/Å kai. fe,rousin auvto.n evpi. to.n Golgoqa/n to,pon( o[ evstin meqermhneuo,menon 
Krani,ou To,pojÅ

After mocking him, they stripped him of the purple cloak and put his own clothes on him. 
Then they led him out to crucify him. They compelled a passer-by, who was coming in from 
the country, to carry his cross; it was Simon of Cyrene, the father of Alexander and Rufus. 
Then they brought Jesus to the place called Golgotha (which means the place of a skull).1

1   All biblical quotations are taken from the New Revised Standard Version unless otherwise noted.
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15:43–47

evlqw.n VIwsh.f Îo`Ð avpo. ~Arimaqai,aj euvsch,mwn bouleuth,j( o]j kai. auvto.j h=n prosdeco,menoj th.n 
basilei,an tou/ qeou/( tolmh,saj eivsh/lqen pro.j to.n Pila/ton kai. hv|th,sato to. sw/ma tou/ VIhsou/Å 

o` de. Pila/toj evqau,masen eiv h;dh te,qnhken kai. proskalesa,menoj to.n kenturi,wna evphrw,thsen 
auvto.n eiv pa,lai avpe,qanen\ kai. gnou.j avpo. tou/ kenturi,wnoj evdwrh,sato to. ptw/ma tw/| VIwsh,fÅ

kai. avgora,saj sindo,na kaqelw.n auvto.n evnei,lhsen th/| sindo,ni kai. e;qhken auvto.n evn mnhmei,w| 
o] h=n lelatomhme,non evk pe,traj kai. proseku,lisen li,qon evpi. th.n qu,ran tou/ mnhmei,ouÅ h` de. 
Mari,a h` Magdalhnh. kai. Mari,a h` VIwsh/toj evqew,roun pou/ te,qeitaiÅ

Joseph of Arimathea, a respected member of the council, who was also himself waiting 
expectantly for the kingdom of God, went boldly to Pilate and asked for the body of Jesus. 
Then Pilate wondered if he were already dead; and summoning the centurion, he asked 
him whether he had been dead for some time. When he learned from the centurion that 
he was dead, he granted the body to Joseph. Then Joseph bought a linen cloth, and taking 
down the body, wrapped it in the linen cloth, and laid it in a tomb that had been hewn out 
of the rock. He then rolled a stone against the door of the tomb. Mary Magdalene and Mary 
the mother of Joses saw where the body was laid.

16:1–5

Kai. diagenome,nou tou/ sabba,tou Mari,a h` Magdalhnh. kai. Mari,a h` Îtou/Ð VIakw,bou kai. 
Salw,mh hvgo,rasan avrw,mata i[na evlqou/sai avlei,ywsin auvto,nÅ kai. li,an prwi> th/| mia/| tw/n 
sabba,twn e;rcontai evpi. to. mnhmei/on avnatei,lantoj tou/ h`li,ouÅ kai. e;legon pro.j e`auta,j( 
Ti,j avpokuli,sei h`mi/n to.n li,qon evk th/j qu,raj tou/ mnhmei,ouÈ kai. avnable,yasai qewrou/sin 
o[ti avpokeku,listai o` li,qoj\ h=n ga.r me,gaj sfo,draÅ kai. eivselqou/sai eivj to. mnhmei/on ei=don 
neani,skon kaqh,menon evn toi/j dexioi/j peribeblhme,non stolh.n leukh,n( kai. evxeqambh,qhsanÅ

When the sabbath was over, Mary Magdalene, and Mary the mother of James, and Salome 
bought spices, so that they might go and anoint him. And very early on the first day of 
the week, when the sun had risen, they went to the tomb. They had been saying to one 
another, ‘Who will roll away the stone for us from the entrance to the tomb?’ When they 
looked up, they saw that the stone, which was very large, had already been rolled back. As 
they entered the tomb, they saw a young man, dressed in a white robe, sitting on the right 
side; and they were alarmed.

The Gospel According to Luke (c. pre-75 or 80–85 AD)

23:33

kai. o[te h=lqon evpi. to.n to,pon to.n kalou,menon Krani,on( evkei/ evstau,rwsan auvto.n kai. tou.j 
kakou,rgouj( o]n me.n evk dexiw/n o]n de. evx avristerw/nÅ

When they came to the place that is called The Skull, they crucified Jesus there with the 
criminals, one on his right and one on his left.
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23:50–56

Kai. ivdou. avnh.r ovno,mati VIwsh.f bouleuth.j u`pa,rcwn Îkai.Ð avnh.r avgaqo.j kai. di,kaioj & ou-toj 
ouvk h=n sugkatateqeime,noj th/| boulh/| kai. th/| pra,xei auvtw/n & avpo. ~Arimaqai,aj po,lewj tw/n 
VIoudai,wn( o]j prosede,ceto th.n basilei,an tou/ qeou/( ou-toj proselqw.n tw/| Pila,tw| hv|th,sato 
to. sw/ma tou/ VIhsou/ kai. kaqelw.n evnetu,lixen auvto. sindo,ni kai. e;qhken auvto.n evn mnh,mati 
laxeutw/| ou- ouvk h=n ouvdei.j ou;pw kei,menojÅ kai. h`me,ra h=n paraskeuh/j kai. sa,bbaton evpe,fwskenÅ 
Katakolouqh,sasai de. ai` gunai/kej( ai[tinej h=san sunelhluqui/ai evk th/j Galilai,aj auvtw/|( 
evqea,santo to. mnhmei/on kai. w`j evte,qh to. sw/ma auvtou/( u`postre,yasai de. h`toi,masan avrw,mata 
kai. mu,raÅ Kai. to. me.n sa,bbaton h`su,casan kata. th.n evntolh,nÅ

Now there was a good and righteous man named Joseph, who, though a member of 
the council, had not agreed to their plan and action. He came from the Jewish town of 
Arimathea, and he was waiting expectantly for the kingdom of God. This man went to 
Pilate and asked for the body of Jesus. Then he took it down, wrapped it in a linen cloth, and 
laid it in a rock-hewn tomb where no one had ever been laid. It was the day of Preparation, 
and the sabbath was beginning. The women who had come with him from Galilee followed, 
and they saw the tomb and how his body was laid. Then they returned, and prepared spices 
and ointments.

24:1–3, 12

th/| de. mia/| tw/n sabba,twn o;rqrou baqe,wj evpi. to. mnh/ma h=lqon fe,rousai a] h`toi,masan avrw,mataÅ 
eu-ron de. to.n li,qon avpokekulisme,non avpo. tou/ mnhmei,ou( eivselqou/sai de. ouvc eu-ron to. sw/ma 
tou/ kuri,ou VIhsou/ ))) ~O de. Pe,troj avnasta.j e;dramen evpi. to. mnhmei/on kai. paraku,yaj ble,pei 
ta. ovqo,nia mo,na( kai. avph/lqen pro.j e`auto.n qauma,zwn to. gegono,jÅ

But on the first day of the week, at early dawn, they came to the tomb, taking the spices 
that they had prepared. They found the stone rolled away from the tomb, but when when 
went in, they did not find the body [of the Lord Jesus]2…But Peter got up and ran to the 
tomb; stooping and looking in, he saw the linen cloths by themselves; then he went home, 
amazed at what had happened.

The Epistle to the Hebrews (c. 60–90 AD)

13:12

dio. kai. VIhsou/j( i[na a`gia,sh| dia. tou/ ivdi,ou ai[matoj to.n lao,n( e;xw th/j pu,lhj e;paqenÅ

Therefore Jesus also suffered outside the city gate in order to sanctify the people by his 
own blood.

2   The words ‘of the Lord Jesus’ are included in the text of the Nestle-Aland Greek New Testament, but are not 
supported by all the manuscripts, and were, therefore, excluded by the translators of the NRSV. 
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The Gospel According to Matthew (c. 80–90 AD)

27:31–34

kai. o[te evne,paixan auvtw/|( evxe,dusan auvto.n th.n clamu,da kai. evne,dusan auvto.n ta. i`ma,tia 
auvtou/ kai. avph,gagon auvto.n eivj to. staurw/saiÅ VExerco,menoi de. eu-ron a;nqrwpon Kurhnai/on 
ovno,mati Si,mwna( tou/ton hvgga,reusan i[na a;rh| to.n stauro.n auvtou/Å Kai. evlqo,ntej eivj to,pon 
lego,menon Golgoqa/( o[ evstin Krani,ou To,poj lego,menoj...( e;dwkan auvtw/| piei/n oi=non meta. 
colh/j memigme,non\ kai. geusa,menoj ouvk hvqe,lhsen piei/nÅ 

After mocking him, they stripped him of the robe and put his own clothes on him. Then 
they led him away to crucify him. As they went out, they came upon a man from Cyrene 
named Simon; they compelled this man to carry his cross. And when they came to a place 
called Golgotha (which means Place of a Skull), they offered him wine to drink, mixed with 
gall; but when he had tasted it, he would not drink it.

27:57–60

Oyi,aj de. genome,nhj h=lqen a;nqrwpoj plou,sioj avpo. ~Arimaqai,aj( tou;noma VIwsh,f( o]j kai. 
auvto.j evmaqhteu,qh tw/| VIhsou/\ ou-toj proselqw.n tw/| Pila,tw| hv|th,sato to. sw/ma tou/ VIhsou/Å 
to,te o` Pila/toj evke,leusen avpodoqh/naiÅ kai. labw.n to. sw/ma o` VIwsh.f evnetu,lixen auvto. ÎevnÐ 
sindo,ni kaqara/| kai. e;qhken auvto. evn tw/| kainw/| auvtou/ mnhmei,w| o] evlato,mhsen evn th/| pe,tra| kai. 
proskuli,saj li,qon me,gan th/| qu,ra| tou/ mnhmei,ou avph/lqenÅ h=n de. evkei/ Maria.m h` Magdalhnh. 
kai. h` a;llh Mari,a kaqh,menai avpe,nanti tou/ ta,fouÅ

When it was evening, there came a rich man from Arimathea, named Joseph, who was also 
a disciple of Jesus. He went to Pilate and asked for the body of Jesus; then Pilate ordered it 
to be given to him. So Joseph took the body and wrapped it in a clean linen cloth and laid 
it in his own new tomb, which he had hewn in the rock. He then rolled a great stone to the 
door of the tomb and went away.

28:1–2

VOye. de. sabba,twn( th/| evpifwskou,sh| eivj mi,an sabba,twn h=lqen Maria.m h` Magdalhnh. kai. 
h` a;llh Mari,a qewrh/sai to.n ta,fonÅ kai. ivdou. seismo.j evge,neto me,gaj\ a;ggeloj ga.r kuri,ou 
kataba.j evx ouvranou/ kai. proselqw.n avpeku,lisen to.n li,qon kai. evka,qhto evpa,nw auvtou/Å

After the sabbath, as the first day of the week was dawning, Mary Magdalene and the other 
Mary went to see the tomb. And suddenly there was a great earthquake; for the angel of the 
Lord, descending from heaven, came and rolled back the stone and sat on it.

The Apocalypse of John or Revelation (c. 95–96 AD)

11:7–8

kai. o[tan tele,swsin th.n marturi,an auvtw/n( to. qhri,on to. avnabai/non evk th/j avbu,ssou poih,sei 
metV auvtw/n po,lemon kai. nikh,sei auvtou.j kai. avpoktenei/ auvtou,jÅ kai. to. ptw/ma auvtw/n evpi. th/j 

Golgotha and the Tomb of Jesus to the destruction of the Constantinian Basilica

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use



Golgotha and the Tomb of Jesus to the destruction of the Constantinian Basilica 159

platei,aj th/j po,lewj th/j mega,lhj( h[tij kalei/tai pneumatikw/j So,doma kai. Ai;guptoj( o[pou 
kai. o` ku,rioj auvtw/n evstaurw,qhÅ

When they have finished their testimony, the beast that comes up from the bottomless pit 
will make war on them and conquer them and kill them, and their dead bodies will lie in 
the street3 of the great city that is prophetically called Sodom and Egypt, where also their 
Lord was crucified.

The Gospel According to John (c. 90–100 AD)

19:16–20

to,te ou=n pare,dwken auvto.n auvtoi/j i[na staurwqh/|Å Pare,labon ou=n to.n VIhsou/n( kai. basta,zwn 
e`autw/| to.n stauro.n evxh/lqen eivj to.n lego,menon Krani,ou To,pon( o] le,getai ~Ebrai?sti. 
Golgoqa( o[pou auvto.n evstau,rwsan( kai. metV auvtou/ a;llouj du,o evnteu/qen kai. evnteu/qen( 
me,son de. to.n VIhsou/nÅ e;grayen de. kai. ti,tlon o` Pila/toj kai. e;qhken evpi. tou/ staurou/\ h=n de. 
gegramme,non( VIhsou/j o` Nazwrai/oj o` basileu.j tw/n VIoudai,wnÅ tou/ton ou=n to.n ti,tlon polloi. 
avne,gnwsan tw/n VIoudai,wn( o[ti evggu.j h=n o` to,poj th/j po,lewj o[pou evstaurw,qh o` VIhsou/j\ kai. 
h=n gegramme,non ~Ebrai?sti,( ~Rwmai?sti,( ~Ellhnisti,Å

Then he handed him over to them to be crucified. So they took Jesus; and carrying the 
cross by himself, he went out to what is called The Place of the Skull, which in Hebrew is 
called Golgotha. There they crucified him, and with two others, one on either side, with 
Jesus between them. Pilate also had an inscription written and put on the cross. It read, 
‘Jesus of Nazareth, the King of the Jews.’ Many of the Jews read this inscription, because 
the place where he was crucified was near the city; and it was written in Hebrew, in Latin, 
and in Greek.

19:38–41

Meta. de. tau/ta hvrw,thsen to.n Pila/ton VIwsh.f Îo`Ð avpo. ~Arimaqai,aj( w’n maqhth.j tou/ VIhsou/ 
kekrumme,noj de. dia. to.n fo,bon tw/n VIoudai,wn( i[na a;rh| to. sw/ma tou/ VIhsou/\ kai. evpe,treyen o` 
Pila/tojÅ h=lqen ou=n kai. h=ren to. sw/ma auvtou/Å h=lqen de. kai. Niko,dhmoj( o` evlqw.n pro.j auvto.n 
nukto.j to. prw/ton( fe,rwn mi,gma smu,rnhj kai. avlo,hj w`j li,traj e`kato,nÅ e;labon ou=n to. sw/ma 
tou/ VIhsou/ kai. e;dhsan auvto. ovqoni,oij meta. tw/n avrwma,twn( kaqw.j e;qoj evsti.n toi/j VIoudai,oij 
evntafia,zeinÅ h=n de. evn tw/| to,pw| o[pou evstaurw,qh kh/poj( kai. evn tw/| kh,pw| mnhmei/on kaino.n 
evn w-| ouvde,pw ouvdei.j h=n teqeime,noj\ evkei/ ou=n dia. th.n paraskeuh.n tw/n VIoudai,wn( o[ti evggu.j 
h=n to. mnhmei/on( e;qhkan to.n VIhsou/nÅ

3   Biddle (1999: 64) raises the question of whether or not the mention of the ‘street of the city’ by the author of the 
Apocalypse was intended to give an indication of the location of Golgotha. The answer, of course, is unclear. This 
passage may simply be a reference to the common denominator between Jesus’ death and these ‘witnesses’—their 
death in Jerusalem, the Great City. Regardless, it is important to note that the verse may have influenced the 
author of the Peri Pascha (see below), who uses a similar expression in what seems to be an intentional topographic 
reference.
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After these things, Joseph of Arimathea, who was a disciple of Jesus, though a secret one 
because of his fear of the Jews, asked Pilate to let him take away the body of Jesus. Pilate 
gave him permission; so he came and removed his body. Nicodemus, who had at first 
come to Jesus by night, also came, bringing a mixture of myrrh and aloes, weighing about 
a hundred pounds. They took the body of Jesus and wrapped it with the spices in linen 
cloths, according to the burial custom of the Jews. Now there was a garden in the place 
where he was crucified, and in the garden there was a new tomb in which no one had ever 
been laid.

20:1–5, 11–12

Th/| de. mia/| tw/n sabba,twn Mari,a h` Magdalhnh. e;rcetai prwi> skoti,aj e;ti ou;shj eivj to. 
mnhmei/on kai. ble,pei to.n li,qon hvrme,non evk tou/ mnhmei,ouÅ tre,cei ou=n kai. e;rcetai pro.j 
Si,mwna Pe,tron kai. pro.j to.n a;llon maqhth.n o]n evfi,lei o` VIhsou/j kai. le,gei auvtoi/j( +Hran 
to.n ku,rion evk tou/ mnhmei,ou kai. ouvk oi;damen pou/ e;qhkan auvto,n) VExh/lqen ou=n o` Pe,troj 
kai. o` a;lloj maqhth.j kai. h;rconto eivj to. mnhmei/onÅ  e;trecon de. oi` du,o o`mou/\ kai. o` a;lloj 
maqhth.j proe,dramen ta,cion tou/ Pe,trou kai. h=lqen prw/toj eivj to. mnhmei/on( kai. paraku,yaj 
ble,pei kei,mena ta. ovqo,nia( ouv me,ntoi eivsh/lqen ))) Mari,a de. ei`sth,kei pro.j tw/| mnhmei,w| e;xw 
klai,ousaÅ w`j ou=n e;klaien( pare,kuyen eivj to. mnhmei/on kai. qewrei/ du,o avgge,louj evn leukoi/j 
kaqezome,nouj( e[na pro.j th/| kefalh/| kai. e[na pro.j toi/j posi,n( o[pou e;keito to. sw/ma tou/ VIhsou/Å

Early on the first day of the week, while it was still dark, Mary Magdalene came to the tomb 
and saw that the stone had been removed from the tomb. So she ran and went to Simon 
Peter and the other disciple, the one whom Jesus loved, and said to them, ‘They have taken 
the Lord out of the tomb, and we do not know where they have laid him.’ Then Peter and 
the other disciple set out and went toward the tomb. The two were running together, but 
the other disciple outran Peter and reached the tomb first. He bent down to look in and saw 
the linen wrappings lying there, but he did not go in…

But Mary stood weeping outside the tomb. As she wept, she bent over to look into the tomb; 
and she saw two angels in white, sitting where the body of Jesus had been lying, one at the 
head and the other at the feet.

The Gospel According to Peter (c. [70–]150 AD?)

6:2–44

to,te h[lioj e;lamye kai. eu`re,qh w[ra evna,th) evca,rhsan de. oi` VIoudai/oi kai. dedw,kasi tw/| VIwsh.f 
to. sw/ma auvtou/ i[na auvto. qa,yh|( evpeidh. qeasa,menoj h=n o[sa avgaqa. evpoi,hsen) labw.n de. to.n 
ku,rion e;louse kai. ei;lhse sindo,ni kai. eivsh,gagen eivj i;dion ta,qon kalou,menon Kh/pon VIwsh.f)

Then the sun came out and it was found to be the ninth hour. Now the Judeans rejoiced and 
gave his body to Joseph so that he might bury it, since [Joseph] had observed how much 

4   The chapters and versification system for this text are based on those of Miller (1994: 402–407). 
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good he had done. [Joseph] took the Lord, washed [his body] and wound a linen [shroud] 
around him, and brought him to his own tomb, called ‘Joseph’s Garden.’ 

8:4–6

o` de. Peila/toj parade,dwken auvtoi/j Petw,nion to.n kenturi,wna meta. stratiwtw/n fula,ssein 
to.n ta,fon) kai. su.n auvtoi/j h=lqon presbu,teroi kai. grammatei/j evpi. to. mnh/ma( kai. kuli,santej 
li,qon me,gan kata. tou/ kenturi,wnoj kai. tw/n stratiwtw/n o`mou/ pa,ntej oi` o;ntej evkei/ e;qhkan 
evpi. th/| qu,ra| tou/ mnh,matoj( kai. evpe,crisan e`pta. sfragi/daj( kai. skhnh.n evkei/ ph,xantej 
evfu,laxan)

So Pilate gave them the centurion Petronius with soldiers to guard the tomb. And elders 
and scholars when with them to the tomb. And all who were there [with] the centurion and 
the soldiers helped roll a large stone against the entrance to the tomb. And they put seven 
seals on it. Then they pitched a tent there and kept watch.

9:2-4

Th/| de. nukti. h-| evpe,fwsken h` kuriakh,( fulasso,ntwn tw/n avna. du,o du,o kata. froura,n( 
mega,lh fwnh. evge,neto evn tw/| ouvranw/| kai. ei=don avnoicqe,ntaj tou.j ouvranou.j kai. du,o a;ndraj 
katelqo,ntaj evkei/qen( polu. fe,ggoj e;contaj( kai. evggi,santaj tw/| ta,fw|) o` de. li,qoj evkei/noj o` 
beblhme,noj evpi. th/| qu,ra| avfV evautou/ kulisqei.j evpecw,rhse para. me,roj( kai. o` ta,foj hvnoi,gh 
kai. avmfo,teroi oi` neani,skoi evish/lqon)

But during the night before the Lord’s day dawned, while the soldiers were on guard, two 
by two during each watch, a loud noise came from the sky, and they saw the skies open up 
and two men come down from there in a burst of light and approach the tomb. The stone 
that had been pushed against the entrance began to roll by itself and moved away to one 
side; then the tomb opened up and both young men went inside.

12:1–5

:Orqrou de. th/j kuriakh/j Maria.m h` Magdalhnh,)))labou/sa meqV evauth/j ta.j fi,laj h=lqe evpi. 
to. mnhmei/on o[pou h=n teqei,j( kai. evfobou/nto mh. i;dwsin auvta.j oi` VIoudai/oi( kai. e;legon Eiv 
kai. mh. evn evkei,nh| th/| h`me,ra h-| evstaurw,qh evdunh,qhmen klau/sai kai. koyasqai( kai. nu/n evpi. tou/ 
mnh,matoj auvtou/ poih,swmen tau/ta) ti,j de. avpokuli,sei h`mi/n kai. to.n li,qon to.n teqe,nta evpi. th/j 
qu,raj tou/ mnhmei,ou( i[na eivselqou/sai parakaqesqw/men auvtw/| kai. poih,swmen ta. ovfeilo,mena* 
me,gaj ga.r h=n o` li,qoj( kai. fobou,meqa mh, tij h`ma/j i;dh|)  kai. eiv mh. duna,meqa( ka’n evpi. th.j 
qu,raj ba,lwmen a] fe,romen eivj mnhmosu,nhn auvtou/)))

Early on the Lord’s day, Mary of Magdala…took her friends with her and went to the tomb 
where he [Jesus] had been laid. And they were afraid that the Judeans might see them and 
were saying, ‘Although on the day he was crucified we could not weep and beat our breasts, 
we should now perform these rites at his tomb. But who will roll away the stone for us, the 
one placed at the entrance of the tomb, so that we may enter and sit beside him and do 
what ought to be done?’ (remember it was a huge stone.) ‘We fear that someone might see 
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us. And if we are unable [to roll the stone away] we should at least, place at the entrance 
the memorial what we brought for him…

13:1–2

kai. avpelqou/sai eu-ron to.n ta,fon hvnew|gme,non\ kai. proselqou/sai pare,kuyan evkei/( kai. o`rw/
sin evkei/ tina neani,skon kaqezo,menon me,sw| tou/ ta,fou( w`rai/on kai. peribeblhme,non stolh.n 
lamprota,thn( o[stij e;fh auvtai/j Ti, h;lqate* ti,na zhtei/te* mh. to.n starwqe,nta evkei/non* 
avne,sth kai. avph/lqen\ eiv de. mh. pisteu,ete( paraku,yate kai. i;date to.n to,pon e;nqa e;keito( o[ti 
ouvk e;stin\ avne,sth ga.r kai. apvh/lqen evkei/ o[qen avpesta,lh)

And they went and found the tomb open. They went up to it, stooped down, and saw a 
young man sitting there [in] the middle of the tomb…He said to them, ‘Why have you 
come? Who are you looking for? Surely not the one who was crucified? He has risen and 
gone. If you don’t believe it, stoop down and take a look at the place where he lay, for he is 
not there. He is risen and has gone back to the place he was sent from.’5

6.8. Peri Pascha, ‘Our Passover’ (c. 160–170 AD)

§ 72, lines 505–5076

Ou-tos pefo,neutai\
kai. pou/ pefo,neutai* evn me,sw| VIerousalh,m)
<u`po. ti,nwn* u`po. tou/ VIsrah,l)>7

It is he that has been murdered.
And where has he been murdered? In the middle of Jerusalem.
By whom? By Israel.

§ 94, lines 693–706

Vakou,sate pa/sai ai` patriai, tw/n evqnw/n kai. i;dete\
kaino.j fo,noj ge,gonen evn me,sw| VIerousalh,m(
	 evn po,lei nomikh/|(
	 evn po,lei e`brai?kh/|(
	 evn po,lei profhtikh/|(
	 evn po,lei dikai,a| nomizome,nh|(
kai, ti,j pefo,neutai* ti,j de. o` foneu,j*
eivpei/n aivdou.mai kai. le,gein avnagka,zomai)
eiv me.n ga.r nu.ktwr gego,nei o` fo,noj(
	 h’ evpV evrhmi,aj h=n evsfagme,noj(
		  siga/n eu;crhston h=n)

5   Greek text in Swete 1893: 11–12, 14–17, 21–23; English translation in Miller 1994: 404–406.
6   Adapted from Hall 1979: 38–39, 52–53.
7   The bracketed portion is omitted by the Greek witnesses and restored by conjecture based on other fragments 
(Hall 1979: xlvii).
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nu/n de. evpi. me,shj platei,aj kai. evn me,sw| po,lewj8 
	 me,shj h`me,raj pa,ntwn o`rw,ntwn 
	 ge,gonen dikai,ou a;dikoj fo,noj)    

Listen, all you families of the nations, and see!
An unprecedented murder has occurred in the middle of Jerusalem, 

in the city of the law, 
in the city of the Hebrews,
in the city of the prophets,
in the city accounted just.

And who has been murdered? Who is the murderer?
I am ashamed to say and I am obliged to tell.
For if the murder had occurred at night, 

or if he had been slain in a desert place, 
one might have had recourse to silence.

But now, in the middle of the street and in the middle of the city,
at the middle of the day for all to see,

has occurred a just man’s unjust murder.

Eusebius, Bishop of Caesarea, Onomasticon (c. 290–325 AD)

74.19–21

Golgoqa,) ‘crani,ou to,poj’( e;nqa o` Cristo.j evstaurw,qh) o]j kai. dei,knutai evn Aivli,a| pro.j toi/j 
borei,oij tou/ Siw.n o;rouj)9

Golgotha. Place of the Skull, where the Christ was crucified, which is indeed pointed out in 
Ailia right beside the northern parts of Mount Zion.10 

Eusebius, Bishop of Caesarea, Theophania, ‘Divine Manifestation’ (c. 324 AD)

3.61 (Fig. 6.1)

to. de. mnh/ma sph,laion h=n a;rti kata. pe,traj lelaxeume,nun( ou;pw sw,matoj e`te,rou pepeirame,non\ 
e;de ga.r mo.nw| parado,xw nekrw/|\ qaumasth. de. ivdei/n kai/ h` pe,tra evn a.plw|me,nw| cw,rw| mo,nh 
o;rqioj avestame,nh kai. mo,non e[n a;ntron ei;sw evn auvth/| peri,ecousa)11

The tomb was a cave lately excavated in the rock which had not yet received any dead 
body; and it was proper that its one loculus should have been at the disposition of Him 
alone who had died in an extraordinary manner. It is wonderful to see the rock which is 

8   Papyrus Bodmer XIII (third or early fourth century CE): civitatis. Mississippi Coptic Codex I (the Crosby Codex) 
(sixth century CE), cited in Latin; Syriac fragment in Brit. Lib. Syr. Add. 12154, cited in Latin: in medio civitatis (Hall 
1979: xlv–xlvi). 
9   Klostermann 1966: 74–75.
10   Taylor 1998: 191; cf. also Freeman-Grenville, Chapman, and Taylor 2003: 3.
11   PG 24: col. 620. 
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in an isolated place and enclosed within only one cave, because if there had been more it 
would have obscured the miracle of Him who had overcome death.12

Translation of the Syriac text:

The grave itself was a cave that had been recently hewn out; a cave that had now been 
cut out in a rock, and which had experienced (the reception of) no other body. For it was 
necessary that it, which was itself a wonder, should have the care of that Corpse only. For it 
is astonishing to see even this rock, standing out erect and alone, in a level land, and having 
only one cavern within it; lest, had there been many, the miracle of Him who overcame 
Death should have been obscured.13

The Formation of Hadrian’s Jerusalem—Colonia Aelia Capitolina—and the Building 
Projects on the Northwestern Hill of the City

Cassius Dio, Historia Romana, ‘Roman History’ (c. 229 AD?)

66.7.2—The Fate of the Jews Following the First Revolt and the Destruction of Jerusalem in 70 AD.

Ou[tw me.n ta. ~Ieroso,luma evn auvth/| th/| tou/ Kro,nou h`me,ra( h]h ma,lista e;ti kai. nu/n VIoudai/
oi se,bousin( evxw,leto) kai. avpV evkei,nou di,dracmon evta,cqh tou.j ta. pa,tria auvtw/n e;qh 
periste,llontoaj tw/| Kapitwli,w Dii. kaiV e;toj avpofe,rein)

Thus was Jerusalem destroyed [by Titus and the Roman army] on the very day of Saturn, 
the day which even now the Jews reverence most. From that time forth it was ordered that 
the Jews who continued to observe their ancestral customs should pay an annual tribute of 
two denarii to Jupiter Capitolinus.  

12   Bagatti 1971: 59; cf. Lee’s (1843: 199) translation of Theoph. 3.61.
13   English translation in Lee 1843: 199.

Figure 6.1. Syriac text of Theophania 3.61 (source: Lee 1842: 96).
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69.12.1–2—The Beginning of the Second Jewish Revolt

Vej de. ta. ~Ieroso,luma po,lin auvtou/ avnti. th/j kataskafei,shj oivki,santoj( h/n kai. Aivli,an 
Kapitwli/nan wvno,mase( kai. evj to.n tou/ naou/ tou/ qeou/ to,pon nao.n tw/| Dii. e[teron avntegei,rantoj 
po,lemoj ou;te mikro.j ou;t , ovligocro,nioj evkinh,qh) VIoudai/oi ga.r deino,n ti poiou,menoi to 
avllofu,louj tina.j evj th.n po,lin sfw/n oivkisqh/nai dai. to. i`era. avllo,tria evn auvth/| i`druqh/nai))) 

At Jerusalem he [Hadrian] founded a city in place of the one which had been razed to the 
ground, naming it Aelia Capitolina, and on the site of the temple of the god he raised a new 
temple to Jupiter. This brought on a war of no slight importance nor of brief duration, for 
the Jews deemed it intolerable that foreign races should be settled in their city and foreign 
religious rites planted there.14

Eusebius, Bishop of Caesarea, Historia ecclesiastica, ‘Ecclesiastical History’ (c. 311–315 AD)  

4.6.4

ou[tw dh. th/j po,lewj eivj evrhmi,an tou/ VIoudai,wn e;qnouj tantelh. te fqora.n tw/n ta,lai 
oivkhto,rwnevlqou,shj evx avllofu,lou te ge,nouj sunoikisqei,shj( h` mete,peita susta/sa ~Rwmai?kh. 
to,lij th.n evpwnumi,an avmei,yasa( eivj th.n tou/ kratou/ntoj Aivli,ou ~Adrianou/ timh.n Aivli,a 
prosagoreu,etai) kai. dh. th/j auvto,qi evkklhsi,aj evx evqnw/n sugkrothqei,shj( prw/toj meta. tou.j 
evk peritomh/j evpisko,pouj th.n tw/n evkei/se leitourgi,an evgceiri,zetai Ma,rkoj)

Thus when the city came to be bereft of the nation of the Jews, and its ancient inhabitants 
had completely perished, it was colonized by foreigners, and the Roman city which 
afterwards arose changed its name, and in honour of the reigning emperor Aelius Hadrian 
was called Aelia. The church, too, in it was composed of Gentiles, and after the Jewish 
bishops the first who was appointed to minister those there was Marcus.15

5.12.1

VEpi. tou.twn th/j evn ~Ierosolu,moij evkklhsi,aj evpi,skopos o` para. polloi/j eivj e;ti nu/n 
bebohme,noj Na,rkissoj evgnwri,zeto( pentekaideka,thn a;gwn diadoch.n avpo. th/j tw/n VIoudai,wn 
kata. ~Adriano.n poliorki,aj( evx ou-dh. prw/ton th.n auvto,qi evkklhsi,an evx evqnw/n susth/nai meta. 
tou.j evk peritomh/j kaqhgh,sasqai, te auvtw/n prw/ton evx evqnw/n evpi,skopon Ma,rkon evdhlw,samen\

In their [Clement, Pantaenus,16 and their followers] time there flourished Narcissus, 
bishop of the church at Jerusalem, who is still widely famous. He held the succession in 
the fifteenth place after the siege of the Jews under Hadrian, and we have stated already 
that from that time the church in that city was composed of Gentiles, in succession to the 
Jewish Christains, and that the first of the Gentile bishops was Marcus.17 

14   LCL 32: 446–447.
15   LCL 153: 312–313. On the date of the text see Lake’s introduction (LCL 153: xvii–xx).
16   Eusebius discusses the second century church father Clement of Alexandria and another scholar, Pantaenus, 
before discussing the bishops in Jerusalem (see Hist. eccl. 5.10–11).
17   LCL 153: 464–466.
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Eusebius, Bishop of Caesarea, Theophania, ‘Divine Manifestation’ (c. 324 AD)

4.20 (Fig. 6.2)

Translation of the Syriac:

We can easily see with our own eyes how the Jews are dispersed into all nations; and how 
the inhabitants of that which was formerly Jerusalem, but is now named Aelia by Aelius 
Hadrian, are foreigners, and the descendants of another race…It is only their own city, 
and the place in which their worship formerly was (carried on), that they cannot enter! 
But, if the city itself had been utterly desolated, and without inhabitants, men would have 
thought that this was the cause (of their exclusion from it). Now however, that the place 
is inhabited by foreigners, the descendants of a different race, and that it is not allowed 
to them alone even to set a foot in it, so that they cannot view even from a distance the 
land of their forefathers; the things foretold of it are fulfilled, in exact accordance with the 
prediction: ‘They shall be led captive into all nations, and Jerusalem shall be trampled on 
by the Gentiles.’18

18   English translation in Lee 1843: 252. 

Figure 6.2. Syriac text of Theophania 4.20 (Lee 1842: 58).
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Itinerarium Burdigalense or Itinerary of the Bordeaux Pilgrim (c. 333 AD)

591

Et in aide ipsa, ubi templum fuit, quod Salomon aedificavit … Sunt ibi et statuae duae Hadriani.19

And in the sanctuary itself, where the Temple stood which Solomon built … two statues of 
Hadrian stand there.20

Eusebius, Bishop of Caesarea, Vita Constantini, ‘Life of Constantine’ (c. 337 AD)

3.25–26—How the Tomb of Jesus was Covered by Hadrian in the 130s AD

(25) Tou,twn dV w-dV evco,ntwn( mnh/ma a;llo ti me,giston evpi. tou/ Palaistinw/n e;qnouj o` 
qeofilh.j eivrga,zeto) ti, dV h=n tou/to* to.n evn toi/j ~Ierosolu,moij th/j swthri,ou avnasta,sewj 
makaristo,taton to,pon evdo,kei dei/n auvtw/| profanh/ kai. septo.n avpofh/nai toi/j pa/sin) auvti,ka 
dV ou=n oi=kon euvkth,rion susth,sasqai diekeleu,eto( ouvk avqeei. tou/to evn dianoi,a| balw.n avllV 
u`pV auvtou/ tou/ swth/roj)

(26) :Andrej me.n ga,r pote dussebei/j( ma/llon de. pa/n to. daimo,nwn dia. tou,twn ge,noj( 
spoudh.n e;qento sko,tw| kai. lh,qh| paradou/nai to. qespe,sion evkei/no th/j avqanasi,aj mnh/
ma( parV w-| fw/j evxastra,ptwn o` kataba.j ouvrano,qen a;ggeloj avpeku,lise to.n li,qon tw/n ta.j 
dianoi,aj leliqwme,nwn kai. to.n zw/nta meta. tw/n nekrw/n e;qV u`pa,rcein u`peilhfo,twn( ta.j 
gunai/kaj euvaggelizo,menoj to.n t eth/j avpisti,aj li,qon th/j auvtw/n dianoi,aj evpi. do,xh th/j 
tou/ zhtoume,nou zwh/j avfairou,menoj) tou/to me.n ou=n to. swth,rion a;ntron a;qeoi, tinej kai. 
dussebei.j avfane.j evx avnqrwpwn poih,sasqai dianeno,nto, a;froni logismw/| th,n eivsenegka,menoi 
mo,cqon( gh/n e;xwqe,n poqen eivsforh,santej to.n pa,nta kalu,ptousi to,pon( ka;peitV eivj u[yos 
aivwrh,santej li,qw| te katastrw,santej ka,tw pou to. qei/on a;ntron u`po. pollw/| tw/| cw,mati 
kata kru,ptousin) ei-qV w`j ouvdeno.j auvtoi/j leipome,nou( th/j gh/j u[perqe deino.n w`j avlhqw/j 
tafew/na yukw/n evpiskeua,zousi nekrw/n eivdw,lwn( sko,tion VAfrodi,thj avkola,stw| dai,moni 
muco.n oivkodomhsa,menoi( ka;peita musara.j evntauqoi/ qusi,aj evpi. bebh,lwn kai. evnagw/n bwmw/n 
evpispe,ndontej\ tau,th| ga.r mo,noj kai. ouvk a;llwj to. stoudasqe.n eivj e;rgon a;xein evno,mizon( eiv 
dia. toiou,twn evvnagw/n musagma,twn to. swth,rion a;ntron katakru,yeian) ouv ga.r oi-oi, te h=san 
sunie,nai oi` dei,laioi( w`j ouvk ei=cen fu,sin to.n kata. tou/ qana,tou brabei/a avnadhsa,menon 
kru,fion katakipei/n to. kato,rqwma( ouvde th.n su,mpasan tw/n avnqrw,pwn oivkoume,nhn laqei/n 
la,mpwn u`pe.r gh/j geno,menoj o` h[lioj kai. to.n oivkei/on evn ouvranw/| diippeu,wn dro,mon\ tou,tou 
ga.r kreitto,nwj yuca.j avnqrw,pwn avllV ouv sw,mata h` swth,rioj katauga,zousa du,namij tw/n 
oivkei,wn tou/ fwto.j marmarugw/n to.n su,mpanta kateplh,rou ko,smon) plh.n avlla. tw/n avqe,wn 
kai. dussebw/n avndrw/n ta. kata. th/j avlhqei,aj mhcanh,mata makroi/j paretei,neto cro,noij( 
ouvdei,j te tw/n pw,pote( ouvk h`goume,nwn( ouv strathgw/n( ouvk auvtw/n basile,wn( evpi kaqaire,sei 
tw/n tetolmhme,nwn eu[rhtai evpith,deioj h’ mo,noj ei-j o` tw/| pambasilei/ qew/| fi,loj) pneu,mati 
gou/n ka,tocoj qei,w| cw/ron auvto.n evkei/non to.n dedhlwme,non pa,saij ouv kaqarai/j u[laij 
evcqrw/n evpiboulai/j katakekru,fqai lh,qh| te kai. avgnoi,a| paradedome,non ouv paridw,n(  ouvde. 
th/| tw/n aivti,wn paracwrh,saj kaki,a|( qeo.n to.n auvtou/ sunergo.n evpikalesa,menoj kaqai,resqai 

19   Tobler 1870: 4. 
20   Wilkinson 1981: 156–157.
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prosta,ttei( auvth.n dh. ma,lista th.n u`po tw/n evcqrw/n memiasme,nhn avpolau/sai dei/n oivo,menoj 
th/j tou/ panaga,qou diV auvtou/ megalourgi,aj) a[ma de. prosta,gmati ta. th/j avpa,thj mhcanh,mata 
eivj e;dafoj a;nwqen avfV u`yhlou/ katerri,pteto( evleuto, te kai. kaqh|rei/to auvtoi/j xoa,noij kai. 
dai,mosi ta. th/j pla,nhj oivkodomh,mata)21

(25) After these things, the pious emperor addressed himself to another work truly worthy 
of record, in the province of Palestine. What then was this work? He judged it incumbent 
on him to render the blessed locality of our Saviour’s resurrection an object of attraction 
and veneration to all. He issued immediate injunctions, therefore, for the erection in that 
spot of a house of prayer: and this he did, not on the mere natural impulse of his own mind, 
but being moved in spirit by the Savior himself.

(26) For it had been in time past the endeavor of impious men (or rather let me say of the 
whole race of evil spirits through their means), to consign to the darkness of oblivion that 
divine monument of immortality to which the radiant angel had descended from heaven, 
and rolled away the stone for those who still had stony hearts, and who supposed that 
the living One still lay among the dead; and had declared glad tidings to the women also, 
and removed their stony-hearted unbelief by the conviction that he whom they sought 
was alive. This sacred cave, then, certain impious and godless persons had thought to 
remove entirely from the eyes of men, supposing in their folly that thus they should be 
able effectually to obscure the truth. Accordingly they brought a quantity of earth from 
a distance with much labor, and covered the entire spot; then, having raised this to a 
moderate height, they paved it with stone, concealing the holy cave beneath this massive 
mound. Then, as thought their purpose had been effectually accomplished, they prepare on 
this foundation a truly dreadful sepulcher of souls, by building a gloomy shrine of lifeless 
idols to the impure spirit whom they call Venus, and offering detestable oblations therein 
on profane and accursed altars. For they supposed that their object could not otherwise be 
fully attained, than by thus burying the sacred cave beneath these foul pollutions. Unhappy 
men! They were unable to comprehend how impossible it was that their attempt should 
remain unknown to him who had been crowned with victory over death, any more than 
the blazing sun, when he rises above the earth, and holds his wonted course through the 
midst of heaven, it unseen by the whole race of mankind. Indeed, his saving power, shining 
with still greater brightness, and illumining, not the bodies but the souls of men, was 
already filling the world with the effulgence of its own light. Nevertheless, these devices of 
impious and wicked men against the truth had prevailed for a long time, nor had any one 
of the governors, or military commanders, or even of the emperors themselves ever yet 
appeared, with the ability to abolish these daring impieties, save only that one who enjoyed 
the favor of the King of kings. And now, acting as he did under the guidance of the divine 
Spirit, he could not consent to see the sacred spot of which we have spoken, thus buried, 
through the devices of the adversaries, under every kind of impurity, and abandoned to 
forgetfulness and neglect; nor would he yield to the malice of those who had contracted 
this guilt, but calling on the divine aid, gave orders that the place should be thoroughly 
purified, thinking that the parts which had been most polluted by the enemy ought to 
receive special tokens, through his means, of the greatness of divine favor. As soon, then, 

21   PG 20: cols. 1085–1088; cf. also Schneider 2007: 342–347.
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as his commands were issued, these engines of deceit were cast down from their proud 
eminence to the very ground, and the dwelling-places of error, with the statues and the 
evil spirits which they represented, were overthrown and utterly destroyed.22

Epiphanius, Bishop of Salamis, De mensuris et ponderibus, ‘On Weights and Measures’ 
(c. 392 AD)

Die,rcetai ou-n th.n VAntio,cou po,lin( u`perbai,nei t eth.n Koi,lhn kai. th.n Foini,khn( kai. e;rcetai 
eivj th.n Palaisti,nhn( th.n kai. VIoudai,an kaloume,nhn( meta. e;th mzV th/j tw/n ~Ierosolu,mwn 
evrhmw,sewj) Kai. avneisin evpi. ta. ~Ieroso,luma th.n peri,puston po,lin kai. ovnomasth.n( h;n 
kate,streye Ti/toj Ou,espasianou/ pai/j tw/| deute,rw| e;tei th/j auvtou/ basilei,aj.) Kai. eu-re 
th.n po,lin pa/san hvdafisme,nhn( kai. to. i`ero.n tou/ Qeou/ katapepathme,non( parekto.j ovli,gwn 
oivkhma,twn kai. th/j tou/ Qeou/ VEkklhsi,aj( mikra/j ou;shj( e;nqa u`postre,yantej oi` maqhtai.( 
o[te o` Swth.r avnelh,fqh avpo. tou/ VElaiw/noj( avne,bhsan eivj to. u`perw/|on) VEkei/ ga.r wv|kodo,mhto( 
toute,stin evn tw/| me,rei Siw.n( h[tij avpo. th/j evrhmw,sewj parelh,fqh( kai. me,rh oivkh,sewn peri. 
auvth.n th.n Siw.n( kai. e`pta. sunagwgai.( ai; evn th/| Siw.n mo,nai evsth,kesan( w`j kalu,bai( evx w-n 
mi,a perielh,fqh( e[wj cro,nou Maximwna/ tou/ evpisko,pou kai. Kwnstanti,nou tou/ basile,wj( w`j 
skhnh. evn ampelw/ni( kata. to. gegramme,non) Dianoei/tai ou-n o` ~Adriano.j th.n po,lin kti,sai( 
ouv mh.n to. i`ero,n) Kai. labw.n to.n VAku,lan tou/ton to.n proeirhme,non evrmhneuth.n( {Ellhna 
o;nta( kai. auvtou/ penqeri,dhn( avpo. Sinw,phj de. th/j Po,ntou ovrmw,menon( kaqi,sthsin auvto.n evkei/
se evpita,ttein toi/j e;rgoij tw/n th/j po,lewj ktisma,twn( evpiteqeikw.j th/| po,lei to. ivoion ovnoma 
kai. tou/ basilikou/ ovno,matoj to.n crhmatismo,n) ~Wj ga.r evkei/noj wvno,masto Aivlioj ~Adriano.j( 
ou[twj kai. th.n po,lin wvno,masen Aivli,an)23 

XIV

He [Hadrian] came to the city of Antioch, crossed Caelo Syria and Phoenicia, and came 
into the country of Palestine, which is also called Judaea, in the forty-seventh year since 
the ruin of Jerusalem. He arrived at the most famous and noble city of Jerusalem, which 
was laid waste by Titus, the son of Vespasian, in the second year of his reign. He found 
the whole city razed to the ground, and the Temple of the Lord trodden under foot, there 
being only a few houses standing, and the Church of God, a small building, on the place 
where the disciples on their return from the Mount of Olives, after the Savior’s Ascension, 
assembled in the upper chamber. This was built in the part of Sion which had escapted 
destruction, together with some buildings round about Sion, and seven synagogues that 
stood alone in Sion like cottages, one of which remained standing down to the time of 
Bishop Maximus and the Emperor Constantine, ‘like a lodge in a garden of cucumbers,’ in 
the words of Scripture. Now, Hadrian meditated the restoration of the city, but not of the 
Temple. He appointed the aforesaid Aquila to superintend the works connected with the 
building of the city. He gave the city his own name and the use of the imperial title; for as 
he was named Aelius Hadrianus, he named the city Aelia.

22   NPNF 1: 526–527.
23   PG 43: cols. 259–261.
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XV

~O toi,nun VAku,laj dia,gwn evn th/| ~Ierousalh.m( kai. o`rw/n tou.j maqhta.j tw/n maqhtw/n avposto,lwn 
avnqou/ntaj th/| pi,stei( kai. shmei/a mega,la evrgazome,nouj iva,sewn kai. a;llwn qauma,twn\ 
(_Hsan ga.r u`postre,yantej avpo. Pe,llhj th/j po,lewj eivj ~Ierousalh.m( kai. dida,skontej) 
~Hni,ka ga.r e;mellen h` po,lij avli,skesqaj u`po. tw/n ~Rwmai,wn( proecrhmati,sqhsan u`po. 
avgge,lou pa,ntej oi` maqhtai. metasth/nai avpo. th/j po,lewj( mellou,shj a;rdhn avpo,llusqai) 
Oi[tinej kai. metana,stei geno,menoi w/|khsan evn Pe,llh| th/| progegrame,nh| po,lei( pe,ran 
tou/ VIorda,nou( h[tij evk Dekapo,lewj le,getai ei,νai) Meta. de. th.n evrh,mwsin ~Ierousalh.m 
evpanastre,yantej( w`j e;fhn( shmei/a mega,la evpete,loun\)24

Now Aquila dwelt at Jerusalem, and beheld the disciples of those who had been taught by 
the apostles, full of faith and working great miracles both in healing and otherwise. By 
this time, indeed, they had returned to Jerusalem from Pella, and were teaching there; 
for, when the city was about to be taken by the Romans, all the disciples were warned by 
an angel to depart from the city, as it was about to be utterly destroyed. They therefore 
left their home and sojourned in the aforesaid city of Pella beyond Jordan, which is 
reckoned one of the cities of Decapolis. After the destruction of Jerusalem, they came 
back, as I have already told, and wrought mighty works.25

Jerome, Epistulae, ‘Epistles’ (c. 390s AD)

Letter 58.3

Ab Adriani temporibus usque ad imperium Constantini per annos circiter centum octoginta in 
loco resurrectionis simulacrum Iovis, in cruces rupe statua ex marmore Veneris a gentilibus posita 
colebatur: existimantibus persecutionis auctoribus, quod tollerent nobis fidem resurectionis et 
cruces, si loca sancta per idola polluisent.26

From the time of Hadrian to the reign of Constantine—a period of about one hundred and 
eighty years—the spot which had witnessed the resurrection was occupied by a figure of 
Jupiter; while on the rock where the cross had stood, a marble statue of Venus was set 
up by the heathen and became an object of worship. The original persecutors, indeed, 
supposed that by polluting our holy places they would deprive us of our faith in the 
passion and in the resurrection.27

24   PG 43: col. 262.
25   Wilson 1906: 173–174.
26   PL 22: col. 581.
27   NPNF 6: 120.
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Jerome, Commentaria in Evangelium Matthaei, ‘Commentary on the Gospel of Matthew’ 
(c. 398 AD)

24.15

Ita ut audeat stare in templo Dei, et estendere quod ipse sit Deus … Potest autem simpliciter aut de 
Antichristo accipi, aut de imagine Caesaris, quam Pilatus posuit in templo; aut de Hadriani equestri 
statua, quae in ipso sancto sanctorum loco usque in praesentem diem stetit.28

He [the ‘man of iniquity,’ homo iniquitatis] will dare to stand in the Temple of God and show 
that he himself is God … Now this can be interpreted either literally of the Antichrist, or of 
the image of Caesar that Pilate placed in the temple, or of the equestrian statue of Hadrian, 
which stands to the present day in the very location of the holy of holies.29 

Jerome, Commentaria in Isaiam prophetam, ‘Commentary on the Prophet Isaiah’ (c. 410 AD)

2.9

Ubi quondam erat Templum et religio Dei, ibi Adriani statua, et Jovis idolam collocatum est.30 

Where there used to exist formerly a Temple and the worship of God, there is a statue of 
Hadrian, and an idol of Jupiter situated there.31

Jerome, Commentaria in Sophoniam prophetam, ‘Commentary on the Prophet Zephaniah’ 
(c. 391–406 AD)

1.15

Ut qui quondam emerant sanguinem Christi, emant lacrymas suas: et ne fletus quidem 
eis gratuitus sit. Videas in die quo capta est a Romanis et diruta Jerusalem, venire 
poulaum lugubrem, confluere decrepitas mulierculas, et sense pannis annisque absitos, 
in corporibus et in habitu suo iram Domini demonstrantes. Congregatur turba miserorum, 
et patibulo Domini coruscante, ac radiante avnasta,sei ejus, de Oliveti monte quoque 
cruces fulgente vexillo, plangere ruinas templi sui populum miserum, et tamen non esse 
miserabilem…32

They who once bought the blood of Christ, let them buy their own tears, and let not even 
their wailing be free. You may see, on the day of the capture and destruction of Jerusalem by 
the Romans, a doleful crowed assemble, withered hags and aged men, their bodies broken 
down with years and clothed in rags, showing by their appearance that the wrath of God is 
upon them. A crowd of unhappy wretches collect, and while the Lord’s Cross glitters and 

28   PL 26: col. 177.
29   Scheck 2008: 272.
30   PL 24: col. 49.
31   Author’s translation.
32   PL 25: col. 1354
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shines in the Church of His Resurrection, and the banner of the Cross also gleams from the 
Mount of Olives, the miserable people mourn over the ruins of their Temples…33

Sulpicius Severus, Historia Sacra, ‘Sacred History’ (c. 403 AD)

2.30

Fertur Titus adhibito consilio prius deliberasse, an templum tanti operas everteret; etanim nonnullis 
videbatur, aedem sacratam, ultra omnia mortalia iliustrem, non debere deleri; quae servata 
modestiae Romanae testimonium, diruta perennem crudelitatis notam praeberet. At contra alii, et 
Titus ipse, evertendum templum in primis censebant, quo plenius Judaeorum et Christianorum religio 
tolleretur, quippe has religions, licet contrarias sibi, iisdem tamen aucioribus profecias; Christianos 
ex Judaeis exstitisse; radice sublata stirpem facile perituram.34

Titus is said, after calling a council, to have first deliberated whether he should destroy the 
Temple, a structure of such extraordinary work. For it seemed good to some that a sacred 
edifice, distinguished above all human achievements, ought not to be destroyed, inasmuch 
as, if preserved, it would furnish an evidence of Roman moderation, but, if destroyed, 
would serve for a perpetual proof of Roman cruelty. But on the opposite side, others, and 
Titus himself, thought that the Temple out specially to be overthrown, in order that the 
religion of the Jews and of the Christians might more thoroughly be subverted; for that 
these religions, although contrary to each other, had nevertheless proceeded from the 
same authors; that the Christians had sprung up from among the Jews; and that, if the root 
were extirpated, the offshoot would speedily perish.35

2.31

Qua tempestate Hadrianus fidem loci injuria peremturum, … et in templa ac loco Dominicae passionis 
daemonum simulacra constituit; et (quia Christiani ex Judaeis potissimum putabantur : namque tum 
Hierosolymae non nisi ex circumcisione habebat Ecclesia Sacerdotem) militum cohortem custodias in 
perpetuum agitare jussit, quae Judaeos omnes Hierosolymae aditu arceret…ita tum primum Marcus 
ex gentibus, apud Hierosolymam episcopus fuit.

At this time Hadrian, thinking that he would destroy the Christian faith by inflicting an 
injury upon the place, set up the images of demons, both in the Temple and in the place 
where the Lord suffered. And because the Christians were thought principally to consist of 
Jews (for the Church at Jerusalem did not then have a priest except of the circumcision), 
he ordered a cohort of soldiers to keep constant guard, in order to prevent all Jews from 
approaching to Jerusalem…Mark from among the Gentiles was then, first of all, bishop at 
Jerusalem.

33   Wilson 1906: 175.
34   PL 20: cols.146–147.
35   NPNF 11: 111–112
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6.22. Chronicon Paschale, ‘Paschal Chronicle’ (c. 627 AD), author unknown

224.9–12, 16–17

kai. kaqelw.n to.n nao.n tw/n VIoudai,wn to.n evn ~Ierosolu,moij e;ktise ta. du,o dhmo,sia kai. to. 
qe,atron kai. to. trika,maron kai. to. tetra,numfon kai. to. dwdeka,pulon to. pri.n ovnomazo,menon 
avnabaqmoi. kai. th.n ko,dran( kai. evme,risen th.n po,lin eivj e`pta. a;mfoda( kai. e;sthsen avnqrw,pouj 
ivdi,ouj avmfoda,rcaj( kai. e`ka,stw| avmfoda,rch| avpe,neimen a;mfodon\ kai. e[wj th/j sh,meron eivj to. 
tou/ avmfoda,rcou o;noma e[kaston a;mfodon crhmati,zei) kai. evpe,qhke to. e`autou/ o;noma th/| po,lei( 
Aivli,an auvth.n ovnoma,saj( evpeidh. Aivlioj VAdriano.j evle,geto)36

After the Jerusalem Temple had been destroyed, he [Hadrian] founded two public forums, a 
theater, a Tricameron, a Tetranymphon, and a Dodekapylon (the one previously known as the 
Ascent [?]), and the Quadra, and he divided the city into seven quarters, and set the people 
under local rulers, with each local ruler in the midst of the quarter; and to this day, by the 
authority of the local ruler, each quarter is preserved. And he gave the city a name, Aelia, 
his name, because he was called Aelius Hadrianus.37 

The Discovery of the Rock-Cut Tomb, the Construction of Constantine’s Church, 
and Descriptions of the Structure and Enshrined Holy Sites

Eusebius, Bishop of Caesarea, Vita Constantini, ‘Life of Constantine’ (c. 337 AD)

3.27—Excavation of the Tomb

ouv mh.n dV evn tou,toj ta. t/j spoudh/j i[stato( avlla. pa,lin basileu.j ai;resqai kai. porrwta,tw 
th/j cw,raj avporri,ptesqai tw/n kaqairoume,nwn th.n evn li,qoij kai. xu,loij u[lhn prosta,ttei) 
e;rgon de. kai. tw/|de parhkolou,qei tw/| lo,gw) avllV ouvdV evpi. tou/to mo,non proelqei/n avph,rkei( 
pa,lin dV evpiqeia,saj basileu.j tou;dafoj auvto( polu. tou/ cw,rou ba,qoj avnoru,xantaj( auvtw/| coi> 
po,rrw pou kai. evxwta,tw lu,qroij a[te daimonikoi/j evrrupwme,non evkforei/sqai parakeleu,tai)38 

Nor did the emperor’s zeal stop here; but he gave further orders that the materials of what 
was thus destroyed, both stone and timber, should be removed and thrown as far from the 
spot as possible; and this command was also speedily executed. The emperor, however, was 
not satisfied with having proceeded thus far; once more, fired with holy ardor, he directed 
that the ground itself should be dug up to a considerable depth, and the soil which had 
been polluted by the foul impurities of demon worship transported to a far distant place.

3.28 – The Tomb is Revealed

Paracrh/ma dV evpetelei/to kai. tou/to) ẁj dV e[teron avnqV ète,rou stoicei/on ò kata. ba,qouj th/j gh/j 
avnefa,nh cw/roj( auvto. dh. loipo.n to. semno.n kai. pana,gion th/j swthri,ou avnasta,sewj martu,rion 
parV evlpi,da pa/san avnefai,neto( kai. to, te a[gion tw/n àgi,wn a;ntron th,n òmoi,an th/j tou/ swth/roj 

36   CSHB 35: 474; see also PG 92: cols. 613–615. 
37   Author’s translation; cf. Wilson 1906: 178, no. 24.
38   For Vit. Const. 3.27, 28, 30 see PG 20: cols. 1087–1090 and NPNF 1: 527–528 for translation.
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avnabiw,sewj avpela,mbanen eivko,na) dio. meta. th.n evn sko,tw| kata,dusin au=qij evpi. to. fw/j proh,|ei 
kai. toi/j evpi. qe,an avfikvnoume,noij evnargh/ parei/cen òra/n tw/n auvto,qi pepragme,nwn qauma,twn 
th.n ìstori,an( e;rgois àpa,shj gegwnote,roij fwnh/j th.n tou/ swth/roj avna,stasin marturo,menon)

This was also accomplished without delay. But as soon as the original surface of the ground, 
beneath the covering of earth, appeared, immediately, and contrary to all expectation, 
the venerable and hallowed monument of our Savior’s resurrection was discovered. Then 
indeed did this most holy cave present a faithful similitude of his return to life, in that, after 
lying buried in darkness, it again emerged to light, and afforded all who came to witness 
the sight, and clear and visible proof of the wonders of which that spot had once been on 
the scene, a testimony to the resurrection of the Savior clearer than any voice could give.

3.30—Portion of a Letter from Constantine to Bishop Macarius of Jerusalem

Nikhth.j Kwnstanti/nij Me,gistoj Senbasto.j Makari,w|

Tosau,th tou/ swth/roj h`mw/n evstin n` ca,rij( w`j mhdemi,an lo,gwn corhgi,an tou/ paro,ntoj 
qau,matoj avxi,an ei=nai dokei/n\ to. ga.r gnw,risma tou/ a`giwta,tou evkei,nou pa,qouj u`po. th/| 
th/| pa,lai krupto,menon tosau,taij evtw/n perio,doij laqei/n( a;crij ou- dia. th/j tou/ koinou/ 
pa,ntown evcqrou/ avnaire,sewj evleuqerwqei/si toi/j e`autou/ qera,pousin avnala,mpein e;melle( pa/
san e;kplhxin w`j avlhqw/j u`perbai,nei … {Oper dV ou=n pa/sin ei/nai nomi,zw fanero.n( e.kei/
no ma,lista pepei/sqai bou,lomai( w`j a;ra pa,ntwn moi ma/llon me,lei( o[pwj to,n i`ero,n evkei/
non to,pon( o;n Qeou/ prosta.gmati( aivsci,sthj eivdw,lou prosqh,khj w[sper tino.j evtikeime,nou 
ba,rouj( evkou,fisa( a[gion me.n e.x avrch/j Qeou/ kri,sei gegenhme,non( a`giw,teron dV avpofanqe,nta( 
avfV ou- tou/ swthri,ou pa,qouj pi,stin eivj fw/j proh,gagen( oivkodomhma,twn ka,llei kosmh,swmen)

Victor Constantinus, Maximus Augustus, to Macarius.

Such is our Saviour’s grace that no power of language seems adequate to describe the 
wondrous circumstance to which I am about to refer. For, that monument of his most 
holy Passion, so long ago buried beneath the ground, should have remained unknown for 
so long a series of years, until its reappearance to his servants now set free through the 
removal of him who was the common enemy of all, is a which truly surpasses all admiration 
… I desire, therefore, especially, that you should be persuaded of that which I suppose is 
evident to all beside, namely, that I have no greater care than how I may adorn with a 
splendid structure that sacred spot, which, under Divine direction, I have disencumbered 
as it were of the heavey weight of foul idol worship; a spot which has been accounted holy 
from the beginning in God’s judgment, but which now appears holier still, since it brought 
to light a clear assurance of our Savior’s passion. 

3.33–40—The Construction of the Church and Its Description According to Eusebius39

(33) Tau/ta me.n e;grafe basleu,j) {Ama de. lo,gw|( diV e;rgwn evcw,rei ta. pra,gmata\ kai. dh. 
katV auvto. to. swth.rion martu,rion h` ne,a kateskeua,zeto ~Ierousalh.m( avntipro,swpoj th/| 

39   PG 20: cols. 1093–1099. The translation of Vit. Const. 3.34–39 is adapted from Gibson and Taylor 1994: 73–74 as it 
is the best translation suited for the study of the church; see also NPNF 1: 529–530.
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pa,lai bowme,nh|( h’ meta. th.n kuriokto,non miaifoni,an evrhmi,aj evpV e;scata peritrapei/sa( 
di,chn e;tise dussebw/n oivkhto,rwn) Tau,th| dV ou=n a;ntikruj basileu.j th.n kata. tou/ qana,tou 
swth,rion ni,khn( plousi,aij kai. dayile,sin avu,you filotimi,aij( ta,ca pou tau,thn ou=san th.n 
dia. profhtikw/n qespisma,twn kekh|rugme,nhn kainh.n kai. ne,an ~Ierousalh.m( h-j pe,ri makroi. 
lo,goi( muri,a diV evnqe,ou Pneu,matoj qespi,zontej avnumnou/si) Kai. dh. tou/ panto.j w[sper tina. 
kefalh.n( prw/ton a`pa,ntwn to. i`ero.n a;ntron evko,smei( mnh/ma evkei/no qespe,sion( parV w/| fw/j 
evxastra,ptwn pote. a;ggeloj( th.n dia. tou/ Swth/roj evndeiknume,nhn paliggenesi,an toi/j pa/sin 
euvhggeli,zeto) 

(33) Accordingly, on the very spot which witnessed the Savior’s sufferings, a new Jerusalem 
was constructed, over against the one so celebrated of old, which, since the foul stain 
of guilt brought on it by the murder of the Lord, had experienced the last extremity of 
desolation, the effect of Divine judgement on its impious people. It was opposite this city 
that the emperor now began to rear a monument to the Savior’s victory over death, with 
rich and lavish magnificence. And it may be that this was that second and new Jerusalem 
spoken of in the predictions of the prophets,40 concerning which such abundant testimony 
is given in the divinely inspired records. First of all, then, he adorned the sacred cave 
itself, as the chief part of the whole work, and the hallowed monument at which the angel 
radiant with light had once declared to all that regeneration which was first manifested in 
the Savior’s person. 

The Edicule

(34) Tou/to me.n ou=n prw/ton( w`sanei. tou/ panto.j kefalh.n( evxaire,toij ki,osi( ko,smw| te 
plei,stw| katepoi,killen h` basile,wj filoti,mia( pantoi,oij kallwpi,smasi katafaidru,nousa)

(34) So, first, the royal generosity made the cave radiant with all kinds of adornment, as if 
this was the chief part of the whole. He41 embellished the holy cave with choice columns 
and with profuse decoration.

The Courtyard

(35) Die,baine dV evxh/j evpi. pammege,qh cw/ron( eivj kaqaro.n ai,qrion avnapeptame,non\ o[n 
dh. li,qoj lampro.j katestrwme,noj evpV evda,fouj evko,smei( makroi/j peridro,moij stow/n evk 
tripleu,rou perieco,menon)

(35) He passed on next to an enormous space, into a clear, open-air, outspread area. He 
then adorned this by laying bright stone upon the ground, and surrounded it with long 
porticoes on three sides.

40   Eusebius may be referring to Revelation 21:2 here.
41   Gibson and Taylor (1994: 73) point out that in the Greek text, it is Constantine’s ‘royal generosity’ that 
accomplishes the construction and not the emperor per se, but ‘he’ is added in the translaltion for clarification.
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The Basilica

(36) Tw/| ga.r katantikru. pleurw/| tou/ a;ntrou( o; dh. pro.j avni,sconta h[lion evw,ra( o` basi,leioj 
sunh/pto new.j( e;rgon evxai,sion( ei.j u[yoj a;peiron h|rme,non( mh,couj te kai. pla,touj evpi. plei/
ston euvruno,menon\ ou- ta. me.n ei/sw th/j oivkodomi,aj( u[lhj marma,rou poiki,lhj dieka,lupton 
plakw,seij( h` dV evkto.j tw/n toi,cwn o;yij( xestw/| li,qw| tai/j pro.j e[kaston avrmogai/j sunhmme,nw| 
lamprunome,nh( u`perfue,j ti crh/ma ka,llouj th/j evk marma,rou prosa,yewj ouvde.n avpode,on( 
parei/cen) :Anw de. proj auvtoi/j ovro,foij( ta. me.n evkto.j dwmata molu,bdou perie,fratten u;lh|( 
o[mbrwn avsfale.j e;ruma ceimeri,wn\ ta. de. th/j ei,sw ste,ghj glufai/j fatnwma,twn avphrtisme,na( 
kai. w[sper ti me,ga pe,lagoj kaqV o[lou tou/ basilei,ou oi;kou sunece,si tai/j pro.j avllh,laj 
sumplokai/j avneuruno,mena( krusw/| te diaugei/ diV o[lou kekalumme,na( fwto.j oi-a marmarugai/j 
to.n pa.nta new.n evxastra,ptein evpoi,ei)

(37) VAmfi. dV e`ka,tera ta pleufa. dittw/n stow/n( avnagei,wn te kai. katagei,wn di,dumoi 
parasta,dej( tw/| mh,kei tou/ new. sunexetei,nonto( crusw/| kai. au-tai tou.j ovro,fouj pepoikilme,nai\ 
w-n ai` me,n evpi. prosw,pou tou/ oi;kou( ki,osi pammege,qesin e.phrei,donto( ai` dV ei;sw tw/n 
e;mprosqen u`po. pessoi/j avnhgei,ronto( polu.n to.n evxwqen peribeblhme,noij ko,smon) Pu,lai 
de. trei/j pro.j auvto.n avni,sconta h[lion eu= diakei,menai( ta. plh,qh tw/n ei;sw ferome,nwn 
u`pede,conto)

(38) Tou,twn dV avntikru.( to. kefa,laion tou/ panto.j h`misfairi,ou h=n( evpV a;krou tou/ basilei,ou 
evktetame,non\ o] dh. duwkai,deka ki,onej evstefa,noun( toi/j tou/ Swth/roj avposto,loij ivsa,riqmoi( 
krath/rsi megi,stoij evx avrgu,rou pepoihme,noij ta,j korufa.j kosmou,menoi\ ou]j dh. basileu.j 
auvto.j avna,qhma ka,lliston evpoiei/to tw/| auvtou/ Qe,w/|)  

(36) The royal house42 was attached to the side opposite the cave, which looked toward 
the rising sun. It was an extraordinary work, built extremely high and to the maximum in 
length and breadth. The inner surfaces of the building were covered with slabs of variously 
colored marble. The appearance of the walls outside was bright with polished stone, with 
each one fitting together exactly (something of marvelous beauty in no way inferior to the 
appearance of marble). Above, on the roofs, he protected the exterior structures with lead; 
a sure protection against winter rains. The inside surfaces of the ceiling were completed 
with carved panels and, like some great sea, they extended over the entire royal house by 
continuous interweavings with one another. It was overlaid throughout with radiant gold, 
of such a kind that made the whole temple glitter with sparkles of light.

(37) Around both sides were two rows of double porticoes, an upper and a lower one, 
which ran the length of the temple. These had roofs embellished with gold. The porticoes 
by the interior face43 of the building were supported by columns of enormous size, while 
those porticoes inside the porticoes before the walls were held up by pillars with much 
decoration around the outside. Three gates facing the rising sun were well placed to admit 
the crowds coming in.

42   Gibson and Taylor (1994: 73–74) translate basileios here as ‘royal temple,’ which is somewhat confusing because 
later, they render the same term as ‘royal house.’ Because Eusebius does employ the word ‘temple’ (neōs) to refer 
to the church in chapters 39 and 40, I have rendered basileios as ‘royal house.’ 
43   Eusebius simply uses prosōpon ‘face’ here. Gibson and Taylor (1994: 73–74) insert ‘interior’ for clarification.
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(38) Opposite these doors was the main part of all this: a dome,44 which has been extended 
to the highest part of the royal house. Twelve columns crowned it, equal in number to the 
Savior’s apostles. These were adorned at the tops with great bowls made of silver, which 
the Emperor himself provided (or donated45) as a splendid offering to his God.

The Entryway

(39) :Enqen de. proi?o,ntwn evpi. ta.j pro. tou/ vnew. keime,naj eivso,douj( ai;qrion diela,mbanen) +Hsan 
de. evntauqoi/ parV evka,tera( kai. auvlh. prw,th( stoai, tV evpi. tau,th|( kai. evpi. pa/sin aì au;leioi pu,lai\ 
meqV a[j evpiV auvth/j me,shj platei,aj avgora/j( ta. tou/ panto.j propu,laia filoka,lwj hvskhme,na( 
toi/j th.n evkto.j porei,an poioume,noij kataplhktikh.n parei/kon th.n tw/n e;ndon òrwme,nhn qe,an)

(39) Then, moving on to the entrances that lie in front of the temple, he enclosed another 
open area. Here beside each entrance, there were arcades. There was first a court, and 
next to this porticoes,46 and against all of this the gates of the courtyard. Then, right in 
the middle of the market’s colonnaded street, was the beautifully adorned main entrance. 
The clearly visible view of the interior caused astonishment to those walking past outside.

Summary

(40) To,nde me.n ou=n to.n new.n( swthri,ou avnasta,sewj evnarge.j avi,sth martu,rion basileu.j( 
plousi,a| kai. basilikh/| kataskeuh/| to.n su,mpanta katafaidru,naj\ evko,smei dV auvto.n avdihgh,toij 
ka,llesi plei,stwn o[swn avnaqhma,twn( krusou/ kai. avrgu,rou kai. li,qwn polutelw/n evn 
diallattou,saij u[laij\ w-n th.n kata. me,roj evpiskeuh.n filote,cnwj eivrgasme,nhn( mege,qei te 
kai. plh,qei kai. poikili,aij( oiv scolh. nu/n evpexie,nai tw/| lo,gw|)

(40) This temple, then, the emperor erected as a conspicuous monument of the Savior’s 
resurrection, and embellished it throughout on an imperial scale of magnificence. 
He further enriched it with numberless offerings of inexpressible beauty and various 
materials—gold, silver, and precious stones, the skillful and elaborate arrangement of 
which, in regard to their magnitude, number, and variety, we have not leisure at present 
to describe particularly.

Eusebius, Oratio Eusebii de laudibus Constantini in ejus tricennalibus habita, ‘Oration 
of Eusebius, In Praise of the Emperor Constantine Pronounced on the Thirtieth 
Anniversary of His Reign’ (c. 335 AD)

Chapter 9

Ta. de. me.n ou-n w-de sunestelei/to\ ta. dV evpi. tou/ Palaistinw/n e;qnouj( th/j ~Ebrai,wn basilikh/j 
esti,aj evn me,sw|( katV auvto. dh. to. swth,rion martu,rion( oivkon euvkth,rion pammege,qh( new,n 

44   It is not clear what the hēmisphairion is, as Schneider (2007: 356, n. 221) notes, ‘Was genau gemeint ist, bleibt unklar 
und ist in der Forschung umstritten.’ Coüasnon (1974: 44) belives this to be the semi-circular apse of the basilica. 
Gibson and Taylor (1994: 74) interpret it as this to be a dome in the roof situated over the apse.
45   This is based on a later manuscript which has edōreito (Gibson and Taylor 1994: 74).
46   A later manuscript has instead exedrai (Gibson and Taylor 1994: 74).
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te a[gion tw/| swthriw| shmei,w| plousi,wj kai. dayile,si kateko,smei filotimiaij( mnh/ma, te 
mnh,mhj aivwni,ou ge,mon( auvta, te tou/ mega,lou Swth/roj ta. kata. tou/ qana,tou tro,paia( lo,gou 
tanto.j krei,ttosin evti,ma kallwpi,smasi)47

Again in the province of Palestine, in that city which was once the seat of Hebrew sovereignty, 
on the very site of the Lord’s sepulcher, he has raised a church of noble dimensions, and 
adorned a temple sacred to the salutary Cross with rich and lavish magnificence, honoring 
that everlasting monument, and the trophies of the Savior’s victory over the power of 
death, with a splendor which no language can describe.48

Itinerarium Burdigalense or Itinerary of the Bordeaux Pilgrim (c. 333 AD)

593–594

Inde ut eas foras murum de Sion, eunti ad portam neapolitanam ad partem dexteram, deorsum in 
valle sunt parietes, ubi domus fuit sive praetorium Pontii Pilati: ubi Dominus auditus est, antequam 
pateretur. A sinistra autem parte est monticulus Golgotha, ubi Dominus crucifixus est. Inde quasi 
ad lapidis missum est crypta, ubi corpus ejus positum fuit, et tertio die surrexit. Ibidem modo jussu 
Constantini imperatoris basilica facta est, id est, dominicum mirae pulchritudinis, habens ad latus 
exceptoria, unde aqua levatur, et balneum a tergo, ubi infants lavantur.49

As you leave there and pass through the wall of Sion towards the Gate of Neapolis, down 
in the valley on your right you have some walls where Pontius Pilate had his house, the 
Praetorium where the Lord’s case was heard before he suffered. On your left is the hillock 
Golgotha where the Lord was crucified and about a stone’s throw from it the vault where 
they laid his body, and he rose again on the third day. By order of the Emperor Constantine 
there has now been built there a ‘basilica’—I mean a ‘place for the Lord’—which has beside 
it cisterns of remarkable beauty, and beside them a bath where children are baptized.50

Cyril, Bishop of Jerusalem, Catecheses or Catechetical Lectures (c. 340–350 AD)

Lecture 10.19

Pollai. tugca,nousin avlhqei/j( avgaphtoi., peri. Cristou/ marturi,ai)))o` Golgoqa/j o` a[gioj ou-
toj o` u`peranesthkw.j( maturei/ faino,menoj\ to. mnh/ma th/j a`gio,thtoj marturei/( kai. li,qoj o` 
me,cri sh,meron kei,menoj\  

Many, my beloved, are the true testimonies concerning Christ…Golgotha, the holy hill 
standing above us here, bears witness to our sight: the Holy Spulchre bears witness, and 
the stone which lies there to this day.

47   PG 20: cols. 1369.
48   NPNF 1: 594.
49   Tobler 1870: 5.
50   Wilkinson 1981: 158.
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Lecture 13.39

Ele,gxei se ))) o` Golgoqa/j  ou-toj o` a[gioj( o` u`peranestw.j( kai. me,cri sh,meron faino,menoj( 
kai. deiknu,wn me,crinu/n( o[pwj dia. Cristo.n ai` pe,tpai to,te evrra,ghsan\ to. mnh/ma to. plhsi,on( 
o[pou evte,qh\ kai. o` evpiteqei.j th/| qu,ra| li,qoj( o` me,cri sh,meron para. tw|/ mnhmei,w cei,menoj) 

This holy Golgotha, which stands high above us, and shows itself to this day and displays 
even yet how because of Christ the rocks were then risen; the sepulcher nigh at hand where 
he was laid; and the stone which was laid on the door, which lies to this day by the tomb;

Lecture 14.5

kh/poj ga.r h=n o[pou evstaurw,qe) Eiv ga.r kai. ta. ma,lista nu/n basilikai/j dwreai/j evfaidru,nqh( 
avlla, kh/poj h=n pro,teron( kai. ta. su,mbola tou,tou me,nei kai. ta. lei,yana)

For it was in a garden where He was crucified. For though it has now been most highly adorned 
with royal gifts, yet formerly it was a garden, and the signs and the remnants of this remain.

Lecture 14.9

VEn ske,ph| th/j pe,traj) Ske,phn th/j pe,traj ei=pe th.n to,te pro. th/j qu,raj tou/ swthri,ou 
mnh,matoj ou=san ske,phn( kai. evx auvth/j th/j pe,traj( kaqw.j su,nhqej evntau/qa gi,nesqai pro. tw/n 
mnhma,twn( lelaxeume,nhn) Nu/n ga.r ouv fai,netai( evpeidh. to,te evxekola,fqh to. proske,pasma dia. 
th.n parou/san euvkosmi,an) Pro. ga.r th/j basilikh/j filotimi,aj th/j kataskeuh/j tou/ mnh,matoj( 
ske,ph h=n e;mprosqen th/j pe,troj) VAlla. pou/ evstin h` pe,tra( h` e;cousa th.n ske,phn* a=ra peri. 
ta. me,sa th/j po,lewj kei/tai( h’ peri. ta. tei,ch kai. ta. teleutai/a* kai. po,teron evn toi/j arcai,oij 
tei,cesi,n evstin( h’ toi/j u[steron genome,noij proteici,smasi*

A cave of the rock He called the cave which was erewhile before the door of the Savior’s 
sepulcher, and had been hewn out of the rock itself, as is wont to be done here in front of the 
sepulchers. For now it is not to be seen, since the outer cave was cut away at that time for 
the sake of the present adornment. For before the decoration of the sepulcher by the royal 
munificence, there was a cave in the front of the rock. But where is the rock that had in it the 
cave? Does it lie near the middle of the city, or near the walls and the outskirts? And whether 
is it within the ancient walls, or within the outer walls which were built afterwards?

Lecture 14.22

Polloi. mavrture,j eisin th/j tou/ Swth/roj avnasta,sewj)))Pe,tra tou/ mnh,matoj h` u`podexame,nh( 
kai. o` li,qoj avntikatasth,setai eivj pro,swpon VIoudai,wn\ auvto.j ga.r eivde to.n Ku,rion( kai. o` 
li,qoj o` po,te avpokulisqei.j( auvto.j marturei/ th/| avnasta,sei(  me,cri sh,meron kei,menoj)

Many are the witnesses of the Savior’s resurrection…the rock of the sepulcher which received 
him; the stone also shall rise up against the face of the Jews, for it saw the Lord; even the stone 
which was then rolled away, itself bears witness to the Resurrection, lying there to this day.51

51   The Greek texts for the five passages cited here can be found in PG 33: cols. 685, 688, 820, 829, 833, 853; for the 
English see NPNF 7: 62, 92–93, 95–96, 100.  
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Jerome, Liber locorum (translation of Eusebius’ Onomasticon; c. 363 AD) 

75.20–21

Golgotha locus Caluariae, in quo saluator pro salute omnium crucifixus est. et usque hodie ostenditur 
in Aelia ad septentrionalem plagam montis Sion.52

Golgotha. The place of Calvary, in which the Saviour was crucified for the salvation of all. 
Even today it is pointed out in Aelia north of Mount Sion.53

Egeria, Itinerarium or Pilgrimage to the Holy Places (c. 385 AD)

24.1–4, 7–10 

1) Nam singulis diebus, ante pullorum cantum, aperiuntur omnia hostia Anastasis, et descendent 
omnes monazontes et parthenae, ut hic dicunt; et non solum hii, sed et laici, oraeterea viri aut 
mulieres, qui tamen volunt maturius vigilare...

2) Iam autem ubi ceperit lucescere, tunc incipient matutinos ymnos dicere. Ecce et supervenit 
episcopus cum clero, et statim ingreditur into spelunca, et de into cancellos primum dicet orationem 
pro omnibus…Et post hoc, exeunte episcopo de intro cancellos…

3) Item hora sexta denuo descendent omnes similiter ad Anastasim, et dicuntur psalmi et antiphonae, 
donec commonetur eopsocpus : similiter descendet, et non sedet, sed statim intrat intra canvellos 
intra Anastasim, id est intra speluncam ubi et mature : et inde similiter primum facit orationem : sic 
benedicet fideles, et sic exiens de intro cancellos…

4) Ita ergo et hora nona fit, sicuti et ad sexta. Hora autem decima (quod appellant hic licinicon, 
nam nos dicimus lucernare), similiter se omnis multitudo colliget ad Anastasim, incenduntur omnes 
candelae et cerei, et fit lumen infinitum. Lumen autem de foris non affertur, sed de spelunca interiori 
eicitur, ubi noctu ac die semper lucerna lucet, id est de intro cancellos..

7) Et post modum de Anastasi usque ad Crucem cum ymnis ducitur, episcopus simul et omnis populus 
vadet…Et post hoc denuo tam ipiscopus quam omnis turba vadet denuo post Crucem : et ibi denuo 
similiter fit, sicuti et ante Crucem…Candelae autem vitreae ingentes ubique plurimae pendent, et 
cereofala plurima sunt, tam ante Anastasim, quam etiam ante Crucem, sed et post Crucem…

8) Septim autem die, id est dominica die, ante pullorum cantum colliget se omnis multitudo, 
quaecumque esse potest in eo loco, ac si per pashca in basilica, quae est loco iuxta Anastasim, foras 
tamen, ubi luminaria pro hoc ipsud pendent

52   Klosterman 1966: 74–75.
53   Translated in Biddle 1999: 64.
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9) Mox autem primus pullus cantaverit, statim descendet episcopus, et intrat intro speluncam ad 
Anastasim. Aperiuntur hostia omnia, et intrat omnis multitudo ad Anastasim: ubi iam luminaria 
infinita lucent…

10) Dictis ergo his tribus psalmis, et factis orationibus tribus, ecce etiam thiamataria inferuntur 
into spelunca Anastasis, ut tota basilica Anastasis repleatur odoribus. Et tunc ibi stat episcopus 
into cancellos, prendet evangelium, et accedet ad hostium, et leget resurrectionem Domini 
episcopus opse.

1) All the doors of the Anastasis are opened before cock-crow each day, and the ‘monazontes 
and parthenae’, as they call them here, come in, and also some lay men and women, at 
least those who are willing to wake at such an early hour.

2) As soon as dawn comes, they start the Morning Hymns, and the bishop with his clergy 
comes and joins them. He goes straight into the cave, and inside the screen he first says 
the Prayer for All…then he comes outside the screen…

3) Again at midday everyone comes into the Anastasis and says psalms and antiphons 
until a message is sent to the bishop. Again he enters, and without taking his seat, goes 
straight inside the screen in the Anastasis (which is to say into the cave where he went 
in the early morning), and again, after a prayer, he blesses the faithful and comes outside 
the screen…

4) At three o’clock they do once more that they did at midday, but at four o’clock they 
have Lychnicon, as they call it, or in our language, Lucernare. All the people congregate 
once more in the Anastasis, and the lamps and cadles are all lit, which makes it very 
bright. The fire is brought not from outside, but from the cave—inside the screen—where 
a lamp is always burning night and day.

7) Then, singing hymns, they take the bishop from the Anastasis to the Cross, and everyone 
goes with him…Then again the bishop and all the people go Behind the Cross, and do 
there what they did Before the Cross…Great glass lanterns are burning everywhere, and 
there are many candles in front of the Anastasis, and also Before and Behind the Cross.

8) But on the seventh day, the Lord’s Day, there gather in the courtyard before cock-crow 
all the people, as many as can get in…The courtyard is the ‘basilica’ beside the Anastasis, 
that is to say, out of doors, and lamps have been hung there for them.

9) Soon the first cock crows, and at that the bishop enters, and goes into the cave in the 
Anastasis. The doors are all opened, and all the people come into the Anastasis, which is 
already ablaze with lamps.

10) After these three psalms and prayers they take censers into the cave of the Anastasis, 
so that the whole Anastasis basilica is filled with the smell. Then the bishop, standing 
inside the screen, takes the Gospel book and goes to the door, where he himself reads the 
account of the Lord’s resurrection. 
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25.1, 6, 8–11

1) Cum luce autem, quia dominica dies est, et proceditur in ecclesia maior, quam fecit Constantinus; 
quae ecclesia in Golgotha est post Crucem…

6) Et cum toto anno semper dominica die in ecclesia maiore procedatur, id est quae in Golgotha est 
(id est post Crucem), quam fecit Constantinus; una tantum die dominica, id est quinquagesimarum 
per pentecosten…

8) At ubi autem resumpserit se populus hora incipiente secunda, colligent se omnes in ecclesia 
maiore, quae est in Golgotha. Qui autem ornatus sit illa die ecclesiae vel Anastasis, aut Crucis, 
aut in Bethleem, superfluum fuit scribi. Ubi extra aurum et gemmas aut sirico, nichil aliud 
vides…

9) Nam quid dicam de ornatu fabricae ipsius, quam Constantinus sub praesentia matris suae, in 
quantum vires regni sui habuit, honoravit auro, musivo et marmore pretioso tam ecclesiam maiorem, 
quam Anastasim, vel ad Crucem, vel cetera loca sancta in Ierusolima?

10) fit ergo prima die missa in ecclesia maiore, quae est in Golgotha…et inde postmodum cum missa 
ecclesiae facta fuerit, hitur cum ymnis ad Anastasim, iuxta consuetudinem…

11) Alia denuo die similiter in opsa ecclesia proceditur in Golotha hoc idem et tertia die : per triduo 
ergo omnis laetita in ecclesia, quam fecit Constantinus, celebratur usque ad sextam. Quarta die in 
Eleona, id est in ecclesia, quae est in monte oliveti, pulchra satis, similiter omnia ita ornantur, et ita 
celebrantur ibi. Quinta die in Lazariu, quod est ab Ierusolima forsitan ad mille quingentos passus. 
Sexta die in Syon. Septima die in Anastase. Octava die ad Crucem.

1) At daybreak the people assemble in the Great Church built by Constantine on Golgotha 
Behind the Cross…And when the dismissal has taken place in the church—in the way 
which is usual everywhere—the monasontes lead the bishop with singing to the Anastasis. 
While they are singing and the bishop approaches, all the doors of the Anastasis basilica 
are opened, and the people (not the catechumens, only the faithful) all go in.

6) Every Sunday in the year except one they [all the people] assemble in the Great Church 
which Constantine built on Golgotha Behind the Cross; the exception is Pentecost…

8) Just after seven in the morning [during the celebration of Epiphany], when the people 
have rested, they all assemble in the Great Church on Golgotha. And on this day in this 
church, and at the Anastasis and the Cross and Bethlehem, the decorations really are too 
marvelous for words. All you can see is gold and jewels and silk…

9) They [the decorations and candles] are beyond description, and so is the magnificent 
building itself. It was built by Constantine, and under the supervision of his mother it was 
decorated with gold, mosaic, and precious marble, as much as his empire could provide, 
and this not only at the Great Church, but at the Anastasis and the Cross, and the other (10) 
Jerusalem holy places as well.
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10) On the first day they have the service in the Great Church on Golgotha…Then, after 
their dismissal in the church, they go with singing to the Anastasis in the usual way…

11) On the second day they assemble in the church on Golgotha, and also on the third, 
and their rejoicing lasts until noon in Constantine’s church on all those three days. On the 
fourth day they decorate everything and celebrate in the same way on the Eleona (the very 
beautiful church on the Mount of Olives), on the fifth at the Lazarium, about a mile and 
half from Jerusalem, on the sixth on Sion, and on the seventh at the Anastasis, and on the 
eighth At the Cross.

27.3

Postmodum mane, sicut et semper dominica die, proceditu, et aguntur, quae dominicis diebus 
consuetudo est agi, in ecclesia maiore, quae appellatur Martyrio, quae est in Golgotha post Crucem. 

In the morning [during the eight weeks of the Easter season] they assemble (as they do 
every Sunday) in the Great Church called the Martyrium on Golgotha Behind the Cross…
After the dismissal in this church they go singing…to the Anastasis… 

30.1–2

1) Alia ergo die, id est dominica, qua intratur in septimana paschale, quam hic appellant septimana 
maior, celebratis de pulorum cantu eis, quae consuetidinem sunt in Anastase vel ad Crucem, usque 
ad mane agitur. Die ergo dominica mane proceditur iuxta consuetudinem in ecclesia maiore, quae 
appellatur Martyrium. (2) Propterea autem Martyrium appellatur, quia in Golgotha est, id est 
post Crucem, ubi Dominus passus est, et ideo Martyrio. Cum ergo celebrata fuerint omnia iuxta 
consuetudinem in ecclesia maiore, et antequam fiat missa, mittet vocem archidiaconus, et dicit 
primum: iuxta septimana omne, id est de die crastino, hora nona, omnes ad Martyrium conveniamus, 
id est in eccleasia maiore.

1) On this Sunday [the beginning of the Easter week] they do everything as usual at the 
Anastasis and the Cross from cock-crow to daybreak, and then as usual assemble in the 
Great Church known as the Martyrium because it is on Golgotha behind the Cross, (2) 
where the Lord was put to death. When the service in the Great Church has taken place 
in the usual way, before the dismissal, the archdeacon makes this announcement: ‘During 
this week, starting tomorrow, let us meet at three in the afternoon at the Martyrium’ (that 
is, in the Great Church).

37.1, 3–5

1) Post hoc ergo missa facta de Cruce, id est antequam sol procedat, statim unusquisque animosi 
vadent in Syon orare ad columnam illam, ad quem flagellaturs est Dominus. Inde reversi sedent 
modice in domibus suis, et statim toti parati sunt. Et sic ponitur cathedra episcopo in Golgotha post 
Crucem, quae stat nunc; residet episcopus in cathedra : ponitur ante eum mensa sublinteata : stant 
in giro mensa diacones; et affertur loculus argenteus deauratus, in quo est lignum sanctum crucis; 
aperitur, et profertur; ponitur in mensa tam lignum crucis, quam titulus.
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3) Ac sic ergo omnis poulus transit, unus et unus, toti acclinantes se, primum de fronte sic de occulus 
tangents crucem et titulum : et sic osculantes crucem pertanseunt  manum autem nemo mitti ad 
tangendum. Aut ubi autem osculati fuerint crucem, pertansierint, stat diaconus, tenet anulum 
Salomonis, et cornu illud, de quo reges unguebantur…

4) At ubi autem sexta hora se fecerit, sic itur ante Crucem, sive pluvial sive aestus sit; quia ipse locus 
subdivanus est, it est quasi atrium valde grande et pulchrum satis, quod est inter Cruce et Anastase : 
ibi ergo omnis polulus se colleget, ita ut nec aperiri possit.  (5) Episcopoautem cathedra ponitur ante 
Cruce : et de sexta usque ad nona aliud nichil fit nisi leguntur lections sic…

1) Before the sun is up, the dismissal takes place At the Cross, and those with the energy 
then go to Sion to pray at the column at which the Lord was scourged, before going on 
home for a short rest. But it is not long before everyone is assembled for the next service. 
The bishop’s chair is placed on Golgotha Behind the Cross (the cross there now), and he 
takes his seat. A table is placed before him with a cloth on it, the deacons stand round, and 
there is brought to him a gold and silver box containing the holy Wood of the Cross. It is 
opened, and the Wood of the Cross and the Title are taken out and placed on the table.

3) Thus all the people go past one by one. They stoop down, touch the holy Wood first with 
their forehead and then with their eyes, and then kiss it, but no one puts out his hand to 
touch it. Then they go on to a deacon who stands holding the Ring of Solomon, and the 
Horn with which kings were anointed.

4) At midday they go Before the Cross—whether it is rain or fine, for the place is out of doors—into 
the very spacious and beautiful courtyard between the Cross and the Anastasis, and there is not 
even room to open a door, the place is so crammed with people. (5) They place the bishop’s chair 
Before the Cross, and the whole time between midday and three o’clock is taken up with readings.

38.1–2

1) Sabbato autem alia die iuxta consuetudinem fit ad tertia : item fit ad sexta : ad nonam autem iam 
non fit sabbato, sed parantur vigiliae pashchales in ecclesia maiore, id est in Martyrium…hoc solum 
hic amplius fit, quod infants, cum baptidiati fuerint et vestiti quemadmodum extient de fonte, simul 
cum (2) episcopo primum ad Anastase ducuntur. Intrat episcopus intro cancellos Anastasis : dicitur 
unus hymnus; et sic facit orationem episcopus pro eis…

1) The following day is the Saturday, and they have normal services at nine o’clock and 
midday. But at three they stop keeping Saturday because they are preparing for the paschal 
vigil in the Great Church, the Martyrium…As soon as the ‘infants’ have been baptized and 
clothed, and left the font, they are led with the bishop straight to the Anastasis. (2) The 
bishop goes inside the screen and after one hymn says a prayer for them.

46.5

Cum autem iam transierint septem septimanae, superat illa una septimana pashcalis, quam hic 
appellant septimana maior. Iam tunc venit episcopus mane in ecclesia maiore ad Martyrium, retro in 
absida post altarium ponitur cathedra spiscopo, et ibi unus et unus vadet…et reddet simbolum epsicopo.
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So when seven weeks have gone by, and only the week of Easter remains, the one which 
people here call the Great Week, the bishop comes early into the Great Church, the 
Martyrium. His chair is placed at the back of the apse, behind the altar, and one by one the 
candidates [i.e. the Catechumens] go up to the bishop…and repeat the Creed to him. 

48.1–2

Item dies enceniarum appelantur, quando sancta ecclesia, quae in Golgotha est, quam Martyrium 
vocant, consecrata est Deo : sed et sancta ecclesia, quae est ad Anastase, id est in eo loco, ubi Dominus 
resurrexit post passionem, ca die et ipsa consecrata est Deo. Harum ergo ecclesiarum sactarum 
encenia cum summo honore celebrantur : (2) quoniam crux Domini inventa est ipsa die. Et ideo 
propter hoc ita ordinaturm est, ut quando primum sanctae ecclesiae suprascriptae consecrabantur, 
ea dies esset, qua crux Domini fucrat inventa, ut simul omni laetitia eadem dies celebraretur.

1) The date when the Church on Golgotha (called the Martyrium) was consecrated to God 
is called Encaenia, on the same day the holy church of the Anastasis was also consecrated, 
the place where the Lord rose again after his passion. The Encaenia of these holy churches 
is a feast of special magnificence, since it is on the (2) very date when the cross of the Lord 
was discovered. So they arranged that this day should be observed with all possible joy by 
making the original dedication of these holy churches coincide with the very day when the 
cross had been found.54 

Jerome, Epistulae, ‘Epistles’ (c. 390s AD)

Letter 108

Prostrataque ante Crucem quasi pendentem Dominum cerneret, adorabat. Ingressa sepulcrum 
resurrectionis, esculabatur lapidem, quem ab ostio monumenti amoverat angelus.55

Before the Cross she [Paula] threw herself down in adoration as though she beheld the Lord 
hanging upon it: and when she entered the tomb which was the scene of the Resurrection 
she kissed the stone which the angel had rolled away from the door of the sepulcher.56

Jerome, Commentaria en Joelem prophetam, ‘Commentary on the Prophet Joel’ (c. 391–
406 AD)

2.18

...inter vestibulum et altare, hoc est, inter crucis et resurrectionis locum sacerdotibus et populis 
Dominum deprecantibus…57

54   Wilkinson 1981: 123–130, 132, 136–139, 144–147; see also PPTS 1c: 109–116, 120, 124–127, 133, 135. 
55   PL 22: cols. 883–884.
56   NPNF 6: 199.
57   PL 25: col. 970.
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Between the vestibule and the altar, that is, between the Cross and the Place of the 
Resurrection, the priest and the people entreat God.58

Eucherius, Bishop of Lyons, Epitome de locis aliquibus sanctis ‘Summary of Certain Holy 
Places’ (c. 440 AD)

IV. Primum de locis sanctis.

Pro conditione platearum divertendum est ad basilicam, que martyrium appellatur, a Constantino 
magno cultu exstructa. Dehinc coherentia ab occasu visuntur Golgotha atque anastasis; sed anastasis 
in loco est resurrectionis, Golgotha vero, medius inter anastasim ac martyrium, locus est dominice 
passionis : in quo etiam rupes apparet, que quondam ipsam, affixo Domini corpore, crucem pertulit. 
Atque hec tamen extra montem Sion posita cernuntur, quo se ad aquilonem deficiens loci tumor 
porrigit.59

IV. First, about the Holy Places.

In consequence of the direction of the streets, one must visit the basilica, which is called 
the ‘Martyrium,’ built by Constantine with great splendour. Adjacent to this, upon the west 
side, are to be seen Golgotha and the ‘Anastasis.’ Now, the ‘Anastasis’ is at the place of the 
Resurrection, and Golgotha, which is between the the ‘Anastasis’ and the ‘Martyrium,’ is 
the place of the Lord’s Passion, wherein may be seen the very rock which once supported 
the cross itself on which the Lord’s body hung. These things are to be seen beyond Mount 
Sion, where there is a slight swell in the ground which slopes away towards the north.60 

Brevarius de Hierosolyma, ‘Short Description of Jerusalem’ (c. 530 AD), author unknown

In medio civitatis est basilica Constantini. In introitu basilice ipsius ad sinistram partem 
est cubiculum, ubi crux Domini posita est. Et inde intranti in ecclesiam sancti Constantini 
magna ab occidente est absida, ubi invente sunt tres cruces. Est ibi desuper altare de 
argento & auro puro, & novem columne, que sustinent illud altare. Et ipsa absida in circuitu 
duodecim columne marmoree, omnino incredibile super ipsas columnas hydrie argentee 
duodecim. Et est in medio civitatis basilica illa, ubi est lancea, unde percussus est Dominus, 
& de ipsa facta est crux, & lucet in nocte, sicut sol in virtute diei.

Et inde intras in Golgotha. Est ibi atrium grande, ubi crucifixus est Dominus. In circuitu, 
in ipso monte, sunt cancelli argentei, & ipso monte genus silicis admoratur. Habet ostium 
argenteum, ubi fuit crux Domini exposita, de auro & gemmis ornate tota, cello desuper 
patente; auro & argento multum ornate cancelli; ubi est ille difcus, ubi caput sancti 
Iohannis portatum fuit; ubi est illud cornu, quo David unctus est Salomon, & ille annulus 
ibidem, unde Salomon sigillavit sermons, & est de electro; ubi plasmatus Adam, ubi obtulit 
Abraham Isaac, filium suum, in sacrificium in ipso loco, ubi crucifixus est Dominus Iesus 
Christus.

58   Author’s translation.
59   Tobler and Molinier 1879: 52.
60   PPTS 2a: 8–9.

Golgotha and the Tomb of Jesus to the destruction of the Constantinian Basilica

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use



Golgotha and the Tomb of Jesus to the destruction of the Constantinian Basilica 187

Inde ad occidentem intras sanctam resurrectionem, ubi est sepulchrum Domini, ubi ante ipsum est 
ille lapis, genus filicis. Supra ipsum est ecclesia in rotundo posita. Super ipso sepulcro transvolatile 
argenteum & aureum & in circuitu omne de auro.

Ante ipsum sepulcrum est altare, ubi Zacharias sanctus occisus est, ubi arescit sanguis eius.

Deinde ad sacrarium de basilica sancti Constantini, ubi est cubiculum, ubi est ille calamus & illa 
spongia, & ille calix, quem benedixit Dominus & dedit descipulis fuis bibere, & ait: Hoc est corpus 
meum & sanguis meus.61

In the midst of the city is the basilica of Constantine. At the entrance to the basilica, and on 
the left hand, is a chamber wherein the Cross of our Lord is kept. Beyond this, as one enters 
the church of the Holy Constantine, there is a large apse on the western side, wherein the 
three crosses were found. There is a there a raised altar made of pure silver and gold, and 
nine columns which support that altar. The apse itself [has] twelve marble columns round 
about it, and [what is] altogether incredible, [there are] twelve urns of silver on the tops 
of these columns. And in the midst of the city stands that basilica in which the spear with 
which our Lord was pierced, and of it a cross has been made, and it shines in the night as 
does the sun in the heat of the day.

And from hence you enter into Golgotha. There is here a large hall, on the place where 
our Lord was crucified. Round about it, on the hill itself, are railings of silver, and on the 
hill itself a kind of flint-stone is deserving of notice. It has a silver door at which the Cross 
of our Lord is displayed, all covered with ornaments of gold and jewels, with the open 
sky above it; there are railings much adorned with gold and silver, and here also is the 
charger wherein the head of St. John was carried; and here is the horn with which David 
and Solomon were anointed; and in this place, too, is the ring with which Solomon, sealed 
his writings, which ring is of amber. Here Adam was formed out of clay; here Abraham 
offered his own son Isaac in the very place where our Lord Jesus Christ was crucified.

Beyond this, to the west, you enter the [church of the] Holy Resurrection, wherein is the 
sepulcher of our Lord, before which is the [well-known] stone, a kind of flint-stone. Above 
it is a church built in a round form. Above the sepulcher itself is a cornice of gold and silver, 
and it is of gold all round.

Before the sepulcher is an altar at the place where the holy Zacharias was slain, and where 
his dried blood may still be seen.

Next comes the sanctuary of the basilica of the Holy Constantine, where there is a chamber 
in which is the reed, and the sponge, and the cup which the Lord blessed and gave to his 
disciples to drink, saying: ‘This is my body and my blood.’62

61   Tobler and Molinier 1879: 57–58.
62   PPTS 2a: 13–15.
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Theodosius, Itinera Hierosolymitana, ‘Travels in Jerusalem’ or De situ terrae sanctae, ‘Of 
the Location of the Holy Land’ (c. 530 AD)

§§ 41–43

In civitate Hierusalem ad sepulcrum Domini ibi est Calvariae locus, ubi Abraham obtulit filium suum 
holocaustum, et quia mons petreus est, in ipso monte, hoc est ad pedem montis ipsius, cecit Abraham 
altare. super altare eminet mons, ad quem montem per grados scalatur. ibi Dominus crucifixus est. 
De sepulcro Domini usque in Calvariae locum sunt passus numero XV. sub uno tecto est. De Calvariae 
loco usque in Golgotham passus XV, ubi crux Domni inventa est. De Golgotha usque in sanctam Sion 
passi numero CC, quae est mater omnium ecclesiarum, quam Sion domnus noster Christus cum 
apostolis fundavit.63

In the city of Jerusalem at the Lord’s Sepulcher is the place of Calvary, where Abraham 
offered up his son for a burnt-offering; and because the mountain is rocky, Abraham made 
the altar in the mountain itself, i.e., at its foot. Above the altar the mountain towers and 
the ascent of the mountain is made by steps. There the Lord was crucified. From the Lord’s 
Sepulcher to the place of Calvary it is 15 paces; it is all under one roof. From the place of 
Calvary it is 15 paces to Golgotha, where the cross of the Lord was found. From Golgotha it 
is 200 paces to holy Sion, the mother of all churches; which Sion our Lord Christ founded 
with his apostles.64 

Antoninus Martyr, Locorum Sanctorum, ‘Of the Holy Places’ (c. 570 AD)

XVIII—MONUMENTUM DOMINI

Osculantes proni in terram, ingressi funus in sanctam civitatem, in qua perreximus ad monumentum 
Domini, adorantes ipsum. Monumentum, in quo corpus Domini Iesu Christi positum fuit, in naturale 
excisum est petra. Lucerna erea, que illo tempore ad caput ipsius posita fuit, ibi ardet die cotuque: 
ex qua benedictionem accepimus, & recomposuimus eam. In quod monumentum de foris mittitur 
terra, & ingredients exinde benedictionem tollunt. Lapis, unde clausum fuit monumentum, ante os 
monumenti est: color vero petre, que excisa est de petra Golgotha (dignosci non potest); nam ipsa 
petra ornate est ex auro & gemmis. Postmodum de ipsa petra factum est altare in loco, ubi crucifixus 
est Dominus Iesus. Petra vero monumenti veluti molaris est infinite ornate: virgis ferries pendent 
brachialia, dextrocheria, murene, monilia, annuli capitulares, cingula gyrata, balthei & corone 
imperatorum ex auro & gemmi, & ornamenta plurima de imperatricibus. Monumentum sic quasi in 
modum mete est coopertum ex argento & sub soles aureos ante monumentum altare positum.  

XVIII—The Tomb of Our Lord

Bowed to the earth and kissing the ground, we entered the holy city; through which we 
proceeded with prayer to the tomb of our Lord. The tomb itself, in which the Body of the Lord 
Jesus Christ was laid, is cut out of the natural rock. A brazen lamp, which was then placed at 
his head, burns there day and night; from which lamp we received a blessing and replaced 

63   Gildemeister 1882: 19–20.
64   PPTS 2b: 10.  
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it. Into the tomb earth is carried from without, and those who enter it bear way a blessing 
with them from it when they depart. The stone by which the tomb was closed lies in front of 
the tomb. The natural color of the rock, which was hewn out of the rock of Golgotha, cannot 
now be discerned, because the stone itself is adorned with gold and precious stones. The 
stone of the tomb is as large as a millstone; its ornaments are unnumerable. From iron rods 
hand armlets, bracelets, chains, necklaces, coronets, waistbands, sword-belts, and crowns 
of the emperors made of gold and precious stones, and a great number of ornaments given 
by empresses. The whole tomb, which has the appearance of the winning-post on the race 
course, is covered with silver; an altar is placed in front of the tomb, under some golden suns.

XIX—GOLGOTHA

A monumento usque ad Golgotha sunt gressus octoginta. Ab una parte ascenditur per gradus, ubi 
Dominus noster ascendi ad crucifigendum. In loco, ubi crucifixus fuit, paret cruor sanguinis in ipsa 
petra. In latere petre est altare Abrahe, ubi ibat offerre Isaac. Ibi & Melchisedec obtulit sacrificium, 
quando Abraham revertebatur cum Victoria a cede Amelech. Tunc ibidem dedit ei Abraham omnem 
decimationem in hostias. Iuxta altare est crepatura, ubi ponis aurem & audies flumina aquarum, & si 
iactas malum, pomum aut aliquid, quod nature potest, & vadis ad Siloam fontem, & ibi suscipies. Inter 
Siloam & Golgotham credo esse millarium. Hierosolyma aquam vivam non habet preter Siloam fontem.

XIX—Golgotha

From the tomb to Golgotha is eighty paces. On one side it is reached by steps, up which our 
Lord ascended to be crucified. In the place where he was crucified, drops of blood appear 
upon the rock itself. At one side is the altar of Abraham, whither he went to offer up Isaac; 
there also Melchisedec offered sacrifice. Beside the altar is an aperture where, if you place 
your ear, you will hear the rushing of waters; and if you thrown into it an apple, fruit, or 
anything else that will swim, and then go to the fountain of Siloam, you will find it again 
there. The distance between Siloam and Golgotha I believe to be a mile. Jerusalem has no 
spring-water except the fountain of Siloam.

XX. BASILICA CONSTANTINI, CUBICULUM CUM CRUCE

De Golgotha usque ad locum, ubi inventa erat crux, sunt gressus quinquaginta. In basilica Constantini 
coherente circa monumentum vel Golgotha, in atrio ipsius basilice, est cubiculum, ubi lignum sancta 
cruces positum est, quod adoravimus & osculati fumus; nam & titulum, qui super caput Iesu positus 
erat, & in quo scriptum est: ‘Iesus Nazarenus, rex Iudeorum,’ vidi & in manu mea tenui & osculatus 
sum. Quod lignum cruces de nuce est. Procedente sancta cruce ad adorandum de cubiculo suo & 
veniente in atrium, ubi adoratur, eadem hora stella apparet in cello & venit super locum, ubi crux 
residet. Et dum odoratur crux, stat supra eam stella, & offertur oleum ad benedicendum ampullis 
mediis; hora vero, qua tetigerit lignum cruces has ampullas, mox ebullit oleum foras, & nisi citius 
claudantur, totum resunditur foras. Revertente cruce in locum suum, stella pariter revertitur, & 
post reclusam crucem ultra non apparet stella. Etiam ibi est spongia & canna, de quibus legitur in 
Evangelio, de qua spongia aquam bibimus. Ibi est & calix onychinus, quem benedixit in cena Dominus, 
& alie multe virtutes: species beate Marie in superiori loco & zona ipsius & ligamentum, quo utebatur 
in capite. Ibi sunt & septem cathedre marmoree seniorum.
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XX.—The Basilica of Constantine; the Chamber of the Cross

From Gologotha to the place where the cross was discovered is fifty paces. In the Basilica 
of Constantine, which adjoins the tomb and Golgotha, in the atrium of the church itself, is 
a chamber where the wood of the holy cross is placed, which we adored and kissed; for I 
also saw, and held in my hand and kissed, the title which was placed over the head of Jesus, 
upon which is written, ‘Jesus of Nazareth, King of the Jews.’ This wood of the cross was of 
nut. When the holy cross is brought forth from its chamber into the atrium of the church 
to be adored, at that same hour a star appears in heaven and comes above the place where 
the cross is placed. While the cross is being worshipped, the star stands above it, and oil is 
brought to it to be blessed in moderate-sized flasks. At the time, however, when the wood 
of the cross touches these flasks, the oil boils up out of them, and unless they are quickly 
closed, it all pours out. When the cross is brought back to its place, the star likewise retires; 
and afterwards, when the cross is shut up, the star appears no more. There also is the 
sponge and the reed, of which mention is made in the gospel, and we drank water from the 
sponge. There is also the cup of onyx, which out Lord blessed at the last supper, and many 
other relics. Above is the painting of the Blessed Mary and her girdle, and the wrapper 
which she wore upon her head. There, too, are seven marble seats of the elders.65 

Sophronius, Bishop of Jerusalem, Anacreontica (c. 580–633/4 AD)

20.19—The Edicule

VEpanaxi,ou de. tu.mqou
Ki,onaj ku,klw| te ko,gcaj	
VAkrokrinocrusomo,rfouj	
File,wn( a;gan coreu,sw)	

And as I venerate that worthy Tomb,
surrounded by its conches
and columns surmounted by golden lilies,
I shall be overcome with joy.

20.23—The Courtyard

VEpi. tri,stoon pare,lqw	  
~Olomargaroguro,croun	
Perikalle,wj gV e[paulon	
Krani,ou to,pon prose,rpein)	

Let me pass on to the Tristoon,
all covered with pearls and gold,
and go on into the lovely building
of the Place of a Skull.

65   Latin in Tobler and Molinier 1879: 101–103; English in PPTS 2d: 15–17.
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20.29—The Rock of Golgotha

Za,qeon meso,mfalo,n te	  
Pe,tran evktaqei.j filh.sw	
{Oqi to. xu,lon peph,gei	
To. lu,san xu,lou kata,ran)	

And prostrate I will venerate
the Navel-point of the earth, that divine Rock
in which was fixed the wood
which undid the curse of the tree.

20.43, 47—The Reliquarium

Kata. pamfae.j de. bh/ma	  
Geganume,noj poreuqw/(	
Xu,lon o-u to. qei/on eu-ren	
~Ele,nh me,dousa kednh,	
Meta. kardi,hj de. plh,rouj	
Katanu,xewj avne,lqw
~Uperw,i?on qeou/mai	
Ka,lamon( spo,ggon te( lo,gchn)		

And let me go rejoicing
to the splendid sanctuary, the place
where the noble Empress Helena
found the divine Wood;
and go up, my heart overcome with awe,
and see the Upper Room,
the Rood, the Sponge, and the Lance.

20.51—The Basilica

Nearo.n o’ evpeita ka,lloj	
Basilikh.n eu- katei,dw(	
Monacw/n o[pou corei,a	
Nuci,ouj telou/sin u[mnouj)	

Then may I gaze down
upon the fresh beauty of the Basilica
where choirs of monks
sing nightly songs of worship. 66

66   Greek text in PG 87c: cols. 3817, 3820, 3821; English translation in Wilkinson 1977: 91. 
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Chronicon Paschale, ‘Paschal Chronicle’ (c. 627 AD), author unknown

278.29—The Dedication of the Church of the Holy Cross

Tou,toij toi/j u`pa,toij ge,gone ta. evgkai,nia th/j evkklhsi,aj tou/ ~Agi,ou Staurou/ th/j 
oi.kodomhqei,shj u`po. Kwstanti,nou evpi. Makari,ou evpisko,pou( mhni. Septembri,fiz) VEnteu/qen 
h;rxato h` Staurofa,neia)67

334 (AD).68 This is the occurrence of the dedication of the Church of the Holy Cross, which 
was built by Constantine at the time of Bishop Macarius (of Jerusalem), in the month of 
September. This is the origin of the [celebration of ?]69 the Appearance of the Cross.70

Adomnan, De Locis Sanctis, ‘Concerning the Holy Land,’ or Pilgrimage of Arculfus (c. 
683–686 AD)

II. DE ECCLESIA ROTUNDA FORMULAE SUPER SEPULCHRUM DOMINI AEDIFICATA (ET DE IPSIUS 
SEPULCHRI FIGURA ET EIUS TEGURIOLI)

3) Quae utique ualde grandis eclesia tota lapidea mira rotunditate ex omni parte conlocata, a 
funamentis in tribus consurgens parietibus, inter unum quemque parietem et alterum latum habens 
spatium uiae, tria quoque altaria in tribus locis parietis medii artifice fabricates. 

4) Hanc rotundam et summam eclesiam supra memorata habentem altaria, unum ad meridiem 
respiciens, alterum ad aquilonem, tertium ad occasum uersus, duodecim mirae magnitudinis 
sustentant columnae. 5) Haec bis quaternales portas habet, hoc est [.iiii.] introitus, per tris e regione 
interiectis uiarum spatiis stabilitos parietes, ex quibus .iiii. [exitus] ad ulturnum spectant, qui et 
caecias dicitur uentus, ali uero .iiii. ad eurum respiciunt.71

6) In medio spatio huius interioris rotundae domus rotundum inest in una eademque petra excissum 
tegorium, in quo possunt ter terni hominess stantes orare, et a uertice alicuius non breuis staturae 
stantis hominis usque ad illius domunculae camaram pes et semipes mensura in altum extenditur. 

7) Huius tegorioli introitus ad orientem respicit; quod totum extrinsecus electo tegitur marmore; 
cuius exterius summum culmen auro ornatum auream non paruam sustentat crucem. In huius 
tegorii aquilonea parte sepulchrum Domini in eadem petra interius excisum habetur. 8) Sed eiusdem 
tegorii pauimentum humilius est loco sepulcri. Nam a altitudinis palmorum haberi denoscitur. Sic 
mihi Arculfus, qui sepe sepulchrum Domini frequentabat, indubitanter emensus pronuntiauit. 

67   CSHB 35: 531; PG 92: 713.
68   Listed in the Latin translation in PG 92: col. 714.
69   This is based on the Latin translation in PG 92: col. 714, which supplements the Greek text with the word festum. 
On this celebration see the late fifth century account of Theodosius in De situ terre sancta (Itin. 5.31): ‘The Finding 
of the Holy Cross, the day when it was found by Helena the mother of Constantine, is the fourteenth of September. 
Services are held in Jerusalem at my Lord’s Tomb, and the Cross itself is displayed for seven days’ (Wilkinson 1977: 
71; cf. also p. 5).
70   Author’s translation.
71   Meehan 1958: 43–45.
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9) Hoc in loco proprietas siue discrepantia nominum notanda intermonumentum et sepulchrum. Nam 
illud saepe supra memoratum rotundum tegurium alio nominee euangelistae monumentum uocant, 
ad cuius hostium aduolutum et ab eius hostio reuolutum lapidem resurgente Domino pronuntiant. 

10) Sepulchrum uero proprie dicitur ille locus in tegorio, hoc est in aquilonali parte monumenti, in quo 
Dominicum corupus linteaminibus inuolutum conditum quieuit; cuius longitudinem Arculfus in septem 
pedum mensura mensus est manu. 11) Quod uidelicet sepulchrum non, ut quidam falso opinantur, 
duplex et quondam de ipsa maceriolam petra habens excisam duo crura et femora duo intercedentem 
et separantem, sed totum simplex a uertice usque ad plantas lectum unius hominis capacem super 
dorsum iacentis prebens, in modum speloncae introitum a latere habens ad australem monumenti 
partem e regione respicientem culemque humile desuper eminens fabrefactum. 12) In quo utique 
sepulchro duodenae lampades iuxta numerum duodecim sanctorum apostolorum semper die ac nocte 
ardentes lucent, ex quibus quattuor in imo illius lectuli sepulchralis loco inferius positae aliae uero bis 
quaternales super marginem eius superius conlocatae ad latus dexterum oleo nutriente praefulgent.

13) Sed et hoc etiam notandum esse uidetur, quod mausoleum Saluatoris, hoc est saepe supra 
memoratum tegurium, speleum siue spelunca recte uocitari posit, de quo uidelicet Domino Iesu Christo 
in ea suplto propheta uaticinatur dicens: Hic habitabit in excelsa spelunca petrae fortissinae, et Paulo 
post de ipsiusDomini resurrectione ad apostolos laetificandos subinfertur: Regem cum Gloria uidebitis.

14) Supradictae igitur rotundae ecclesiae formulam cum rotundo teguriolo in medio eius collocato, 
in cuius aquilonali parte dominicum habetur sepulchrum, subiecta declarat pictura nec non et 
trium aliarum figuras ecclesiarum, de quibus inferius intimabitur. 15) Has itaque quaternalium 
figuras ecclesiarum iuxta exemplar, quod mihi, ut superius dictum est, sanctus Arculfus in paginula 
figurauit cerata, depinximus, non quod posit earum siliitudo formari in pictura, sed ut dominicum 
monumentum, licet tali uili figuratione, in medietate rotundae ecclesiae constitutum mostretur aut 
quae huic propior ecclesia uel quae eminus posita declaretur. 

1.2—Concerning a Church of Round Shape that is Built Over the Lord’s Sepulchre (and Concerning 
the Shape of the Sepulchre Itself and of Its Domed Structure)

(3) Well, this extremely large church, all of stone, and shaped to wondrous roundess on every 
side, rises up from its foundations in three walls. Between each two walls there is a broad 
passage, and three altars too are in three skillfully constructed places of the centre wall.

(4) Twelve stone columns of wondrous magnitude support this round and lofty church, 
where are the towers mentioned, one looking south, the second north, the third towards 
the west. (5) There are two fourfold portals ([four] entrances that is), which cut across the 
three solid walls facing one another with passageways in between. Four of these [exits] face 
the Vulturnus wind (which is also called Caecias): the other four face Eurus.

(6) Centrally placed in the interior of this round building [the Rotunda] is a round domed 
structure [the decorated tomb chamber], carved out of one and the same rock, in which 
it is possible for thrice three men to pray standing, and from the top of a fairly tall man’s 
head, when standing, to the roof of the domed structure there is a space measuring a foot 
and a half. 
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(7) The entrance of this domed structure faces east. Outside, it is completely covered with 
choice marble, and its summit, adorned on the outside with gold, supports a fairly large 
golden cross. (8) The sepulchre of the Lord is in the northern part of the domed structure, 
carved out of the same rock, but the floor of the domed covering is lower than the place of 
the sepulchre. For from its floor to the side-edge of the sepulchre one can perceive a space 
of about three hands’ height. Arculf, who used often to visit the sepulchre of the Lord, and 
made the measurement, told me this definitely. 

(9) At this juncture, one should note the propriety, or rather the discrepancy of 
nomenclature, as between monumentum and sepulchrum. That round domed structure that 
has been often mentioned above, the evangelists call by another name, monumentum, to 
the door of which they state that the stone was rolled and rolled away from its door when 
the Lord arose.

(10) The sepulchrum properly so called is the place inside the domed structure, in the 
northern portion of the monumentum72 that is, in which was laid the body of the Lord, 
wrapped in linen cloths. (11) The length of this, as Arculf measured it with his own hand, 
made seven feet. The sepulchrum then is not, as some people wrongly think, a double 
structure, with a kind of border cut out of the rock itself to separate and divide the two legs 
and the two thighs: it is undivided from head to foot, providing a pallet large enough for 
one man lying on his back. It is the shape of a cave, with the entrance on the side, directly 
facing the southern portion of the monumentum, and with a low, man-made vault rising 
above. (12) Now in this sepulchrum, according to the number of the twelve holy apostles, 
twelve burning lamps shine always day and night. Four of them are placed low down at 
the bottom of the sepulchral bed: the other eight are placed higher up above the margin 
towards the right-hand side. They are fed with oil and shine brightly.

(13) It seems notweworthy moreover that the mausoleum of the Savior, the domed 
structure that has often been mentioned above, might correctly be called a cavern or cave; 
and doubtless the prophet prophesies concerning the burial of the Lord Jesus Christ in it 
when he says, ‘he shall dwell in a high cave of the strongest rock,’ and shortly afterwards 
(concerning the resurrection of the same Lord), in order to make the apostles rejoice, he 
adds, ‘you shall see the king with glory.’

(14) This drawing appended (see Fig. 6.3) indicates that shape of the round church mentioned 
above, with the round domed structure placed in the center of it, in the northern portion 
of which is the Lord’s sepulcher. It exhibits also plans of three other churches, of which 
there will be an account below. We have drawn these plans of the four churches after the 
model which (as already stated) the holy Arculf sketched for me on a wax surface. Not that 
it is possible to exhibit their likeness in a drawing, but in order that the monumentum of the 
Lord might be shown, a placed as it is in the middle of the round church, albeit in a rough 
sketch, or that it might be made clear which church is situated near or far away from it.

72   Adomnán (1.2.9–10) distinguishes between the burial bench (sepulchrum) and the tomb chamber proper 
(monumentum). The Rotunda is simply referred to as the ‘round church’ (rotundae ecclesiae; CSEL 39: 232–233) (see 
the discussion in Meehan 1958: 44–45).
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III. DE ILLO LAPIDE, QUI AD HOSTIUM MONUMENTI EIUS ADVOLUTUS EST

1) Sed inter haec de illo supra memorato lapide qui ad hostium monumenti Dominici post ipsius Domini 
sepultionem crucifixi multis trudentibus uiris aduolutus est breuiter intimandum esse uidetur; quem 
Arculfus intercisum et in duas diuisum partes refert, cuius pars minor ferramentis dolata quadratum 
altare in rotunda supra descripta ecclesia ante hostium sepe illius memorati tegorii, hoc est Dominici 
monumenti, stans constitutem cernitur, maior uero illius lapidis pars aeque circumdolata in orientali 
eiusdem ecclesiae loco quadrangulum aliud altare sub linteaminibus stabilitum exstat. 

2) De illius ergo petrae coloribus, in qua illud saepe dictum tegurium dolatorum ferramentis 
interius cauatum dominicumque sepulchrum in aquilonali loco ipsius habens de una eademque 
petra excisum, qua et monumentum, hoc est ipsum tegurium, Arculfus a me interrogatus dixit: 3) 
Illud Dominici monumenti tegorium nullo intrinsecus ornatu tectem usque hodie per totam eius 
cauaturam ferramentorum ostendit uestigia, quibus dolatores siue excissores in eodem usi opere. 
Color uero illius eiusdem petrae monumenti et sepulchri non unus sed duo permixti uidentur, ruber 
utique et albus, unde et bicolor eadem ostenditur petra. Sed de his ista sufficiant.

1.3—Concerning the Stone which was Rolled to the Door of the Monumentum

(1) At this juncture a brief account seems desirebable fo the stone, which was rolled to 
the door of the Lord’s monument with the assistance of many men, after his cucifixion 
and burial. According to Arculf it is split and divided into two parts. The smaller portion, 
dressed by tools and set up a square altar, can be seen standing in the round church 
mentioned above: the larger portion of the stone, similarly dressed on all sides, forms 
another quadrangular altar covered by linens in the eastern part of the same church. 

(2) Then, concerning the coloring of the rock, in which is the domed structure often 
mentioned, hollowed out inside by chisels of the dressers, and containing in its northern 
portion the Lord’s sepulchrum (which is cut out of the very same rock as the monumentum, 
that is the domed structure itself), Arculf when questioned by me said: (3) That domed 
structure [the tomb chamber] which constitutes the Lord’s monument is devoid of 
ornament on the inside, and up to this day shows the traces of the tools which the dressers 
or cutters used in their work. However, the colour of the rock (which is one and the same 
for monument and sepulcher) is not one. Two colours seem to be mixed, red that is, and 
white, and as a result the same rock presents a two-coloured aspect.

IIII. DE ILLA ECCLESIA SANCTAE MARIAE VIRGINIS QUAE ROTUNDAE COHERET ECCLESIAE

Ceterum de sanctorum structures locorum pauca addenda sunt aliqua. Illi rotundae ecclesiae supra 
saepius memoratae, quae et Anastasis, hoc est resurrectio, uocitatur, quae in loco dominicae resurrectionis 
favricata est, a dextera cohaeret parte sanctae Mariae matris Domini quadrangulata ecclesia.

1.4—Concerning a Church of the Holy Virgin Mary which Adjoins the Round Church 

Some few remarks, however, should be added concerning the buildings of the holy 
places. On the right-hand side adjoining the round church often mentioned above, 
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which is also called Anastasis (that is, resurrection), and which is built in the place of 
the Lord’s resurrection, there is a quadrangular church of the holy Mary, mother of 
the Lord.

V. DE ILLA ECCLESIA QUAE IN CALUARIAE LOCO CONSTRUCTA EST

(1) Alia uero pergrandis ecclesia orientem uersus in illo fabricata est loco, qui hebraice Golgotha 
uocitatur, cuius in superioribus grandis quaedam aerea cum lampadibus rota in funibus pendet, 
infra quam magna argentea crux infixa statuta est eodem in loco, ubi quondam lignea crux, in 
qua passus est humani generis Saluator, infixa stetit.

(2) In eadem uero ecclesia quaedam in petra habetur excisa selunca infra locum dominicae 
cruces, ubi super altare pro quorundam honoratorum animabus sacrificium offeratur, quorum 
corpora interim in platea iacentia pnuntur ante ianuam eiusdem Gologthanae ecclesia, usquequo 
finiantur illa pro ipsis defunctis sacrosancta mysteria.

1.5—Concerning the Church which is Built in the Place of Calvary

(1) Towards the east, in the place that is called in Hebrew Golgotha, another very large 
church has been erected. In the upper regions of this a great round bronze chandelier 
with lamps is suspended by ropes and underneat it is place a large cross of silver, 
erected in the selfsame place where once the wodden cross stood embedded, on which 
suffered the Savior of the human race.

(2) Now in this church, beneath the place of the Lord’s cross, there is a grotto cut out of 
the rock where sacrifice is offered on an altar for the souls of certain privileged persons. 
Meanwhile their remains are laid out in the court before the door of this church of 
Golgotha, until such time as the holy mysteries for the deceased are completed.

VI. DE BASILICA QUAM CONSTANTINUS VICINAM SUPRA DICTAE ECCLESIAE IN EODEM 
FABRICAUIT LOCO UBI CRUX DOMINI RUINIS SUPERATA POST MULTA TEMPORA REFOSSA 
INVENTA EST TERRA

(1) Huic ecclesia in loco Caluariae quadrangulata favricatae structura lapidea illa uicina 
orientali in parte cohaeret basilica magno cultu a rege Constantino constructa, quae et 
Martyrium appellatur, in eo, ut fertur fabricatum loco, ubi crux Domini cum aliis latronum binis 
crucibus sub terra abscondita post ducentorum triginta trium cyclos annorum ipso Domino 
donante reperta est. (2) Inter has itaque duales ecclesias ille famosus occurrit locus, in quo 
Abraham patriarha altare conposuit super illud inponens lignorum struem, et ut Isaac suum 
immolaret filium, euaginatum arripuit gladium, ubi nunc mensa habetur lignea non parua, 
super quam pauperum eleemosynae a popula offeruntur. 

(3) Sed et hoc himi diligentius interroganti sanctus addidit Arculfus inquiens: Inter Anastasim, hoc 
est illam saepe supra memoratam rotundam ecclesiam, et basilicam Constantini quaedam patet 
plateola usque ad ecclesiam Golgothanam, in qua uidelicet plateola die et nocte semper lampades 
ardent.
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1.6—Concerning a Basilica which Constantine Erected Near the Church Mentioned Above, In the 
Place Where the Cross of the Lord was Found Buried Under Debris, When After a Long Lapse of Time 
the Ground Wad Dug Up

(1) On the eastern side, adjoining this church in the place of Calvary (which is built of stone 
in quadrangular shape) there is the neighboring basilica, constructed with great elegance 
by King Constantine. It is called the Martyrium, and is said to be built in the spot where, 
after the lapse of two undred and thirty-three years, by the favor of the Lord himself the 
cross of the Lord, with the crosses of the two thieves, was found hidden beneath the earth. 
(2) Then, between these two churches, comes the celebrated place where the patriarch 
Abraham set up an altar, placing upon it a heap of brushwood, and seized the unsheathed 
sword that he might sacrifice his son Isaac. There is a fairly large wooden table there now 
on which alms are offered by the people for the poor.

(3) In answer to my careful inquiry the holy Arculf added the following item, saying: 
Between Anastasis (that is the round rhuch often mentioned above) and the basilica of 
Constantine, there is an open court which stretches as far as the church of Golgotha, and in 
this court night and day there are always lamps burning.

VII. DE ALIA EXEDRA INTER ECCLESIAM CALUARIAE ET CONSTANTINI BASILICAM SITA, IN QUA 
CALIX DOMINI ET SPONGIA IN EO RECONDITA HABETUR, DE QUA IN LIGNO PENDENS ACETUM 
SUXERAT ET VINUM

(1) Inter illam quoque Golgothanam basilicam et Martyrium quaedam inest exedra, in qua est calix 
Domini, quem a se benedictum propria manu in cena pridie quam pateretur upse conuiua apostolis 
tradidit conuiuantibus, qui qrgenteus calix sextarii Gallici mensuram havens duasque ansulas in se 
ex utraque parte coninens conpositas. (2) In quo utique calice illa inest spongia, quam eceto plenam 
hysopo circumponentes Dominum crucifigentes obtulerunt ori eius. (3) De hoc eodem calice, ut 
fertur, Dominus post resurrectionem cum apostolis conuiuans bibit, quem sanctus Arculfus uidit et 
per illius scrinioli, ubi reconditus habetur, operculi foramen pertusi manu tetigit propria osculatus. 
Quem uidelicet calicem uniuersus ciuitatis populus cum ingenti euneratione frequentat.

1.7—Concerning a Chapel in which is Kept the Chalice of the Lord, Containing the Sponge from which 
He Sipped Vinegar While Hanging On the Cross

(1) Also, between the basilica of Golgotha and the Martyrium, there is a chapel in which is 
the chalice of the Lord, which he himself blessed with his own hand and gave to the apostles 
when reclining with them at supper the day before he suffered. The chalice is silver, has 
the measure of a Gaulish pint, and has two handles fashioned on either side. (2) It contains 
the sponge which was soaked in vinegar, placed on hyssop by those who crucified the 
Lord, and put to his lips. (3) After the resurrection the Lord drank from this same chalice, 
according to the story, when supping with the apostles. The holy Arculf saw it, and through 
an opening of the perforated lid of the reliquary where it reposes, he touched it with his 
own hand which he had kissed. All the people of the city flock to it with great veneration.73

73   Latin text and English translation in Meehan 1958: 44–49.
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The Venerable Bede, De locis sanctis, ‘Concerning the Holy Places’ (c. 702–703 AD?)

II. DE ECCLESIA CONSTANTINIANA & GOLGOTHANA, DE ECCLESIA RESURRECTIONIS & DE 
SEPULCRO DOMINI, DE LAPIDE AD OSTIUM MONUMENTI ADVOLUTO, DE ECCLESIA SANCTE 
MARIE, DE CALICE DOMINI & DE SPONGIA, DE ALTARE ABRAHAM, DE LANCEA MILITIS

Ingressis ergo a septentionali parte urbem primum de locis sanctis pro conditione platearum 
divertendum est ad ecclesiam Constantinianum, que martyrium appellatur. Hanc Constantinus 
imperator, eo quod ibi crux Domini ab Helena matre reperta fit, magnifice & regio cultu construxit. 
Dehinc ab occasu Golgothana videtur ecclesia, in qua etiam rupes apparet illa, que quondam ipsam, 
affixo Domini corpore, crucem pertulit, argenteam modo pergrandem sustinens crucem, pendente 
magna desuper erea rota cum lampadibus. Infra ipsum vero locm Dominice cruces excisa in petra 
crypta est, in qua super altare pro defunctis honoratis sacrificium solet offerri, positis interim in 
platea corporibus Huius quoque ad occasum ecclesie avnasta,sewj, hoc est resurrectionis Dominice, 
rotunda ecclesia, tribus cincta parietibus, duodecim columnis sustentatur, inter parietes singulos 
latum habens spatium vie, que tria altaria in tribus locis parietis medij continet, hoc est, australi, 
aquilonali & occidentali. Hec bis quaternas portas, id est introitus per tres e regione parietes habet, e 
quibus quatuor ad vulturnum & quatuor ad eurum spectant. Huius in medio monumentum Domini 
rotundum in petra excisum est, cuius culmen intrinsecus stans homo manu contingere potest, ab 
oriente habens introitum, cui lapis ille magnus appositus est: quod intrinsecus serramentorum 
vestigial usque in prefens oftendit. Nam extrinsecus usque ad culminis summitatem totum marmore 
tectum est; summum vero culmen, auro ornatum, auream gestat crucem magnam. In huius ergo 
monumenti aquilonali parte Sepulcrum Domini in eadem petra exisum, longitudinis septem pedum, 
trium mensura palmorum pavimento altius eminet, introitum habens a latere meridiano: ubi die 
noctuque duodecim lampades ardent, quatuor infra sepulcrum, octo supra in margine dextro. 
Lapis, qui ad ostium monumenti positus erat, nunc fissus est, cuius pars minor quadratum altare 
ante ostium nihilominus eiusdem monumenti stat, maior vero in orientali eiusdem ecclesie loco 
quadrangulum aliud altare sub linteaminibus exstat. Color autem eiusdem monumenti & sepulcri 
albo & rubicundo permixtus videtur.

A dextra autem parte huic ecclesie coheret beate Dei Genitricis ecclesia quadrangular. In platea, 
que Martyrium & Golgotha continuat, exedra est, in qua calix Domini, in scriniolo reconditus, per 
operculi foramen tangi folet & osculari. Qui argenteus calix, duas hinc & inde habens ansulas, sextarij 
gallici mensuram capit: in quo est illa spongia, Dominici potus ministra. In loco autem illo, quo 
Abraham altare ad immolandum filium construxit, mensa est lignea non parva, in quam pauperum 
eleemosyne solent a populo deferri. Lancea militis inferta habetur in cruce lignea in porticu Martyrij, 
cuius hastile in duas intercisum partes a tota veneratur civitate. 

Singula, que dixi, ut manifestius agnosceres, etiam pre oculis depingere curavi.74

II. The Church of Constantine and of Golgotha, The Church of the Resurrection and the Sepulcher of 
the Lord, The Stone that was Rolled to the Mouth of the Tomb, The Church of St. Mary, the Cup of the 
Lord and the Sponge, the Altar or Abraham, the Soldier’s Spear

74   Tobler and Molinier 1879: 216–217.
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Such then, as have entered the city from the north to survey the holy places must first, 
in accordance with the arrangements of the streets, turn to the Church of Constantine, 
which is called the Martyrium. This was built in a magnificent and royal manner by the 
Emperor Constantine, because on that spot the Cross of our Lord was found by Helena, his 
mother. To the west of this is seen the Church of Golgotha, in whch also the rock appears 
which once bore the very Cross to which the body of the Lord was nailed, now bearing a 
silver cross of great size, above which hangs a great circular changelier of brass with lamps. 
Below the site of the Cross of the Lord is a crypt cut out in the rock, in which sacrifice is 
wont to be offered upon an altar for honored dead persons, whos bodies meanwhile are 
placed in the court. To the west of this church again, is the round church of the Anastasis, 
that is, of the Resurrection of the Lord, surrounded with three walls, supported on twelve 
columns, having a broad pathway left between each wall and the next, containing three 
altars in three spaces in the middle wall, that is, to the south, the north, and the west. It 
has twice four gates, that is entrances, running in a straight line through the three walls, 
four of them looking to the north-east, and four to the south-east. In the middle of this is 
the Tomb of the Lord, cut out in the rock, of round form, of such height that a man standing 
within it can touch the top with his hand, with an entrance on the east at which that great 
stone was placed; the interior still shows the marks of the iron tools. On the outside it is 
completely covered with marble up to the highest point, which is adorned with gold, bears 
a golden cross of large size. In the northern part of this Tomb is the Sepulcher of the Lord, 
cut out in the same rock, seven feet in length, raised three palms (handbreadths) above 
the pavement, having an extrance on the southern side: twelve lamps burn here day and 
night, four below the Sepulcher, eight above on the right side. The stone which was placed 
at the mouth of the Tomb has been broken in two, the smaller part standing as a square 
altar before the mouth of the Tomb, while the larger part stands in the easter side of the 
church under the linen cloths, also forming a four-sided altar. The color of the Tomb and 
of the Sepulcher is white mixed with red.

The four-sided Church of the Mother of God also adjoins this church on its right side. In 
the court which joins the Martyrium and Golgotha is a recess, in which the Cup of the Lord 
is kept in a shrine, and may be touched and kissed through an opening in the cover. It is 
a silver cup, with a handle on each side, holding a French quart, in it is the Sponge, which 
afforded drink to the Lord. Also on the spot where Abraham built an altar to sacrifice his 
son, is a wooden table of some size, on which the alms of the poor are laid by the people. 
The soldier’s spear is inserted in a wooden cross in the portico of the Martyrium, its shaft 
having been broken in two; it is held in reverence by the whole city.

I have caused each of these I have spoken of to be depicted in a drawing, so that you may 
more clearly realize the description.75

75   PPTS 3b: 68–70.
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Hugeberc, Vita Willibaldi, ‘Life of Willibald’ (c. 780 AD)

From Chapter 18 (97.17–18)

Illud sepulchrum fuerat in petra excisum, et illa petra stat super terram, et est quadrans in imo76 
et in summo subtilis. Et stat nunc in summitate illius sepulchri crux, et ibi supra nunc aedificata 
est mirabilis domus, et in orientali plaga in illa petra sepulchri est ostium factum, per quod intrant 
homines in sepulchrum orare. Et ibi est intus lectus, ubi corpus Domini jacebat. Et ibi stant in 
lecto quindecim craterae aureae cum oleo ardentes die noctuque. Ille lectus, in quo corpus Domini 
jacebat, stat in latere aquilonis intus in petra sepulchri, et homini est in dextra manu, quando intrat 
in sepulchrum orare. Et ibi ante januam sepulchri jacet ille lapis magnus quadrans in similitudine 
prioris lapidis, quem angelus revolvit ab ostio monumenti.77 

That sepulcher was cut out in the rock, and that rock stands above bround, and it is square 
at the bottom and tapers up towards the top. And there stands now on the summit of that 
sepulcher a cross, and there has now been constructed over it a wonderful house, and on 
the eastern side of that rock of the sepulcher a door has been made, through which men 
enter into the sepulcher to pray. And there is a bed inside, on which the body of the Lord 
was laid. And there stand in the bed fifteen golden bowls, with oil burning day and night. 
That ben in which the body of our Lord was laid is situated on the north side within the 
rock of the sepulcher, and is on the right side to a man when he goes into the sepulcher to 
pray. And there in front of the door of the sepulcher lies that great stone, squared after the 
likeness of the former stone which the angel rolled back from the door of the sepulcher.78

Commemoratorium de casis Dei vel monasteriis, ‘Notes on the Houses of God or 
Monasteries’ (c. 808 AD)

Illa ecclesia de sepulchro Domini in gyro dexteros CVII, illa alcuba LIIII. A sancto sepulchro usque ad 
sanctum calvarium dexteros XXVIII, a sancto calvario usque ubi sancta crux inventa fuit, dexteros 
XVIIII; inter sanctum sepulchrum et sanctum calvarium et sanctum Constantinum, illorum tectum 
in integrum habet in longo dexteros XCVI, in adverso XXX.79

The Church of the Sepulcher of the Lord is 107 dexteri around its circumference, the 
alcuba(?) 54 [dexteri]. From the holy Sepulcher all the way to holy Calvary, 28 dexteri, from 
holy Calvary all the way to where the holy Cross was discovered, 19 dexteri; between the 
holy Sepulcher and holy Calvary and the holy (place) of Constantine, the roof on the whole 
is, in length 96 dexteri, in width 30 dexteri.80

76   There is some debate as to the meaning of this prepositional phrase. Some have taken this to mean that the 
shape of the lower portion of the Constantinian Edicule was square (Grabar 1946: i, 272–274), but according to 
Biddle (1999:71) it is probably referring to the interior of the tomb chamber rather than the exterior of the Edicule 
(cf. also Willis 1849: 176, n. 1). 
77   Tobler 1874: 30.
78   PPTS 3c: 19–20.
79   Tobler and Molinier 1879: 304–305.
80   Author’s translation.
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Bernard Monachus ‘The Wise,’ Itinerarium (c. 870 AD)

Chapter 11

Intra hanc civitatem, exceptis aliis ecclesiis, quatuor eminent ecclesiae mutuis sibimet parietibus 
cohaerentes: una videlicet ad orientem, quae habet montem Calvariae et locum, in quo reperta fuit 
crux Domini, et vocatur basilica Constantini, alia ad meridiem, teria ad occidentem, in cujus medio 
est sepulchrum Domini, habens IX columnas in circuitu sui, inter quas consistent parietes ex optimis 
lapidibus: ex quibus IX columnas in circuitu sui, inter quas consistent parietes ex optimis lapidibus: 
ex quibus IX columnis IV sunt ante faciem ipsius monumenti, quae cum suis parietibus claudunt 
lapidem coram sepulchro positum, quem angelus revolvit et super quem sedit post peractam Domini 
resurrectionem. De hoc sepulchro non est necesse plura scribere, cum dicat Beda in historia anglorum 
sua sufficientia, quae et nos possumus referre…Inter praedictas igitue IIII ecclesias est paradises 
sine tecto, cujus parietes auro radiant; pavimentum vero lapide sternitur pretiosissimo, habens in 
medio sui confinium IIII catenarum, quae veniunt a praedictis IIII ecclesiis: in quo dicitur medius 
esse mundus.81

Within this city [Jerusalem], four churches, not to speak of others, are notable, joined to 
each other by partition walls which they have in common. There is one church to the east, 
which contains Mount Calvary and the place where the Lord’s cross was found; it is called 
Constantine’s Basilica. There is another to the south, and a third to the west, in the midst of 
which is the Lord’s Sepulcher, with nine pillars round it, the partition walls between which 
are of the very best stones. Of these nine pillars, four are in front of the tomb itself, which 
with their joining walls shut off the stone placed in front of the sepulcher which the angel 
rolled away and upon which he sat after the Resurrection of the Lord was accomplished. Of 
this sepulcher it is not necessary to write more, since Bede describes it sufficiently in his 
history…Between the above four churches there is an unroofed court, the walls of which 
blaze with gold; the pavement is made of the most previous stone. In its midst there is a 
space marked out by four chains coming from the above four churches; and here it is said 
is the center of the world.82

Photius, Patriarch of Constantinople, Epistulae ad Amphilochia, quaestio CVII, ‘Letters 
to Amphilochus, Question 107’83 (between c. 886 and 895 AD)

1.3–5

3) VAllV h[ ge phgh. th/j h`mw/n avqanasi,aj( o` ta,foj( e;sti me.n li.qoj auvtofuh,j( glufai. de. to.n 
li,qon ta,fon poiu/si\ glu,fetai de. o` li,qoj evx avnatolh/j pro.j du,sin ta.j glufa.j diaulwni,zwn) 
Kai. h`liki,an me.n avndro.j eivj u[yoj de,cetai to. geglumme,non( pro.j eu=roj de. pa,lin e`ni. avndri. 
mo,nw| dio,don u`pe,cei) To. de. mh/koj triw/n evstin h; tessa,rwn u`podoxh,) 4)  ;Eswqen de. tou/ 
geglumme,nou li,qou a;llhj tij w[sper avne,spastai tai/j glufai/j pe,tra parallhlepipe,dw| 
sch,mati tupoume,nh kai. avndro.j h`liki,an evpitiqeme,nhn de,xasqai duname,nh( evn h|- to. a;rcanton 
evkei/no kai. despotiko.n sw/ma( o` pisto.j evkei/noj VIwsh.f le,getai teqeike,nai) 5) :Esti de. 

81   Tobler 1874: 92–93.
82   PPTS 3e: 7.
83   Often the text is referred to as ‘Question 107 to Amphilochius.’
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ei;te ei;sodo,n tij evqe,lei kalei/n (to.) pro.j to.n ta,fon(  ei;te sto,ma tou/ ta,fou( o[qen avph,rxato 
laxeu,ein o` tecni,thj( pro.j avatola.j avnestomwme,non( kai. sumbai,nei toi/j e.kei/qen prosiou/sin 
evpi. du,sin th.n prosku,nhsin poiei/sqai)

3) In fact this Tomb, the source of our immortality, though it is natural rock, has been 
formed into a tomb by masons. The rock has been hollowed out from east to west, forming 
a narrow chamber. The space thus cut away is high enough to take a man standing upright, 
wide enough only for one man to pass along, but long enough to take three or four standing 
there. 4) Inside the rock chamber more rock has been removed to form a rectangular recess 
long enough to take a man lying at full length, and on this the faithful Joseph is said to have 
laid the sinless body of the Lord. 5) What one might call the entrance or mouth of the tomb, 
where the workman began to cut in, has its opening facing east, so that it is on the west of 
any one who approaches to venerate.

2.1–2

1) }A de. to.n ta,fon filotimi,a| ma/llon de. filoqei<a| tw/n evpigegono,twn dialamba,nei( ki,one,j 
eivsin avndromh,keij evpi. prhpi,dwn evsthrigme,noi evx avristerw/n  kai. dexiw/n i;soi tw/| plh.qei 
– pe,nte ga.r bo,reioi toi/j noti,oij avntani,stantai – ouvde pto.j th.n avllh,lwn morfh.n kai. 
to. me,geqoj evxella,ssontej\ w-n evpi. me.n du,sei toi/j a;kroij tw/n eivrhme,nwn kata. para,llhlon 
qe,sin mesolabei/ ki,wn( pro.j avnatola.j de. toi/j a;kroij ouvde.n parembe,blhtai( avllV e;sti (to.) 
tw/| sto,mati tou/ ta,fou sunanew|gme,non) 2) VEpi,keitai de. toi/j eivrhme,noij e[ndeka ki,osin oi-o,n 
tina geisw,mata tetra,pleuron sxh/ma poiou/nta( diV w-n avllh,loij th/n suna,feian sw,|zousin oì 
stu,loi( oi-j avpV auvtw/n fuo,menai tw/n geiswma,twn – tou/ te pro.j avni,sconta h[lion kai.. tou/ 
pro.j dusma.j tetramme,nou( ouv mh.n de. avlla. kai. tou. borei,ou te kai. o[sa pro.j no,ton avponeu,ei – 
evpani,stantai, tinej yali,dej ovrofh.n oi-a meletw/sai tw/| ta,fw|\ avllV ò tecni,thj evkei/qen w[sper 
avnaspa,saj to. bou/lhma tw/n àyi,dwn kai. avnti. tou/ ovro,fou kukliko.n periqe,menoj sch/ma( evkei/
qen eivj kapnodo,khj mi,mhma sune,sfigxe, te kai. avpemh,kune th.n ovrofh.n( kw,nou ma/llon korufh/|  
evpiptame,nh h’ ovrofh|/ summe,trw| sunapoperatw,saj ta.j yali,daj) }A me,n ou=n evn tw/| te,wj para. 
tw/n avkribw/j to.n maka,rion e.kei/non to,pon mele,thn bi,ou poihsame,nwn avnemaqomen( tau/ta, evstin)

1) Now about the additions made for the sake of decoration – or rather, of piety. The tomb 
has columns the height of a man which are set on bases. On the left and on the right there 
is an equal number, five on the north matching those on the south, with not the least 
difference in their shape or size. Between these corresponding rows at the western end 
there is a column, but at the east there is nothing, so as to leave an opening in front of the 
mouth of the Tomb. 2) On top of these columns rests a rectangular arrangement of cornices 
which joins the columns, and to the top of these cornices (those on the east and west as 
well as those on the north and south) are attached the elements forming the roof of the 
tomb. But the maker avoided vaulting, and made a circular feature instead of an ordinary 
roof, joining the beams to form a kind of chimney. It was a tall roof, so that the upper end 
of the roof elements were more like the apex of a cone than a symmetrical roof. What we 
are now describing we learned from those who have taken the trouble to reside in that 
blessed place.84

84   Greek text cited in Vincent and Abel 1914: 237, from Chrysostomos Papadopoulos, Histoire de l’Église de Jérusalem, 
p. 339. The versification follows that of Vincent and Abel. English translation in Wilkinson 1977: 146.
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Anonymous Pilgrim I (early part of the eleventh century AD)

Ad portam neapolitanam est praetorium Pilati, ubi Christus a principibus acerdotum 
judicatus fuit. Inde non procul est Golgotha vel Calvariae locus, ubi Christus, filius Dei, 
crucifixus fuit, et primus Adam sepultus ibi fuit, et Abraham ibi Deo sacrificavit. Inde quasi 
magni(o) lapidis jactu versus occidentem est locus, ubi Joseph ab Arimathia Domini Jesu 
corpus sanctum sepelivit. Ibi est ecclesia a Constantino rege speciose fabricata. A monte 
Calvariae sunt XIII pedes ad medium mundi contra occidentem; a sinistra parte est carcer, 
ubi Christus carceratus fuisse narratur. In dextra parte sepulchri prope est monasterium 
latinum in honorem sanctae Mariae virginis, ubi ejusdem domus fuit. In eodem monasterio 
est altare, ubi Maria, mater Domini, stabat, et cum ea soror ejus Maria Clephe et Maria 
Magdalena flentes dolentesque, quia in cruce Dominum videntes.85

Near the Gate of Napolis is Pilate’s judgment hall, where Christ was judged by the chief 
priests. Not far from thence is Golgotha, or the place of Calvary, where Christ the Son of 
God was crucified, where the first man was buried, and where Abraham offered sacrifice 
to God. About a stone’s throw from thence toward the west is the place where Joseph of 
Arimathaea buried the sacred body of the Lord Jesus. There is a church beautifully built by 
the Emperor Constantine. From Mount Calvary it is thirteen feet toward the west to the 
middle of the world; on the left had is the prison wherein Christ is said to have been shut 
up. On the right (left) hand of the sepulcher, and hard by it, there is a Latin monastery 
dedicated to St. Mary the Virgin, built on the place where her house once stood. In this 
same monastery there is an altar on the place where Mary the Lord’s mother stood, and 
Mary the wife of Cleophas, and Mary Magdalen with her, weeping and grieving because 
they saw the Lord upon the cross.86

The Damage and Restoration of the Constantinian Church During the Persian Rule 
of Jerusalem

Eutychius (Sa’id ibn Batriq) of Alexandria, Nazm al-Jauhar ‘Ordered Pearls,’ known in 
Latin as Eutychii Annales ‘History of Eutychius’ (early 10th century AD)

On the Damage Done to Jerusalem Churches by Khozrau II Parvez and the Persian Army in 614 AD

فوحه  بقائد  من  قواده  يقال  له  حرقزيه  الى  بيت  المقدس  ليخربه  ووجه  بقائد  آخر  الئ  مصر  والاشكندرية  فى  
طلب  الروم  وقتلهم.  وخرج  كسرى  بنفسه  الى  القسطنطينية فحاصرها  اربع  عشرة  سنة  فاما  حروزية  فسار  الى  
الشام  فاخربه  ونهب  اهله  وصار  الى  بيت  المقدس  فاجتمع  اليه  اليهود  من  طبرية  وجبل  الجليل  والناصرة  وما  
حوله  وجاؤوا  الى  بيت  المقدس  فكانوا  يعينون  الفرس  على  خراب  الكنائس  وقتل  النصارى.  فلما  صار  الى  بيت  
المقدس  اول  ما  نزل  خرب  كنيسة  الجسمانية  وكنيسة  إلينة  وهما  خراب  هذا  الوقت.  وخرب  كنيسة  قسطنطين  
والاكرانيون  والمقنرة  وضرب  المقنرة  والاكرانيون  بالنار  وخرب  اكثر  المدينة  وقتلوا  اليهود  مع  الفرس  من  
النصارى  ما  لا  تحصى  كثرتهم  وهم  القيلى  الذين  بنيت  المقدس  فى  الموضع  الذي  يقال  له  ماملا. وانصرفوا  الفوس  
بعد  ما  احرقوا  واخربوا  وقيلوا  وسبوا  زخريا  بطريرك  بيت  المقدس  وجماعة  معه  واخذوا  عود  الصليب  الذي  
كانت  هيلانة  الملكة  خلفته  فى  الموضع.  وكان  قطعة  من خشبة  الصليب  وحمل  مع  السبي  الى  ارض  فارس...                                                                   

85   Tobler 1865: 113–114.
86   PPTS 6a: 1–2.
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So he [Khozrau, here Chosroes] sent one of his generals named Chorawazaihus to Jerusalem 
to lay it waste…When he [Khozrau] set out from thence on his way to Jerusalem he was 
joined by all the Jews who were at Tiberias, the mountains of Galilee, Nazareth, and the 
parts round about. All these Jews went to Jerusalem and helped the Persians to destroy 
the churches and muder the Christians. Now when he came to Jerusalem, first of all he 
destroyed the church of Gethsemane, and also the church of Helena, both of which remain 
in ruins to this day. He also destroyed the churches of Constantine, that of Golgotha, and 
of the Holy Sepulchre; he set Golgotha and the Holy Sepulchre on fire, and destroyed the 
greater part of the city as well, while the Persians and Jews together slew innumerable 
Christians…After the Persians had burned, wasted, and slain, they went away, leading 
captice Zacharias, the Patriarch of Jerusalem, together with many others. Moreover, they 
took away the wood of the cross which the Empress Helena had left there (it was a part of 
the upright beam), which, together with the captives, was taken away into Persia.

On the Restoration of the Church of the Holy Sepulchre by Modestus

ولما  خربوا  الفرس  الكنائس  بيت  المقدس  واحرقوها  بالنار  وانصرفوا  كان  فى  دير  الدواكس  وهو  دير  مار  
ثاودوسيوس  راهب  يقال  له  مودسطس  كان  رئيس  الدير.  فلما  انصرفوا  الفرس  نزل  الى  الرملة  وطبرية  وصور  
ودمشق  يسئل  النصارى  ان  يعطونه  ويعينونه  حتى  يبني  الكنائس  بنيت  المقدس  التي  اخربيها  الفرس  فاعطوه  
وجمع  اموالا  كشيرة  ورجع  الى  بيت  المقدس  فبنى  كنيسة  القيامة  والمقنرة  والاكرانيون  ومار  قسطنطين  وهو  

هذا  البناء  القائم  اليوم.

But after the Persians had laid waste the churches of Jerusalem, and after setting fire to 
them had gone to their homes, a monk in the monastery of Duwakesus (which is the same 
as the monastery of Theodorus), by name Modestus, and the abbot of the same, after their 
departure set out on a journey to Ramla, Tiberias, Tyre, and Damascus, and begged the 
Christians to give something to help him rebuild the churches of Jerusalem which the 
Persians had destroyed. They all contributed, and gathered a great sum of money, which 
with on his return to Jerusalem he built the churches of the Resurrection, of the Holy 
Sepulchre, of Calvary, and of St. Constantine, the building which stands to this day.

On the Taking of Jerusalem by Umar in 638 AD

قال   الصلاة   فلما  حضرته   القيامة.   المدينة  واصحابه  فجلس  فى  صحن   فدخل  عمر   المدينة   باب   له   وفتح  
لصفرونيوس  البطريرك.  اريد  اصلي.  فقال  له  النطرك:  يا  امير  المؤمنين  صلى  موضعك.  فقال  له  عمر:  ليس  
اصلي  هاهنا.  فاخرجه  البطريرك  الى  كنيسة  قسطنطين  وطرح  له  حصيرا  فى  وسط  الكنيسة.  فقال  له  عمر:  لا 
ولا  هاهنا  اصلي  ايضا.  فخرج  عمر  الى  الدرجة  التي  على  باب  كنيسة  مار  قسطنطين  مما  يلي  الشرق.  فصلى  
وحده  على  الدرجة  ثم  جلس  وقال  اصفرونيوس  البطرك:  تدري  يا  بطرك  لم  لا  اصلى  داخل  الكنيسة.  قال  له:  يا  
بطرك  المؤمنين  لا  اعلم  بذلك.  فقال  له  عمر:  لو صليت  داخل  الكنيسة  كانت  تتلف  منك  وتخرج  من  يدك  وكانوا  

المسلمين  ياخذوها  منك  نعدي  ويقولون  معا  هاهنا  صلى  عمر.

So the city gate was opened to Omar, and he sat down in the sanctuary of the Church of the 
Resurrection. When the time for prayer was come, Omar said to the Patriarch Sophronius: 
‘I would pray.’ The patriarch answered: ‘O Commander of the Faithful, pray where you are.’ 
Omar replied: ‘I will not pray here.’ So the patriarch led him out to Constantine’s Church, 
and laid down a carpet for him in the midst of the church; but Omar said: ‘Neither will I 
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pray here.’ So he went out to the steps which are at the door of St. Constantine’s Church, at 
the east end, and prayed alone upon the steps. He then sat down and said to the Patriarch 
Sophonius: ‘Patriarch, dost thou known wherefore I would not pray within the church?’ He 
replied: ‘I know not, O Commander of the Faithful.’ Omar said to him: ‘Had I prayed within 
the church you would have lost it, and it would have passed out of your hands, for after 
I had gone away the Mohammedans would have taken it from you, for already they were 
about to say, ‘Here Omar prayed.’87

Destruction of the Constantinian Church in 1009 AD

Yahya ibn Sa’id, Annales, ‘History’ (c. 1030s AD)

491–492 

  وسجل  إلى  الشام  أيضا  إلى  ياروخ  إلى  الرملة  بدم  كنيسة  القمامة ]القيامة[88  المقدسة  وإزالة  أعلاما  وتقعى  قلح
  آثرها المكرمة  فأبفذ  ياروخ  يوسغ  ابنه  والحين  بن  ظاهر  الوزان  وأبفذ  معه  أبا  الغوارس  العنيف  واحتاطوا  على
 ما  فيا من  الالات  وأبزالت  بأسرها  إلى  القرار  إلا ما  تعذر  هدمه  واستصعب  قلعه  وهدم  الاقرابيون  وكبيشة  مارى
 قسطبطين  وساظئر  ما  اشتمل  عليه  حدورها  واستقصى  إزالة  الاثار  المقدسة  وحد  ابن  ابى  ظاهر  فح  قلع  المقبرة
  ]المقدسة[89  ومحو  أثرها  فنقر  أكثرها  وقلعه  وكان  فح  الجوار  منا  دير  البساء  يعرف  بدير  السرى  فدم  أيضا
  وكان  ابتداء بقضا  يوم  الثاثاء  لخمس  خلثن  من  صفر  سبسة  أربع  مائة  وتركت  اليد  على  سائر  املاكا  ثاثقافا

      وقبض  على  جميع  آلاتا  وصياغتا...

He [Caliph al-Hakim] also wrote in Syria to Yaroukh, governor of Ramlah, [that] he has to 
demolish the Church of the Resurrection, to remove its (Christian) emblems, to extract 
the traces and memories. Yaroukh then sent his son Yusouf and al-Housein ibn Thahir 
al-Wazzan in the company of Abu al-Fawaris-ad-Dhaif, who seized all the furniture that 
was there, and after that, [the church itself] was pulled down to its foundations with the 
exception of what was impossible to destroy and too difficult to snatch away. Then the 
Qranion (Golgotha), the church of St. Constantine, and all other structures contained in 
their walls were destroyed, and sacred (holy relics) were completely wiped out. Ibn Abu-
Zhahir, endeavored to remove the [Holy] Sepulchre and to make every trace of it disappear, 
he broke and demolished most of it. There was in the neighborhood (of the Holy Sepulchre) 
a monastery of nuns, known as the Monastery of as-Sari, which was also demolished. The 
ruin was begun on 18 October 1009.90 All areas and pious bequests were seized, and all the 
vases and sacred objects and items of silverware.91

87   Arabic text in CSCO 3.6: 216–217; 3.7: 17 (see also Vincent and Abel 1914: 242–244); English translation in PPTS 
11a: 36–38, 65–66.
88   Various manscripts substitute al-Qiyamah ‘resurrection’ for al-Qumamah (see PO 18: 491, n. 15).
89   One manuscript adds al-muqadasat ‘holy’ (see PO 18: 492, n. 16). 
90   On the date here see Biddle 1999: 72, n. 108. 
91   Author’s translation based on the Arabic text and French translation in PO 18: 491–492. 
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Chapter 7

Selected Excerpts from the Historical Sources:  
The reconstruction of the Church to its final major 

restoration (1048–1831 AD)

Descriptions of the Holy Sites in the Church Following its Restoration  
in the 11th Century AD 

Nasir-i-Khusrau, Safer Nameh, ‘Diary of a Journey Through Syria and Palestine’ (c. 
1047 AD)

Les chrétiens possèdent à Jérusalem une grande église qui porte le nom de Bi’at el Qoumamèh et 
ils ont pour elle la plus grande veneration… Plus tard, Hakim donna l’ordre de piller, de démolir 
et de raser cette église. Elle resta en ruines pendant quelque temps; puis l’empereur envoya des 
ambassadeurs porteurs de riches cadeaux qui firent acte de soumission, sollicitèrent la paix et 
supplièrent jusqu’à ce que la permission de reconstruire l’église leur eut été accordée. 

Cette église est un vaste monument qui peut contenir huit mille personnes. Elle est magnifiquement 
ornée de marbres de diverses couleurs, de sculptures et de peintures. Les murs sont, à l’intérieur, 
couverts de brocart et de peintures. On a prodigué l’or dans la decoration de cette église.

On y voit en plusieurs endroits des peintures représentant Jésus monté sur un âne; on remarque 
également les portraits des prophètes Abraham, Ismaïl, Isaac et ceux de Jacob et de ses enfants, que 
la paix de Dieu repose sur eux!1

59–61

In the Holy City (of Jerusalem), the Christians possess a church which they call Bai’at al-
Kumamah (which is the Church of the Resurrection), and they hold it in great veneration …
Hakim at one time ordered the church to be given over to plunder, which was so done, and 
it was laid in ruins. Some time it remained thus; but afterwards the Caesar of Byzantium 
sent ambassadors with presents and promises of service, and concluded a treaty in which 
he stipulated for permission to defray the expenses of rebuilding the church, and this was 
ultimately accomplished.

At the present day the church is a most spacious building, and is capable of containing 
eight thousand persons. The edifice is built, with the utmost skill, of coloured marbles, 
with ornamentation and sculptures. Inside, the church is everywhere adorned with 
Byzantine brocade, worked in gold with pictures. And they have portrayed Jesus—peace be 
upon Him!—who at times is shown riding upon an ass. There are also pictures representing 

1   French translation of the Persian text by Schefer (1881: 106–108); the Persian text can be found at the end of 
Schefer.
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other of the Prophets, as, for instance, Abraham, and Ishmael, and Isaac, and Jacob with his 
sons—peace be upon them all!2

Qualiter sita est civitas Ierusalem, ‘How the City of Jerusalem is Situated’ (c. 1090 AD?), 
author unknown

Templum vero Sancti Sepulchri est rotundum & super Santum Sepulchrum in summitate templi 
forame rotundum. In medio vero templi est Sepulchrum Domini nostri Iesu Christi. Similiter rotundum 
de foris, intus autem quadratum invenitur. In introitu vero est porta australis; in occidentali vero 
parte alia, & ad meridiem porta alia. Per australem vero portam intrant homines, & per aliam portam 
Sepulchri, que sola est, intratur intus, & per portam meridianam exeunt supra iam dicti homines. In 
orientali parte est medius mundus. Inde non longe ad orientem est mons Calvarie, in quo Dominus 
crucifixus est; sub quo monte est Golgotha. A quo monte est longe Sepulchrum quantum porest homo 
iacere petram pugnalem. Ad sinistram montis Calvarie est carcer, & prope carerem ad sinistram 
partem columpna, in qua est ligatus. Contra meridiem a Sancto Sepulchro Sancta Maria Latina. A 
monte vero Calvarie est locus ad orientem ubi sancta Helena invenit crucem Domini.3

The temple of the Holy Sepulcher is round, and above the Holy Sepulcher in the roof of the 
temple there is a round dome. In the middle of the temple is the Sepulcher of our Lord Jesus 
Christ. It is quite round outside, but within it is square. The entrance gate is at the south; 
but there is another gate on the west side, and yet another facing southward. That is, men 
enter by the south gate, and also by another gate of the Sepulcher, which is single; but they 
go out by the southward gate. On the east side is the center of the world. Not far eastward 
is Mount Calvary, where the Lord was crucified; under which is Golgotha. From this mount 
the sepulcher is distant a stone’s throw. On the left of Mount Calvary is a prison; and near 
the prison on the left side is the pillar to which the Lord was bound. Northward from the 
Holy Sepulchre is the Latin church of St. Mary. Eastward from Mount Calvary is the place 
where S. Helena found the Cross of the Lord.4

Saewulf, Relatio de peregrinatione Saewulf ad Hierosolymam et terram sanctam, ‘Pilgrimage 
of Saewulf to Jerusalem and the Holy Land’ (c. 1100–1105 AD)

Primum eundum est ad ecclesiam sancti sepulchri que Martyrium uocatur, non solum pro conditione 
platearum, sed quia celebrior est omnibus aliis ecclesiis : et hoc digne et juste, quia omnia que a 
sanctis prophetis in toto munco de saluatore nostro ihesu Christo errant predicta uel prescripta, ibi 
sunt omnia ueraciter consummata. Ipsam ecclesiam, inuenta cruce dominica, construxit Maximus 
archiepiscopus, fauente imperatore Constantino matreque sua Helena, regie atque magnifice. In 
medio autem istius ecclesie est dominicum sepulchrum muro fortissimo circumcinctum, et opertum 
ne dum pluit pluuia cadere posit super sanctum sepulchrum, quia ecclesia desuper patet discooperta. 
Ista ecclesia sita est in decliuo montis syon, sicut ciuitas. Sed postquam romani principes Titus et 
Uespasianus in ultione domini totam ciuitatem Iertim funditus destruxissent, ut prophetatio 
dominica impleretur, quam, dum appropinquaret dominus iertm, uidens ciuitatem, flens super 
illam dixit: ‘Quia si cognouisses, et tu, quia uenient dies in te, et circundabunt te inimici tui uallo, et 

2   Le Strange 1893: 59–60. Page numbers 59–61 are listed in Le Strange’s translation.
3   Tobler and Molinier 1879: 347–348.
4   PPTS 3e: 12–13.
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coangustabunt te undique, et ad terram prosternent te et filios tuos qui in te sunt, et non relinquent 
in te lapidem super lapidem,’ etc. Nos scimus quod extra portam passus est dominus. Sed Adrianus 
imperator, qui Helias, uocabatur, reedificauit ciuitatem iertm et templum dotnini, et adauxit 
ciuitatem usque ad turrem Dauid, que prius multum remota erat a ciuitate, sicut quislibet a monte 
Oliueti uidere potest ubi ultimi occidentales muri ciuitatis prius fuerunt et quantum postea adaucta 
est. Imperator uero uocauit ciuitatem nomine suo Helyam, quod domus dei interpretatur. Quidam 
autem dicunt ciuitatem fuisse a Justiniano imperatore restauratam, et templum domini similiter 
sicut est adhuc; sed illud dicunt secundum opinionem et non secundum ueritatem. Assirii enim, 
quorum patres coloni erant illius patrie a prima persecutione, dicunt ciuitatem septies esse captam 
et destructam post domini passionem, simul cum omnibus ecclesiis, sed non omnino precipitatam. 

In atrio Ecclesie dominici sepulchri loca uisuntur sanctissima, scilicet career ubi dominus noster 
ihesus christus post traditionem incarceratus fuit, testantibus assiriis. Deinde paulo superius locus 
apparet ubi sancta crux cum aliis crucibus inuenta est, ubi postea in honore regine Helene magna 
constructa fuit Ecclesia, sed postmodum a paganis funditus est detrusa ; inferius uero non longe 
a carcere columpna marmorea conspicitur ad quam ihesus christus dominus noster in pretorio 
ligatus flagris affligebatur durissimis. Iuxta est locus ubi dominus noster a militibus exuebatur 
ab indumentis. Deinde est locus ubi induebatur ueste purpurea a militibus et coronabatur spinea 
corona, et diuiserunt uestimenta sua sortem mittentes. Postea ascenditur in montem caluarium, ubi 
Abraham patriarcha, facto altari, prius filium suum iubente deo sibi immolare uoluit; ibidem postea 
filius dei, quem ipse prefigurauit, pro redemptione mundi deo patri immolatus est hostia: scopulus 
autem eiusdem montis passionis dominice testis, iuxta fossam in qua dominica crux fuit affixa 
multum scissus, quia sine scissura necem fabricatoris sufferre nequiuit, sicut in passione legitur: ‘et 
petre scisse sunt.’ Subtus est locus qui Golgotha uocatur, ubi Adam a torrente dominici cruoris super 
eum delapso dicitur esse a mortuis resuscitatus, sicut in domini passione legitur: ‘et multa corpora 
sanctorum qui dormierant surrexerunt’ : sed in sententiis beati Augustini legitur eum sepultum 
fuisse in Hebron, ubi etiam postmodum tres patriarche sepulti sunt cum uxoribus suis…Iuxta locum 
caluarie Ecclesia sancte Marie, in loco ubi corpus dominicum, auulsum a cruce, antequam sepeliretur 
fuit aromatizatum, et lintheo siue sudario inuolutum. 

Ad caput autem ecclesie sancti Sepulchri, in muro forinsecus, non longe a loco Caluarie, est locus 
qui compas uocatur, ubi ipse dominus noster ihesus christus medium mundi propria manu esse 
signauit atque mensurauit, psalmista testante: ‘Deus autem rex noster ante secula operatus est 
salutem in medio terre’ : sed quidam in illo loco dominum ihesum christum dicunt apparuisse 
primo Marie Magdalene, dum ipsa flendo eum quesiuit, et putauit eum hortolanum fuisse, sicut 
euangelista narrat. Ista oratoria sanctissima continentur in atrio dominici sepulchri ad orientalem 
plagam. In lateribus uero ipsius Ecclesie due capelle sibi adherent preclarissime hinc inde, sancte 
Marie scilicet sanctique Iohannis in honore, sicut ipsi participes dominice passionis sibi in lateribus 
constiterunt hinc inde. In muro autem occidentali ipsius capelle sancte Marie conspicitur imago 
ipsius dei Genetricis perpicta exterius…Ex altera uero parte sancti iohannis ecclesie est monasterium 
sancte Trinitatis pulcherrimum, in quo est locus baptisterii, cui adheretcapella sancti lacobi apostoli, 
quiprimam cathedram pontificalem ierosolimis optinuit: ita composite et ordinate omnes, ut quilibet 
in ultima stans ecclesia omnes quinque ecclesias perspicere potest clarissime, per ostium ad ostium. 

Extra portam Ecclesie sancti sepulchri ad meridiem est ecclesia sancte-Marie, que Latina uocatur 
eo quod latine ibi domino a monachis semper ministrabatur; et assirii dicunt ipsam beatam dei 
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Genitricem in crucifixione filii sui domini nostri stare in eodem loco ubi altare est eiusdem Ecclesie. 
Cui Ecclesie alia adheret Ecclesia sancte Marie que uocatur parua, ubi monache conuersantur, sibi 
filioque suo seruientes deuotissime. luxta quam est hospitale ubi monasterium habetur preclarum in 
honore sancti Iohannis Baptiste dedicatum.5

The Church of the Holy Sepulchre, which is called the ‘Martyrium,’ is the first spot to be 
visited, not only because of the direction of the streets, but because it is more celebrated 
than all the other churches. And fittingly and justly so, for all things which were foretold by 
the holy prophets all over the world concering our Savior Jesus Christ were there all truly 
accomplished. The church itself, when our Lord’s cross was found, was built by Maximus 
the Archbishop, by the aid of the Emperor Constantine and his mother Helena, royally 
and magnificently. In the milddle of that church is our Lord’s sepulcher, surrounded by a 
very strong wall and covered over, lest, when it rains, the rain should fall upon the holy 
sepulcher; for the church above it lies open without a roof. This church is situated on the 
declivity of Mount Zion, as was the city itself, after that the Roman princes, Titus and 
Vespasian, had, by the vengeance of the Lord, destroyed from the foundations the whole 
city of Jerusalem; that our Lord’s prophecy might be fulfilled, which he uttered, when, 
as our Lord was drawing nigh to the city of Jerusalem, He saw the city, and wept over 
it, saying, ‘If though hadst known, even though, for the days shall come upon thee, and 
thine enemies shall compass thee with a trench, and hem thee in on every side, and shall 
lay thee flat to the ground, and thy children who are in thee, and shall not leave in thee a 
stone upon a stone,’ etc. We know that our Lord suffered without the gate. But the Emperor 
Adrian, who was called Helias, rebuilt the city Jerusalem and the Temple of the Lord, and 
extended the city as far as the Tower of David, which formerly had been some distance 
from the city; as anyone can see from the Mount of Olives, where the extreme west walls 
of the city formerly were, and how much the city was afterwards extended. The emperor 
called the city by his own name, Aelia, which means the House of God. Some, however, 
say that the city was restored by the Emperor Justinian, and the Temple of the Lord, just 
as it is now; but they say this according to their own private opinion, and not according 
to the truth. For the Assyrians, whose fathers were the settlers in that country from the 
first persecution, say that after our Lord’s Passion the city was seven times captured and 
destroyed, together with all the churches, but not wholly leveled to the ground.

In the atrium of the Church of our Lord’s Sepulcher some most holy places are visited. First, 
the prision where our Lord Jesus Christ, after his betrayal, was confined, as Assyrians bear 
witness. Next, a little higher, is seen the place where the Holy Cross was found, together 
with other crosses; and where afterwards a great church was built in honor of Queen 
Helena, but was subsequently entirely destroyed by the pagans. Lower down, and not far 
from the prison a marble column is seen, to which Jesus Christ our Lord was bound in the 
pretorium, and beaten with most cruel scourges. Close by is the place where our Lord was 
stripped of his garments by the soldiers. Then there is the place where he was clothed 
with a purple robe by the soldiers, and crowned with the crown of thorns, and they parted 
his garments, casting lots. Afterwards you go up to Mount Calvary, where formerly the 
ptriarch Abraham built an altar, and at the command of God was ready to sacrifice to him 

5   PPTS 4b: 37–40.
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his own son. In the same place, afterwards, the Son of God, whom [Isaac] prefigured, was 
sacrified to God the Father as the victim for the redemption of the world. The rock of 
that same mountain is a witness of our Lord’s Passion, being rent greatly close to the hole 
in which the Cross of our Lord was fixed, because it could not bear without rending the 
slaying of its Creator, as we read in the Passion: ‘And the rocks were rent.’ Underneath is 
the place which is called Golgotha, where Adam is said to have been raised from the dead 
by the stream of our Lord’s blood falling upon him, as we read in our Lord’s Passion: ‘And 
many bodies of the saints that slept arose.’ But in the ‘Sentences of Augustine,’ we read that 
he [Adam] was buried in Hebron, where afterwards the three patriarchs were buried with 
their wives…Hard by the place Calvary is the Church of Holy Mary, in the place where our 
Lord’s body, taken from the cross, was anointed before it was buried, with the sweet spices, 
and wrapped in the linen cloth, or winding-sheet.

At the head of the Church of the Holy Sepulchre, in the wall outside, not far from the place 
of Calvary, is a spot which is called Compas, where the same our Lord Jesus Christ himself, 
with his own hand, assigned and marked out the middle of the world, as the Psalmist 
testifies: ‘But God, our King before the ages, wrought salvation in the midst of the earth.’ In 
that place also some say that our Lord Jesus Christ appeared first to Mary Magdalene, when 
she was seeking him weeping, and thought he was the gardener, as the Evangelist relates. 
Those most sacred oratories are contained in the atrium of our Lord’s Sepulcher at the 
eastern side. But at the sides of the church itself two most celebrated chapels cluster, on on 
either side, namely, in honor of Holy Mary and St. John, as they were themselves partakers 
of our Lord’s Passion, and stood at his side, one on the right and one on the left. On the west 
wall of the same chapel of Holy Mary is to be seen a picture of the same Mother of God, 
painted on the ouside, which marvelously consoled Mary of Egypt long ago…On the other 
side of the Chapel of St. John is the most beautiful monastery of the Holy Trinity, wherein 
is a baptistery, to which is attached a chapel of St. James the Apostle, who was granted the 
first episcopal chair of Jerusalem. All these places are so arranged and ordered that anyone 
standing at the very end of the church can clearly see all five churches from door to door.

Outside the door of the Church of the Holy Sepulchre towards the south is the Church of 
Sancta Maria, which is called the Latin Church because there the service is always offered 
to the Lord in Latin; and the Assyrians say that the same Blessed Mother of God, at the 
crucifixion of her Son our Lord, stood in the very spot where the altar of that church is. 
To this church is attached another church of Sancta Maria, which is called Parva, where 
some nuns frequent who serve her and her Son most devoutly. And near to it is the hospital 
where is the celebrated monastery dedicated to the honor of St. John the Baptist.6 

6   PPTS 4b: 9–14.
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Abbot Daniel (Daniil Igoumen), Zhytiye I khodinnya Danyla, Ruskoyi zemli ihumena, 
‘Life and Pilgrimage of the Russian Abbot Daniel’; also called Pelerinage de Daniel, 
‘Pilgrimage of Daniel’ (c. 1104–1106 AD)7

О ЦЕРКВИ ВЪСКРЕСЕНЬЯ ГОСПОДНЯ

Есть церкви Въскресениа Господня всяка образом: кругло создана, столповъ имат 12 
обьлых, а 6 зданыхъ; мощена же есть дъсками мраморяными красно; двери же имат 
шестеры; а на полатех столпов имат 16. А над полатьми под верхом исписани суть 
пророци святии мусиею, яко живи стоятъ. А над олтарем написан есть Христос мусиею. 
Въ олатри же велицѣм написано есть Адамово воздвижение мусиею; горѣ верху 
написано есть мусиею възнесение Господне, обаполы олтаря на обою столпу написано 
есть мусиею Благовѣщение. Врьхъ же церковный не до конца сведенъ каменемъ, но 
тако сперенъ есть древом тесаным, яко полъстичнымъ образом; и тако есть безъ верха, 
не покрыта ничимже. Под тым самым врьхом непокрытым Гробъ Господень.

Есть же сице Гробъ Господень: яко печерка мала у камени сѣчена, дерци имущи малы, 
яко можеть человѣкъ влѣсти на колѣну поклонься. Възвыше же есть мала, всямокачна 
4 лакоть и в длину и в ширину. И яко влѣзуче в пещерку ту дверцами малыми, и на 
деснѣй руцѣ есть яко лавица засѣчена въ томже камени пещерьнѣмъ, и на той лавицѣ 
лежа тѣло Господа нашего Исуса Христа. Есть нынѣ лавица та святая покрыта дъсками 
мраморяными. Суть на странѣ продѣлана оконца 3 кругла, и тѣми оконци видиться 
святый тъ камень, и тудѣ цѣлують вси христьяне. Висит же в Гробѣ Господни 5 
кандил великих с маслом, и горят беспрестани кандила свята день и нощь. Лавица же 
та святаа, идѣже лежало тѣло Христово, есть в длину 4 лакот, а в ширину 2 лакти, а 
възвыше полулакти. И пред дверми пещерными предлежить камень, треи стопъ вдале 
от дверець тѣх пещерных: на том камени аггелъ, сѣдя, явися женамъ и благовѣсти има 
въскресение Христово.

Есть пещерка та святаа одѣлана около красным мрамором, яко имѣнъ, и столпьци 
около мрамором красным стоят числом 12. Верху же над пещеркою сдѣланъ яко 
теремець красенъ на столпѣх, верху круголъ и сребреными чешюями позлащеными 
покован; и на връхъ того теремца стоит Христос, сдѣланъ сребром яко в мужа болѣе, и 
то суть фрязи сдѣлали, и нынѣ есть под самым врьхом тѣмъ непокрытымъ. Суть двери 
3-и у теремца того учинени хитро, яко и решето крестьци; и тѣми дверми влазят люде 
къ Гробу Господню. Да то есть Гробъ Господень был пещерка та, якоже то сказах: 
испытах добрѣ от сущих ту издавъна и вѣдущих поистиннѣ вся та святаа мѣста.

Есть же церковь та Въскресение образомъ кругла, всямокачна: и в длѣ и въ преки 
имать же сажень 30. Суть же в ней полати пространьны, и тамо горѣ живет патриархъ. 
И есть же отъ дверей Гробных до стены великого олтаря саженъ 12. Ту есть внъ стѣны 
за олтаремъ Пупъ земли, и создана над нимъ комарка, и горѣ написан Христос мусию, 
и глаголеть грамота: «Се пядию моею измѣрих небо и землю».

7   The Russian texts of the pilgrimages of Abbot Daniel and Basil Posniakov were accessed (15 September 2012) 
from the Online Publication of the Institute of Russian Literature (Pushkin House), an organization which strives 
to preserve the cultural heritage of Russia.
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О МѢСТѢ СРЕДИ ЗЕМЛЯ, ИДѢЖѢ РАСПЯТЬСЯ ХРИСТОС

А отъ Пупа земнаго до Распятия Господня и до Края есть саженъ 12. Есть же Распятие 
Господне къ встоку лиць, есть же на камени, высоко было, яко стружия выше. Камень 
же тый был круголъ, яко горка мала. А посреди камени того, на самом врьху, высѣчена 
есть скважня лакти воглубле, а вширѣ мний пяди кругъ; и ту был въдруженъ крестъ 
Господень. Исподи же под тѣмъ каменемь лежить прьвозданаго Адама глава. И в 
распятие Господне, егда на крестѣ Господь нашь Исус Христос предасть духъ свой, 
и тогда раздрася церковная катапетазма, и камение распадеся; тогда же и тъ камень 
просѣдеся над главою Адамлею, и тою разсѣлиною сниде кровь и вода изъ ребръ 
Владычень на главу Адамову и омы вся грѣхы рода человѣча. И есть разсѣлина та 
на камени том и до днешняго дне. Знати есть на деснѣй странѣ Распятиа Господня 
знамение то честное.

О МѢСТѢ ЛОБНѢМ

Есть Распятие Господне и камен-ет святый озданъ стѣною все. Горѣ над распятиемъ 
создана комара хитро, исписана мусиею дивно. И от встока лиць на стѣнѣ написано 
есть мусиею — Христос на крестѣ распят — хитро и дивно, прям яко живъ, и вболѣ и 
възвыше, якоже был тогда. А полудне лиць написано есть снятие такоже дивно. Двери 
же имат двои. Възлѣсти же есть горѣ по степенемь: до дверей 7 степеней, а въ двери 
вшед 7 степеней. Помощено же есть мраморными дъсками красными.

Споди же под Распятиемъ, идѣже есть глава, такоже приздано есть яко церквица мала, и 
красно исписана есть мусиею и помощена есть красным мрамором. Да то зовется Крайниево 
мѣсто, еже есть Лобное мѣсто. А горѣ, идѣже есть Распятие,— то зоветь Голгофа. А отъ 
Распятия Господня до Снятия есть сажень 5. И ту есть у Распятия Господня близь мѣсто къ 
полунощию лиц, идѣже раздѣлиша ризы его. И ту другое мѣсто, идеже възложиша вѣнець 
трьновъ на главу Господню и в багряницу поругания облекоша.

О ЖЕРТВЕНИЦѢ АВРАМОВѢ

И ту есть близ жрьтвенник Авраамовъ, идеже положи жрьтву Богови Авраамъ и закла 
овенъ въ Исаака мѣсто. На то же бо мѣсто възведен бысть Исаакъ, идеже Христосъ 
възведен бысть на жертву и закланъ бысть нас ради грѣшных. А оттолѣ есть близь 
мѣсто, яко двою сажень далее, идеже заушен бысть Христос Богъ нашь. А оттолѣ есть 
далѣе 10 сажень святая Темница, идеже всаженъ бысть Христос, и ту посидѣл мало, 
дондеже приспѣють июдѣи и поставять крестъ, да распнуть и. И та святаа мѣста вся под 
одиным покровом суть, по ряду вся к полунощию лиць. А отъ Темници Христовы до 
мѣста, идеже святаа Елена налѣзла честный крестъ, гвоздия, и вѣнець, и копие, и губу, и 
трость, есть сажень 20 и 5. Есть же Гроб Господень, и Распятие, и та святаа мѣста вся на 
удолнѣмъ мѣстѣ суть; и есть вгорие от запад лиць над Гробом и над Распятием.

И ту есть мѣсто на пригории; на то мѣсто притече скоро святая Богородица. Тщаше 
бо ся, текущи вслѣд Христа, и глаголаше, в болѣзни сердца своего слезящи: «Камо 
идеши, чадо мое? Что ради течение се скорое твориши? Еда другий бракъ в Кана 
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Галилеи, да тамо тщишися, сыну и Боже мой? Не молча отъиди мене, рожшаа тя, дажь 
ми слово, рабѣ своей». И пришедше на мѣсто то святаа Богородица, и узрѣ с горы тоя 
сына своего распинаема на крестѣ, и видѣвши, ужасеся, и согнуся, и сѣде, печалию и 
рыданиемъ одръжима бѣаше. И зде събысться пророчество Симеоне, яко прежь рече 
святѣй Богородици: «И се лежит на встание и на падение многим въ Израили, и тебѣ 
же самой оружие душу проидет, егда же узриши сына своего закалаема». Ту же стояху 
мнози на мѣстѣ том, друзи и знаниа его, издалеча зряще. Мария Магдалыни и Мария 
Ияковля и Саломии,— идѣже стояху вси, иже от Галилея пришедше и съ Ианном и 
съ материю Исусовою. Стояху же вси знаемии друзи Исусови, зряще издалеча, якоже 
пророкъ глаголеть о том: «Друзи же мои и ближники моя издалеча мене сташа». И то 
мѣсто есть подаль от Распятия Христова, яко полутораста сажень есть на запад лиць 
мѣсто то от Распятия Христова. Имя мѣсту тому Спудий, иже ся протолкуеть Тщание 
Богородично. И есть на мѣстѣ томъ нынѣ манастырь, церкви Святаа Богородица 
клѣтьски верхъ въсперенъ.8

X. THE CHURCH OF THE RESURRECTION OF THE LORD

The Church of the Resurrection is of circular form; it contains twelve monolithic columns 
and six pillars, and is paved with very beautiful marble slabs. There are six entrances, and 
galleries with sixteen columns. Under the ceiling, above the galleries, the holy prophets 
are represented in mosaic as if they were alive; the altar is surmounted by a figure of Christ 
in mosaic. At the high altar there is an ‘Exaltation of Adam’ in mosaic; and the mosaic of the 
arch above represents the Ascension of our Lord. There is an ‘Annunciation’ in mosaic on 
the pillars on either side of the altar. The dome of the church is not closed by a stone vault, 
but is formed of a framework of wooden beams so that the church is open at the top. The 
Holy Sepulchre is beneath this open dome.

Here is the description of the Holy Sepulchre: it is a small cave hewn in the rock, having 
an entrance so low that a man can scarcely get through by going on bended knees; its 
height is inconsiderable, and its dimensions, equal in length and breadth, do not amount 
to more than 4 cubits. When one has entered the grotto by the little entrance, one sees on 
the right hand a sort of bench, cut in the rock of the cavern, upon which the body of our 
Lord Jesus Christ was laid; it is now covered by marble slabs. This sacred rock, which all 
Christians kiss, can be seen through three small round openings on one side. There are 
five large oil-lamps burning night and day suspended in the Sepulchre of our Lord. The 
holy bench upon which the body of Christ rested is 4 cubits in length, 2 in width, and 1 in 
height. Three feet in front of the entrance to the cavern there is the stone upon which the 
angel sat who appeared to the women and announced to them the resurrection of Christ. 
The holy grotto is cased externally with beautiful marble, like a raised platform (ambo), 
and is surrounded by twelve columns of similar marble. It is surmounted by a beautiful 
turret resting on pillars, and terminating in a cupola, covered with silver-gilt plates, which 
bears on its summit a figure of Christ in silver, above the ordinary height; this was made 
by the Franks. This turret, which is exactly under the open dome, has three doors skilfully 
executed in trellis-work; it is by these doors that one enters the Holy Sepulchre. It is this 

8   Abbot Daniel 2006–2011.
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grotto, then, which served as the Lord’s Sepulchre; and I have described it according to the 
testimony of the oldest inhabitants, who thoroughly know the holy places.

The Church of the Resurrection is round in form and measures 30 sagenes9 each way. It 
contains spacious apartments in the upper part, in which the Patriarch lives. They count 12 
sagenes from the entrance of the tomb to the wall of the high altar. Behind the altar, outside 
the wall, is the ‘Navel of the earth,’ which is covered by a small building on (the vault of) 
which Christ is represented in mosaic, with this inscription: ‘The sole of My foot serves as 
a measure for the heaven and for the earth.’

XI. THE PLACE AT THE CENTRE OF THE EARTH WHERE CHRIST WAS CRUCIFIED

It is 12 sagénes from the ‘Navel of the earth’ to the place of the crucifixion of our Lord and 
to the end. The place of crucifixion is towards the east, upon a rounded rock, like a little 
hill, higher than a lance. On the summit of it, in the middle, a socket-hole is excavated, one 
cubit deep, and less than a foot in circumference; it is here that the cross of our Lord was 
erected.

Beneath this rock lies the skull of the first man, Adam. At the time of our Lord’s crucifixion, 
when He gave up the ghost on the cross, the veil of the Temple rent, and the rock crave 
asunder, and the rock above Adam’s skull opened, and the blood and water which flowed 
from Christ’s side ran down through the fissure upon the skull, thus washing away the sins 
of men. The fissure exists to this day, and this holy token is to be seen to the right of the 
place of crucifixion.

XII. THE PLACE OF CALVARY

This holy rock and the place of crucifixion are enclosed by a wall, and they are covered by 
a building ornamented with marvellous mosaics. On the eastern wall there is a wonderful 
life-like representation of the crucified Christ, but larger and higher than nature; and on 
the south side an equally marvellous representation of the Descent from the Cross. There 
are two doors; one mounts seven steps to the doors, and as many after. The floor is paved 
with beautiful marble. Beneath the place of crucifixion, where the skull lies, there is a small 
chapel, beautifully decorated with mosaic, and paved with fine marble, which is called 
‘Calvary,’ signifying the place of the skull. The upper part, the place of the crucifixion, is 
called ‘Golgotha.’ The distance between the ‘Crucifixion’ and the place of the descent from 
the cross is 5 sagénes. In the neighbourhood of the place of the crucifixion, on the north 
side, is the place where the garments of our Lord were parted; and close to it there is the 
spot where they placed the crown of thorns on His head, and laid on Him, in mockery, the 
garment of purple.

9   The old Russian sagene is equal to 2.13 meters.
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XIII. THE ALTAR OF ABRAHAM

Close to this place is Abraham’s altar, upon which he offered his sacrifice to God, and slew 
a ram instead of Isaac. At this same place, to which Isaac was led, Christ was brought as a 
sacrifice and crucified for the salvation of us sinners. The place where Christ our God was 
struck on the face is about 24 sagénes from this spot; and 35 sagénes thence is the holy prison 
where Christ was interned, and where He remained for a time, whilst the Jews prepared 
and erected the cross upon which He was crucified. All these holy places are under the 
same roof, side by side, and on the northern side.

It is 25 sagénes from Christ’s prison to the places where St. Helena found the holy Cross, the 
lance, the sponge, the reed, the nails, and the crown of thorns. The Holy Sepulchre, the place 
of crucifixion, and all the holy places lie in a fold (hollow) of the ground, which rises, on 
the west side, higher than the Holy Sepulchre and place of crucifixion. Not far off, upon an 
elevation, is the spot at which the Holy Virgin arrived in haste following Christ, and, weeping, 
addressed to Him these words in the distress of her heart: ‘Where goest Thou, my son? why 
dost Thou hasten Thy steps? Art Thou pressed to arrive at another wedding like that at Cana 
of Galilee, O my son and my God? Go not away silent from me, who gave Thee birth; speak a 
word to Thy servant.’ When, however, the holy mother arrived at that place, and saw from 
the height that her son was being crucified, she was seized with terror, and sank down on 
the ground, overcome by grief and sobs. Thus was the prophecy of Simeon fulfilled; he had 
formerly predicted to the Holy Virgin, ‘This child is appointed for the fall and rising again of 
many in Israel, and a sword shall pierce thy own soul when thou shalt see thy son sacrificed.’

And many friends and acquaintances of Jesus stood at this place, looking on from afar, 
amongst them being Mary Magdalene, Mary, mother of James and Salome, as well as all 
those who had come from Galilee with John and the mother of Jesus. All the friends and 
kinsmen of Jesus were thus looking on from afar as the prophets had foretold: ‘My friends 
and kinsmen stood afar off from Me.’

This spot is about 150 sagénes westward from the place of crucifixion, and is called ‘Spudi,’ 
which is translated ‘The zeal of the holy Virgin.’ On this place there is now a convent 
consecrated to the holy Virgin; its church has a timber roof.10

Anonymous Pilgrim II (12th century AD)

Chapter II

Inde itur in sanctam civitatem…Inde itur in ecclesiam sancti sepulchri, primo ad locum Calvariae, ubi 
passus est Christus, ubi etiam tamquam voti compotes, adorato crucifixo, cruces scilicet tres quasi 
reconsignant. Inde itur in Golgotha, ubi scissâ petrâ Domini sanguis fluxit. Inde itur ad altare, quod 
suffultum creditur parte illius columnae, ad quam ligatus et verberatus est Christus. Ibi in provimo 
descensu est locus, ubi sancta crux inventa est crypta, desuper prominente petra. Medium altare 
in honore sanctae Helenae, sinistrum in honore sancti Quiriaci, qui et Judas fuit et crucem ostendit, 

10   English translation in PPTS 4c: 12–17; French translation of the text in Khitrowo 1889: 12–17 (see also Corbo 
1981–1982: 141–143). 
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et, viso resuscitati mortui miraculo, ad fidem converses, factus est episcopus Jerusalem. In medio 
chori canonicorum est locus valde reverendus, eo quod Christus de cruce sublatus ibi, antequam 
ad sepulchrum ferretur, depositus est. Ibi lumen nunquam exstinguitur. Majus altare est in honore 
sanctae Mariae. Deinde visitatur sanctum sepulchrum. Habet altare meridionali (latere septentionali) 
ecclesiam satis ornatam in honore sanctae crucis, ubi sancta crux servatur, juxta quam est etiam alia 
Surianorum ecclesia, in qua ipsi quoque sanctam crucem servant. Quasi in fine ecclesiae, in meridiano 
(septentrionali) latere est locus, qui carcer dicitur, ubi Christus tenebatur in custodia, dum patibulum 
crucis praeparabatur in monte. Sub V columnis ecclesiae XL Martyres sepulti sunt, qui per hoc 
nonscuntur, quod eorum sollemnitas celebratur VIII id. Martii. Juxta locum Calvariae est locus ostii 
obclusi, in quo Hieronymus Adam dicit sepultum fuisse…Juxta ecclesiam majorem sunt III ecclesiolae 
altare (latere) meridionali sibi contingents, quarum proxima est in honore sanctae trinitatis, ultima, 
quae et plateam respicit, in honore Jacobi Majoris, et dicitur, quod Dominus in loco altaris medii sederit, 
et beatus Johannes a dextris, Jacobus a sinistris, quando mater eorum petiit, ut sederent in regno suo, 
unus a dextris et alter a sinistris. Dicitiur et sanctus Johannes stetisse in loco altaris sui, quando Christus 
commendavit sibi matrem. Ipsa quoque sanctissima virgo in loco, ubi nunc majus altare majoris 
ecclesiae est, stetit, videns passionem filii sui. Extra majorem ecclesiam ad latus Calvariae est capellula 
in honore Mariae Magdalenae, ubi steterunt III Mariae tempore passionis.11

Thence one goes into the Holy City…Thence one goes into the Church of the Holy Sepulchre; 
and first to the place of Calvary, where Christ suffered, where pilgrims, after they have 
worshipped him crucified, cast down their crosses on the earth again in token that they have 
accomplished their vow. From hence one goes to Golgotha, where the Lord’s blood flowed 
down and the rock was rent. Thence one goes to an altar which is believed to rest upon a 
piece of the column to which Christ was bound and scourged. There, down a descent close 
by, is the place where the holy cross was found, which is in a crypt beneath an overhanging 
rock. The altar in the middle is dedicated to St. Helena, and that on the left to St. Quiriacus, 
whose name was also Judas, who showed the cros to the dead man, and on seeing the miracle 
of his being brought to life again, was converted and was made Bishop of Jerusalem. In the 
midst of the canons’ choir there is a plce which deserves especial reference, for that Christ, 
after he was taken down from the cross, was laid there before being borne to the sepulcher. 
Here a light is always kept burning. The high altar is dedicated to St. Mary. After this one goes 
to the holy sepulcher. This has an altar on the south (north side), and a fair church dedicated 
to the Holy Cross, wherein the holy cross is kept. Near this is another church, which belongs 
to the Syrians, wherein they also keep a holy cross. Almost at the end of the church, on the 
south (north) side, is the place which is called ‘the Prison,’ where Christ was shut up while 
the gallows or cross was being made ready on the mount. Beneath the five columns of the 
church are buried the Fory Martyrs, whom we know by their feast being held on the 8th of 
March. Near the place of Calvary there is a place the door into which is closed. In it Jerome 
says that Adam was buried…There are three little chapels adjoining the church on the south 
side, whereof that which is nearest to the church is dedicated to the Holy Trinity, and the 
furthest one, which looks into the street, is dedicated to St. James the Great…Without the 
great church, by the side of Calvary, there is a little chapel dedicated to Mary Magdalen, on 
the place where the three Marys stood at the time of the Passion.12 

11   Tobler 1865: 119–121.
12   PPTS 6: 5–7.
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Anonymous Pilgrim III (12th century AD)

Chapter IV

…Jerusalem, civitatem sanctam…et ibi est sepulchrum Christi. Ibi est ecclesia magna et rotunda, 
habens tria ostia pulcherrima de lapidibus marmoreis, in qua ecclesia est nunc locus Calvariae, 
lapis magnus et altus ad staturam hominis: in quo lapide est foramen unum, quod dicitur esse in 
medio terrae, in quod foramen posita fuit crux Domini. Et parum longe a loco Calvariae sepultus 
fuit Christus, et lapis, qui positus fuit ad ostium monumenti, est magnus et rubicundus. Et ultra 
sepulchrum Domini ardet frequenter lampas mirabiliter ornate, quae singulis annis in parascebe, 
hora nona, per se exstinguitur et in die paschae, hora resurrectionis Christi a mortuis, iterum per se 
incenditur. Quam lampadem dicitur Martha ad honorem sancti sepulchri constituisse et Lazarus, 
frater ejus.13

…Jerusalem, the holy city…there is Christ’s sepulcher. There is a great round church, 
having three exceeding beauteous doors of marble, and in this church is now the Place 
of Calvary, a great rock as tall as a man. In this rock there is a hole, which is said to be in 
the middle of the earth, and in this hole the Lord’s cross was set. Christ was buried close 
to Calvary, and the stone which was put at the mout of his tomb is a great red one. Above 
the Lord’s sepulcher brightly burns a lamp, wondrously adorned…The lamp is said to have 
been placed here in honor of the Holy Sepulchre by Martha and her brother Lazarus.14

Anonymous Pilgrim IV (12th century AD)

Chapter II

In Jerusalem est sanctum sepulchrum dominicum…Et ibi sunt XV passus, ubi Dominus ascendit 
locum Calvariae…Item ibi est locus, ubi crucifixus est, et crux fixa est in lapidem. Item est locus, ubi 
depositus est Dominus de cruce. Item ibi est locus, ubi Dominus involutus est in sindonem, et positus 
est in sepulchrum sanctissimum. Item ibi est locus, ubi Dominus apparuit primo Mariae Magdalenae 
post resurrectionem. Item ibi est locus, ubi Helena sancta inventi crucem sanctam Domini. Item ibi 
est locus, ubi crux Domini posita fuit super mortuum, et revixit.15

In Jerusalem is the holy sepulcher of the Lord…And there are fifteen steps up which the 
Lord went to the place of Calvary…Also there is the place where he was crucified, and 
where the cross was fixed in the rock. Also there is the place where the Lord was laid after 
he was taken down from the cross. Also there is the place the Lord was rapped in fine linen 
and laid in the most holy sepulcher. Also there is the place where the Lord first appeared 
to Mary Magdalen after his resurrection. Also there is the place where St. Helena found the 
Lord’s holy cross. Also there is the place where the Lord’s cross was laid upon a dead man 
and he came to life again.16

13   Tobler 1865: 130–131.
14   PPTS 6:15–16.
15   Tobler 1865: 134–135.
16   PPTS 6: 18.
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Anonymous Pilgrim VII (12th century AD)

In Jerusalem est sepulchrum Domini. Ad introitum portarum sepulchri, extra portam, est ecclesia 
Calvariae, ubi sancta maria fuit et sanctus Johannes stabat, quando Dominus dixit: ‘Mulier, ecce filius 
tuus; …fili, ecce mater tua.’ Extra portam a sinistra parte est altare sancti Johannis Baptistae. Intra 
portam rursum ad dextram est mons Calvariae, ubi crucifixus erat Dominus; subtus est Golgatha, ubi 
sanguis Domini cecidit ad petram. Et ibi fuit caput Adam, Abraham sacrificium fecit. Ex alio latere ad 
pedes montis Calvariae est locus et columna, ubi Dominus fuit flagellatus, et prope, contra origentem 
(orientem), per descensus XLIII graduum est locus, ubi sancta crux a sancta Helena fuit inventa. 
In ecclesia est sepulchrum Domini, et ibi juxta, contra orientem, in medio chori, est medius mundi, 
ubi Dominus fuir positus, quando Nochodemus deposuit eum de cruce. A sinistro latere est carcer 
Domini, et ibi prope est locus, ubi sancta crux adoratur.17

In Jerusalem is the Lord’s sepulcher. At the entrance to the doors of the (Church of the) 
Sepulchre, without the door, is the Church of Calvary, where the blessed Mary was and 
where St. John was standing when the Lord said, ‘Woman, behold thy son…Son, behold 
thy mother.’ Without the door, again to the right, is Mount Calvary, where the Lord was 
crucified. Below is Golgotha, where the Lord’s blood fell upon the rock. There was Adam’s 
head, and there Abraham offered his sacrifice. On the other side, at the foot of Mount 
Calvary, is the place and the column where the Lord was scourged, and near it, toward 
the east, down forty-three steps, is the place where St. Helena found the holy cross. In the 
church is the Lord’s sepulcher, and there, near to it, on the east side thereof, in the midst 
of the choir, is the middle of the world, where the Lord was laid when Nicodemus took him 
down from the cross. On the left-hand side is the Lord’s prison, and close by is the place 
where the holy cross is worshipped.18

De situ urbis Jerusalem et de locis sanctis intra ipsum urbem sive circumjacentibus, ‘On the 
City of Jerusalem and the Holy Places within the City or Surrounding’; also known as 
Fetellus (c. 1130 AD?), author unknown

Sepulcrum vero Domini est infra civitatem, paululum ad sinistram nobis euntibus ad Templum. 
Ecclesia Sepulcri rotunda est satis pulchre fabricata, et habet quatuor portas que aperiuntur contra 
solis ortum. Sepulcrum vero Domini est in medio ejus satis bene munitum, et decenter ordinatum. 
Deforis etiam a parte orientali est Calvarie locus, ubi fuit Dominus crucifixus, et ibi ascenditur per 
sedecim gradus, et ibi est magna rupis, ubi crux Christi fuit erecta. Subterius est Golgota, ubi sanguis 
Christi per medium petre deorsum stillavit, et ibi est altare in honore S. Dei genitricis. Deforis quo 
contra ortum solis est locus ubi beata Helena Sanctam Crucem invenit, et ibi edificatur magna 
ecclesia. Ex alia parte contra horam sextam est hospitium pauperum et infirmorum, et ecclesia S. 
Johannis Baptiste.19

The Sepulchre of the Lord is below the city, a little to our left as we go to the Temple [of 
Solomon]. The Church of the Sepulchre is round, of considerable beauty of construction, 
and it has four gates which are opened over against the sun-rising. The Sepulchre of the 

17   Tobler 1874: 100–101.
18   PPTS 6: 70.
19   De Vogüé 1860: 412.
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Lord is in the middle of it, sufficiently well protected and decently adorned. On the outside 
of it, on the east, is the site of Calvary, where the Lord was crucified, and there one ascends 
by sixteen steps, and there is a great rock where the Cross of Christ was erected. Lower 
is Golgotha, where the blood of Christ trickled down through the middle of the rock, and 
where there is an altar in honor of the sainted mother of God. Outside of this, over against 
the sun-rising, is the place where the blessed Helena found the Holy Cross, and there a 
large church is building [i.e. the Choir or Katholicon]. On the other side over against the 
sixth hour (i.e. to the south) is a hospital for poor and infirm persons, and the Church of 
St. John Baptist.20

Peter the Deacon, Liber de locis sanctis, ‘Book On the Holy Places’ (c. 1137 AD)

Sepulcrum uero Domini, de quo supra retulimus, est fabricatum in medio templi, templum uero in 
media ciuitate contra aquilonem non longe a porta Dauid. Post resurectionem autem est ortus, in qua 
sancta Maria cum domino locuta est. Foris ecclesiam retro est medietas orbis…

In Golgotha autem est pars ligni salutiferae crucis, in qua confixus est dominus, et titulum, quod est 
repositum in locello argenteo. Est illic et cornu, unde ungebantur reges, et annulum Salomonis.

Non longe autem a medietate muni est carcer; ibi uero est alligatio, ibi prope et flagellatio ibique prope 
et spinis coronatio, ibi prope est dispolatio et uestimenti diuisio. In Caluaria artem, ubi crucifixus est 
Dominus, est mons scissus, et in ipso monte Caluariae ascenditur per gradus decem et septem, et 
ibi pendent lampades nouem cum singulis nappies argenteis. Subtus uero est Golgotha, ubi cecidit 
sanguis Christi super petram scissam.21

1) The Sepulchre of the Lord, of which we have spoken above, has been constructed in the 
middle of a temple, and the temple is in the city center towards the north, not far from 
David’s Gate. Behind the Resurrection is a garden in which holy Mary spoke with the Lord. 
Behind the church and outside is the Center of the World…

2) And on Golgotha is part of the Wood of the Saving Cross to which the Lord was fastened, 
and the Title, which is placed in a silver box. Also in that place is the Horn with which the 
kings were anointed, and the Ring of Solomon. Not far from the Center of the World is the 
Prison; and there is his binding and scourging, and near there is the robbing and division 
of his garments.

On Calvary, where the Lord was crucified, the mountain is cleft, and one goes up on to this 
Mount Calvary by seventeen steps, and nine lamps hang there, each with a silver cloth. 
Below is Golgotha, where Christ’s blood fell on the cleft stone.22

20   PPTS 5a: 2–3.
21   CSEL 39: 107.
22   Wilkinson 1981: 180–181.
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John of Würzburg, Descriptio terrae sanctae, ‘Description of the Holy Land’ (c. 1160–
1170 AD)

X. LOCUS CALVARIAE, CARCER DOMINI, SEPULCHRUM ADAM; SCISSURA ET FORAMEN PETRAE, 
ALTARE DOMINICAE PASSIONIS ET AD SANCTUM SANGUINEM

Erat tunc temporis juxta situm antiquae civitatis locus calvariae extra civitatem qui addictus erat 
capitali sentential damnatis…Idem vero locus, qui et hebraice Golgotha, erat in veteri rupe…Interim 
dum in eadem rupe per affixionem crux adaptaretur, Dominus noster in quodam loco, qui tunc 
campestris erat, vinctus quasi in carcere servabatur, qui locus nunc modum capellae repraesentat et 
adhuc carcer Domini appellatur, et est, recte in oposita parte Calvariae, in sinistra absida ecclesiae. 
Alii tamen aliter de eodem sentient loco, sicut praesens audivi…

Locus quidem Calvariae est ad dextram in introitu majoris ecclesiae, in cujus superiori parte scissura 
ejusdem petrae celebris cum magna solemnitate veneratur et adhuc hodie advenientibus manifeste 
ostenditur. Eadem pars superior optimo musivo poere pulchre depicta; continetur passio Christi et 
ejus sepultura cum prophetarum testimonio gestae rei hincinde consono.

Nota, quod in eodem loco, sive crux fuerit infixa in rotundo foramina, quod adhuc patens ostenditur 
et in quod oblations immittantur fidelium, sive in parte ea, ubi hastile cujusdam rotundi lapidis 
erectum ostenditur, ut quidam asserunt, et ut plus, quod ad situs positionem et ad sanguinis ex 
dextro latere ad rimam petrae emissionem…

Juxta eundem locum in superiori parte ad dextram est altare situm, in honore dominicae passionis 
consecratum, et totus locus ille denominatur ab eadem passione. Inferior vero pars ejusdem Calvariae 
subtus continet altare, et vocatur ad sanctum sanguinem, quia eo usque per rimam petrae sanguis 
Domini dicitur fluxisse, qui locus hodi retro idem altare designatus est per quamdam concavitatem 
ejusdem petrae, ubi dependet ampulla cum continua illuminatione. Extra introitu Calvariae (versus 
leguntur):

Hic locus insignis Calvaria sanctus habetur
pro duce, pro pretio, pro cruce, pro lavacro.
Nempe Jesu cruor et titulus, sacra corporis unda
nos salvat, redimit, protegit atque lavat.

10. THE PLACE OF CALVARY—THE PRISON OF OUR LORD—THE SEPULCHRE OF ADAM—THE REND 
AND HOLE IN THE ROCK—THE ALTAR OF THE LORD’S PASSION, AND OF HIS HOLY BLOOD

There was at that time over against the site of the old city a place called Calvary, outside 
the city, which was set apart for those who were condemned to death…This place, which 
in Hebrew is called Golgotha was an ancient rock…Meanwhile, while the rock was being 
prepared to receive the cross, our Lord was kept bound as it were in prision in a certain 
place which there was in the fields, which place is now formed into a chapel, and is to this 
day called ‘The Prison of the Lord,’ and is exactly opposite to Calvary, in the left-hand apse 
of the church. Others, however, have other opinions about this place, as I heard on the 
spot…

The reconstruction of the Church to its final major restoration

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use



The Church of the Holy Sepulchre in Text and Archaeology224

The place of Calvary is on the right hand as you enter the larger church, and in the upper 
part of it the famous rent of the rock is adored with much ceremony, and is plainly shown 
to all comers to this day. This same part is beautifully ornamented with the finest mosaics, 
which represent the Passion of Christ and his burial, with various passages from the 
prophets bearing testimony to that event.

Observe that in this same place, whether the cross was fixed in the round hole which to 
this day is shown open, and into which the offerings of the faithful are cast, or in the place 
where an upright shaft of round stone is shown, as some declare that it was, and which 
moreover appears to be more in accordance with the form of the ground and the flowing 
of blood from his right side into the rent in the rock…

Close to this place in the upper part towards the right hand there is placed an altar, 
dedicated in honor of our Lord’s Passion, and the whole of that place receives its name 
from the same Passion. The lower part of this same Calvary contains and altar, and is called 
the Chapel of the Holy Blood, because the blood of the Lord is said to have flowed so far 
through the rent in the rock, to a place which at the present day is marked at the back of 
the aforesaid altar by a kind of depression in the rock, where hangs a lamp with an ever-
burning flame. On the outside at the entrance to Calvary, are the following verses: 

‘Our Lord was hither brought, betrayed, was crucified and washed, 
Wherefore this famous Calvary is holy ground for aye; 
The blood which Jesus shed upon this hill will save, 
Redeem us, and protect us, and will wash our sins away.’

XI. CHORUS DOMINORUM, MEDITULLIUM TERRAE, EMMAUS, LAVATIO PEDUM IN SION

In medio choro dominorum, non longe a loco Calvariae, est quidam locus elevatione tabularum de 
marmore et reticulorum ferreorum concatentione in modum altaris designatus, infra quas tabulas in 
pavimento, orbiculus quibusdam factis, meditullium terrae dicunt designatum, juxta illud: Operatus 
est salutem in medio terrae. In eodem quoque loco post resurrectionem dicitur Dominus aparuisse 
beatae Mariae Magdalenae, et idem locus habetur in magna veneratione, lampade etiam intus 
dependente. In eodem quoque loco quidam asserunt, quod Joseph corpus Jesu a Pilato impetravit…

11. THE CHOIR OF THE CANONS—THE CENTER OF THE EARTH—EMMAUS—THE WASHING OF THE 
FEET ON SION

In the midst of the choir of the Canons, not far from Calvary, is a spot which is formed into 
the apse of an altar by raised slabs of marble supported by an open ironwork lattice, beneath 
which slabs are certain small circles on the pavement, which they say mark the center of 
the earth, according to the text, ‘His salvation hath he wrought in the midst of the earth.’ 
In this same place also it is said that the Lord appeared to the blessed Mary Magdalene after 
his resurrection, and the place is greatly venerated, having a lamp hanging within it. In the 
same place some declare that Joseph obtained the body of Jesus from the cross…
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XII. MONUMENTUM AD SEPULCHRUM DOMINI, ALTARE AD S. SEPULCHRUM, EPIGRAMMATA, 
ECCLESIA NOVA, CHORUS DOMINORUM, ALTARE RESURRECTIONIS, PROCESSIO

Dispositio monumenti, in quo continetur sepulchrum Domini, fere rotundam habet formana, 
intus musivo opere decoratam. Pate tab oriente per introitum parvi ostioli, ante quod habet 
protectum fere quadratum cum duabus januis. Per unam intromittuntur ingressuri monumentum 
ad sepulchrum, per alteram emittuntur egressuri. In eo quoque protecto resident custodies 
sepulchri. Et terium ostiolum habet versus chorum. Eidem monumento ab occidente, videlicet ad 
caput sepulchri, forinsecus appostium est altare cum quadam quadrata superaedificatione, cujus 
parietes tres de reticules ferramenti pulchre composites sunt, et covatur illud altare ad sanctum 
sepulchrum. Idem monumentum satis aplum habet super se quasi ciborium rotundum et superius 
de argento coopertum, in altum elevatum versus foramen illud amplum in majori illo aedificio 
superius patulum: quod aedificium circulariter cum forma rotunda, circa monumentum satis 
amplum, in extremo habet continuum parietem diversis imaginibus sanctorum large depictum et 
ornatum pluribusque lampadibus illuminatum. In strictiori ambitu ejusdem majoris aedificii octo 
columnae marmoreae rotundae et totidem bases quadratae, totidem tabulis quadratis marmoreis 
forinsecus ornatae et circumquaque erectae sustinent molem superiorem sub tecto, quod, ut 
diximus, patulum est in medio.

Sequuntur aliqui versus, qui in locis diversis leguntur.
In superliminirari ecclesiae sancti sepulchri:
Quid, mulier, ploras? en jam quem quaeris, adoras.
Me dignum recoil, jam vivum tangere noli.
In superliminari introitus interioris ad sepulchrum Domini:
Christo sugenti locus et custos monumenti
angelus et vestis fuit, estque redemtio testis.
Intus ad depositionem Domini:
A caris caro cara Dei lacrimata levatur
a cruce; pro miseris rex pius haec patitur.
Intus prope ad Domini sepulturam:
Conditur in tumulo conditus aromate Christus,
tollitur ad superos meriti moderamine justus.
Gaudet homo, trepidant manes, gemit omnis abyssus.
Et excessus Adae Crhisto veniente remissus.
Item ibidem, sed per medium:
Sub tumulo lapidis dum sic Christus tumulatur,
ejus ad exquias homini coelum reseratur.

Diximus, quod columnae circulariter cum praedicto numero sint appositae; sed modo versus 
orientem mutata est earum dispositio et numerus propter adjectionem novae ecclesiae, ad quam 
inde est transitus. Et continet illud novum et de novo additum aedificium satis amplum chorum 
dominorum et satis longum sanctuarium, continens majus altare in honorem anastaseos…Extra hoc 
altaris sanctuarium et intra claustri ambitum continetur satis latum spatium circumquaque tam per 
hoc novum, quam per antiquum praefati monumenti aedificium processioni idoneum…
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12. THE MONUMENT AT THE SEPULCHER OF OUR LORD—THE ALTAR AT THE HOLY SEPULCHER—
THE INSCRIPTIONS—THE NEW CHURCH—THE CHOIR OF THE CANONS—THE CHURCH OF THE 
RESURRECTION—THE PROCESSION

The monument which contains the Holy Sepulcher of our Lord is almost round in form, 
and is decorated on the inside with mosaic work. It is entered from the east through a 
little door, in front of which is an ante-chamber of almost square shape, with two doors. 
Through one of these, persons entering the monument are admitted to the Sepulcher, and 
through the other those who are leaving it pass out. In the ante-chamber also the guardians 
of the Sepulcher dwell. It also has a third little door, which opens toward the choir. Outside 
this same munument, that is to say at the head of the Sepulcher, there is an altar with a 
kind of canopy built over it, whose three walls are beautifully formed of iron lattice work, 
and this altar is called the altar of the Holy Sepulcher. The monument has above it a cup-
like dome, the upper surface of which is covered with silver, and which rises high in the 
air torwards the wide space open to the sky, which is made in the larger building above 
it, which building being of a round form, on a circular ground plan, with a wide space all 
round the monument (of the Holy Sepulcher), has at its end a continuous wall adorned 
with painted figures of various saints on a large scale and lighted by numerous lamps. 
In the narrower circuit of this larger building eight round columns of marble, and the 
same number of square bases, adorned outside with the same number of marble slabs, and 
placed all round (the central point), sustain an entablature under the roof, which we have 
said is open in the middle. 

Below are various verses which are to be seen in different places. On the lintel of the 
Church of the Holy Sepulchre:

‘Woman, wherefore weep’st thou, kneeling unto Him thou seekest dead? 
Touch Me not, behold Me living, worthy to be worshipped.’
On the lintel of the inner entrance to the Sepulchre of our Lord: 
‘The place and guardian testify Christ’s resurrection; 
Also the linen clothes, the angel, and redemption.’
Within, at the place where the Lord was laid: 
‘By friends God’s flesh was from the cross with tears ta’en down; 
He bore these pains for us who now doth wear the crown.’
Within, close to the Sepulchre of the Lord:
 
‘With spice anointed, in this tomb Christ lies, 
By merit now the just to heaven may rise; 
Man’s glad, the ghosts are stirred, all hell doth groan, 
For Eve’s sin Christ’s coming doth atone.’
Also in the same place, but in the middle: 
 
‘Here Christ was laid within this sepulchre of rock, 
His burial heaven’s gate to mortals doth unlock.’ 
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We have said that the aforesaid number of columns are arranged in a circle; but now on the 
eastern side their number and arrangement are altered, because of the new church which 
has been built on to them, the entrance into which is at that point. This new and newly-
added building contains a spacious choir of the Canons, and a spacious sanctuary, which 
contains a high altar dedicated in honour of the Anastasis, that is, of the Holy Resurrection, 
as is shown by a picture in mosaic work placed above it…Outside the sanctuary of this 
altar and within the circuit of the cloister is contained a space sufficiently wide in all 
directions, both through this new church and also through the old building round about 
the aforementioned monument, to be suitable for a procession…

XIII. CLAUSTRUM DOMINORUM, CRYPTA CUM ALTARE S. HELENAE, CONSECRATIO ECCLESIAE 
S. SEPULCHRI, QUATUOR ALTARIA, CHORUS DOMINORUM, DISSENSIO ALEMANNORUM ET 
FRANCORUM

In capite etiam ejusdem ecclesiae novae versus orientem, juxta claustrum dominorum, est locus 
in profundo, in modum cryptae, cum magna satis serentiate, in quo regina Helena crucem Domini 
dicitur reperisse, in cujus Helenae honorem ibidem continetur altare consecratum: quae regina 
majorem ejusdem ligni sacra partem secum detulit Constantinopolim; reliqua vero pars Hiersolymis 
relicta diligenter et reverenter servatur in quodam loco, in altera parte ecclesiae, ex opposito loco 
Calvariae.

13. THE CANONS’ CLOISTER—THE CRYPT WITH THE ALTAR OF ST. HELENA—THE CONSECRATION 
OF THE CHURCH OF THE HOLY SEPULCHRE—THE FOUR ALTARS—THE CANONS’ CHOIR—THE 
QUARREL BETWEEN THE GERMANS AND THE FRANKS

At the head of this same new church towards the east, close to the Canons’ cloister, is a 
place sunk deep, like a crypt in great retirement, wherein the Empress Helena is said to 
have found the Lord’s cross. This place also contains an altar consecrated in honor of the 
said Helena, which empress took away with her to Constantiniple the greater part of that 
sacred wood; but the remainder, which was left at Jerusalem, is carefully and reverently 
preserved in a certain place, in another part of the church, opposite Calvary.23

Descriptions of the Holy Sites in the Church Following the Restoration and 
Reshaping of the Church of the Holy Sepulchre During the Period of the Crusades

Dedicatory Inscription on the West Face of Calvary (1149 AD)

Est locus iste sacer, sacratus sanguine Christi,
Per nostrum sacrare sacro nichil addimus isti.
Sed domus huic sacro circum superedificata
Est quinta decima Quintilis luce sacrata
Cum reliquis patribus a Fulcherio patriarcha,
Cuius tunc quartus Patriarchatus annus;
Septem septies capta et semel unus ab urbe,

23   Latin text in Tobler 1874: 141–152; English translation in PPTS 5b: 30–39.
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Figure 7.1. Dedicatory inscription as recorded by Francesco Quaresmius in 1639 (source: Quaresmius 1639: 483).
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Quae similis puri fulgebat stamine auri,
Ex ortu Domini numerabantur simul anni
Undecies centum et quadraginta novemque
…iudices…24

This place is holy, sanctified by the blood of Christ,
By our consecration we add nothing to its holiness.
But the house built around and above this sacred place
Was consecrated on the fifteenth day of July,
With other fathers present, by Fulcher the patriarch,
Who was then in the fourth year of his patriarchate,
The fiftieth year since the capture of the City,
Which then shone like pure gold.
From the birth of the Lord there were numbered
Eleven hundred and forty and nine years.
…iudices…25 

Muhammad al-Idrisi, Nuzhat al-Mushtaq Fi’khtirāq al-Afaq, ‘Book of Pleasant Journeys 
into Far Away Lands’ or Tabula rogeriana (c. 1154 AD) 

Wenn man durch das westliche, das Mihrab-Thor, eintritt, geht man gegen Osten durch die 
Nebenstrasse einer Hauptstrasse zu der grossen Kirche, die die Auferstehungskirche und bei den 
Muslimen kumama heist; das ist die, u der von allen Ländern der rum, die im Osten und Western 
der Erde sind, gewallfahrtet wird. Man betritt sie durch ein Thor an der Westseite und findet sich 
innerhalb einer Kuppel, die die ganze Kirche umfasst und zu den Weltewundern gehört; die Kirche ist 
tiefer als dies Thor und man kann zu ihr nicht von dieser Seite hinabsteigen. Sie hat an der Nordseite 
ein Thor, durch das man zu dem untern Theile der Kirche auf dreissig Stufen hinabsteigt, das Thor 
St. Maria genannt, und hinabgestiegen trifft man das hochheilige Grab. Es hat zwei Thüren und 
über sich eine gewölbte Kuppel von solider Bauart, fester Fügung und eleganter Verzierung. Von 
diesen beiden Thüren ise die eine nördlich, dem St. Mariathor gegenüber, die andere südliche heist 
die der Kreuzigung und an dieser ist der Glockenthurm der Kirche. Ihr gegenüber ist eine sehr grosse 
Kirche, in welcher die römischen Franken Messe halten. Im Osten dieser Kirche, etwas weniges nach 
Süden him, ist das Gefängniss, in dem der Herr Christus gefangen war, und die Kreuzigungsstelle. 
–Die grosse Kuppel ist rund, gegen den Himmel geöffnet; rings um sie sind die Propheten der Herr 
Christus, seine Mutter Maria und Johannes der Täufer abgebildet. Über dem heiligen Grabe sind von 
den am Orte aufgehängten Lampen speciell drei goldene.26

When you enter [Jerusalem] by the Jaffa Gate, called Bab al-Mihrab, which, as aforesaid, is 
the western gate, you go eastwards through a street that leads to the great church known 
as the Kanisah al-Qiyamah (‘Church of the Resurrection’), which the Muslims call Kumamah 

24   The text was recorded by Francesco Quaresmius (1639: 483) and reconstructed by Melchior de Vogüé (1860: 217) 
and later by Biddle (1999: 93).   
25   English translation in Biddle (1999: 94).
26   German translation of the Arabic original from Gildemeister (1885: 124). The fragmentary Arabic manuscript is 
viewable online at the website of the Bibliothèque national de France (http://gallica.bnf.fr/ark:/12148/
btv1b6000547t/f1.image.r=.langEN). 
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(the ‘Dunghill’). This is a church to which pilgrimage is made from all parts of the Greek 
Empire, both from the eastern lands and the western. You enter [the church] by a gate 
at the west end, and the interior thereof occupies the centre space under a dome, which 
covers the whole of the church. This is one of the wonders of the world. The church itself 
lies lower than this gate, and you cannot descend thereto from this side. Another gate 
opens on the north side, and through this you may descend to the lower part of the church 
by thirty steps. This gate is called Bab Santa Maria.

When you have descended into the interior of the church you come on the most venerated 
Holy Sepulchre. It has two gates, and above it is a vaulted dome of very solid construction, 
beautifully built, and splendidly ornamented. Of these two gates, one is towards the north, 
facing the Gate Santa Maria, and the other is toward the south, facing which is the Bab 
as-Salubiyya (‘Gate of the Crucifixion’). Above this last gate is the bell-tower of the church. 
Over against this, one the east, is a great and venerable church, where the Franks of Rum 
have their worship ans services. To the east of this blessed church, but bearing somewhat 
to the south, is the prison in which the Lord Messiah was incarcerated; also the place of 
the Crucifixion. Now, as the great dome, it is of a vast size, and open to the sky. Inside the 
dome, and all round it, are painted pictures of the Prophets, and of the Lord Messiah, and 
of the Lady Maryam, his mother, and of John the Baptists. Over the Holy Sepulchre lamps 
are suspended, and above the Place in particular are three lamps of gold.27

Theodoric, Libellus de locis sanctis, ‘Notebook on the Holy Land’ (c. 1172 AD)

V. Ecclesia dominici sepulchri: primim capella ejusdem

Restat ergo, ut de locis sanctis, propter quae ipsa civitas sancta vocatur, disseramus. Unde 
a sancto sanctorum vel a sepulchro dominico duximus incipiendum. Ecclesia dominici 
sepulchri mirifico fulgens opere ab Helena regina constat esse fundata, cujus exterior 
murus quasi per circuli circumferentiam traductus ipsam ecclesiam facit esse rotundam. 
Locus autem dominici sepulchri vicem centri in opsa ecclesia obtinet, cujus dispositio 
aedis est opus super ipsum sepulchrum erectum et marmoreo tabulatu decenter ornatum. 
Non itegram circuli habet circumferentiam, sed ex ipso circulo versus orientem duo parvi 
parietes procedentes et tertium recipients tria in se continent ostiola, tres in latitudine, 
septem in altitudine pedes habentia, quorum unum ab aquiline, secundum ab oriente, 
terium a meridi patet. Ab aquilonali intratur, a meridiano exitur, orientale custodum 
sepulchri usibus cavat. Inter haec tria ostiola et quartum, quo ad ipsum sepulchrum 
intratur, altare quidem parvum, sed reverendum habetur, ubi cirpus dominicum, antequam 
sepulturae daretur, positum fuisse a Joseph et Nicodemo narratur. Denique super os ipsius 
speluncae, quod retro ipsum altare situm est, ab eisdem per picturam musivi operas corpus 
Domini sepulturae mandatur, adstante domina nostra, ejus matre, et tribus Mariis bene 
ex evangelio notis cum aromatum vasculis, supersedente etiam angelo ipsi sepulchro et 
lapidem revolvente atque dicente: Ecco locum, ubi posuerunt eum. Inter opsum quoque 
foramen et ipsum sepulchrum linea per hemicyclum in longum porrigitur hos continens 
versus:

27   English translation adapted from Le Strange 1890: 206–207, which was based on Gildemeister 1885: 124.
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	 Christo surgenti
	 locus et custos monumenti.
	 Angelus et vestis
	 fuit estque redemtio testis.

Haec omnia musivo opere pretiosissimo sunt depicta, quo opere tota illa domuncula est 
decorata. Utraeque vero januae acerrimos habent custodies, qui non minus quam sex, nec plus 
quam duodecim simul intomittunt; nec enim plures loci capit angustia. Per aliam, postquam 
adoraverint, januam exire compelluntur. Ipsum autem os speluncae nonnisi rependo cruribus 
quislibet valet intrare, quod pertransiens optabilem thesaurum invenit, sepulchrum videlicet, 
in quo benignissimus Dominus noster Jesus Christus triduo requievit, pario marmore, auro et 
lapidibus pretiosis mirifice decoratum. Tria in latere rotundahabet foramina, per quae ipsi lapidi, 
in quo Dominus jacuit, optata peregrini porriguntur oscula, duos et semis pedes in latitudine, 
cubitum virilem et pedem habens in longitudine. Planities vero inter ipsum sepulchrum 
et murum posita tantum obtinet spatii, ut quinque homines versis ad sepulchrum capitibus 
locum habeant geniculatim orandi. Extrinsecus igitur circa ipsum opus decem columnae sunt 
dispositae, quae sibi impositos gestantes arcus cancellatum efficient circillum, cui limbus 
suppositus est, hanc aureis litteris insculptam continens scripturam: Christus resurgens ex 
mortuis jam non moritur. Mors illi ultra non dominabitur, quo denim vivit, vivit Deo. Caeterum 
ad caput ipsius, quod ad occidentem versum fuit, altare ferries parietibus et januis atque seris 
cucumseptum continetur canvellis cypressinis varia pictura decorates et tecto ejusdem generis 
similiter decorato ipsis parietibus incumbente. Tectum ipsius operas ex tabulis cupreis deauratis 
consistit, in medio foramina rotundo existente, circa quod columnellae in circuitu constitutae 
et arculos impositos gestantes superpositum tectum simile ciborio continent. Super tectum 
quoque ipsum crux deaurata et super crucem columba continetur similiter deaurata. Inter duas 
autem columnellas superius ab arcubus, in singulis suis arcubus, singulae lampades dependent 
in circuitu. Similiter quoque inter inferiors columnas per circuitum binae lampades dependent. 
Circa opsos vero arcus inferiors ipsi versus in unoquoque arcu descripti sunt, quod nequaquam 
propter colorum in quibusdam abolitionem legere potuimus; no stamen sex in tribus arcubus 
tantum ad planum valuimus comprehendere:

Venit in hunc loculum, qui condidit antea saeclum,
Ejus adis tumulum, cito fac, ut sis mihi templum, 
	 Cernere gratum
	 quem cupit agnum
	 concio partum,
	 Ephrata natum,
	 Golgotha passum,
	 petra sepultum,
	 hic protoplastum
	 vexit ad astrum,
	 daemonis astum
	 vicit, et ipsum
	 surgere lassum
	 dans, ait: Assum.
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Circa ferreum vero parietem ad caput, ut diximus, constitutum, cui cancelli superpositi sunt, linea 
per circuitum porrigitur hoc continens versus:

	 Mors hic deletur
	 et nobis vita medetur.
	 Hostia grata datur, 
	 cadis hostis, culpa lavatur.
	 Coelum laetatur,
	 flent tartari, lex renovatur.
	 Ista docent, Christe,
	 quia sanctus sit locus iste.

5. The Church of the Holy Sepulchre; First, the Chapel Thereof

It only remains, then, that we should tell of the holy places, on account of which the city 
itself is called holy. We have though, therefore, that it would be right to begin with the 
Holy of Holies; that is, from the sepulcher of our Lord. The Church of the Holy Sepulchre, 
of marvelous workmanship, is known to have been founded by the Empress Helena; and its 
outer wall being carried as it were, round the circumfrence of a circle, makes the church 
itself round. The place of our Lord’s sepulcher occupies the central point in the church, 
and its form is that of a chapel built above the sepulcher itself, and beautifully ornamented 
with a casing of marble. It is not in the form of a complete circle, but two low walls proceed 
from the circumference towards the east, and meet a third wall. These walls contain three 
doors, 3 feet wide and 7 feet high, one of which opens on the north, another on the east, 
and another on the south side. The entrance is by the northern door and the exit by the 
southern door. The eastern door is set apart for the use of the guardians of the sepulcher.

Between these three small doors and the fourth door—that by which one goes into the 
sepulcher itself—is an altar which, though small, is of great sanctity, whereon our Lord’s 
body is said to have been laid by Joseph and Nicodemus before it was placed in the 
sepulcher. Moreover, above the actual mouth of the sepulcher, which stands behind the 
altar, these same men are shown in a picture of mosaic-work placing our Lord’s body in the 
tomb, with our Lady, his mother, standing by, and the three Maries, whom we know well 
from the Gospel, with pots of perfumes, and with the angel also sitting above the sepulcher, 
and rolling away the stone, saying, ‘Behold the place where they have laid him.’ Between 
the opening and the sepulcher itself a line is drawn in a semicircular form, which contains 
these verses:

‘The place and guardian testify Christ’s resurrection,
Also the linen cloth, the angel, and Redemption.’

All these things are portayed in most precious mosaic-work, with which work the whole 
of this little chapel is adorned. Each of these doors has very strict porters, who will not 
allow fewer than six, or more than twelve, people to enter at one time; for, indeed the 
place is so narrow that it will not hold more. After they have worshipped they are obliged 
to go out by another door. No one can enter the mouth of the sepulcher itself except by 
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crawling upon his knees, and having crossed it, he finds that most-wished-for treasure—I 
mean the sepulcher wherein our most gracious Lord Jesus Christ lay for three days—which 
is wondrously adorned with white marble, gold and precious stone. In the side it has three 
holes, through which the pilgrims give their long-wished-for kisses to the very stone 
whereon their Lord lay, which measures 2.5 feet in width, and the length of a man’s arm 
from the elbow and one foot also. The floor between the sepulcher itself and the wall is 
large enough to allow five men to pray on their knees with their heads turned towards 
the sepulcher. Round about this building outside are ranged ten pillars, which with the 
arches which they support, make a circular enclosure, beneath which is a base, having 
this text of Scripture caved upon it in letters of gold: ‘Christ having risen from the dead 
dieth nor more. Death hath no more dominion over him: for in that he liveth, he liveth 
unto God.’ At his head, which was turned towards the west, there is an altar surrounded by 
partition walls, doors, and locks of iron, with lattice-work of cypress-wood decorated with 
various paitings, and with a roof of the same kind and similarly decorated, resting upon the 
walls. The roof of the work itself is formed of slabs of gilt copper, with a round opening in 
the middle, round which stand small pillars in a circle, carrying small arches above them, 
which support a cup-shaped roof. Above the roof itself is a gilded cross, and above the cross 
is a dove, likewise gilded. Between every two columns throughout the circle, from each 
arch hangs a lamp. In like manner also, two lamps hang between each of the lower columns 
all round the circle. Round the lower arches, on every arch, verses are written, which upon 
some of them we were not able to read because of the fading of the colors. We were only 
able to read six plainly, which were written on three of the arches: 

‘Within this tomb was laid
He who the world hath made:
Ye who his tomb do see
Haste ye to be
A temple meet for me.
Lamb of God blest!
Patriarchs old,
Longed, ere their rest,
Him to behold.
Brought forth at Ephrata,
Suffered at Golgotha.
He from his rocky bed,
Adam our father led,
Bore him on high;
Conquered the devil’s arts.
	 And saith to sinking hearts,
 		  “Rise, it is I!” ’ 

Also round the iron enclosure which, as we have said before, is placed at the head of the 
sepulcher, above which is the lattice-work, there runs a scroll containing these verses: 

	 ‘Twas here the victory o’er Death was won
	 And life for us begun;
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	 To God the pleasing sacrifice was given,
	 The victim fell;
	 Our sins are all forgiven;
	 There is joy in heaven,
	 And grief in hell;
	 Ends the Old Testament,
	 God hath a New one sent:
	 We learn from this, O Christ, who here has bled,
	 That holy is the ground whereon we tread.’

VI. Ecclesia ipsa sive rotunda

Caeterum pavimenta ipsius ecclesiae pario et vario marmore speciosissime sunt constrata. Ipsa 
vero ecclesia quadratis columnis VIII, quae vocantur pilaria, et XVI rotundis columnis de uno 
lapide existentibus inferius sustentatur, superius vero, quum inferius et superius sicut ecclesia 
Aquisgrani testudinata est, octo similiter pilariis et XVI columnis fulcitur. Cymatium inferius, 
quod per totam ecclesiam circulariter traductum est, graecis litteris descriptum est per totum 
Spatium vero muri, quod medio atque superno cymatio interjacet, musivo opere incomparabili 
specie praefulget, ubi in fronte chori vel supra arcum santuarii, eodem quidem opere, sed antiquo, 
gratissimo vultu puer Jesus refulgens umbilico tenus cernitur  esse depictus, ad sinistram vero 
ipsius manum mater sua, ad dextram autem Gabriel archangelus illam notam depromens 
salutationem: Ave, Maria, gratia plena, Dominus tecum, benedicta in mulieribus et benedictus 
fructus ventris tui. Haec salutatio tam latinae, quam graece circa ipsum Dominum Christum de 
scripta est. Ulterius quoque ad dextram partem XII apostili per ordinem eodem opere sunt depicti, 
habentes singuli eulogias Christi mysteriis competentes in manibus suis. In medio autem eorum 
Constantinus imperator pro eo, quod una cum matre Helena ipsius ecclesiae fundator exstitit, 
in fenestra muro non profunde imposita regali munificentia trabeatus consistit. Post apostolos 
quoque sanctus Michael archangelus mirifice decoratus effulget. Sequitur ad sinistram ordo 
XIII prophetarum, qui omnes ad ipsum speciosum puerum versas habentes facies et prophetias 
olim ab ipso eis inspiratas manibus praeferentes venerabiliter locuti sunt. In quorum medio 
e regione sui filii sancta Helena regina magnifice decorata consistit. Ipsi deinde muro tectum 
pumbeum cypressinis laqueariis sustentatum incumbit, habens grande et rotundum in supreme 
foramen, per quod immissum superne lumen totam ecclesiam perlustrat; nec aliam aliquam 
fenestram habet.

6. The Church or Rotunda Itself

Now, the pavement of this church is most beautifully laid with Parian and various 
coloured marble. The church itself is supported below by eight square pillars, which are 
called piers, and sixteen monolithic columns; but above since it is vaulted both above 
and below, like the church at Aix-la-Chapelle, it is supported in the same fashion on eight 
piers and sixteen pillars. The lower string-course, which runs round the whole church, is 
covered with inscriptions in Greek letters. The surface of the wall which lies between the 
middle and the upper string-courses glows with mosaic-work of incomparable beauty. 
There, in front of the choir, that is, above the arch of the sanctuary, may be seen the 
boy Jesus wrought in the same mosaic, but of ancient workmanship, depicted in glowing 
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colors as far as the navel, with a most beauteous face; on his left hand his mother, and 
on his right the Archangel Gabriel pronouncing the well-known salutation, ‘Hail, Mary, 
full of grace; the Lord is with thee, blessed among women, and blessed the fruit of thy 
womb.’ This salutation is written both in Latin and in Greek round the Lord Christ 
himself. Further on, on the right-hand side, the twelve apostles are depicted in a row in 
the same mosaic, each of them holding in his hands praises of Christ in words alluding to 
the holy mysteries. In the midst of them, in a recess slightly sunken into the wall, sits in 
royal splendor, wearing the tribea, the Emperor Constantine, because he, together with 
his mother Helena, was the founder of the church. Also, beyond the apostles, the blessed 
Michael the archangel glitters in a wondrous array. On the left follows a row of thirteen 
prophets, all of whom have their faces turned towards the beauteous boy, and reverently 
address him, holding in their hands the prophecies with which he inspired them of old. 
In the midst of them, opposite to her son, sits the blessed Empress Helena, magnificently 
arrayed. Upon the wall itself rests a leaden roof supported by rafters of cypress-wood, 
having a large round opening in the midst, through which the light comes from above 
and lights the whole church, for it has no other window whatever.

VII. Chorus dominorum

Praeterea sanctuarium vel sancta sanctorum, a Francis postea opere mirifico constructum, hujus 
ecclesiae corpori adjunctum est, qui etiam divinas in ea laudes die ac nocte delectissime celebrant, 
scilicet canonicis horis prope cursum virginis Mariae: praemia tenentes, quorum stipendiis media 
pars oblationum dominici sepulchri deputata est, altera medietas patriarchae usibus attributa est. 
Principale altare nomini et honor Domini salvatoris articulatum est, retro quod patrarchalis sedes sita 
est, supra quam icona dominae nostrae permaxima et reverendissima, simul et icona beati Johannis 
Baptistae, nec non et tertia icona paranymphi sui sancti Gabrielis ab arcubus santuarii dependent. In 
ipsa autem sanctuarii coelatura ipse Dominus noster Jesus Christus, in sinistra crucem ferens, dextra 
Adam tenens, coelum imperialiter intuens, giganteo passu sinistro pede levato, dextro adhuc in terra 
posito, coelos penetrat, circumstantibus his: sua scilicet matre et beato baptista Johanne et omnibus 
apostolis. Sub cujus pedibus linea de muro ad murum per ipsum hemicyclum porrecta hanc continet 
scripturam:

Crucifixum in carne laudate
et sepultum propter nos glorificate resurgentemque a morte adorate.

Dehinc in linea superiore per idem hemicyclum ducta haec continetur scriptura: Ascendens Christus 
in altum captivam duxit carnem, dedit dona hominibus. Circa medium vero ipsius chori altare cavum 
et parvum, sed reverendum habetur, in cujus pavimento cruciola in rotundo circulo est impressa, 
hoc significans, quod Josephus et Nicodemus corpus dominicum de cruce depositum ibi deposuerunt 
ad lavandum. Ante ostium vero ipsius chori altare non mediocre habetur, quod ad Surianorum 
tantummodo spectat officium. Denique, peractis a Latinis quotidie divinis officiis, Suriani vel ibidem 
ante chorum sive in aliqua ecclesiae abside divinos decantare solent hymnos, qui etiam plura in 
ipsa ecclesia habent altariola nullorumque nisi suis usibus apta vel concessa. Hae sunt professions 
sive sectae, quae in ecclesia hierosolymitana divina peragunt officia, scilicet Latini, Suriani, Armenii, 
Graeci, Jacobini, Nubiani. Hi omnes tam in conversatione, quam in divinis officiis suas quisque habent 
differentias. Jacobini in suis festis Habraeorum more tubis utuntur.
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7. The Choir of the Canons

Moreover, there adjoins this church a sanctuary, or holy of holies, of marvelous 
workmanship, which was subsequently built by the Franks, who likewise most sweetly sing 
praises therein both by day and by night; that is to say, at the canonical hours, according 
to the course of the Virgin Mary. They hold prebends, and half the offerings of the holy 
sepulcher are assigned to them for income, while the other half is appropriated for the 
use of the patriach. The high altar is dedicated to the name and in honor of our Lord and 
Savior, and behind it is placed the patriarch’s seat, above which hangs from the arch of the 
sanctuary a very great and adorable picture of our lady, a picture of St. John the Baptist, 
and also a third picture of the holy Gabriel, her bridesman. In the ceiling of the sanctuary 
itself is represented our Lord Jesus Christ holding his cross in his left hand, bearing Adam 
in his right, looking royally up towards heaven, with his left foot raised in a gigantic stride, 
his right still resting on the earth as he enters heaven, while the following stand around—
that is to say, his mother, St. John the Baptist, and all the apostles. Under his feed a scroll, 
reaching across the arch from one wall to the other, contains this inscription: 

	 ‘Praise him crucified in the flesh,
	 Glorify him buried for us,
	 Adore him risen from death.’

Beyond this, on a higher scroll drawn across the same arch, is the passage of Scripture, 
‘Christ ascending on high hath led the flesh captive, and hath given gifts to men.’ About the 
middle of the choir there is a small open altar of great sanctity, on the flooring whereof is 
marked a cross inscribed in a circle, which signifies that on this spot Joseph and Nicodemus 
laid our Lord’s body in order to wash it after they had taken it down from the cross. Before 
the door of the choir is an altar of no small size, which however, is only used by the Syrians 
in their services. When the daily Latin services are over, the Syrians are wont to sing their 
hymns either there outside the choir, or in one of the apses of the church; indeed, they 
have several small altars in the church, arranged and devoted to their own peculiar use. 
These are the religious sects which celebrate the divine service in the church at Jerusalem: 
the Latins, Syrians, Armenians, Greeks, Jacobites, and Nubians [Copts]. All these differ 
from one another both in language and in their manner of conducting divine service. The 
Jacobites use trumpets on their feast days, after the fashion of the Jews.

IX. Cappella b. Mariae et s. crucis, carcer Domici, altare s. Nicolai, porta claustralis.

Ab occidentale fere enim parte in exitu ecclesiae ipsius, quo per gradus amplius quam XXX ad 
plateam ab ecclesia ascenditur, ante ipsum exitum capella in honore beatae Mariae habetur, cui 
praesunt Armenii. Item ad sinistram ecclesiae a septentrionale parte capells in honore sanctae 
crucis existit, ubi etiam ipsius venerabilis ligni magna portio auro et argento inclusa tenetur, quae 
sub Surianorum custodia consistit. Rursus ab eadem parte juxta ipsam capellam versus orientem 
summe venerabilis habetur capella, in qua altare reverendum honori sanctae crucis articulatum 
et ejusdem beati ligni maxima pars auro, argento et lapidibus pretiosis, ita ut videri apte queat, 
inclusa summa cum reverential in locello speciosissimo observatur, quod etiam saluatare signum 
adversus paganos in bello, cum necessitas exigit, gestare solent christiani. Have etiam capella 

The reconstruction of the Church to its final major restoration

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use



The reconstruction of the Church to its final major restoration 237

musivo opere mirabiliter est decorata. Hanc autem crucem Heraclius, romanus imperator, Cosdre, 
regi Persarum, bello cum eo gesto ereptam christianis restituit. Juxta ipsam quoque capellam 
versus orientem ad obscuram quamdam capellam per XX fere gradus intratur, ubi altare itidem 
venerandum existit, sub cujus pavimento cruciola cernitur impressa. In quo loco Dominus noster 
Jesus Christus recluses fuisse perhibetur, quando de judicio Pilati ad locum passionis diutius 
expectavit, donec ei et facies velaretur et in Calvaria crux constitueretur, ut in ea posset appendi. 
Item post ipsam capellam altare in honore sancti Nicolai existit. Dehinc porta claustralis, qua in 
claustrum intratur canonicorum, quod circa sanctuarium est constitutum. Post claustralis autem 
ambitus circuitionem ex alia parte ecclesiam intrantibus occurrit imago crucifixi supra ipsam 
claustralem portam ita depicta, ut cunctis intuentibus magnam inferat compunctionem, circa 
quam isti versus descripti sunt: 

Aspice, qui transis, qui tu mihi causa doloris.
Pro te passus ita, pro me tu noxia vita.

9. The Chapels of St. Mary and of the Holy Cross—The Lord’s Prison—The Altar of St. Nicholas—The 
Door Leading into the Cloister

Upon the west side of the church, near the door, from which one mounts more than 
thirty steps from the church up to the street, in front of the door itself there is a chapel 
dedicated to St. Mary, which belongs to the Armenians. Also, on the left-hand side of 
the church, towards the north, there is a chapel dedicated to the holy cross, wherein is 
also a great part of the venerable wood itself, contained in a case of gold and silver; and 
this chapel is in the hands of the Syrians. Again on the same side, opposite this chapel, 
towards the east, is a chapel of peculiar sanctity, wherein is a most holy altar dedicated 
to the holy cross, and a large piece of the same blessed wood covered with gold, silver, 
and jewels, is kept in a most beauteous case, so that it can be easily seen. When necessity 
requires it, the Christians are wont to carry this holy symbol against the pagans in battle. 
This chapel is also wondrously decorated with mosaics. Heraclius, the Roman emperor, 
rescued this cross from Cosdre (i.e. Khosrau II), the king of the Persians, during the war 
which he waged with him, and restored it to the Christians. Near this chapel, on the 
eastern side of it, one enteres a dark chapel by about twenty steps, wherein is a most 
holy altar, under the pavement whereof may be seen the mark of a cross. In this place 
our Lord Jesus is said to have been imprisoned while he was waiting for Pilate’s decision 
at the place of his passion for a long time, until his face was veiled and the cross erected 
on Calvary that he might be hung thereon. Also, behind this chapel, there is an altar 
dedicated to St. Nicholas. Beyond this gate of the cloister through which one goes into 
the canons cloister, which stands round about the sanctuary. After one has made the 
circuit of the cloisters, and is re-entering the church from the other side of this door, one 
notices a figure of Christ on the painted above the door of the cloisters so vividly as to 
strike all beholders with great remorse. Round it these verses are inscribed: 

	 ‘You that this way do go,
	 ‘Twas you that caused my woe;
	 I suffered this for you,
	 For my sake vice eschew.’
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X. Capella b. Helenae, specus, ubi crux inventa fuit

Dehinc versus orientem XXX et amplius gradus ad venerabilem beatae Helenae reginae capellam 
extra ipsam ecclesiam sitam descenditur, ubi in ejus honore altare venerandum habetur. Hinc 
iterum ad dextram partem per XV vel pailo plus gradus in subterraneum specum descenditur, 
ubi in dextro specus ipsius angulo cavum altare et sub eo crux pavimento impressa cernitur, in 
quo loco ipsa regina crucem dominicam reperisse narratur: ubi altare in honore sancti Jacobi 
habetur. Ipsa quoque capella nullam habet aliam fenestram nisi magnum superne foramen.

10. The Chapel of St. Helena—The Grotto wherein the Cross was Found

To the eastward of this one goes down thirty steps and more to the venerable Chapel 
of St. Helena the Empress, which is situated outside the church itself, where there is 
a holy altar dedicated to her. Hence again, on the right hand, one descends fifteen or 
rather more steps into a subterranean cave, where, on the right hand corner of the 
cave, one may see an open altar, and beneath it a cross cut on the pavement, at which 
spot the empress is said to have discovered the cross of our Lord. There is an altar 
there dedicated to St. James. This chapel has no other window than the great opening 
in its roof.

XI. Capella flagellationis, sepulchral ducis Dodefridi et regum Hierosolymorum, capella sub turri 
campanaria, capella Johannis Baptistae atque alia contigua

Ex alia nihilominus parte ecclesiae vel in dextro retro chorum altare decorum existit, in quo pars 
magna columnae, circa quam Dominus ligatus et flagellatus est, consistit. Exinde ad meridiem 
ante ipsius ecclesiae januam quinque sepulchra videntur, quorum unum pretioso opere factum 
de pario marmore et choro contiguum fratris est Regis Hierosolymorum nominee Baldweini, 
secundum Regis Baldewini, fratris ducis Godefridi, super quod tale scriptum est epitaphium: 

Hic est Balduwinus alter Judas Machabaeus,
spes patriae, decus ecclesiae, citrus utriusque.
Quem formidabant, cui dona, tributa ferebant
Cedar et Aegyptus, Dan ac homicida Damascus.
Proh dolor in modico clauditur hoc tumulo.

Deinde tertium sepulchrum fratris est ipsius, ducis Godefridi, qui ipsam civitatem Hierosolymam, 
a Saracenis invasam et Turcis, gladio et sapientia recuperavit et christianis restituit, 
patriarcham a paganis ejectum in sede sua relocavit, clerum in ipsa ecclesia instituit, stipendia 
ei, ut Deo militare valeret, ordinavit. Quartum sepulchrum patris est istius Regis seu Emalcrici; 
quitum patris abatissae sancti Lazari.

Iterum fere ad meridiem janua paret, per quam in capellam intratur sub turri campanaria 
constitutam, et ex illa in aliam capellam reverential plena, honori beati Johannis Baptistae 
adscriptam transitur, in qua etiam baptisterium exstat. Et ex ipsa rursus in tertiam capellam 
perventiur. De prima autem gradibus XL vel plus ascenditur ad plateam.
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11. The Chapel of the Flagellation—The Tomb of Duke Godfrey and of the Kings of Jerusalem—The 
Chapel Under the Campanile—The Chapel of John the Baptist, and its Vicinity

In another part of the church—that is to say, on the right hand, at the back of the choir—
there is a fair altar, wherein stands part of the column round which our Lord was tied and 
scourged. Beyond this, on the south, before the door of the church, may be seen five tombs, 
whereof the one nearest to the door, which is of white marble and costly workmanship, is 
that of the brother of the King of Jerusalem, named Baldwin; and the second one is that of 
King Baldwin, the brother of Duke Godfrey, whereon is the following inscription:

‘Here Baldwin lies, a second Judas Maccabee, 
His country’s hope, the Church’s pride and strength was he; 
Cedar and Egypt, Dan and Damascus insolent,
Dreaded his might, and gifts and tribute humbly sent.
Ah, well-a-day! he lies ‘neath this poor monument.’

The third tomb, beyond this, is that of his brother, Duke Godfrey himself, who by his sword 
and his wisdom recovered the city of Jerusalem, which had been invaded by the Saracens 
and Turks, and restored it to the Christians, replaced on his throne the patriarch who had 
been driven out by the infidels, established a body of clergy in the church, and settled 
endowments upon them, that they might be strong to fight in God’s cause. The fourth tomb 
is that of the father of the reigning king, Amalric; the fifth is that of the father of the Abbess 
of St. Lazarus.

Also on th south there is a door, through which one enters the chapel under the Campanile; 
and from it one passes into another chapel of great sanctity, dedicated to John the Baptist, 
wherein also is found a font; and from thence one goes again into a third chapel. From the 
first chapel one ascends to the street by forty steps or more.

XII. Mons Calvaria, vestibulum foris ante Golgatham, capella crucifixionis, capella Golgatha, januae 
ecclesiae

Restat munc de monte Calvaria dicere, qui sicut oculus in capite, ita ipsa in illa resplendent ecclesia, 
unde per filii Dei mortem et sanguinis effusionem lux et vita nobis proveniet aeterna. Ante ipsius 
ecclesia introitum sive januam solido aere indutam, quae etiam duplex esse dignoscitur, gradibus 
fere XV ad quoddam parvum, sed cancellatum et picturis decoratum ascenditur consistorium, cujus 
desuper adstantes custodies et januas observantes, quantos colunt peregrinos intrare, permittunt, ne 
forte ex magna compressione, quae saepius ibi solet accidere, oppressio aliqua sive periculum mortis 
eveniat. De illo quoque vestibulo per aliud ostium tribus ascenditur gradibus in capellam veneratione 
et reverential cunctis sub sole locis supereminentem, quae quatuor fornicibus grandi robore 
praeditis erecta subsistit, cujus pavimenta omnigeno marmore egregie constrata, testudo vero sive 
coelatura ipsius prophetis, David scilicet, Salomone, Isaia et quibusdam aliis, scripta passioni Christi 
consonantia munu gestantibus, musivo opere in ea depictis nobilissime est adornata, ita ut illi operi 
nullum sub coelo posset aequari, si tantum clare posset videri. Nam propter circumstantes fabricas 
locus idem aliquantulum obscuratur. Locus autem, ubi crux ipsa stetit, in qua salvator mortem 

The reconstruction of the Church to its final major restoration

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use



The Church of the Holy Sepulchre in Text and Archaeology240

pertulit, versus orientem alto gradu elatus, pario et nobilissimo marmore ex sinistra parte constratus, 
foramen rotundum et adeo latum, quod caput fere posset intrudi, ostenditur, in quo crux ipsa defixa 
fuisse dignoscitur: in quod peregrini caput et faciem ob ipsius crucifixi amorem et reverentiam solent 
imprimere. Ad dextram vero ipse mons Calvaria, altius verticem attollens, pavimento longam, latam 
et valde profundam rimam ex scissura, quam in morte Christi sustinuit, demonstrat. Insuper anterius 
horribili foramina hiscens, sanguinem, qui de latere pendentis in cruce Christi cucurrerit, usque ad 
terram se emisisse testatur. In cujus summiatate peregrini cruces, quas de terries suis secum illo 
adduxerint, solent deponere, quarum magnam ibi copiam vidimus, quas omnes custodies Calvariae 
in sabbato ignibus solent exurere. Altare venerandum in ea habetur, et in parasceve omne diei illius 
officium a patriarcha et clero ibidem percelebratur. In sinistra altaris parte, in muro ipsius, crucifixi 
imago mirae pulchritudinis est depicta, adstante ad dextram Longino cum lancea latus pungente, a 
sinistra Stephaton cum spongia et arundine acetum offerente, adstante etiam ad sinistram matre, ad 
dextram Johanne, per circuitum vero ipsius duo grandes porriguntur. Lineae litteris graecis per totum 
descriptae. Ad dextram quoque ipsius altaris jam mortuum Christium Nicodemus et Josephu de cruce 
deponunt, ubi etiam hoc est descriptum: Descensio Domini nostri Jesu Christi de cruce. Hince per XV 
gradus in ecclesiam descenditur et ad capellam, quae Golgatha vocatur, reverendam quidem, sed 
obscurram pervenitur, retro quam fenestra profunda exstat, quae finem scissurae, quae Calvariâ illo 
descenderat intuentibus demonstrat. In quo loco sanguis Christi, qui per scissuram illuc cucurrerat, 
restitisse perhibetur. Praeterea super arcum ipsam Golgatham concludentem vel in latere Calvariae 
versus occidentem constituto tabula qauedam in pariete depicta perspecitur, in qua hi versus aureis 
litteris descripti esse videntur:

Est locus iste sacer, sacratus sanguine Christi.
Per sotrum sacrare sacro nihil addimus isti.
Se domus huic sacro circumsuperaedificata
est quinta decima quintilis luce sacrata
cum reliquis patribus a Fulcherio patriarcha.

Ante fores ecclesia inter duas januas Dominus Christus reverendo habitu quasi jam a morte resurgens 
consistit, ad cujus pedes Maria Magdalena prostrata, non tamen ipsos pedes tangens, jacet, cui 
Dominus chirographum porrigit hos versus continens: 

Quid, mulier, ploras?
Jamjam quem quaeris, adoras.
Me dignum recoil,
quem jam vivum tu modo tangere noli.

12. Mount Calvary—The Outside Vestibule Before Golgotha—The Chapel of the Crucifixion—The 
Chapel of Golgotha—The Door of the Church

It remains now to speak of Mount Calvary, which shines in the Church as doth the eye 
in the head; from whence, by the death and blood-shedding of the Son of God, light and 
eternal life shall be poured forth for us. Before the entrace or door of the church, which 
is covered with solid bronze and is of a double form, one mounts by about fifteen stepps 
to a small chamber, which is railed in and adorned with paintings. Here, at the top of the 
stairs, stand guardians watching at the gate, who only allow as many pilgrims as they 

The reconstruction of the Church to its final major restoration

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use



The reconstruction of the Church to its final major restoration 241

choose to enter, lest by excessive pressure, as often happens there, crushing or danger to 
life should take place. From that vestibule one ascends by three steps, through another 
door, into a chapel pre-eminent in sanctity and holiness beyond all other places under the 
sun, which chapel is formed by four arches of great strength. Its pavement is beautifully 
composed of various kinds of marble, and its vault or ceiling is most nobly decorated with 
the prophets—that is to say, David, Solomon, Isaiah, and some others—bearing in their 
hands texts referring to Christ’s Passion, wrought thereon in mosaic so beautifully that no 
work under heaven could be compared with it, if only it could be clearly seen; for this place 
is somewhat darkened by the buildings which stand round about it. The place in which 
the cross stood on which the Savior suffered death is on the eastern side, raised on a high 
step covered on the left-hand side with the finest Parian marble, and displays a round hole 
almost wide enough to take in a man’s head, in which it is known that the cross itself was 
fixed; into which hole pilgrims, out of the love and respect which they bear to him that 
was crucified, are wont to plunge their head and face. On the right hand the Mount Calvary 
itself, rising up higher, displays a long, wide, and very deep rift in the pavement, where the 
rock was rent asunder when Christ died. Yawning above and in front with a frightful cleft, 
it proves that the blood which flowed from Christ’s side as he hung upon the cross found 
its way quite down to the earth. On top of this rock it is customary for pilgrims to place the 
crosses which they have carried with them from their own countries; and we saw a great 
quantity of them there, all of which the guardians of Calvary are wont to burn in the fire on 
Easter Even. In that chapel there is an altar of much sanctity, and on Good Friday the whole 
service for the day is celebrated at it by the patriarch and all the clergy. On the wall on 
the left side of the altar there is a most beautiful painting of our Lord upon the cross, with 
Longinus standing on his right hand piercing his side with his spear; on his left Stephaton 
offering him vinegar with the sponge and reed; with his mother also standing on his left 
hand, and St. John on his right; while two great scrolls, covered throughout with Greek 
inscriptions, are carried all round this work.

On the right hand also of the same altar, a picture shows Nicodemus and Joseph taking 
down the dead Christ from the cross; where also is the inscription, ‘The Descent of our Lord 
Jesus Christ from the Cross.’ From thence one descends fifteen steps into the church, and 
comes to the chapel which is called Golgotha, of great sanctity, but very dark; at the back 
of which is a deep recess, which enables the beholders to see the end of the cleft in the 
rock which came down from Calvary. In that place it is said that the blood of Christ stood, 
after it had run down thither through the cleft. Moreover, above the arch which forms the 
boundary of Golgotha, or, in other words, upon the west side of Calvary, there is a picture 
painted upon the wall in which these verses may be seen in golden letters:

‘This place was hallowed by Christ’s blood before,
Our consecration cannot make it more;
Howbeit, the buildings round this stone, in date
Were on July the fifteenth consecrate,
By Fulcher, patriarch in solemn state.’

Outside the gate of the church, in the space between the two doors, stands the Lord Christ in 
a saintly garment, as though just risen from the dead; while Mary Magdalene lies prostrate 
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at his feet, but not touching them. The Lord holds out towards her a scroll containing these 
verses: 

‘Woman, wherefore weep’st thou, kneeling unto him thou seekest dead?
Touch me not, behold me living, worthy to be worshipped.’

XIII. Capella trium Mariarum, capella Armeniorum, alia capella parvula, platea et forum rerum 
venalium, ecclesia et hospitale Johannis B, ecclesia b. Mariae Majoris, ecclesia s. Mariae latina.

Exeuntibus ecclesiam versus meridiem ocurrit quasi quoddam praetorium quandrangulum, 
quadratis lapidibus constructum, ad cujus sinistram partem juxta Golgatha exterius capella trium 
Mariarum in honore habetur, quam Latini tenent. Ulterius quoque ad meridiem alia capella exstat, 
cui praesunt Armenii. Inde ulterius parvula quaedam existit capella. In exitu vero ejusdem planitiei 
ad sinistram platea testudinata occurrit rebus referta venalibus. A fronte ecclesiae ipsum forum 
venalium rerum se repraesentat. In qua fronte sex columnae superius arcuatae consistent, ubi ex 
templo versus meridiem ecclesia et hospitale beati Johannis Baptistae offertur. 

13. The Chapel of the Three Maries—The Chapel of the Armenians—Another Little Chapel—The Street 
and Market—The Church and the Hospital of St. John the Baptist—The Church of St. Mary the Great—
The Church of St. Mary the Great—The Church of St. Mary the Latin

As one goes out of the church towards the south, one finds a sort of square courtyard 
paved with squared stone, on the left side of which, near Golgotha, on the outside, there 
is a chapel dedicated to the three Maries, which belongs to the Latins. Further on towards 
the south there is another chapel, which is in the hands of the Armenians. Further on there 
is another little chapel. As one comes out of this open space, on the left there is a vaulted 
street full of goods for sale. Opposite to the church is the market-place. Here, in front of 
the church, stand six columns, with arches above them; and here, on the south side of the 
church, stands the Church and Hospital of St. John the Baptist…28

Ali of Herat, Kitab al-Isharat ila Ma’rifat al-Ziyarat, ‘Guide to Pilgrimage Places’ (c. 1173 AD)

The Church of the Qumamah is one of the most wonderful buildings in the world. In it is the 
tomb which Christians call al-Qiyamah, and this because they believe that the Resurrection 
of the Messiah took place here. But the truth is that the place is called al-Qumamah because 
it was of old a dung-heap, and lay outside the city, being the place where they cut off the 
hands of malefactos and crucitied thieves, as, too, is mentioned in the Evangel—but Allah 
alone knows the truth. The Christians have in this place the rock which they say was split, 
and from beneath with Adam rose up—because it stood under the place of the Crucifixion, 
as they relate. They have also here the Garden of Joseph, surnamed as-Siddik, which is 
much visited by pilgrims. In this church takes place the descent of the Fire. Now, verily, I 
myself did sojourn to Jerusalem for some season during the days of the Franks, in order to 
understand their ways and the manner of the sciences.29

28   Latin text in Tobler 1865: 10–20, 23–35 (see also Corbo 1981–1982: 185–191); English translation in PPTS 5d: 7–21.
29   Translation adapted from Le Strange 1890: 207–208. I have corrected Le Strange’s transliteration of the church’s titles 
from Kumamah and Kayamah to Qumamah and Qiyamah to more accurately reflect the Arabic (see also Text 7.21 below).
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Johannes Phocas, De locis Antiochiam inter & Hierosolymam, nec non Syriae, Phaeniciae 
& Palestinae, ‘On the Locations Between Antioch and Jerusalem, and also Syria, 
Phoenica, and Palestine’ (c. 1185 AD)

Th.n de. o`do.n w`sei. be,louj bolh.n dielqw.n eu`rh,seij to.n perifanh/ nao.n tou/ Kuriakou/ ta,fou( 
ou- to. sch/ma e;cei( kaqw.j para. diafo,rwn i`sti,rhtai) to. de. evij ta,fon crhmati,san sph,laion 
tou/ despotikou/ sw,mato.j evsti diplou/n( kai. evn me.n tw/| e`ni. evpi,keitai o` avpokuliaqei.j li,qoj( 
leukoi/j marma,roij perifrourou,menoj( evn de. tw/| e`te,rw| me,rei to. peri. to. avrktw/on o` li,qoj 
lela,xeutai tou/ i`sope,dou pa,tou o` perane,cwn w`sei. ph/cun e]na( evn w-| nekro.j kai. gumno.j o` th/j 
zwh/j avnete,qh doth.r( o`j evk crusou/ kaqarou/ evndedume,noj o`ra/tai evk po,qou kai. pi,stewj tou/ 
evmou/ despo,tou kai. basile,wj Manouh.l tou/ Porfurogennh,tou kai/ Komnhnou/) kai. plhsi,on 
auvtou/ evsti.n ov tou/ Golgoqa/ to,poj( evn w-| to,poj o` tou/ Krani,ou kai. h` laxeuqei/sa tw| 
Staurw/| ba,sij( kai. to. r`h/gma th/j diarvragei,shj pe,traj evn tw/| tw tou/ Staurou/ pa,qei) kai. 
tou/ r`h,gmatioj ka,twqen u`po,koiloj evn th/| pe,tra| to,poj( evn w-| to. tou/ Ada.m krani,on( kai. oi` 
r`ue,ntej evpV auvtw| tou/ despotikou/ krounoi. a[imatoj) o` de. nao.j o` evpa,nw tou/ Golgoqa/ evsti. 
tetra ka,maroj( qolwto.j) kai. plhsi,on tou/ toiou,tou naou/ evsti.n u`po, gaioj nao.j me,gaj( evn w-| 
eu[rhtai o` ti,mioj kai/ zwoptio.j Stauro.j tou/ despo,tou Cristou/)30

Passing about an arrow-shot along the street, you will find the celebrated Church of the 
Holy Sepulchre, the appearance of which is as it has been described by many writers. The 
grotto which serves as a sepulcher for the Lord’s Body is double, and in the one part of 
it lies the stone which was rolled away (from the mouth of the sepulcher), protected by 
a casing of white marble; and in the other part on the north side, is a hewn rock, rising 
about one cubit above the pavement, whereon was laid the naked corpse of the Giver of 
Life, which is now to be seen ornamented round about with a pure gold, through the love 
and faith of my lord and master, Manuel Comnenus, Porphyrogenitus. Near it is the site of 
Golgotha, wherein is the Place of a Skull, and the socket wrought in the stone for the Cross, 
and the rent of the stone that was rent at the time of the Passion of the Cross. Beneath the 
rent is a hollow place in the rock, in which is Adam’s skull, and the stains of the blood of 
our Lord which were shed over it. The church built over Golgotha is formed of four arches 
and a dome; and near this church is a vast subterranean church, wherein was discovered 
the venerable and life-giving Cross of Christ our Lord.31

Anonymous Pilgrim VIII (c. 1185 AD)

Deinde veniens ad sanctum sepulchrum, quod est in medio civitatis Jerusalem. In introitu ecclesiae 
sancti sepulchri, in dextra parte, est locus, ubi Dominus noster commendavit beatam virginem sancto 
Johanni. Et ibi intra ecclesiam invenies Golgotha; superius est mons Calvariae, ubi Dominus noster 
fuit crucifixus. Postea inde venies ad locum, ubi inventa fuit sancta crux. Deinde in medio chori 
canonicorum, ibi est locus, ubi Dominus noster positus est, quando de cruce deportatus fuit, involutus 
in sudore (sindone), et dicitur iste locus medium mundi. Et de illo loco fuit portatus ad sanctum 
sepulchrum, et in introitu sancti sepulchri est locus, super quem sedebat angelus, quando Dominus 
noster erat in sepulchro.32

30   Author’s transcription from the minuscule text in Nihus 1653: 21–22.
31   PPTS 5c: 19–20.
32   Tobler 1874: 193–194.
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After this you will come to the city of Jerusalem, and there…you will come to the holy 
sepulcher, which is in the midst of the city of Jerusalem. At the entrance to the Church 
of the holy sepulcher, on the right-hand side, is the place where our Lord commended 
the Blessed Virgin to the care of St. John. There within the church you will find Golgotha; 
above it is Mount Calvary, where our Lord was crucified. Afterwards you will go from 
thence to the place where the holy cross was found. Then, in the canons’ choir, there is 
the place where our Lord was laid after he was taken down from the cross and wrapped in 
linen. From this place he was borne to the holy sepulcher, and at the entrance to the holy 
sepulcher is the place where the angel sat while our Lord was in the sepulcher.33

Anonymous Pilgrim V (Late 12th/Early 13th Century AD)

Chapter II

Tunc intratur ad sepulcrum Domini vbi est circulus quem Dominus dixit esse in medio mundi. In 
dextra chori est mons Caluarie, passus est Dominus in cruce. Subtus est Golgotha, vbi sanguis Domini 
saxum perforauit et cecidit super caput Adam. Ante Golgotha sunt sepulti reges Jerusalem. Retro 
tumbam magni altaris est columna, vbi Dominus fuit flagellatus et ligatus. Iuxta ibi per descensum 
XL graduum est locus, vbi beata Helena inuenit s. crucem. Ad dextram chori est carcer Domini et 
chatena. Ad introitum S. Sepulcri per descensum XL graduum est capella Grecorum, vbi est imago 
beate Marie virginis…Iuxta illam vera crux, que inuenta fuit XXI. die intrante Maio. et carpitur uia 
ad sacrum carcerem.34

Thence one enters the Lord’s sepulcher, where there is a circle which the Lord said was in 
the middle of the world. On the right hand of the choir is Mount Calvary, where the Lord 
suffered on the cross. Beneath is Golgotha, where the Lord’s blood rent the rock and fell 
upon Adam’s head. Before Golgotha the Kings of Jerusalem are buried. Behind the (tomb of 
the) high altar is the pillar to which the Lord was bound and scourged. Hard by, down as 
stair of forty steps, is the place where St. Helena found the holy cross. On the right hand of 
the choir is the Lord’s prison and chain. At the entrance to the holy sepulcher, down a stair 
of forty steps, is the chapel of the Greeks, wherein is the image of the blessed Virgin Mary…
Near it is the holy cross, which was found on the 21st day of May; from thence one takes 
one’s way to the Chapel of the Holy Prison.35

Jacques de Vitry, Historia Hierosolymitana, ‘History of Jerusalem’ (c. 1210 AD)

LXI

Deo aute ampliauit ciuitate, quod locus Dominici sepulchri infra muroru ambitu inclusit, in quo loco 
postea Christiani ob reuerentiam Dominici sepulcher artificiolo opere, deceit schemate, forma rotuda, 
vno tantu foramina superiusaperta Dominicere resurrectionis, ecclesia gloriosam construxerunt, que 
inter sancta & venerabilia loca no immerito obtinet principatu.36

33   PPTS 6a: 75–76.
34   Neumann 1866: 223–228.
35   PPTS 6: 22–23.
36   Moschus 1597: 102.
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He [Hadrian] so greatly enlarged the city [Jerusalem] that he enclosed the place of the Lord’s 
sepulcher within the ciruit of the walls. Upon this place the Christians afterwards, out of 
reverence for the Lord’s sepulcher, built the glorious Church of the Lord’s Resurrection, of 
cunning workmanship, in a becoming form, round in shape, with an opening above; which 
church justly takes precedence of all other holy and venerable places.37

La Citez de Jherusalem, ‘The City of Jerusalem’ (c. 1220 AD?)

A mein destre, de la droiture de l’Ospital, estoit la maistre porte du Sepulchre. Devant cele porte du 
Sepulchre avoit une moult bele place pavée de marbre. A mein senestre de cele porte du Sepulchre 
avoit un moustier que l’on apelle S. Jaque des Jacobins. A mein destre, tenant de cele porte du Sepulcre, 
avoit un degrees par où on montoit en mont de Calvaire. Là sus, en som le mont, avoit une moult bele 
chapele, et si avoit un autre huis en cele chapele, pa où on entroit au moustier du Sepulchre, et y 
avaloit on par uns autres degrez qui là estolent. Tout ainsi comme on entroit au moustier du Sepulcre, 
dessouz le mont de Calvaire, si estoit Golgotas; a mein destre estoit li clochiers du Sepulcre, et si aboit 
une chapele qu en apeloit seinte Trinité. Cele chapels si est mout grans, car on y espousoit toutes les 
fames de la cité, et là estoient li fons où on baptizoit tous les enfans de la cité. Cele chapele si estoit 
tenant au moustier du Sepulchre, si comme il y a une porte dont on entroit au moustier; à l’endroiture 
de cele porte est li Monumens. En cel endroit, là où li Monumens est, estoit li moustiers tous roons, 
et si estoit ouvers par desure, sans nulle couverture. Et dedans cel Monument estoit la pierre dou 
Sepulchre, et li Monumens estoit tout couvers à voute. Au chief de cel Monument, par dehors, avoit un 
autel que l’on apeloit le Cheves; là chantoit on chascun jour messe au point du jour. Il. avoit moult bele 
place tout entour le Monument et toute pavée, par où l’on aloit à procession tout entoru le Monument. 
Après, vers orient, estoit li cueurs du moustiers, là où li chanoines chantoient; si estoit lons. Entre 
le cueur là où li chanoine estoient et le Monument, aboit un autel là ou li Grieu chantoient, mais il 
aboit une closture entre; et si avoit un huis par là où en aloit de l’un à l’autre. Emmilieu du cueur 
as chanoines avoit letrin de marbre que on apeloit le Compas…A main destre du maistre autel de ce 
cueur estoit mons de Calvaire…Au chevez dou cueur avoit une porte, par là où li chanoine entroient 
en leur offecines; et à mein destre, entre cele porte et mont de Calvaire avoit un mout parfont fossé, 
où en avaloit à degrez. Là avoit une chapele que on apeloit sainte Helaine. Là trouva sainte Helaine 
la crois et les clous et le martel et la courone. En cele fosse, au tens que Jhesus Crist fu en terre, getoit 
on les crois là où li larrons avoient été crucifies, quand on les despendoit, et les members qu l’on leur 
coupoit pour leur meffais au mont de Calvaire; et pour ce apeloit on ce mont mont de Calvaire, quo on 
y faisoit les justices, si comme les lois aportoient, et que on eschavoit là les malfaiteurs des members 
que on leur jugeit a pardre. Tout ainsi que li chanoine issoient dou cueur, à mein senestre estoit leur 
dortoirs, et à mein destre leur refrotoirs et tenoit au mont de Calvaire. Entre ces officines estoit leurs 
cloisters et leur préaus. En mi lieu de cel prael aboit une grant ouverture, dont on veoit en la chapele 
S. Helaine qui dessous estoit, car autrement n’i veoit on goute.38

To the right of the Hospital is the Master Gate of the Sepulchre. In front of this door of 
the Sepulchre is a very beautiful open space paved with marble. On the left hand of the 
Sepulchre is a church, called after St. James of the Jacobins. On the right hand, close to the 
Gate of the Sepulchre, there are steps by which one ascends Mount Calvary. On the top of 

37   PPTS 11b: 39.
38   De Vogüé 1860: 438–439.
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the mount is a most beautiful chapel. And there is another door in this chapel, by which 
one enters and descends into the Church of the Sepulchre, by other steps which are there, 
just as one goes into the church.

On the right hand, below Mount Calvary, is Golgotha. On the left hand is the bell-tower of 
the Sepulchre, and a chapel which was called Holy Trinity. This chapel is very large, being 
the place where all the women of the city were married. And there is the font where they 
baptized all the children of the city. And this chapel is close to the Sepulchre, so that there 
was a door by which there is an entrance into the church.

On the right of this door is the Tomb. At this place where the Tomb is, the church is quite 
round, and it is open from above without any covering; and within the Monument is the 
Stone of the Sepulchre. And the Monument is vaulted over. At the head of this Monument, 
just as at the head of an altar, outside, is an altar that they call the Chancel. There they daily 
chant mass at daybreak. There is a very beautiful place all around the Tomb, completely 
paved so that they can walk in procession round the Tomb. Beyond, towards the east, is 
the Choir of the Sepulchre, where the canons chant; it is long. Between the Choir where 
the canons are and the Monument there is an altar where the Greeks chant. And there 
is an enclosed place between the two, and there is a door by which one goes from one to 
the other. In the midst of the Choir of the canons there is a block of marble, called the 
‘Compass.’

On the right hand of the high altar of this Choir is Mount Calvary…

At the head of the Choir there is a door by which the canons entered into their places; on 
the right hand between this door and Mount Calvary there is a very deep fosse, into which 
one descends by steps. Here there is a chapel called St. Helena, where St. Helena found the 
cross, the nails, the hammer, and the crown. Into the foss, at the time when Jesus Christ was 
on earth, they threw the crosses when the thieves had been crucified, and the limbs upon 
which they had cut off for their misdeeds. Whereupon they call this hill Mount Calvary, 
because here they carried out sentences and what the law ordered, and they cast upon 
this mountain the limbs which the malefactors were condemned to lose by law. When the 
canons came out from the Sepulchre, on the left had was their dormitory; on the right the 
refectory, which is close to Mount Calvary. Between these two offices is their Cloister and 
their walking-ground. And in the midst of this court there is a large opening, from which 
one could see into the chamber of Helena below, otherwise one would see nothing there.39

Yakut al-Hamawi, Mu’jam al-Buldan, ‘The Alphabetical (or Dictionary) of Geography’ 
(c. 1225 AD)

The Qumamah is the great church of the Christians at Jerusalem. It is beyond description 
for beauty, and for its great riches and wonderful architecture. It stands in the middle of 
the city, and a wall surrounds it. There is here the tomb which Christians call al-Qiyamah, 
because of their believe that the resurrection of the Messiah took place here. In point of 

39   PPTS 6b: 7–10.
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fact, however, the name is Qumamah, not Qiyamah, for the place was the dunghill of the 
inhabitants of the city, and stood anciently without the town, and where they crucified 
thieves. But after the Messiah had been crucified on this spot, it came to be venerated as 
you now see. This is all related in the Evangel. There is here a rock which they say was 
split and Adam rose from it, for the Crucifixion took place on the summit of the same. 
The Christians have also in this spot the Garden of Joseph, the Truthful—peace be upon 
him!—and visitation is made thereto. In part [of the church] is a lamp, on which they say 
fire descends from heaven on a certain day and kindles the wick.40

Letter of Robert, Patriarch of the Jerusalem Church, to the Church of England and 
France (1244 AD)

Tandem praenominati perfidissimi Israelitanam civitatem intrantes, quasi populo destitutam, 
Chstianos, qui ibi remanserant seque infra ecclesiam Sepulchri Dominici receptarunt, ante ipsum 
sepulchrum evisceraverunt crudeliter universos. Et decapitantes sacerdotes, qui in altaribus 
celebrabant…Insuper cum dolore decimus et eum suspiriis intimamus, quod in sepulchrum 
resurrectionis Dominicae manus sacrilegas extendentes, illud multipliciter deturparunt, tabulatum 
marmoreum, quod circumcirca erat positum, funditus evertentes, et montem Calvariae, ubi Christus 
extitit crucifixus, et totam ecclesiam, ultra quam dici valeat, in omni turpitudine, quantum in se 
fuerat, faedaverunt. Coumnas vero sculptas, quae ante sepulchrum Domini errant ad decorum 
positae, sustulerunt; illas in Christianorum contumeliam ad sepulchrum sceleratissimi Machometi, 

40   Translation adapted from Le Strange 1890: 208–209. Arabic text in Wüstenfeld 1866–1873. 

Figure 7.2. Arabic text of Yakut al-Hamawi’s description of the Church of the Holy Sepulchre (source: 
Wüstenfeld 1869: 173–174).
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in signum victoriae, transmitentes. Et violates sepulchris felicium regum, in eadem ecclesia collactis, 
eorum ossa in Christianorum injuriam disperserunt.41

These aforesaid perfidious wretches [the Khwarazmians] then entered the city of the 
Israelites, now almost destitute of people, and there disemboweled all the Christians who 
had remained there, before the very sepulchre of our Lord, into the church of which they 
had fled for refuge, and even decapitated the priests who were performing mass at the 
altars…Besides this, we inform you of it with sorrow and grief, they laid their sacrilegious 
hands on the sepulcher of our Lord’s Resurrection, and defiled it in manifold ways; they 
entirely tore up the marble tablet which was placed round it, and polluted with every kind 
of insult in their power the mount of Calvary, where Christ was crucified, and the whole 
city, beyond what I am able to express. The sculptured pillars which were placed as an 
ornament before the Lord’s sepulcher, they took away, and in contempt of the Christians, 
they sent them to the tomb of that most wicked wretch Muhammad, as a sign of victory; 
and as a further insult to Christianity, they violated the tombs of the happy kings, which 
were placed in the same church, and scattered their bones in all directions.42

Burchard of Sion, Descriptio terrae sanctae, ‘Description of the Holy Land’ (c. 1280 AD)

Nota ergo, quod loca multa sancta sunt in ciuitate ad deuotionem excitancia, tot, quod dies non 
sufficit ad peragendum singula. Ecclesia tamen sancti sepulcri tenet inter omnia principatum.

Ecclesia ista rotunda est, et habet per diametrum inter columpnas LXXIII pedes, preter agsides, que 
habent per circuitum a muro exteriori ecclesie XXX pedes. Super sepulcrum Domini, quod est in 
medio ecclesie, est apertura rotunda, ita ut tota crypta sepulcri sit sub diuo.

Golgatana autem ecclesia adheret isti, et est oblonga, loco chori ecclesie sancti sepulcri adiuncta, sed 
parum demissior. Sunt tamen ambe sub uno tecto. 

Spelunca, in qua est sepulcrum Domini, habet in longitudine VIII pedes, in latitudine similiter VIII, 
exterius undique tecta marmore, sed interius est repes nuda, sicut fuit in tempore sepulture. Ostium 
ad hanc speluncam intra tab oriente, demissum ualde et paruum.

Tumba uero sancti sepulcri est ad dextram intrantis iuxta parietem ad septentrionem, de marmore 
grisei coloris, alta a superficie pauimenti tribus palmis, longa pedibus VIII, sicut est interius ipsa 
crypta siue spelunca, et ex omni parte clausa; nec lumen potest haberi intrinsecus ab extrinseco, quia 
fenestra non est, mittens lumen intus. Sed pedent IX lampades super sepulcrum Domini, ministrantes 
lumen intus. Alia eciam speulnca est ante speluncam istam, eiusdem longitudinis et latitudinis et 
dispositionis intra et extra. Et uidentur ise due extra existenti esse una, sed cum intraueris, uidebis 
casa b inuicem per medium separatas. Intratur autem primo ista et demum alia, in qua est sepulcrum. 
In istam exteriorem intrauerunt mulieres, quando dicebant: ‘Quis reuoluet novis lapidem?’ et cetera. 
Et iste lapis erat aduolutus ostio spelunce interioris, et iacet hodie magna pars eius ante ostium 
spelunce interioris, cui feurat aduolutus, in medio istius. Alia uero pars eius translata est in montem 
Sion pro lapide supponendo altari. Quem eciam ibidem uidi.

41   Paris 1877: 340.	
42   Giles 1852: 524–525.
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Mons calvarie, in quo Dominus crucifixus est, distat a loco sepulcri per CXX pedes. Et ascenditur 
ad locum, ubi crux infixa fuit rupi, per XVIII pedes a superficie pauimenti ecclesie. Scissio petre 
ciusdem, in qua crux fuit fixa, tante capacitates est, ut caput meum. Et descendit longitudo eius de 
loco crucifixionis usque ad pauimentum inferius per XVIII pedes, et color sanguinis Domini nostri 
Ihesu Christi apparet hodie in ipsa scissione petre. Et scissio ipsa erat sub manu eius sinsitra. Altare 
eciam edificatum est iuxta cum locum manus sinister, ualde decorum, de marmore…

Pauimentum huius capelle stratum est de marmore totum, et parietes sunt tecti marmore et opere 
musiuo decorati de auro purissimo.

De caluaria contra orientem 24 pedibus est altare quoddam, sub quo est pars columpne, ad quam 
Dominus fuit flagellatus, illuc translata de domo Pilati, et sub lapide altaris est tecta, ita ut a fidelibus 
possit tangi, uideri et osculari. Est autem de lapide porfiritico subnigro, habens maculas rubeas 
naturaliter, quas credit uulgus tinctures esse sanguinis Christi.

Alia pars columpne dicitur translata esse Constantinopolim.

De altari columpne huius contra orentem ad X pedes descenditur per gradus XLVIII ad locum, ubi ab 
Helena fuit crux inuenta.

Et est ibi capella et due altaria longe infra terram.

Iste locus, in quo fuit crux defossa, uidetur mihi fuisse unum de fossatis ciuitatis, in quod cruces 
depositis corporibus misse fuerunt et desuper sordes ciuitatis comportate, donec per Helenam loco 
mundato crux est inuenta. Prope enim ciuitatem erat locus passionis et ortus in loco illo. 

Locus euro, in quo stetit beata uigo cum mulieribus aliis iuxta crucem, non fuit sub ipso brachio 
crucis ad aquilonem, sed ante faciem filii fere ad occidentem. Monstratur enim locus stationis eius 
contra faciem filii pendentis in cruce sub monte et rupe, in qua crux fuit fixa. Et ueneranter habetur 
a fidelibus. Quem eciam locum sepe uidi…

Multa altaria sunt in ecclesia ista et decenter ornata.

Ante ostium occidentale hius ecclesia foris est locus, ubi Maria Egyptiaca orans ante imaginem beate 
uirginis...43

Note now that there are many holy places in the city which stir men to devotion, so many 
that one day does not suffice for visiting them all. However, among these the Church of the 
Holy Sepulchre holds the first place.

This church is round, and measures in diameter between the columns seventy-three feet, 
without counting the apses, which measure thirty feet round from the wall of the church. 
Above the Lord’s sepulcher, which is in the middle of the church, there is a round opening, 
so that the whole of the crypt of the sepulcher stands in the open air.

43   Laurent 1864: 70–72.
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Adjoining this is the Church of Golgotha. It is oblong, and joins the choir of the Church of 
the Lord’s Sepulcher, but is somewhat lower. But both of them are under one roof.

The cave wherein is the Lord’s sepulcher is eight feet long, and likewise eight feet wide. It 
is entirely cased with marble on the outside, but within it is bare rock, even as it was at the 
time of his burial. The doorway into the cave enters from the east, and is very low and small. 

On the right hand as one enters is the tomb of the holy sepulcher, againsthe north wall. It 
is of gray-colored marble, and is three palms above the surface of the pavement, and eight 
feet long, even as is the crypt or cave itself within, and is closed on every side. No light 
from without can be had inside, because there is no window to bring light into it; but nine 
lamps hang above the Lord’s sepulcher, which give light within. There is also another cave 
outside of this cave, of the same length and width and arrangements both without and 
within. From without these two caves seem to be one, but when you enter you wil see that 
they are divided in the middle one from the other. First one enters the one, and then the 
other wherein is the sepulcher. It was the first one which the women entered when they 
said, ‘Who will roll away the stone for us?’ This stone was rolled up against the doorway 
into the inner cave, and at this day a great part of it lies before the door of the inner cave, 
against which it was rolled, in the midst thereof. The other part has been translated to 
Mount Sion, to support the altar there. This piece also I saw at that place.

Mount Calvary, whereon the Lord was crucified, is seventy feet distant from the place of 
the sepulcher. One goes up eighteen feet above the paved floor of the church, to the place 
where the cross was fixed in the rock. The rent in this same rock wherein the cross was 
fixed is as large as my head, and extends lenghthways eighteen feet, from the place of the 
crucifixion down even to the pavement below. Even to this day the color of the blood of 
our Lord Jesus Christ may be seen in the rent in the rock. This rent was beneath his left 
hand. Near this place where his left has was a very beauteous marble altar has been built…

This chapel is entirely paved with marble, and its walls are covered with marble and 
adorned with mosaic work of the purest gold.

Twenty-four feet to the east of Calvary there is an altar beneath which is part of the pillar 
whereat the Lord was scourged, which has been brought thither from the house of Pilate. 
It is covered in by the stone of the altar, yet in such sort that it can be touched, seen, and 
kissed by the faithful. It is a piece of dark porphyritic stone, with natural red spots, which 
the vulgar believe to be stains of Christ’s blood.

Another part of this pillar is said to have been translated to Constantinople.

Ten feet east of the altar of this column, one goes down forty-eight steps to the place where 
Helena found the cross.

Here there is a chapel and two altars far beneath the earth.

The place wherein the cross was dug up seems to me to have been one of the ditches of the 
city, into which the crosses were cast after the bodies were case after the bodies were taken 
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down from them, and all the refuse of the city heaped upon them, until Helena cleansed 
the place and found the cross; for the place of the Passion was near the city, and there was 
a garden in the place.

Now the place where the Blessed Virgin stood near the cross with the other women was 
not beneath the arm of the cross on the north side, but before her son’s face on the west 
side, or nearly. The place where she stood before her son’s face as he hung upon the cross 
is shown at the foot of the mount and rock wherein the cross was fixed, and is venerated 
by the faithful. I have often seen this place…

There are many well-decorated altars in this church.

Before the west door of this church, outside, is the place where Mary of Egypt prayed 
before the Blessed Virgin’s image…44 

Marino Sanuto, Liber secretorum fidelium crucis super terrae sanctae recuperatione et 
conservatione, ‘The Book of Secrets for the Faithful of the Cross for the Recovery and 
Preservation of the Holy Land’ (c. 1321 AD)

[Note: Sanuto evidently employed Burchard’s pilgrimage account in his discussion of the 
Holy Sepulchre, and in some instances reused it verbatim. The excerpts presented are 
those points where Sanuto differs from or supplements Burchard’s account.]

Cum sacratissima illa loca visitaueris, ad quod integra dies vix sussicere poterit, per portam Beniamin, 
siue Sancti Stephani intrandum est : deinde, primo ingrediaris Ecclesiam Sancti Sepulchri, quae inter 
cuncta mundi sanctuaria obtinet principatum…Prius enim quam Christiani ibi haberent dominium, 
vbi Christvs crucifixus est, & vbi crux inuenta est, aedificata est Ecclesia instar capellae : sed postquam 
fideles loca illa possederunt, apparuit cis locus paruus & artus : & ideo aedificauerunt notium opus, 
sumptuosum, pulchrum & firmum, intrase sanctuaria comprehendens. Hostium Sepulchri demissum 
est valde & paruum…Est autem iuxta cellam Sepulchri, columna quaedam in qua est imago beati 
Pantaleonis…Mons Caluaria, in quo Dominus crucifixus est, distat a loco Sepulchri per CVIII pedes: 
& ascenditur ad locum vbi crux posita est per XXIX pedes, a superficie pauimeti Ecclesiae. Scissio 
Petra ciusdem in qua crux fixa fuit, tantae est capacitates, vt caput hominis recipiat: & descendit 
longitudo eius, de loco fixionis Crucis, vsque ad pauimentum Ecclesiae, per XXIX pedes…De Caluaria 
contra Orientem ad decem pedes, est altare quoddam, sub quo est pars columae ad quam Dominus 
fuit flagellatus…Est & alius locus in sinistra patte Ecclesiae vbi est columna parua & subtilis, ad 
quam dicut Iesvm ligatu & flaggelatu fuisse. De altari huius columnae contra Oriente ad XII pedes 
desceditur per gradus XLVIII ad locu vbi ab Helena Crux inuenta est…Ibi prope ostenditur locus vbi 
Ioseph ab Arimathia, & Nicodemus lauerunt Iesum quando deposuerunt eum de cruce : quem aiunt 
Dominum Iesvm ostendendo dixisse, ibi esse medium mundi : & est in medio chori; & a sinistro latere 
chori, est carcer Christi. Et prope locum illum, est locus vbi Dominus noster a mortuis resurgens 
apparuit Magdalenae…In quo loco factum est altare, pro illius appartionis memoria, ante cellam 
Sepulchri. Deinde proceditur ad pertam Occidentalemvbi conuersa est Maria Aegyptiaca…45

44   PPTS 12a: 75–78.
45   Bongars 1611: 253–254.
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When you visit these most holy places, for which an entire day is scarce sufficient, you 
should enter through the gate of Benjamin, that is, St. Stephen’s Gate. Then, first of all you 
should visit the Church of the Holy Sepulchre, which is the chief of all the sanctuaries in 
the world…Before the Christians bore rule in those parts, a church of the size of a chapel 
was built on the place where Christ was crucified, and where the cross was found; but when 
the faithful gained possession of those parts, they thought this place small and cramped; 
wherefore they built a new, costly, beautiful, and solid work, which includes all the holy 
places within itself. The door of the sepulcher is very low and small…Near the cell of the 
holy sepulcher there is a pillar bearing the effigy of St. Pataleon…Mount Calvary, whereon 
the Lord was crucified, stands one hundred and eight feet above the pavement of the church 
to the place where the cross was set up. The rent in the rock wherein the cross was fixed is 
of such a size that it can taken in a man’s head, and it runs down lengthwise from the place 
where the cross was placed, even to the pavement of the church, nineteen feet…Ten feet 
away from Calvary, on the north side, there is an altar beneath which is the pillar at which 
the Lord was scourged…There is likewise another place on the left-hand side of the church, 
where there is a small slender pillar to which they say Jesus was bound and scourged. 
Twelve feet east of the altar before this column one goes down forty-eight stairs to the 
place where Helena found the cross…Near it [the place where the Blessed Virgin stood near 
the cross] is shown the place where Joseph of Arimathaea and Nicodemus washed Jesus 
after they had taken him down from the cross. They say that the Lord Jesus pointed to this 
place, and declared that it was the middle of the world; it is in the midst of the choir. On 
the left-hand side of the choir is Christ’s prison. Near this is the place where our Lord, when 
he was risen from the dead, met Mary Magdalen…in this place an altar has been set up, in 
memory of this apparition, over against the cell of the sepulcher. From hence one goes to 
the west gate, where St. Mary of Egypt was converted…46 

Expliciunt peregrinationes totius terre sancta, ‘Explanation of Many Wanderings in the 
Holy Land,’ or Guidebook to Palestine (c. 1350 AD)

First, when you have entered the church, you shall find a black marble stone upon which 
Joseph of Arimathea and Nicodemus washed the body of Christ, and sprinkled it with spices, 
when they took it down from the cross…Thence you shall come to Mount Calvary, where 
Jesus was crucified, where the blood issuing from his side penetrated through that dense and 
hard rock, and left the colour of blood there to this day…For the blood sank in under Mount 
Calvary, in that part which is called Golgotha, where was found the head of Adam the first 
man…Thence you shall come to the glorious sepulchre of the Lord, which up to the time of 
the Emperor Aelius Hadrian was without the gate. This emperor enlarged the city so much 
that he enclosed the place of the Lord’s sepulcher within the circuit of the walls, in which 
place afterwards the Christians, for the reverence they had to the Lord’s sepulcher, built the 
glorious church of the Lord’s Resurrection within the city, with elaborate workmanship, of 
suitable shape, and round in form, with one window opened in the roof. This not undeservedly 
holds the chief place among the holy and memorable sites. In this place the precious body 
of the Lord was honorably buried with spices, and here he rested until the third day; but on 
the third day he rose again as he had said…Thence you shall come to the place where our 

46   PPTS 12b: 38–41.
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Lord rising from the dead appeared first to Mary Magdalene when she though that he was 
the gardener…in which place is a holy altar in honor of that appearance, which is before the 
door of the chapel of the blessed Virgin…Thence you shall enter the chapel of blessed Mary, 
and there you shall find a portion, four feet long, of the pillar to which Jesus was bound, and 
where he was scourged; it is placed as it were in the partition wall on the right-hand side as 
you go into the chapel…Also in the same chapel is the place in front of th altar where a certain 
dead man was revived by virtue of the holy cross immediately after its glorious discovery in 
the presence of Helena, the mother of the Emperor Constantine…There is also the place near 
the altar where the holy cross stood for a long time, and was most devoutly adored by faithful 
Christians…Thence you shall come to the place where Christ was for us imprisoned, bound, 
beaten; there is now a small chapel there…Thnce when you have gone out of the door of that 
chapel in front of a certain altar, you shall find a certain stone to which Jesus was chained 
while his cross was being erected…Thence you chall go to the place where the soldiers cast 
lots for the garments of Christ…Thence you shall go to a place where you descend to a certain 
chapel built at a depth of twenty-eight steps; there are burid the bodies of Mary the mother 
of James, and Mary Salome, under a certain altar…Near the altar on the south side is a stone 
chair on which St. Helena sat when she caused search to be made for the holy cross of the 
Lord…Also there is a certain window in the wall at the north side, through which it is said are 
heard the shrieks of the souls in purgatory…Also in the same chapel are four stone pillars, 
which, it is said, sweat water night and day on account of Christ’s passion. Thence you shall 
descend twelve steps to another yet lower chapel, in which was found in a very deep place 
the holy cross. The place is still visible where the cross of the Lord lay…Thence you shall go 
up to the first gate by which you entered, and on the left side you shall find a marble pillar 
under a certain altar, near which it is said that Jesus was crowned with the crown of thorns 
before he was placced upon the cross…Thence you come to Golgotha, which is called The 
Pavement, where Pilate sat before the tribunal when he led Jesus outside the city…Golgotha 
is a place under Mount Calvary, as it were concave; and there the blood is visible as above 
related. Thence you come to the doors, and in the midst of the choir is the placed called the 
Center of the World, where our Lord Jesus Christ laid his finger, saying, ‘This is the center of 
the world.’…Thence you come to a pillar near the chamber of the holy sepulcher, above which 
is painted the image of St. Pantaleon…Thence you come to the gate by which blessed Mary of 
Egypt was not able to enter…And that gate is placed on the north side of the holy sepulcher in 
a secret place, and there is the chapel of the aforesaid St. Mary of Egypt…Thence you shall go 
out of the Church of the Holy Sepulcher, and on the left hand you shall find a little chapel of 
the Blessed Virgin Mary, under Mount Calvary, where she stood gazing upon her son hanging 
on the cross. And there the Nubians minister…Thence you shall come to the chapel of St. John 
the Evangelist, joined on to the chapel of blessed Mary, where our Savior commended the 
Virgin Mother to him, who was a virgin. And there the Jacobites minister…Thence you come 
to a chapel hard by, built in honor of St. John the Baptist…Then you shall have opposite you 
a chapel built in honor of St. Mary Magdalene, where along with the other women she wept 
and bewailed the Lord as he hung on the cross. And there the cinctured Christians minister…
Thence you come to a rock in front of the gates of the church, upon which our Lord rested 
when he came bearing his cross to Mount Calvary…All the aforesaid most holy places are 
within or hard by the sacred and holy church of the Passion and Sepulcher of the Lord.47

47   PPTS 6c: 5–10.
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Ludolph von Suchem, Descriptio terrae sanctae, ‘Description of the Holy Land’ (c. 1350 AD)

Item in Ierusalem sunt quam plurimae schismaticorum et haereticorum ecclesiae et capellae et 
quam plurima alia loca et oratoria gratiosa. Ceterum supra monetm Calvariae et sepulcrum Christi 
magna et pulchra ecclesia est constructa ex marmore, opere mosaico, picturis et aliis ornamentis 
nobiliter decorata, et habet turres ante et supra chorum et est desuper aperta, quo est sepulcrum 
Christi subtus. Haec ecclesia cathedrali ecclesiae monasteriensi in Wesphalia intus est multum 
similes et specialiter in choro. In hac ecclesia prope chorum versus meridiem est mons Calvariae, 
in quo crucifixus est Iesus. Ad hunc montem intra ecclesiam nunc per aliquot gradus ascenditur, et 
extra ecclesiam per aliguot dradus etiam quondam ad eum ascendebatur, sed ipsa ianua ab extra 
nunc est obstructa. Hic mons est rupis durissimae, et sub monte est capella Nubanorum rupe et 
petra exscissa. Supra montem Calvariae etiam est capella, ad quam ab intra ascenditur, ut dixi, et 
in loco quo crucifixus erat Iesus, est forament, quo crux erat imposita, et scissurae rupis et petrae 
tempore passionis Christi factae adhuc patent evidenter. In eadem capella sepultri sunt etiam illi 
gloriosissimi principes Godefridus dux de Bolium et Baldewinus seus frater primi reges Ierusalem 
christiani, qui terram santam cum maximis laboribus acquisiverunt et potenter recuperaverunt et 
christianitati quam plurima bona fecerunt…Prope montem Calvariae, ubi nunc est armarium, est 
locus, ubi mater cum discipulis et aliae mulieres steterunt…Ante ianuam chori versus meridiem 
est lapis niger et locus, super quem posuerunt corpus Iesu, dum de cruce receptum illud linteo 
involverunt. Ante chorum versus occidentem parva stat duplex capella, quae quasi tres ianuas 
habet et in ea tria altaria stetisse videntur. De hac priori capella intratur in aliam capellam, in 
qua est sepulcrum Christi, per ianuam tam parvam et demissam, arcuatam semicirculariter, 
factam ita, quod per ipsam intrare oportet in curvato dorso. Haec capella in modum semicirculi est 
testudinata, nullam habens fenestram, et in ea est sepulcrum Christi. Longitudo huis capallae et 
sepulcri sunt circa novem palmae, latitudo capellae circa septem palmae, et altitudo capellae circa 
duodecim palmae. Sepulcrum Christi est in integro lapidae excisum, sed ne a peregrines maculetur 
vel depotetur, est aliis lapidibus marmoreis albis circumpositum, et lapis, quo ante in latere est 
circumpositum, est tribus foraminibus perforatus, et per illa foramina verum sepulcrum et verus 
lapis deosculatur, et ille lapis, quo sepulcrum est circumpositum, est vero sepulcro tam subtiliter 
coniunctus, quod ignorantibus unus lapis esse videtur…Ceterum de lampadibus et luminaribus, 
que dicuntur esse circa sacrum sepulcrum, dico quod omnino nil lampadum, vel luminarium 
est circa sepulcrum; sed degunt in ecclesia sancti sepulcri Georgiani antiqui habentes claven ad 
capellam sancti sepulcri, quibus per parvam fenestram, quae est in ianua ecclesiae meridionali, a 
peregrines victus, eleomosynae, luminaria et oleum ad lampades, ad illuminandum circa sanctum 
sepulcrum, ministrantur, et deficiente hoc penitus absque aliquibus illuminationibus manet…Item 
in eadem ecclesia ante chorum modicum versus meridiem est locus, ubi steterunt tres Mariae…
Item in eadem ecclesia stat pars columnae, qua flagellatus et ligatus erat Iesus; reliqua vero pars 
est Constantinopoli. 

Item in eadem ecclesia descenditur bene per LX gradus ad locum, ubi tres cruces inventae fuerunt, 
et in inferiori loco et capella stat cathedra Iacobi minoris, in qua ipse episcopus Ierusalem residebat. 
Etiam in hac ecclesia stant columnae, quae tempore passionis Christi in domo Pilati steterunt, ab 
illo tempore usque nunc continue aquam sudantes. Item in hac ecclesia est locus, ubi mortuus 
super crucem Christi positus fuit resuscitatus. Item in hac ecclesia est locus, quo Iesus Mariae 
Magdalenae in speci hortulani apparuit. Haec omnia loca sancta in hac continentur ecclesia inclusa, 
et ipsa ecclesia, ut palatium, ad commoda diversa peregrinorum et inclusorum est praeparata. Nam 
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peregrini advenientes ab una diei hora prima usque ad eandem horam diei crastinae in ecclesia 
includuntur, et omnia ad libitum possunt perlustrare.48  

In Jerusalem, moreover, there are many other churches of schismatics and heretics, and 
very many other holy places and gracious oratories. Above the Mount Calvary and Christ’s 
sepulcher a great and fair church has been built, nobly decorated with marble, mosaic 
work, paintings, and other ornaments. It has towers in front of the choir and above the 
same, and it is open above the place of Christ’s sepulcher. The inside of this church is very 
much like the cathedral of Munster in Westphalia, especially in the choir. In this church, 
near the choir, on the south side, is Mount Calvary, where Jesus was crucified. One ascends 
this mount at the present day by some stairs within the church, and once one used also 
to ascend thither by some stairs outside the church, but this door has now been blocked 
up on the outside. This mount is formed of exceeding hard rock, and beneath the mount 
is the chapel of the Nubians, cut out of the solid rock. On the top of Mount Clavary also 
there is a chapel, to which one ascends from within the church, and in the place where 
Jesus was crucified there is the hole in which the cross was placed, and the rending of 
the solid rock which came to pass at the time of Christ’s Passion may still be plainly seen. 
Also in the same chapel are buried those right glorious princes, Godfrey, Duke of Bouillon, 
and Baldwin, his brother, the first Christian Kings of Jerusalem, who won the Holy Land 
with exceeding great toil…near Mount Calvary, where now there is a cupboard, is the place 
where his mother and the disciples and the other women stood…In front of the door of 
the choir, on the south side, there is a black stone, which is the place whereon they laid 
Jesus’ body when they took him down from the cross and wrapped him in linen cloths. 
In from of the choir, on the west side, stands a small double chapel which has as it were 
three doors, and wherein three altars seem to have stood. From this first chapel one goes 
into another chapel, wherein is Christ’s sepulcher, through a low and small doorway, 
arched semicircularly, and made so that one must enter it with a bent back. This chapel is 
semicircularly vaulted; it has no window, and in it is Christ’s sepulcher. The length of this 
chapel and sepulcher is about nine palms, the width of the chapel about seven palms, and 
the height of the chapel about twelve palms. Christ’s sepulcher is cut out of the solid rock, 
but lest it should be defiled or carried away by pilgrims, it is covered with other stones of 
white marble. The stone which covers it on the front side has three holes pieced through 
it, and through those holes one can kiss the true sepulcher and the true stone thereof. 
This stone wherewith the sepulcher is cased is so cunningly joined on to the sepulcher, 
that to the ignorant it seems to be all one stone…Now, as for the lamps and candlesticks 
which are said to be round about the holy sepulcher, I declare that there is no lamp or 
candlestick whatever round about the sepulcher; but there dewll in the Church of the Holy 
Sepulcher ancient Georgians who have the key of the chapel of the holy sepulcher, and 
food, alms, candles, and oil for lamps to burn round about the holy sepulcher are given 
them by pilgrims through a little window in the south door of the church, and if this should 
fail it remains without any light whatsoever…In this church also, in front of the choir, a 
little way to the southward, there is the place where the three Maries stood…Also in this 
same church stands one part of the pillar to which Jesus was bound and scourged; the other 
part is in Constantinople.

48   Deycks 1851: 78–81.
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In this church also one goes down forty steps to the place where the three crosses were 
found, and in this lower part, in the chapel stands the episcopal chair of James the Less, 
wherein he used to sit as Bishop of Jerusalem. In this church also stand the pillars which 
at the time Christ’s passion stood in Pilate’s house, which pillars from that time to this 
present have never ceased to sweat forth water. Furthermore, in this church there is the 
place where the dead man was laid upon Christ’s cross, and was raised up to life. In this 
church also there is the place where Jesus appeared to Mary Magdalen in the likeness of a 
gardener. All of these holy places are enclosed within this church, and the church is like a 
palace prepared for the various needs of pilgrims and of those who are locked up therein; 
for pilgrims who visit it are locked up therein from the first hour of one day till the same 
hour of the following day, and can inspect everything to their hearts’ content.49

John Poloner, Descriptio terrae sanctae, ‘Description of the Holy Land’ (c. 1421 AD)

Ordo peregrinationis civitatis Jerusalem et aliorum locorum ibidem

Foris templum sepulchri sancti in planitie circuitus sunt quatuor capellae. Prima a sinistris, cum 
egreditur, est capella beatae virginis et sancti Johannis Evangelistae; nam ibidem steterunt hora 
crucifixionis. Secunda proxime est huic in angulo constructa in honore omnium angelorum. Tertia in 
eodem latere est sancti Johannis Baptistae. Quarta capella a latere dextro, cum egreditur de templo, 
juxta turrim campanilis est Mariae Magdalenae. Primam capellam habent indiani, secundam 
jacobitae, tertiam georgitae, quartam occupant graeci. In medio harum quatuor capellarum in 
pavimento, a gradu Calvariae undecim passibus, est locus signatus lapide, quo Dominus Jesus, 
ductus a domo Pilati, quievit cum cruce, cohorte cicumstante. Juxta plateam ante templum est carcer 
malefactorum, cujus ostiolum respicit januam temple 22 passuum.50

In the churchyard, outside the Church of the Holy Sepulchre, there are four chapels. The 
first on the left hand, as one comes out, is the chapel of the Blessed Virgin and St. John the 
Evangelist, for this is where they stood at the time of the crucifixion. The second is that 
nearest to this one, built in the corner, and dedicated to All Angels. The third on the same 
side is that of St. John the Baptist. The fourth chapel on the right-hand side as one comes 
out of the church, near the belfry tower, is that of St. Mary Magdalen. The first chapel 
belongs to the Indians, the second to the Jacobites, the third to the Georgians, and the 
fourth to the Greeks. Midway between these four chapels, eleven paces from the ascent 
to Calvary, there is a place marked in the pavement where the Lord Jesus, when he was 
brought from the house of Pilate, rested with his cross, while the guard stood round about 
him. Near the open space before the church is the prison for evil-doers, whose door looks 
towards the door of the church, at a distance of twenty-two paces.51

49   PPTS 12c: 103–106.
50   Tobler 1874: 228–229.
51   PPTS 6d: 4.
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Fratris Felix Fabri, Evagatorium in terrae sanctae, Arabiae et Egypti peregrinationem, 
‘Wanderings in the Holy Land, Arabia, and Egypt, Pilgrimage’ (c. 1484 AD)

§§ 110B–119A

SEQUITUR PROCESSIO PER LOCA SANCTA ECCLESIAE SANCTI SEPULCHRI: ET PRIMO AD CAPELLAM 
B. VIRGINIS, ET EJUSDEM CAPELLAE ET LOCORUM EJUS DESCRIPTIO

Cum ergo cuncti in suo ordine starcut cum luminibus accensis…et cum cantu illo processimus in 
capellam gloriosae Virginis Mariae ad altare in facie capellae…

DE LOCO, IN QUO REPOSITA EST COLUMNAE PARS, AD QUAM JESUS FLAGELLATUS FUIT

Deinde cum cantu signato ad latus dextrum processimus. Ibi in muro est quoddam reservaculum sive 
fenestra non perspicua, in quo reservaculo stat pars magna de pretiosissima columna, ad Dominus 
Jesus in domo Pilati fuit nudus ligatus, et durissime flagris et virgis fuit castigatus…Olim fuit haec 
columna sacra integra translata a domo Pilati ad montem Syon…Post descrutionem autem ecclesiae 
antiquae Syon, ut dixi…alia fuit ad illum locum delata. Tertia est Romae ad sanctam Praxedem. 
Wuarta in Lugduno ad Sanctum Hircanum Justum, et in aliis mundi partibus reperiuntur etiam in 
ecclesiis partes de ea. Porro pars illa, quae hic in hoc loco est, habet unum palmum et tres transverses 
digitos in spisso, et est alta quatuor palmis, et est porphyrei coloris, masculis sanquineis respersa…

DE LOCO, IN QUO SANCTA CRUX SERVABATUR POST EJUS INVENTIONEM ANTE AJUS AMISSIONEM

In hoc loco divertimus ad oppositam capellae partem, et ibi etiam in muro reservaculum est, in 
quo per CC. annos fuit pars pretiosissimae crucis recondite, gemmis, auro, et argento stipata per 
illustrissimam Helnam ejus inventricem, quae eam integram cum invenisset, secari eam fecit, unam 
partem huc responens, et alteram Constantinopolim transferens…Hunc locam, quamvis vacuum, 
honoraviumus…Verum ut eo venerabilior locus esset, habent in eo crucem reconditam, in quao parva 
particular de vera cruce Christi est infixa…

DE LOCO, IN QUO SANCTA CRUX FUIT PROBATA PER MORTUI SUSCITATIONEM

Expediti in illo loco cum alio cantu prcessimus ad medium capellae, et ibi est locus, in quem 
transpositae fuerunt tres cruces inventae, ut probaretur, quae crux esset Christi crux…Capella haec 
est Latinorum, et nulla natio quidquam in ea juris habet, nisi Latini, et custodies sancti sepulchri 
loco Latinorum in ea officiant, et retro capellam habent habitacula, in quibus coquunt, comedunt, 
dormiunt, et necessarium opus perficiunt, Fratres minores communiter tres fraters in eo loco habent 
degere…

DE LOCO, IN QUO APPARUIT DOMINUS MARIAE MAGDALENAE IN FORMA HORTULANI

Post capellae illius visitationem exivimus cum processione ad ecclesiam, descendentes per quatuor 
gradus, et statim sub dradibus in locum venimus, ubi in pavimento erant duo circuli, quinque passibus 
ab invicem distantes, de politio et vario marmore formati…Hic dicitur esse locus, in quo Dominus 
Jesus apparuit Mariae Magdalenae in forma hortulani, et in loco unius circuli stetit Dominus, et 
Maria in loco alterius…
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DE LOCO CARCERIS, QUI ERAT JUXTA SCOPULUM CALVARIAE, IN QUO CHRISTUS POST 
EDUCATIONEM FUIT INCLUSUS

Hoc loco derelicto consequenter cum cantu et processione transivimus, et quandam obscuram 
capellam ingressi sumus, quae erat in petra excisa, et nullum habuit fenestram, sed unum in ea 
stetit altare et duo ostiola. Haec capella tempore passionis Christi fuit carcer, sive inclusorium 
juxta montem Calvariae, ad hoc ordinatum, ut rei educti ad mortem in eo includerentur, quousque 
tormentorum instrumenta pararentur…

DE LOCO, UBI MILITES MISERUNT SORTES SUPER VESTIMENTA CHRISTI, ET EA DIVISERUNT SIBI

Transivimus consequenter a carcere Christi ad aliam capellam cum tribus obstructis fenestris, et ibi 
est locus, ubi jam Domino Jesu cruci affixo stabant sui crucifixores, mittentes sortes, quid quis tolleret 
de vestibus Jesu…

SEDES, IN QUAO DOMINUS JESUS SEDIT IN SUA CORONATIONE POENOSA

Egressis nobis de ista capella ad ulteriora processimus…et in unam capellam aliam venimus 
obscuram, cujus unica fenestra obturata lapidibus fuit, et altare in ea pulchrum et integrum, sed sine 
pallis etc. Sub ipso altari stat unus rotundus lapis, ac si fuisset pars unius columnae sectae in partes. 
Hic lapis tempore passionis Christi stetit in domo Pilati, ante stabulum mularum, pro sede; erat enim 
ita dispositus, quo fuit pro sessione aptus. Volentes ergo Dominum spinea corona coronare, volverunt 
lapidem a suo loco praetorium, et Dominum Jesum desuper sedere fecerunt, eumque sedentem super 
hunc lapidem coronaverunt spinis…

DE CAPELLA S. HELENAE, INVENTRICIS S. CRUCIS

Capella ista dimissa progressi sumus gyrantes ecclesiam ab intra cum cantu de S. Helena, siguato 
in processionali, et ad unum ostium magnum venimus in muro ecclesiae, ac si per hoc ostium 
esset exitus de ecclesia extra. Per hoc ostium intrantes in tenebras, qua stamen luminibus nostris 
repulimus, statim pedibus apprehendimus gradus lapideos, per quos descendimus per XXX passus 
vel gradus usque in quandam capellam, quae dicebatur capella S. Helenae, quae subterranca est…
Haec capella est satis magna, alias parietes non habens, nisi petras, in quibus est incisa, sicut et ipsi 
gradus de superiori ecclesia inter parietes petrarum descendunt, a superiori vero est tenstudinata, 
et per ipsam testudinem lumen incidens habet, ipsa autem testudo fulcitur VI columnis marmoreis, 
quae, ut dicitur, tempore passionis Christi sustentabant praetorium, in quo judicatus fuit Dominus. 
Et per sanctam Helenam fuerunt inde buc translatae. Hae columnae sunt politae et nigrae, et semper 
sudant, et guttatim destillat de eis aqua…Quod vulgus stupet, tenens pro miraculo, quod tamen 
naturaliter madentes et sudantes…In eadem capella est una lapidea concha in muro, juxta altare 
pro aqua benedicta imponenda, quae jam semper est vacua et sine aqua benedicta…Iuxta utrumque 
latus graduum sunt cavernae magnae et altae, petris incissae, quae fuerunt capellae consecratae 
olim cum altaribus et penitus sunt absque lumine…Duo altaria habet haec capella, et juxta majus 
altare ad latus dextrum est una cathedra saxes et juxta cathedram fenestra per petram, per quam 
est respectus in foveam inferius, in qua sancta crux fuit inventa…Hanc capellam nonulli nominant 
ecclesiam S. Jacobi…
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DE SPELUNCA, IN QUA SANCTA CRUX FUIT INVENTA A S. HELENA

 De hac capella ulterius descendimus per XVI gradus, qui ad latus dextrum sunt…et in aliam capellam 
venimus penitus tenebrosam, et lumine coeli carentem, lampadibus tamen multis illustratam. In 
imo illius capellae est fovea sub rupe superpendente, XXII pedes habens longitudinis, in qua sancta 
imperatrix Helena pretiosissimum thesaurum invenit, qui qultra CCC annes ibi latuit. Reperit enim 
ibi cruces, tres, clavos, spineam coronam, tabulam, tituli cruci superpositam, ferrum lanceae, quo 
Christi cor fuit transfixum calamum cum spongia et omnia instrumenta, quibus usi fuerant in 
crucifixione Christi et duorum latronum, quae omnia cum crucifibus, tamquam immunda, in locum 
projecerant…Horribilis est locus ille et profundus in rupibus…Est euim retro locum inventionis 
sanctae crucis concavitas profunda in rupe…

DE SANCTISSIMO MONTE CALVARIAE, IN QUO DOMINUS JESUS CRUCIFIXUS PEPENDIT

Consummatis omnibus, quae agenda erant in specu sacro, mox de loco ascendimus et per ostium templi 
reingressi sumus…Et cum illo cantu usque ad ascensum sanctissimi montis Calvariae venimus; in 
quem XVIII gradibus lapideis ascendimus ab inferiori ecclesia sursum et superius, in unam lucidam, 
pulchram, marmore polito et vario ornatam capellam venimus, in qua ultae pendebant lampades 
ardentes et tria ibi altaria stabant decorata picturis de opere musaico, et erat  capella de opere 
arcuarie facta, in medio columna marmoreal sustentante aedificium. Sub arcu testudiuis depicti 
erant David et Salomon. David quidem cum illo versu: qui edebat panes meos magnific. Salomon 
autem cum illo: sapientiae aedificavti sibi domum; et signa immolationis Isaac. Haec capella est super 
montem Calvariae aedificata…Cum omnes in eam venissemus, et iam ad aculum nobis ostenderetur 
petra illa mirabilis, rupes desiderabilis, scopulus amabilis, lapis landabilis, saxum venerabile cum 
spectabili foramine, in quo sanctissima crux cum Crucifixo fuerat infixa…Finita autem oratione unus 
post alium ad petram sanctam, quae prominebat supra fundamentum, accessit, et ad foramen crucis 
se quilibet juxta loci dispositionem traxit…Brachium, etiam manus in opsum foramen misimus usque 
ad suum fundum…Porro in latere sinistro foraminis est in opsa petra grandis scissura, a summo 
usque deorsum, quae in Christi exspiratione facta creditur. Ad illam scissuram…capita nostra ei 
imponentes magis et corpus, quantum fieri potuit. Insuper ab utroque latere sancti foraminis sunt 
alia duo foramina, in fixi fuerutn cum Ieus, Dysme et Gesme: sed illa foramina videri non possunt, 
quia super ea stant columnae, non altae, in quarum capitibus sunt ferrei clavi, ad quos cerei et 
candelae affiguntur…In pariete retro petram sanctam est pictura nova, valde pretiosa, Crucifixi, 
beatae Virginis, et S. Johannis Evangelistae…

DESCRIPTIO MONTIS CALVARIAE, ET EJUS DISPOSITIO

Locus Calvariae totius templi spatium designat. Rupis Calvariae tantum sustentat crucem…

DO LOCO, UBI CHRISTUS CRUCIFIXUS FUIT, ET IN QUO ADAE TESTA REPERTA FUIT, ET DE 
SCISSURA PETRAE

…processione descendimus per gradus iterum ad ecclesiae pavimentum, et ingressi sumus 
capellam, quae est sub capella montis Calvariae, de qua consurgit scopulus crucis Christi, sursum 
usque in superiorem capellam se tollens…et locus crucifixionis hic fuisse necesso est, quamvis de 
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hoc nulla habeatur scriptura aut certitudo…Nam locus, in quo beata Virgo et Johannes sub cruce 
steterunt, prope hunc locum est, quamvis extra templum ingressum habeat…

…processimus contra altare, quod ad rupem Calvariae est sedificatum, in cuius dextro latere 
vidimus in rupe scissuram, quae a summo descendit usque in terram. In eodem loco mortuus est et 
sepultus Adam, primus parens noster, ut multi dicunt…Caput vero Adae repertum est post multa 
tempora in monte Calvariae…In hac capella sunt sepulti reges latini, qui virtute magna et maximis 
laboribus terram sanctam in manus Christianorum reduxerunt et subdiderunt…Sunt autem reges 
ibi sepulti, scilicet: rex Gotfridus de Bullion primus, dux Lotharingiae…Rex Balduinus II., et III. 
rex Balduinus. IV. Fullo. V. Balduinus. VI. Almaricus. VII. Balduinus. VIII. Balduinus. IX. Guido…
Capella praefata sub monte Calvariae est Christianorum de Nubia, qui ibi official sua celebrant…

DE LOCO ILLO, UBI CORPUS CHRISTI INUNCTUM FUIT ET LINTEAMINE VEL SINDONE INVOLUTUM

Exeuntes autem a capella illa de pede montis Calvariae processimus ad IX passus…et venimus ad 
locum, in quo in ecclesae pavimento jacet niger lapis, quibusdam rubeis maculis respersus, bene 
politus, qui dicitur ibi fuisse tempore passionis Christi juxta sepulchrum Joseph ab Arimathia…
Cum ergo Joseph et Nicodemus cum suis adjutoribus corpus Christi de cruce solvissent, portaverunt 
ipsum huc, et nudum super hunc lapidem sanctum posuerunt, ibique unguentis foventes vulvera 
linimentis et in sindone munda involventes…Super hunc locum est chorda extensa de uno pariete 
ad alterum, in qua pendent multae lampades ardentes…

DE LOCO, UBI DICITUR ESSE CENTRALE MEDIUM TOTIUS MUNDI

 Cum omnia loca sancta ante dominici sepulchri ingressum prius visitassemus, decliniavimus 
cum processione a via, per quam portatum fuit Domini Jesu corpus in sepulchrum, gyrantes 
sepulchrum sanctum, et golgathanam ecclesiam, quae est chorus totius templi, ingressi sumus; ibi 
cum ad medium venissemus chori, circumstetimus lapidem quondam, qui est rotundus, a caeteris 
lapideis tabulis elevatus, in cujus medio est rotundum foramen, in quo homo posset pugnum, h.e. 
manum complicaturm, immittere. Lapidem hunc dicunt jacere in centrali medio totius mundi…
Dicunt etiam veteres historiae, quod ante templi hujus aedificationem fuit in hoc loco a philosophis 
erecta columna alta marmoreal, quae in aequinoctio aestivali umbram non faciebat meridie, sole 
directe super eam stante…

DE LOCO, UBI SANCTAE MULIERES VIDERUNT REVOLUTUM LAPIDEM A MONUMENTO

Recendentibusnobis ab hoc loco de golgathana ecclesia, per ostium, per quod intravimus, reexivimus 
in ecclesiam sancti sepulchri, et in locum venimus, in quo tres Mariae venientes, ut ungerent Jesum, 
viderunt revolutum lapidem a monumento, de quo fuerant per viam multum solliciti…

DE INGRESSU PEREGRINORUM IN SANCTISSIMUM DOMINI JESU SEPULCHRUM

Itaque cum laetitia ingressi sumus unus post alium in dulcissimum Domini Jesu sepulchrum, et 
loculum sanctissimum devotionissime deosculati sumus, et indulgentias plenissimae…
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§§ 110B–119A

HERE FOLLOWETH THE PROCESSION ROUND THE HOLY PLACES IN THE CHURCH OF THE HOLY 
SEPULCHRE, AND FIRST THE PROCESSION TO THE CHAPEL OF THE BLESSED VIRGIN, AND THE 
DESCRIPTION OF THE SAME CHAPEL OF THE HOLY PLACES THEREIN

So when we were all standing in order with out lights burning…we came in procession to 
the chapel of the glorious Virgin Mary, to the altar in front of the chapel…

THE PLACE WHEREIN IS KEPT PART OF THE PILLAR AT WHICH JESUS WAS SCOURGED

Thence, singing the appointed hymn, we went forward towards the right hand. Here is 
a sort of recess, or blind window in the wall, in which recess stands a large part of that 
most precious pillar to which the Lord Jesus was bound naken in the house of Pilate, and 
was cruelly scourged with whips and rods…In old times this pillar was brought from the 
house of Pilate to the Mount Sion…But after the destruction of the old church of Sion…
one part was brought hither. A third piece is in the church of St. Praxede at Rome. A 
fourth is at Lyons in the church of St. Hyrcanus the Just, and the other pieces of it beside 
these are to be found in churches in other parts of the world also. The piece which stands 
in this place is one palm and the thickness of three fingers in width, and four palms in 
height, and is of a purple color, sprinkled with red spots…

THE PLACE WHEREIN THE HOLY CROSS WAS KEPT AFTER ITS INVENTION, BEFORE ITS LOSS

In this place we turned to the opposite part of the chapel, and there also is a recess in the 
wall, in which a piece of the most blessed cross was kept for two hundred years. It was 
thickly studded with gold, silver, and jewels by the most illustrious Helena, who found 
it, and who as she found it entire, caused it to be cut in two, and left one piece here, 
while she translated the other to Constantinople…We did honor to this place, albeit it 
was empty…Indeed, that the place may be the more worthy of respect, they have set up 
a cross therein, which cross has a small fragment of the true cross of Christ inserted into 
it…

THE PLACE WHERE THE HOLY CROSS WAS PROVED TO BE THE TRUE ONE BY RAISING A DEAD 
MAN TO LIFE

When we had finished our service in that place we set out, singing another hymn, to 
the middle of the chapel, where is the place whither the three crosses were brought 
after their invention, that it might be proved which cross was the cross of Christ…
Here is a chapel of the Latins, and no nation has any right therein save only the Latins, 
and the guardians of the holy sepulcher, who represent the Latins, perform service 
therein. Behind this chapel they have chambers wherein they cook, eat, sleep, and 
do their needs. The Minorite Brethren generally have three brethren dwelling in that 
place…
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THE PLACE WHERE OUR LORD APPEARED TO MARY MAGDALEN IN THE FORM OF A GARDENER

After our visit to this chapel we went out of it in procession to the church, down four steps, 
and at the foot of the steps we straightway came to a place where there were two circles 
in the pavement, five paces distant one from the other, make of polished and variegated 
marble…this is said to be the place where the Lord Jesus appeared to Mary Magdalen in the 
form of a gardener. The Lord stood in the place where one of the circles is, and Mary where 
the other circle is…

THE PLACE OF THE PRISION WHICH WAS NEAR TO THE ROCK OF CALVARY, WHEREIN CHRIST WAS 
CONFINED AFTER HE LEFT THE JUDGMENT-HALL

Leaving this place, we went on our way singing in procession, and entered a darksome 
chapel hewn out of the rock which has no windows, but contains one altar within it, and 
has two small doors. This chapel in the time of Christ was a prison or lock-up near the 
Mount Calvary, built to the intent that condemned criminals appointed to die might be 
locked up therein while the instruments of their torture were being made ready…

THE PLACE WHERE THE SOLDIERS CAST LOTS FOR THE GARMENTS OF CHRIST, AND DIVIDED 
THEM AMONGST THEM

Continuing our course, we passed on from the prison of Christ to another chapel with three 
blocked-up windows, where, after the Lord Jesus was fastened to the cross, his crucifiers 
stood and cast lots for what each one should take of the garments of Jesus…

THE SEAT WHEREON THE LORD JESUS SAT DURING HIS DESPITEOUS CORONATION

When we came out of that chapel we went forward to the places beyond…and we came to 
another dark chapel, whose only window was blocked up with stones, and wherein was a 
fair altar, unbroken, but without hangings, etc. Beneath this altar stands a round stone, 
which seems to have been a section cut out of a column. This stone at the time of Christ’s 
passion stood in the house of Pilate, in front of the stable for mules, as a seat, for it was 
so arragned to be convenient for sitting on. So when they wished to crown the Lord with 
a crown of thorns, they rolled this stone from its place in the praetorium, made the Lord 
Jesus sit thereon, and crowned him with thorns while he sat upon this stone…

OF THE CHAPEL OF ST. HELENA, THE DISCOVERER OF THE HOLY CROSS

When we had left that chapel we went on our way, circling round the church on the 
inside, chanting the hymn of St. Helena, as it was appointed in the prcessional, and we 
came to a great door in the wall of the church, as though through this door there was a 
passage to the outside of the church. Through this door we passed into darkness which we 
dispelled with our lights, and straightway we felt under our feet stone steps down which 
we went by thirty steps or stairs into a chapel which is called the chapel of St. Helena, 
and which is underground…The chapel is of good size, its only walls being the rock out of 
which it is hewn, and in like manner the steps from the church above lead down between 
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walls of rock. Above it is vaulted, and gets it light through the vaulted roof, which vault 
is supported by six marble columns. It is said that at the time of Christ’s passion these 
columns supported the judgment-hall wherein the Lord was judged, and that they were 
brough hither by St. Helena. These columns are black and polished, and continually sweat; 
water drips from them drop by drop…The common people look on this with astonishment, 
as a miracle, yet it comes to pass by the operation of nature…In this same chapel there 
is a stone shell built into the wall, near the altar, which is meant to contain holy water, 
but which is always empty and devoid of holy water…On either side of the stairs are large 
and lofty caverns hewn out of the rock, which once were consecrated chapels with altars. 
They are altogether without light…This chapel contains two altars, and near the greater 
of the two, on its right-hand side, there is a stone chair, and near the chair is a window 
cut through the rock, through which one can see into the pit wherein the holy cross was 
found…Some call this the chapel of St. James…

THE CAVE WHEREIN THE HOLY CROSS WAS FOUND BY ST. HELENA

From this chapel we again descended by sixteen steps, which are on the right-hand side…
and we came into another chapel which is entirely dark and deprived of daylight, but is 
lighted by many lamps. At the foot of that chapel there is a pit twenty-two feet in length 
overhung by the rock, in which pit the sainted Empress Helena found that most precious 
treasure, which had lain hidden therein for more that three hundred years. There she 
found the three crosses, the nails, the crown of thorns, the place on which the title placed 
over the cross was written, the iron head of the lance, with which the heart of Christ was 
pieced, the reed with the sponge, and all the instruments which were made use of in the 
crucifixion of Christ and of the two thieves, all of which they had thrown into this place 
together with the crosses, regarding them as unclean…this place is terrible and is sunk 
deep among the rocks…Behind the place of the invention of the holy cross there is a deep 
hole in the rock…

THE MOST HOLY MOUNT CALVARY, WHEREON THE LORD JESUS HUNG UPON THE CROSS

After we had finished all that was to be done in the holy cave we presently came up again 
and re-entered the church through the door. As we resumed our procession…we came to 
the way up to the most holy Mount Calvary, up which we went by eighteen stone steps from 
the church below it. Above we entered a light, beauteous chapel, adorned with polished 
and variegated marble, and wherein there hung many lighted lamps. In it stood three 
altars, adorned with paintings done in mosaic work. This chapel is built of vaulted work, 
supported by a marble column in the midst of the building. On the under side of the vault 
are paintings of David and Solomon, David with the text: Qui edebat panes meos magnific, 
etc. [‘Who ate my bread magnificently’], and Solomon with the text: Sapientia aedificavit sibi 
domum [‘Wisdom has built her house’]52, and a picture of the sacrifice of Isaac. This chapel 
is built above the Mount Calvary….now before our eyes was displayed that wondrous stone, 
that disireable rock, with its admirable socket-hole wherein the most holy cross bearing 
the Crucifed One was inserted…we went one after another to the holy rock, which projects 

52   Author’s translations.
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above the floor, and each one as best he could crawled to the socket-hole…we put our 
arms and our hands into the hole down to the very bottom…On the left-hand side of the 
socket-hole is a great rent in the rock, from the top to the bottom, which is believed to 
have been made at Christ’s death. We went up to this rent…putting our heads into it and 
as much of our bodies as we could. Moreover on either side of the holy socket there are 
two other sockets, in which the crosses of the two thieves, Dysmas and Gesmas, who were 
crucifed together with Jesus, were placed; but these sockets cannot be seen, because upon 
them stand low pillars, upon whose heads there are iron spikes, upon which wax candles 
and lights are stuck, so that these pillars are as it were candlesticks…On the wall behind 
the holy rock is a new picture, very precious, of the Crucified One, the blessed Virgin, and 
St. John the Evangelist…

THE DESCRIPTION OF MOUNT CALVARY AND OF ITS ARRANGEMENT

The place Calvary means the entire site of the church. The rock of Calvary supports the 
cross alone…

THE PLACE WHERE CHRIST WAS NAILED TO THE CROSS, AND WHERE ADAM’S HEAD WAS FOUND, 
AND THE RENDING OF THE ROCK

…we descended again in procession to the floor of the church, and entered a chapel which 
is underneath the chapel of Mount Calvary, and from which rises the rock of the cross of 
Christ, which rock rises up even into the chapel above…this must needs have been the 
place of nailing to the cross, albeit on this matter there is no text of Scripture or certain 
proof…The place where the blessed Virgin and John stood at the foot of the cross is near 
this place, although the entrance to it is outside the church…

…we went on our way towards an altar which is built against the rock of Calvary, on the 
right-hand side of which we saw the rent in the rock, which reaches from the top of it quite 
down to the earth. In this same place, Adam our first parent, according to many authorities, 
died and was buried…The head of Adam was found a long time afterwards on Mount 
Calvary…In this chapel are buried the Latin kings, who with great valour and exceeding 
great toil brought back the Holy Land into the hands of the Christian and conquered it…
The Kings who are buried here are the following: First, King Godfrey of Bouillon, Duke of 
Lorraine...Second, King Baldwin (I). Third, King Baldwin (II). Fourth, Fulke. Fifth, Baldwin 
(III). Sixth, Almaric. Seventh, Baldwin (IV). Eighth, Baldwin (V). Ninth, Guy…The aforesaid 
chapel beneath Mount Calvary belongs to the Nubian Christians, who counduct their 
services therein…

THE PLACE WHERE CHRIST’S BODY WAS ANOINTED AND WRAPPED IN LINEN CLOTHS

When we were come out of that chapel we walked some nine steps further in procession…
and came to the place where there lies on the floor of the church a black stone, sprinkled 
with some red spots, and well polished, which stone is said to have been there at the time 
of Christ’s passion, hard by the sepulcher of Joseph of Arimathea…So when Joseph and 
Nicodemus and those who helped them had loosed Christ’s body from the cross, they bore 
him hither, laid him naked upon this holy stone, where they anointed his wounds with 
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unguents, and wrapped him in linen cloths…Above this place there is a cord stretched from 
one wall to the other, from which hang many lighted lamps…

THE PLACE WHERE THE CENTRAL POINT OF THE WHOLE WORLD IS SAID TO BE

When we had visited all the holy places before we entered the Lord’s sepulcher we 
marched in procession, swerving aside from the path by which the body of the Lord Jesus 
was carried to the sepulchre, and entered the church of Golgotha, which is the choir 
of the entire building. Here, when we were come to the middle of the choir, we halted 
round about a stone which is round, and raised above the other stones of the pavement, 
in the midst whereof is a round hole, into which a man could put his fist, that is to say 
his clenched hand. They say that this stone lies in the central point of the whole world…
Ancient histories also tell us that before the building of this temple a tall marble pillar was 
set up in the place by philosophers, which pillar at the summer equinox threw no shadow 
at mid-day, as the sun stood directly over it…

THE PLACE WHERE THE HOLY WOMEN SAW THE STONE ROLLED AWAY FROM THE SEPULCHRE

When we departed from this place, and from the church of Golgotha, we passed out again 
by the door throughwhich we came into, into the church of the Holy Sepulchre, and came 
to the place where the three Maries, when they came to anoint Jesus, saw rolled away from 
the mouth of the sepulchre that stone about which they had been anxious on their way…

OF THE ENTRY OF PILGIMS TO THE SEPULCHRE OF THE HOLY LORD JESUS

So we joyously went in, one after another, into the most precious sepulchre of the Lord 
Jesus, kissed the most holy bier, and received entire and plenary indulgences for all sins.

§§ 121A–123A

DE LOCO, IN QUO MARIA VIRGO ET JOHANNES EVANGELISTA STABANT SUB CRUCE JESU, QUANDO 
EOS SIBI INVICEM COMMENDAVIT

Primo ergo de ostio ecclesiae declinavimus ad dextrum, et ibi ad murum templi est adscensus per 
gradus lapideos ad montem Calvariae, et olim supra gradus erat ostium, per quod introibant ad 
scopulum Calvariae, quod ostium jam est per Sarracenos obstructum. Sub istis autem gradibus est 
ostium, per quod est introitus in unam capellam, quae est intra septa ecclesiae sancti sepulchri, ab 
intus tame nest muro circumdata, quod nemo ab intra eam ingredi potest, quia Sarraceni etiam 
ejus interius ostium obstuxerunt, Et in ista capella est locus, in quo beatissima Virgo Maria et 
sanctus Johannes Evangelista steterunt sub cruce…Hunc locum Indiani habent, et official sua in 
eo peragunt…

DE CAPELLA SANCTORUM ANGELORUM, ET QUARE SIT IBI?

…in aliam capellam transivimus, quae consecrata est in honorem sanctorum Angelorum. Hanc 
Jacobitae inofficiant…Et responsum accepimus, quod propter effectualena illius ecclesiae custodiam, 
quam angeli habent, sit haec capella aedificata…
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DE CAPELLA S. JOHANNIS BAPTISTAE

Ab ista capella transivimus consequenter ad aliam, in honorem S. Johannis Baptistae consecratam, 
quam inhabitant Georgici…Insuper ideo ibi capellam Baptista habet, ut ipsi templo Sarraceni magis 
parcant, quia magno honore venerantur Christi Baptistam.

DE CAPELLA S. MARIAE MAGDALENAE IN ATRIO TEMPLI

Ulterius procedentes in aliam capellam S. Mariae Magdalenae venimus in sinistro latere, juxta turrim 
campanarum. Fuit autem olim ecclesia magna, cum annexo monasterio monialium, sed iam major 
pars eat destructa. Hanc capellam Graeci in Officiis provident…

LOCUS, IN QUO VOLEBAT ABRAHAM OFFERRE FILIUM SUUM ISAAC

Quatuor capellae praefatae stant per circuitum plateae vel atrii templi sancti sepulchri, et de atrio sine 
ascensu vel descensu est introitus in eas, quibus visitatis, ut dictum est, retraximus nos ad dextrum 
latus atrii, et ibi per unum ostium ingressi per obscurum transitum ivimus in veteribus structures 
ita, quod penitus nil videre poteramus…In ista caligine processimus per aliquot passus, et venimus 
ad gradus lapideos, per quod sursum ascendimus, et aliquos cellulas ibi reperimus et camerulas, in 
quibus quidam miseri Christiani orientales habitant, ad quas pulsavimus, et non nisi unam servulum 
et nigram vetulam ibi invenimus, quae, ut nos vidit, reseravit capellam, propter quam ascenderamus. 
Est enim capella pulchra, vario et polito marmore strata, super montem Calvariae sita, ad latus 
crucis rupis, extra tamen ecclesiae septa. Haec capella dicitur in eo loco constructa, in quo Abraham 
ex praecepto Domini volebat immolare filium suum Isaac…Iuxta hanc capellam ab extra stat una 
vetusta arbor olivarum, quam dicunt plantatam in eo loco, ubi aries haerebat cornibus inter vepres, 
quem obtulit Abraham pro filio…

LOCUS, UBI OCCURRIT MELCHISEDECH ABRAHAE CUM PANE ET VINO

Inde egressi in unam aliam capellam aeque pulchram inducti sumus, quae in loco illo est erecta, in 
quo Melchisedech sacerdos Dei summi et primus rex Jerusalem Abrahae occurrit, eumque benedixit…
Ab illa capella transivimus ad murum chori ecclesiae, supra ad dextram gyrantes, et louge lateque 
per civitatem respicere poteramus…

ATRIUM ANTE ECCLESIAM SANCTI SEPULCHRI HAEC LOCA HABET, ET IN EO SUNT, QUAE 
SEQUUNTUR

His visis descendimus per gradus, per quos ascenderamus in templi atrium, et prope ostium monstratus 
fuit nobis lapis quidam in pavimento, cui erant impressa vestigial duorum pedum hominia…

§§ 121A–123A

THE PLACE WHERE THE VIRGIN MARY AND JOHN THE EVANGELIST STOOD BY THE FOOT OF THE 
CROSS OF JESUS, WHEN HE COMMENDED THEM TO THE CARE OF ONE ANOTHER

First then on leaving the door of the church we turned to the right, where against the 
wall of the church there is a stair of stone steps leading up to Mount Calvary. At the 
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top of these steps there was once a door through one could pass to the rock of Clavary, 
but this door has now been built up by the Saracens. Under these steps there is a door 
through which one enteres a chapel which is within the walls of the Church of the Holy 
Sepulchre, but which is surrounded by a wall on the side, so that one one can enter 
the church through it, because the Saracens have built up its inner door also. In this 
chapel is the place where the most blessed Virgin Mary and St. John the Evangelist stood 
beneath the cross, at the foot of the rock of Calvary…This place belongs to the Indians, 
who conduct their services there…

THE CHAPEL OF THE HOLY ANGELS, AND WHEREFORE IT SHOULD BE THERE

…We passed into another chapel, which is dedicated to the holy angels. This chapel is 
served by the Jacobites…this chapel was built because of the effectual protection which the 
angels extend to this church…

THE CHAPEL OF ST. JOHN THE BAPTIST

From this chapel we passed on to another one, which is dedicated to John the Baptist, and 
which belongs to the Georgians…the Baptist has a chapel there, in order that the Sarcens 
themselves may be more inclined to spare the church, because they hold the Baptizer of 
Christ in great honor.

THE CHAPEL OF ST. MARY MAGDALEN IN THE COURTYARD OF THE CHURCH

As we went further on we came upon another chapel, which is dedicated to St. Mary 
Magdalen, on the left-hand side (of the court), close to the bell-tower. This was once 
a large church with a convent of nuns attached to it, but at the present day the 
greater part of it has been destroyed. Service is performed in this chapel by the 
Greeks…

THE PLACE WHERE ABRAHAM WAS ABOUT TO OFFER HIS SON ISAAC AS A SACRIFICE

The four chapels aforesaid stand round the courtyard or parvise of the church of the Holy 
Sepulchre, and one can enter them from the court without any ascent or descent. After we 
had visited them, as has been said, we turned back to the right-hand side of the court, and 
there passed through a door into a dark passage through some old buildings in which we 
could see nothing whatever…We went forward a few paces through this darkness, and came 
to some stone steps, up which we went and found some tiny cells and chambers in which 
some wretched Eastern Christians dwell. We knocked at the doors of these, and found only 
one person there…who…unlocked the chapel to see which we had come up thither. It is 
indeed a beautiful chapel, floored with polished and variegated marble, and is situated 
upon Mount Calvary, on that side of the rock where the cross stood, but without the walls 
of the church. This chapel is said…to be built upon the spot where Abraham, following the 
command of the Lord, was about to sacrifice his son Isaac…Near this chapel, on the outside 
of it, there stands an ancient olive-tree, which is said to be planted on the place where the 
ram was caught by his horns in the thicket, which ram…Abraham sacrificed in the place of 
his son…
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THE PLACE WHERE MELCHISEDECH MET ABRAHAM WITH THE BREAD AND THE WINE

When we came out from thence we were led into another chapel of equal beauty, which 
is built on the place where Melchisedech, the priest of the Most High God and first King 
of Jerusalem, met Abraham and blessed him…From that church we passed on to the wall 
of the choir of the church, circling round towards the right hand and upwards, and so we 
were able to look over the city far and wide…

THE COURTYARD IN FRONT OF THE CHURCH OF THE HOLY SEPULCHRE HATH IN IT THESE PLACES 
AFORESAID, AND IN IT ARE ALSO THE FOLLOWING

After we had seen that we came down by the same steps which we had gone up, into the 
courtyard of the church, and near the door we were shone a stone in the pavement, upon 
which were imprinted the marks of two human feet…

§§ 126B–127B

QUOMODO SANCTUM SEPULCHRUM ILLO TEMPORE SIT ET QUALE?

Describit ergo praefatus vir, Johannes Tucher, dominicum sepulchrum et monumentum sic. 
Monumentum Domini ab exterior apparet primo aspectu quasi quaedam turris bassa, non alta, per 
circuitum duodecim angulos habens, et ad quemlibet angulum stat columna lapidea sexangularis, 
unius palmi spissa, et illae columnae sustentant parvam testudinem, quae est supra monumentum, a 
qua testudine exit quaedam circumferentia per circuitam, quae columas excedit ad mensuram dimidii 
pedis. Habet autem rotunditas totius domunculae cum columnis XII cubits magnos, mensurando ab 
extra per gyrum totum monumentum, se dab intus mensurando habet IX palmos paullo minus in 
longitudine, et totidem in latitudine. Et a pavimento usque ad summum concavi testudinis habet 
viri et dimidii altitudinem. Sepulchrum autem sine tumba monumenti, quae est in dextra parte 
domunculae albo et polito marmore vestita tabula marmoreal operta, super quam potest celebrari 
Missa, habet in latitudine IIII palmos et III digitos, a terra vero sursum manu mensurando tres 
palmos et quatuor digitos. Ostiolum autem speluncae, per quod ingressus patet, habet in altitudine 
IIII palmos et dimidium, et III digitos. Murus autem ostioli sive foramen petrae sive domunculae a 
terra sursum cum testudiue habet duos cubitos cum dimidio magnos. Supra convexum testudinis est 
aedificatum tabernaculum in sex angulos in altum, sicut turris, cum duplicatis columnis sex, habentes 
in altitudine II cubitos, qui sustentant culmen tabernaculi, quod habet in altitudine unum cubitum. 
A supreme vero culmen illius tabernaculi mensurando per aerem sursum usque ad aperturam tecti, 
quod supra monumentum patet, per quam lux in templum intrat, sunt forte VI cubiti, et illa apertura 
est rotunda, et adea lata, sicut tota domuncula monumenti, ita quod, si ipsa domuncula mobilis esset, 
et sursum traheretur, per ipsam aperturam posset extrahi. Ex quo patet, quod monumentum Domini 
stat sub dio, ita quod pluit et ningit per praedictam aperturam super eum. Porro ipsum tabernaculum 
subtili schemate est fabrefactum de polito marmore, et intus et extra cum columnis et culmine fuit 
deauratum, sicut hodie patet, quod a fundamento templi usque ad summum culminis tabernaculi 
monumenti sunt in altitudine V et dimidium cubiti, a fundamento vero usque ad apertruam tecti 
sunt XII cubiti, aut paullo plus. Porro, ante introitum monumenti est atriolum quoddam, habeus 
in latitudine tres cubitos, minus uno palmo. Ostium primum domunculae est in medio, habens in 
altitudine I cubitum magnum, et III palmas cum dimidio. Capella ante speluncam tumuli, quae 
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est spelunca prima, habet in latitudine unum et dimidium cubiti, et in longitudine totidem, et in 
quolibet latere unam parvam fenestram quadratam. In eadem spulnca anterior tribus palmis ab 
ostiolo speluncae interioris est supra fundamentum elevatus lapis quadratus, qui habet per quadrum 
II palmos et dimidium, super quem dicitur angelus sedisse post Domini resurrectionem, qui lapis est 
pars illius magnis lapidis ad ostium monumenti revoluti, de quo lapide patuit supra.

Ecce, illa est dominic monumenti descriptio, prout hodi stat…quod fecit magnificus et ingenuus vir, 
Dominus Bernhardus de Braitenbach…Hoc dominicum monumentum in medio ecclesiae resurrectionis 
dominicae stat, sicut in die parasceves in ecclesia parochiali civitatis ulmensis sepulchrum ponitur. 
Sed ecclesia sancti monumenti est rotunda, et supra operta, ut patebit. Tria quodammodo habet 
ostia sanctum sepulchrum. Primum est in atriolo, mihi spelunca prima, quod atriolum habet murum, 
non altiorem, nisi quod homo intus existens potest super ventrem jacere in muro, et per ecclesiam 
circumspicere. Unde aliquoties super ipsum murum sedi, et merces negotiatroum in pavimento 
inferius perspexi. Veram introitus in atriolum non est prope ostium, quia super caput ingredientis 
nihil est, cum careat superiori limine. Sed inter duos muros se respicientes est ingressus, qui, si essent 
altiores, et limen superponeretur, ostium fieret. Secundum ostium est de atriolo in primam speluncam 
monumenti. Et hoc ostium janua latini fraters minores; ante paucos annos Georgici eos habebant. 
Tertium ostium est de illa capella, vel prima spelunca, in secundam speluncam, in qua est dominicum 
sepulchrum. Haec spelunca nullam habet fenestram, nec lumen in ea est, nisi quo dab lampadibus 
XIX in ea ardentibus habet, quae pendent super sarcophagum Domini, et quia spelunca angusta est, 
causatur ab igne lampadum fumus et foetor, qui valde turbat intrantes et moram in ea facientes. 
Ardent etiam mulae candelae super sepulchrum, quas ponunt peregrini pro devotione eorum. Unde 
ex fumo lampadum et candelarum denigrata est superficies interior ex toto, quae tamen vestita est 
candido et polito marmore per totum scilicet pavimentum parietis et arcus. Et tantum de illo.

§§ 126B–127B

HOW THE HOLY SEPULCHRE STANDS AT THE PRESENT DAY, AND WHAT IT IS LIKE

[Note at this point that Felix Fabri includes a section from the pilgrimage account of the 
German pilgrim Johannes Tucher, who evidently visited Jerusalem in 1479. Fabri found 
Tucher’s description of the Edicule and Tomb of Jesus to be accurate and worth including 
in his own work. Fabri translated Tucher’s German account into Latin]

Now the aforesaid man, Johannes Tucher, describes the Lord’s monument and sepulchre 
as follows: ‘The Lord’s monument appears from the outside to be like a low tower, not a 
lofty one, having twelve angles on its outside, at each of which angles stands a hexagonal 
stone column, one palm in thickness. These columns support a small vault which is 
above the monument, from which vault there projects a kind of cornice all round, which 
projects about half a foot beyond the columns. The whole round building, with its columns, 
measures twelve great cubits, measuring on the outside round about the whole monument, 
but measuring within it has rather less than nine palms in length, and the same in breadth. 
From the pavement to the top of the hollow vault is of the height of a man and a half. The 
sepulchre or tomb within the monument is on the right-hand side of the little chamber, 
covered with a slab of polished white marble, on which Mass can be celebrated, and it is 
four palms and three fingers wide; and measuring upwards from the pavement by hand, it 
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is three palms and four fingers high. The door of the cave, through which one enters it, is 
four palms and a half and three fingers in height. The wall or hole through the rock at the 
door is three palms in thickness. The height of the whole monument or chamber, above 
the ground, together with the vault, is two great cubits and a half. Above the convex vault 
is built up a hexagonal tabernacle like a tower, with six pairs of columns of two cubits in 
height, upon which rests the roof of the tabernacle, one cubit in height. The distance from 
the roof of this tabernacle upwards, measuring through the air straight up to the opening 
in the roof of the church, which opens above the monument, and through which the church 
is lighted, is about six cubits. This opening is round, and as wide as the whole building 
of the monument, so that if the monument were movable, and were hoisted upwards it 
could pass out through that opening. Hence it clearly appears that the Lord’s monument 
stands in the open air, and is rained and snowed upon through the aforesaid opening. The 
tabernacle itself is artificially constructed of polished marble, and was once gilded within 
and without, columns and roof alike, as may be seen at this day. From the foundation of 
the this chapel up to the topmost pinnacle of the roof of the tabernacle above the main 
building it measures five cubits and a half, while the distance up from the foundation to the 
opening in the roof of the church will be twelve cubits, or a little more. Moreover, as you go 
into the monument there is a kind of vestibule, which is six cubits wide all save one palm. 
The first door into the small chapel (of the sepulchre) is in the midst of this, and is in height 
one great cubit and three palms and half. The chapel before the cave of the tomb, that is to 
say, the outer cave, has one cubit and a half in width, the same in length, and a small square 
window on each side. In this same outer cave, three palms from the front door of the inner 
cave, is a square stone raised upon a base, measuring two palms and a half square, upon 
which stone the angel is said to have sat after the Lord’s resurrection.’

This stone is a part of the great stone which was rolled to the door of the monument…

[Fabri then presents a description of the Edicule and Tomb of Jesus, presumably word-
for-word, of a certain Lord Bernard von Braitenbach, Dean of the Metropolitan Church of 
Mainz, who accompanied him on his second visit to Palestine.]

Lo now, here is a description of the Lord’s monument as it stands at this day…written by 
that noble and clever man the Lord Bernard von Braitenbach:

This monument of the Lord stands in the midst of the church of the Lord’s resurrection, 
just as the sepulchre is placed in the parish church of Ulm on Good Friday. But the Church 
of the Holy Sepulchre is round, and open above, as the reader will understand.

The holy sepulchre has, in a manner of speaking, three entrances. The first is in the little 
court, which I call the first cave, which little court has a wall, so low that a man standing 
within it can lean his stomach upon it and look round the church…Indeed the entrance 
to this little court is not nearly a door, for there is nothing above the head of him who 
enters it, inasmuch as it lacks the lintel; but the entrance lies between two walls facing 
one another, and if these walls were higher, and lintel were put across, there would be 
a door. The second door is that which leads from the little court into the first face in the 
monument itself. This door is closed by a gate and fastened with locks (the keys of this door 
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are now in the possession of the Latin Minorite brethren; but a few years ago the Georgians 
had them). The third door is that which leads from the chapel, or first cave, into the second 
cave, wherein is the Lord’s sepulchre. This cave has no window, nor is there any light in it 
save what comes from nineteen lamps which burn in it, which lamps hang above the Lord’s 
sepulchre; and inasmuch as the cave is small, the fire of the lamps makes a smoke and 
stench, which greatly troubles those who enter the place and remain therein. Besides the 
lamps there are many lighted candles burning upon the sepulchre; which are placed there 
by pilgrims out of piety. Thus, by the smoke of the lamps and candles together the whole 
inside surface has been completely blackened, albeit it is cased with white and polished 
marble throughout, both the pavement, the walls, and the vault. And so much for this.

§§ 131B–132B

FORMA ECCLESIAE SANCTI SEPULCHRI, IN QUA JAM STAT, ET EJUS MODERNA DESCRIPTIO HIC 
HABETUR

Ecclesia dominici sepulchri, quails nunc sit, videre restat. Pro quo notandum, quod ecclesia illa est 
trinomina, quia est duplex, et quaelibet habet suum nomen, et totum etiam habet suam nomen.

Ecclesia, in quao monumentum Domini stat, dicitur ecclesia sancti sepulchri; ecclesia, ubi est medium 
mundi, juxta rupem Calvariae, dicitur ecclesia golgathana; ambae dicitae ecclesiae simul dicuntur 
Anastasis, i.e. ecclesia resurrectionis Domini. Est autem in veritate non nisi una ecclesia, et navis, 
continens sanctum sepulchrum, dicitur ecclesia sancti sepulchri. Et chorus illius ecclesiae dicitur 
ecclesia golgathana, quae est in loco Golgatha. Est autem ecclesia grandis et pretiosa, et si nihil esset, 
uisi navis ecclesiae, in quo dominicum sepulchrum stat, faceret per se magnam ecclesiam secluso 
choro. Nam ecclesia illa, secluso choro, rotunda est, magnis columnis marmoreis per circuitum 
fulcita, habet autem per diametrum de columna ad columnam LXXIII pedes, et a tergo columnarum 
usque ad murum templi pedes XXX. Et illud spatium per gyrum se extendit, et transitum facit inter 
columnas et parietem templi sive murum cingentem templum. Hic transitus supra est testudinatus, 
quae testudo ab una parte dependet super columnas praedictas, ab alia innititur parieti templi sive 
muro circulari. Super illam autem testudinem olim erat circularis transitus communis, et altaria, 
et juxta portam templi est ascensus per lapideum gradum ad superiora. Nunc vero sunt superius 
habitacula et chori, per intermedios muros divisi, in quibus Christiani de aliis ritibus sua official 
peragunt. De columna vero ad columnam ducti sunt arcus, super quos ulterius murus in altum 
consurgit usque ad tectum, in quo sunt fenestrae, per quas de testudine circulari est respectus in 
ecclesiam, et super sepulchrum Domini. Porro, suprema pars illius rotundae ecclesiae non habet 
lapideam testudinem, sed ligneam de trabibus cedriuis fabrefactam, ita tamen, quod in loco culminis 
trabes a muro ascendentes inclinati contra se invicem convenient in circulo magno, et aperturam 
rotundam faciunt, per quam lumen per totum templum spargitur, et directe sub ipsa apertura stat 
monumentum domini expositum coeli impressionibus…Ipsae autem trabes et asseres ab exteriori 
parte versus coelum sunt plumbo tecti, interius vero sunt depicti coloribus, parietes vero sub tecto et 
sub arcus sunt de opere musaico, depicti cum figures novi testamenti, sed propter vetustatem perit 
illa pretiosissima figura, nec est qui decidentia renovet. Per circuitum ilius ecclesiae rotundae sunt 
multae capellae, ut patuit in processione. In ejus medio est monumentum dominicum. Ad orientem 
ejus est chorus magnus et pulcher, ad quem directe respicit ostium sancti sepulchri, et stat ostium 
contra ostium. In medio chori est rotunditas magna et alta, sursum eamerate et testudinata supra 
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locum, ubi est mundi medium, in cujus summitate ad extra est ascensus, ubi videtur in experiential ibi 
esse mundi medium…Chorum illum Graeci tenent, et juxta altero est sedes patriarchalis marmoreal, 
in qua antiquissimis litteris latinis est scriptum: Crucifixum in carne laudate, et sepultum propter 
nos glorificate, resurgentemque a mortuis adorate…In hac ecclesia sunt supra et infra, extra et intra, 
multae capellae prophanatae, in qibus olim ardebant lampades, et fulgebaut auro altaria diruta, et 
fenestrae obstructae et lapidibus obturatae. Major enim pars fenestrarum obstructa est lapidibus, 
et omnia ostia obturata sunt demto uno, cujus claves Sarraceni habent, per quod est ingressus. Ad 
occidentalem partem ascenditur per gradus ad quoddam ostium fortiter clausum, per quod Maria 
aegyptiaca conabatur ingredi…Propter fenestrarum et ostiroum obturationem est ecclesia tenebrosa, 
sed pavimentum totius ecclesiae est aequale, et de polito marmore, ita, quod etiam in tenebris 
ambulans non effendit. In una parte ecclesiae extra murum est cisterna magna, optimas habens 
aquas, pro custodibus templi. Et ab alia parte est etiam exitus in quandam curiam non tecto opertam, 
et altis muris circumdatam, in qua sunt loca honesta ad opus naturae agendum. Haec ecclesia habet 
annexam turrim altam, de albo lapide marmoris erectam, in qua olint pendebant campanae, quarum 
ligna et trabes adhuc videntur superius, in quibus pependerunt. Sed perdita Hiersolyma campanas 
omnes dejecerunt…Limen super ecclesiae ostium est de candidissimo marmore, et ab extra est 
sculptum imaginibus de ingressu Domini super asinam in Jerusalem; et de illo, quomodo ementes 
et venentes ejecti de templo; et de resuscitatione Lazari. Veruntamen imagines sunt violenter 
destructae, et mutilatae membris…Columnae marmoreae pretiosissimae stant in atrio templi, 
sustentantes limen, et porticum ornantes.

§§ 131B–132B

THE FORM IN WHICH THE CHURCH OF THE HOLY SEPULCHRE NOW STANDS, AND ITS DESCRIPTION 
IN MODERN TIMES, IS GIVEN HERE

There remains for us to see what the Church of the Holy Sepulchre is like at the present day. 
Herein it must be noted that this church has three names, because it is a double church, 
and each part has its own name, and the whole also has its own name. 

The church in which the Lord’s monument stands is called the Church of the Holy Sepulchre; 
the church in which is the center of the world, near Calvary, is called the Church of Golgotha. 
Both these churches together are called the Church of the Anastasis, or Resurrection of the 
Lord. It is, in truth, only one church, whereof the nave, which contains the holy sepulchre, is 
called the Church of the Holy Sepulchre. The choir of this same church is called the Church 
of Golgotha, because it stands on the place called Golgotha. The church is a great and costly 
one, and were there nothing more than the nave in which the Lord’s sepulchre stands, not 
counting the choir, yet this by itself would make a large church. This church, not counting 
the choir, is round, supported throughout its entire circuit by marble columns; its diameter 
between the columns is seventy-three feet, and from the rear of the columns to the wall 
of the church is thirty feet. This space extends all round, and forms a passage between the 
columns and the outer wall of the church. This passage is vaulted over, and its vaults rest 
upon one side upon the aforesaid columns, on the other on the circular outer wall. Above this 
vault there once was a public circular passage, and altars, and close to the door of the church 
there is a stone staircase leading up to these galleries. At the present day there are various 
chambers and choirs, divided one from another by walls, in which Christians of other rites 
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perform their worship. Arches extend from one column to another, above which a wall rises 
up to the roof. In this wall are windows, through which one can look into the church from the 
circular gallery above the vault, and can look down upon the Lord’s sepulchre. The highest 
part of this round church has not a stone roof, but a wooden one made of beams of cedar, so 
arranged that, instead of meeting in a pinnacle, the beams which rise from the wall opposite 
to one another meet in a great circle, and form a round opening, through which light is 
spread throughout the whole church, and immediately beneath which opening, exposed to 
the weather, stands the Lord’s monument…The planks and beams are covered with lead on 
their outer side, that side, I mean, which looks towards the sky, but on their under side they 
are painted in divers colours. The walls under the roof and under the arches are adorned 
with pictures from the New Testament in mosaic work, but these most precious figures are 
dropping to pieces with age, and there is no one to restore the fallen parts. Round about this 
round church there are many chapels, as was shown in the account of the procession. In the 
midst of it is the Lord’s sepulchre. On its eastern side is a large and beautiful choir, into which 
the door of the holy sepulchre looks directly, as they stand door to door. In the midst of the 
choir there is a large and lofty dome vaulted above the place where lies the centre of the earth, 
and there is a way up to the top of this dome on the outside, where one can see by experiment 
that this is the centre of the world…This choir belongs to the Greeks, and beside the altar is 
the marble patriarchal throne, on which is written in very ancient Latin letters: Crucifixum 
in carne laudate, et sepultum propter nos glorificate, resurgentemque a mortuis adorate [‘Crucified 
in the flesh, Praise!; and buried for us, Glorify!; raised from the dead, Worship!53]…In this 
church there are many chapels both above and below, within and without, now desecrated, 
but in which once lamps used to burn, and whose altars were once bright with gold and their 
windows with glass; but now there are no lamps, the altars are destroyed, the windows closed 
and blocked up with stones. The greater part of the windows are blocked up with stones, and 
all the doors are blocked up save one, whose keys are kept by the Saracens, by which door 
one enters the church. On the western side steps lead up to a firmly closed door, by which St. 
Mary of Egypt once endeavoured to gain admittance…In consequence of this blocking up of 
the windows and doors the church is dark, but the pavement of the whole church is level, and 
of polished marble, so that even when walking in the dark one does not stumble. In one part 
of the church, outside the wall, there is a large cistern, containing excellent water for the use 
of the guardians of the church. In another place also there is a way out of the church into an 
uncovered court, surrounded by lofty walls, in which are decent places for men to do their 
needs. This church has connected with it a lofty tower built of white marble stone, wherein 
once hung bells, and the beams and woodwork to support them may still be seen in the upper 
part where they used to hang. But when Jerusalem was lost the bells were all cast down…
The lintel above the door of the church is of the whitest marble, and on the outer side is 
sculptured with figures representing our Lord’s entry into Jerusalem riding upon an ass, his 
casting out the buyers and selling from the temple, and his raising of Lazarus; but the figures 
have been broken by violence and their limbs mutilated… In the courtyard of the church 
stand columns of most costly marble, which support an entablature, and adorn the cloister.54

53   Author’s translation.
54   Latin text in Hassler 1843: 285–311, 315–320, 328–330, 342–344; English translation adapted from PPTS 8: 347–
380, 387–393, 404–407, 423–427.
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Basil Pozniakov, Khodinnya na Vostok Gostya Vasiliya Poznyakova s Tovarishci ‘Journey 
to the Orient by Vasilya Poznyakova and His Companions’; also called Le Pèlerinage 
du Marchand Basile Posniakov, ‘The Pilgrimage of the Merchant Basil Posniakov’ (c. 
1558–1561 AD)

Град убо Иерусалимъ стоитъ на востокъ на Сионѣ горѣ, кругомъ его 3 версты. Внутри 
града стоитъ великая церковъ, гдѣ Гробъ Господень, — Воскресение Христово, — 
каменная, в длину 120 саженъ, а поперег пятьдѣсятъ саженъ. А Гробъ Господень от 
мрамора белого. Длина Гроба Господня пядей, а поперег пять пядей. А стоитъ Гробъ 
Господень среди великия церкви, не покрытъ верьхъ церкви, — разбитъ от поганых 
турковъ. А над самимъ Гробомъ Господнимъ стоитъ малая церковъ каменная, надвое 
перѣделана, а круг тое малые церкви и внутрь обито цками мраморными узорчатыми. 
А Гроб Господень стоитъ в той церькви направе к стѣны примурован, а покрытъ цкою 
мраморною. А тотъ гроб сотворила царица Елена. А под темъ Гробомъ Гробъ, гдѣ 
Господь нашь Исусъ Христосъ положенъ бысть со Иосифомъ и с Никодимомъ; из 
него же воста и намъ дарова животъ вечьный. И к тому Гробу не входимо никому, и 
входъ под землею закладенъ камѣнемъ. А пред враты святого Гроба в придѣле лежитъ 
камень, что ангелъ отвалилъ от дверей Гроба, и над нимъ стоитъ 4 каньдила; и того 
каменя немного оставлено, а то розобранъ на мощи. А внутрь над самимъ святымъ 
гробомъ горитъ 43 каньдила, день и нощь. А в те кандила масло наливаетъ казначей 
гроба Господня, имя ему Галеил; а даютъ ему на масло християнѣ православные, ото 
иных стран присалаютъ. А около малые церкви Гроба Господня 6 кандилъ. А над 
враты церковными едино. А прѣд малою церьковью Гроба Господня стоитъ престолъ 
болгарский и над нимъ кандило горитъ день и нощь. А за тем престолом стоитъ 
церковъ греческая, покрыта, длина тое церкви 10 саженъ, поперег 5 сажен; а посереди 
тое церкви пупъ всей земли покровенъ каменемъ. А в левую страну тое церкви 
стоит темница, где седел Господь нашь Исусъ Христосъ от пребеззаконныхъ июдей, 
нашего ради спасения. И тамо горятъ 4 каньдила день и нощь. А позади греческия 
церкви ископано в землю лесница глыбока, 30 ступеней. И тамо стоитъ церковъ царь 
Костяньтин и мати его Елѣна, и тамо горятъ 3 каньдила. И позади тое церкви еще 
ископано в землю лестьвицу 7 ступеней. Тамо обрете царица Елена крестъ Христовъ. 
Над темъ мѣстомъ 7 каньдилъ крестьянскихъ, да едино латынское каньдило. И в томъ 
месте ветръ великъ ходит. А позади греческой церкви олтари придѣлъ, а в немъ стоитъ 
столпъ от мрамора белого, за него же привязанъ былъ Господь нашь Исусъ Христосъ от 
прѣбезаконных июдей нашего ради спасения. А того столпа другая часть во Цареградѣ 
в церквѣ Успения пречистей Богородицы. А третьяя часть его в Римѣ в великой церкви 
святого апостола Петра. 

А одесную страну грѣческия церкви гора святая Гольгофа, гдѣ роспяша пребеззаконьнии 
июдѣи Господа Бога нашего Исуса Христа; и егда приидетъ единъ от воинъ и копиемъ 
ребра ему прободе,  и абие изыде кровъ и вода. И укануша кровъ на гору на Гольгофу, 
и ту розсядеся гора каменная от крове той, истече кровъ Господа Бога нашего Исуса 
Христа на Одамову главу; в той бо горѣ Гольгофе глава Адамова сокровенна, и нынѣ 
то место зоветца Лобное. И на той святой горѣ стоятъ 30 каньдил, а горятъ день и 
нощь бѣзпрестанно. И повелениемъ благовернаго и христолюбиваго царя государя и 
великого князя Ивана Васильевича всеа Русии поставили есми каньдило неугасимое 
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и приказали то каньдило беречи и наливать масломъ игумѣну иверскому да казначею 
Галеилу. А гору ту святую Гольгофу дерьжат Иверская земля, православные християнѣ, 
вера греческая, а языкъ у нихъ свой. А служитъ на святой Гольгофе иверской игуменъ 
со крестияны, а престолъ на святой Гольгофѣ Роспятие Господа Бога нашего Исуса 
Христа. А восходъ на святую гору Гольгофу лесница 13 ступеней. А сошед с лесницы 
налеве под горою стоитъ церковъ невелика, а в ней гробъ Мельхиседековъ. И в той 
церкви видеть разселину от верха святые Гольгофы, что от кровѣ Господа нашего 
Исуса Христа разседеся, и то знать и до сего дни. А где на святой Гольгофе крестъ 
стоялъ, и ту гора пробита с полсажени, и то место серебромъ обложено. А где уканула 
кровъ Господа нашего Исуса Христа на гору, и ту розселина с полсажѣни широка, а 
глубины никто же можетъ ведати, и то место серебром обложено. А противъ дверей 
церковных, кабы сажень шесть, снятие со креста Господа нашего Исуса Христа; на 
томъ мѣсте положи его и обви плащеницею. И то место покрыто цкою мраморною, 
и тут горятъ 8 каньдил, день и нощь, от всяких веръ. И с того каменя положиша тело 
Исусово во гроб, иже бѣ изсеченъ ис каменя.

А церковъ великая и престолъ греческой и основание царя Костяньтина и матери его 
Елѣны, огорожена кругомъ на 4 стены, а столповъ в ней 300 от мрамора, а дерьжат 
церковъ великую патриархъ со християны Герьман, и престолъ старой. Гдѣ патриархъ 
служитъ, и тут еретики не входятъ. А по обѣ стороны великие церкви стоят престоли 
еретически, дѣланы к стенам. А ерѣтики суть называютца крестьянѣ: латыни, 
хабѣжь, ковти, арьмени, несториянѣ, ариянѣ, яковити, тетрадити, маруни и протчая 
их прокълятая ересь. А престоловъ еретическихъ 8. А в великие церькви двои врата, 
едины замурованы погаными турки, а другие отворяютца, и тѣ запечатаны стоятъ от 
туръковъ. И у тѣхъ вратъ стоитъ 8 столповъ мраморныхъ, 5 белых, а 3 аспидныхъ 
темнозелены; у техъ вратъ приделано в церковной стенѣ место высоко и позлащено. 
Ту царица Елѣна жидов судила.55

III. OF THE HOLY CITY OF JERUSALEM, where lived our Lord Jesus Christ, and His Apostles & Saints 
disiples & his Mother, venerated our Lady the Virgin Mary, and the number of places in the Holy 
City of Jerusalem, Sanctified by the presence of God, and in the surroundings, we ourselves, who are 
sinners, we saw them with certainty and write to you who believe in Our Lord Jesus Christ.

The holy city of Jerusalem, sanctified by the presence of God, is situated at the east of the 
Mount Sion.  It is three versts56 in circumference and is triangular (in shape) and [built] 
in stone. In the inside of the city rises the great Church of the Resurrection of Christ or 
the [Church of the] Holy Sepulchre. The church is made of stone and is a hundred and 
twenty sagénes long by fifty wide; the holy sepulcher is in white marble, nine feet long 
and five wide; it rises in the middle of the great church that does not have vaulting, as it 
has been ruined by the accursed Turks. The holy Sepulcher itself is covered with a small 
stone church, which is divided in two and covered inside and outside, with marble slabs 
decorated with drawings. The sepulcher (or burial bench) is on the ground to the right, 
against the wall, and is covered with a marble slab. It was the Empress Helena who built this 
burial (?) in the tomb, in which Joseph and Nicodemus deposited our Lord Jesus Christ, and 

55   Poznyakov 2006–2011.
56   The old Russian verst is equivalent to 3,500 feet or 1.06 kilometers.
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from where he rose and gave us eternal life. Nobody can enter into the underground tomb 
whose entrance is closed by stones. In the chapel at the entrance of the Holy Sepulcher, 
lies the stone that the angel of the Lord rolled from the door of the tomb, with four lamps 
burning above; we chipped this stone to make relics, but it still remained large in size. 
Forty-three lamps burn day and night above the Holy Sepulcher. The treasurer of the Holy 
Sepulcher, called Galel, pours oil in the lamps; the Orthodox Christians give him [money] 
for oil, and we send [money] from other countries. Six lamps are placed around the small 
church of the Holy Sepulcher, then also one is suspended above the door of the church and 
another even higher.

In front of the small church of the Holy Sepulcher is a Bulgarian altar, above which hangs 
a lamp that burns day and night; this exceeds the altar, penetrating into the Greek Church 
(i.e. the Katholikon), which is ten sagénes in length and five in width and is covered with a 
roof. In the midst of this church lies the Navel of the Earth, covered with a stone. To the 
left of this church, three steps below the ground, is situated the Prison, where our Lord 
Jesus Christ was locked for our salvation, by the ungodly Jews. Four lamps give light [in the 
Prison] day and night. Behind the Greek Church a deep staircase of thirty steps is hollowed 
in the ground and leads to the stone church of the Emperor Constantine and his mother 
Helena; (here) three lamps burn. At the bottom of this church another stone staircase is 
hollowed in the ground, which is where the Empress Helena discovered the cross of Christ 
as well as those of the two thieves. Six Christian lamps and one Latin are suspended above 
the place where the winds are very strong. Behind the altar of the Greek Church is situated 
a chapel containing the column of white marble, where our Lord Jesus Christ was bound 
for our salvation by very ungodly Jews. Part of this column is in Constantinople with the 
Patriarch; [a part is] in the Church of the Assumption of the Blessed Virgin; and a third part 
is in Rome, in the Church of the First Apostle and the Apostle Peter (i.e. the Basilica of Saint 
Peter in the Vatican).

To the right of the Greek Church rises the holy Mount of Calvary, where the very ungodly 
Jews crucified our Lord Jesus Christ. One of the soldiers came and he pierced his side with 
a spear, there came soon blood and water, and the blood flowed onto the rock of Calvary; 
and the stone split because of the blood of our Lord Jesus Christ that watered the skull 
of Adam, buried under the Mount of Calvary, where the very ungodly Jews crucified our 
Lord Jesus Christ; and this place has been called Calvary to this day. Thirty lamps burn 
continually day and night on the holy mountain. It was there that, by order of the pious 
and very Christian ruler, Tsar and Grand Duke of all Russia, Ivan Vasilyevich, we hung 
on his behalf an inextinguishable lamp…A stone staircase of thirteen steps leads to Holy 
Calvary. At the foot of the stairs on the left, under the mountain of Holy Calvary is a small 
church containing the tomb of Melchisedec. It is in this church that one sees the split [in 
the rock] produced from the summit of Holy Calvary, holy by the blood of our Lord. The 
place of Holy Calvary where they planted the cross on which our Lord Jesus Christ was 
crucified, is a half-sagéne deep and is lined with silver. The slot in which the blood of our 
Lord fell is a half- sagéne in width, but no one can measure the depth; this place is also lined 
with silver. In front of the entrance of the church, at about six sagénes, is the place where 
Joseph laid our Lord Jesus Christ, after he was taken down from the cross, and wrapped 
him in the shroud. This place is covered with a marble slab, and eight lamps, belonging to 
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different faiths, burn. This is the stone where the body of the Savior was deposited, in the 
grave hollowed in the rock.

The great church, and the Greek altar brought up by the pious Emperor Constantine and 
by his mother Helena, is enclosed is between four walls and contains three hundred marble 
columns…On both sides of the great church, the altars of the heretics are backed by the 
wall. These heretics, who call themselves Christians, are the Latins, the Abyssinians, the 
Copts, the Armenians, the Arians, Nestorians, Jacobites, Tetrodytes, Maronites, and other 
accursed heresies. The altars of the heretics are eight in number. The great church has 
two entrances: one that was walled up by the sacrilegious Turks; and the other, which 
is opened, is blocked by them. Eight marble columns, five white and three of dark green 
slate, support the door, near which a high seat, lined with mosaics and gilded, which leans 
against the wall of the church, where it is the thought that the Empress Helena judged the 
Jews.57

Boniface of Ragusa, Letter Describing the Restoration of the Edicule (c. 1570 AD)

Cum igitur ea structura solo aequanda necessario videretur, ut, quae instauranda denuo moles 
erat firmior surgeret diuturniorque permaneret, ea dirnta, sanctissimi Domini Sepulcrum in petra 
excisum nostris sese oculis aperte videndum obtulit: in quo Angeli duo depicti superpositi cernebantur 
quorum alter script dicebat: Surrexit non est hic, alter vero Sepulcrum digito notans: ecce locus 
ubi posuerunt eum. Quorum imagines ubi primum vim aëris senserunt, magna exparte dissolutae 
sunt. Cum vero lamina una alabastri ex iis, quibus Sepulcrum operiebatur et quas Helena sancta ibi 
locaverat, ut super iis sacrosanctum Missae mysterium celebraretur, necessitate urgente commovenda 
esset, apparuit nobis apertus locus ille ineffabilis, in quo triduo Filius hominis requievit…Erat locus 
sacrosancto Domini Jesu cruore, unguento illo, quo ad sepulturam unctus fuerat, permixto, tamquam 
fulgentibus solis radiis undequaque lucens, quem piis gemitibus et spirituali quadam animi Laetitia 
et lacrymis excipients…In medio sacrosancti loci lignum reperimus collacatum, ac sudario pretioso 
involutum; quod cum in manu reverenter suscepissemus deosculatiquie fuissemus, ubi primum illud 
aëri expositum est, inter manus nostras sudarium in nihilum abiit nonnullis aureis filiis ex illo solum 
manentibus. Erant pretioso illi lingo inscriptions quaedam adjunctae, sed ita vetustate corrosae et 
antiquatae, ut ulla omnino integra ex illis verbis sentential colligi posset, quamvis ad caput cuiusdam 
membranae verba Latinis litteris maiusculis legebantur Helena Magni.58 

It was therefore necessary to take the structure down to the ground so that the rebuilt 
fabric should rise stronger and last longer. The demolition brought forth clearly before 
our eyes the tomb of the Lord that had been cut out of the rock, in which images of two 
angels could be seen, one carrying an inscription that said ‘He is risen! He is not here!,’ 
while the other, pointing to the Tomb, proclaimed ‘Here is the place where they laid him.’ 
The images of these angels, immediately upon coming in contact with the air, vanished 
almost completely. When, out of urgent necessity, we had to remove one of the alabaster 
slabs which covered the tomb, placed there by St. Helena in order that the holy mystery 
of the Mass could be celebrated at that spot, there appeared before us that ineffable site 

57   Author’s translation from the French in Khitrowo 1889: 309–314.
58   Da Treviso 1875: 279–280.
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where for three days the Son of Man had rested…The site, which had been soaked with 
a mixture of the sacred blood of Lord Jesus and the ointment with which he had been 
anointed for burial, and where light as brilliant as the sun glowed in all directions, was 
revealed to us and venerated together with those present, with spiritual joy and tears…At 
the center of the Holy Place we found a piece of wood that had been placed there, wrapped 
in a precious cloth. No sooner had we taken this reverently in our hands and affectionately 
kissed it, than with its first exposure to the air the cloth vanished from our hands, leaving 
behind only a few of its gold threads. On that precious piece of wood there were several 
inscriptions, but they had deteriorated so much with age that not a single complete phrase 
could be made out, although at the beginning of one, the following words in Latin capital 
letters could be read: HELENA MAGNI.59

Reports on the Conflagration of 1808 and Subsequent Restorations and Pilgrimages

Breve Notizia dell’ Incendio accuduto Nel Tempio del SS Sepolchro di N.S.G.C. il giorno 
12 Ottobre, 1808 (‘Brief News of the Fire that Took Place in the Church of the Holy 
Sepulchre of N.S.G.C. on 12 October, 1808’) 

Succinta relazione del fuoco.

Il fuoco principiò nella Chiesa degli Armeni; incendiata questa, si communicò alla gran cupola, da cui 
passò al Coro dei Greci, indi alle abitazioni di questi, ed al Santo monte

Calvario ove rovinò i belli marmi di questo Santuario, e quelli della Capella della Madonna. Dal 
sopradetto coro si dilattò pure alla galleria dei Cattolici, e ridusse in cenere le Quattro stanze 
unitamente all’ altare dedicato a S. Didaco ed alle stanze sopradette, e si brucciò tutta la robba 
destinata all’ alloggio dei pellegrini, egualmente che li tapetti, e le lampadi d’argento, e d’altri metalli 
con li bellissimi aredi del Santo Sepolcro. 

S’abbrucciarono pure le case dei Turchi poste sopra le stanze dei Cattolici che precipitarono, e 
caddero sopra delle nostre stanze. Dopo cinque ore di fuoco violento cadde la gran cupola, e rovinò 
cadendo la piccola cupola sovraposta al Santo Sepolcro, si ridussero in pezzi le belle colonne di 
porfiro che la sostenevano come pure le colonne, e marmi posti al di fuori del Santo Sepolcro. Questo 
sacro monumento restò per più ore in mezzo di una fornace di fuoco ardentissimo esposto ad un 
grado di calore, che spezzò i marmi i più duri, infocò il ferro, e fuse li altri metalli. Ognuno tenea per 
sicuro che si fosse rovinata anche la stanza del Santo Sepolcro; ma finito il fuoco ritrovossi fredda ed 
intatta la porta del Santo Sepolcro, ch’è di legno, nè l’interno del Sepolcro soffrì la minima machia. 
Ciò riguardarono i Turchi per un gran miracolo, e noi pure non ne dobbiamo dubitare, poichè 
considerando la grande quantità del fuoco, e di piombo bollente che lo copriva, ed attaccato ad un 
legno per tante ore senza abbrucciarlo, è cosa troppo chiara esser l’opra di una forza sovranaturale 
che lo diffendeva. In fine tutto il resto di questa superba fabbrica s’è ridotta in un mucchio di cenere 
e sassi, e qualche mura che restarono in piedi vanno di giorno in giorno crollando potendosi contare 
sopra di poche o nessune, per la loro sicurezza.60

59   Author’s translation adapted in part from Biddle 1999: 101.
60   Turner 1820: 598–600; see also the discussion in Willis 1849: 155.
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Brief Report of the Fire.

The Fire began in the Church of the Armenians; burning this, it communicated to the great 
dome, from which it passed to the Choir of the Greeks, and then to their dwelling places 
upon Calvary, and to the Holy Mount Calvary where it ruined the beautiful marbles of this 
sanctuary, and those of the Chapel of Our Lady. From the above-mentioned choir, it also 
moved to the Gallery of the Latins, and reduced to ashes to the four rooms together with 
the altar dedicated to St. Didacus, and the other rooms where it burned all the furniture 
destined for the accommodation of the pilgrims, and the carpets, lamps of silver and of 
other metals, and the beautiful ornaments of the Holy Sepulcher.

Even the houses of the Turks, which were over the rooms of the Latins, were ablaze and 
collapsed upon our rooms. After five hours of violent fire, the great dome [of the Rotunda] 
fell, and it ruined the small dome [of the Edicule] over the Holy Sepulcher, and the beautiful 
columns of porphyry supporting it, as well as the columns and marbles outside the Holy 
Sepulcher. This sacred monument stayed for hours in the midst of a burning fiery furnace, 
exposed to a degree of heat, which broke the hardest marbles, made the iron red-hot, and 
fused it with other metals. Everyone felt for sure that the Chapel of the Holy Sepulcher 
was also ruined, but the fire ended and cooled. The door of the Holy Sepulcher, which is 
of wood, was intact, and the interior of the Sepulcher suffered the slightest damage. This 
concerned the Turks, for it was a great miracle, and we do not have to doubt it, considering 
the great amount of fire and boiling lead that covered it, and was in contact with the wood 
for so many hours without damaging it. It is clear that a supernatural force was behind it. 
In the end, all the rest of this superb structure was reduced to a pile of ash and stones, and 
some of the walls that remained standing are collapsing day by day, and few or none can 
be counted on for their stability.61

Russian Letter Reporting the Greek Orthodox Account of the 1808 Conflagration

On the 30th day of September, 1808, on Wednesday, at 8 o’clock in the evening, suddenly 
and unexpectedly an extensive conflagration took place within the temple of the holy life-
giving Sepulchre, and consumed the whole of that wonderful, royal, and holy building, 
as well as the lofty cupola,62 which was covered with lead, and the small Chapel which 
was built over the Holy Sepulchre itself: the upper galleries of the Catechumens, which 
went round it, under the large cupola, as well on our side as on that of the Franks and 
Armenians, are entirely destroyed; for the beautiful marble pillars, on which these galleries 
were supported, were calcined and burnt. Both treasuries (the great and the small), and all 
the cells, the holy icons, the Cross erected on holy Golgotha, the holy Table and Altar of 
Sacrifice, and the seats of the Patriarchs in the heavenly place, were consumed. When the 
marble columns on which the arches rested were reduced to ashes, the arches themselves 
also which were above the Altar63 were destroyed. The Ikonostasis of the Cathedral (the 
Katholikon), and all the side altars, together with all the images, and the two thrones of the 

61   Author’s translation based in part on the work of Willis (1849: 155), who quotes much of the letter in his own 
description of the conflagration.
62   ‘Cupola’ here refers to the dome over the Rotunda (Willis 1849: 155, n. 4).
63   The ‘alter’ refers to the apse of the church (Willis 1849: 156, n. 1).
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Patriarch and Bishop, where were in the centre of the Cathedral, became the prey of the 
flames. Owing to the excessive heat, the lamps and the chandeliers with branches, and 
the rest of the utensils of the church, were melted like wax. In like manner, the whole 
of the splendid vestry, the gifts of so many pious monarchs, which were kept within the 
Temple, disappeared. The holy gates also were burnt, and the cupola,64 which was above 
the Cathedral, rent in twain.

The only parts that were uninjured were the subterranean Chapel of the Discovery of 
the Cross, the aisle which surrounds the Church, the holy Chapel of the Sepulchre and its 
door.65 All the rest, as we have already stated, was burnt and disappeared.66

Maximos Simaios, Report on the Restoration of the Edicule of the Holy Sepulchre (1809)

113, 117, 118

Th/| iz , tou/ au.tou/ ovktwbri,ou( th/| Kuriakh/|( w[ra| b , th/j h`me,raj( evkrhmni,sqh o` no,tioj toi/coj( o[ 
te avnatoliko,j kai. o` dutiko.j tou/ panie,rou Kouboukli,ou( w`j e;k te th/j avrcaio,thtoj( e;k te tou/ 
puro.j sesaqrwme,noj( kai. evfa,nh to. pana,gion a;ntron mono,liqoj( sph,laion\ to. de. tou/  ̀Agi,ou 
Li,qou o[lon oivkodomhto.n evk li,qwn( kai. h;rxato kai. h` oivkodomh. e;xwqen evk qemeli,ou( toi/coj 
ne,oj))) vEfa,nh loipo.n o[lon to.  [Agion  ;Antrou sph,laion( li,qoj me,leki( h;toi basiliko,j( 
ou- to. mh/koj ph,ceij trei/j( to. pla,toj ph/cuj ei-j kai. h[miouj( to. u[yoj ph,ceij te,ssarej\ kata. 
ta. e`ka,tera me,ra( h;toi no,tia kai. bo,reia( evsti. mo,non laxeuto,j\ kata. ga.r ta. avnatolika. kai. 
dutika. kai. th.n evpa,nw ste,ghn eivsi. ktista,\ to. de. e;dafoj o[lon to, te tou/  ̀Agi,ou Li,qou( to, te 
tou/ Qeode,gmonoj  ;Antrou( evsti. li,qoj r`izimai/oj( ouvk oivkodomhto,j( ouvde eivj to. ka,tw me,roj 
skapto,j( avll v o[lon to. evpi,pedon tou/to mi,a auvtofuh.j pe,tra)))

Th/| iq , tou/ noembri,ou tolmh,saj o` ka,lfaj( parakalesqei,j pro,teron u`p v evmou/( h;voixe me,roj tou/ 
Panagi,ou Ta,fou kata. dusma.j kai. eu`re,qh o[[loj euvwdi,a a;rrhtoj( o[loj avnista,menoj me,crij 
auvtou/ tou/ marma,rou( e;cwn fragmo.n kata. me.n to. no,tion du,o ma,rmara kai. evpa,nw auvtou/ du,o 
ma,rmara( to. e]n e.ta,nw tou/ a;llou( o`moi,wj kai. to. dutiko,n\ to. de. bo,reion o[lon auvtofuh.j 
li,qoj h;to to. panagiw,taton sph,laion\ to. de. me.son tou/ sphlai,ou avnoikto,n( katanalwqe.n 
u`po. tw/n pollw/n kandhli,wn kai. khri,wn( avnaptome,nwn tosou,touj cro,nouj\ o[qen h;dh kai. 
kti,zetai evpa,nw tou/ Qeode,gmonoj Ta,fou kama,ra))) e;sti de. tw/| crw,mati o` Zwhfo,roj Ta,foj 
avrguro,crusoj( avpalo,j)67

On the 17th of October (according to the calendar of the Greeks) on Sunday, the second 
hour of the day, the walls of the most sacred Edicule were taken down on the south, east 
and west, which either from antiquity or the fire had been ruined. The most holy Antro 
appeared of a single stone, a cave, but the Chapel of the Holy Stone (the Chapel of the 
Angel) appeared to have been constructed completely of stones. And the outer walls of the 

64   ‘Cupola’ here refers to the central dome over the Katholikon (Willis 1849: 156, n. 2).
65   Willis (1849: 156, n. 5) points out that because the letter only includes areas of the church that the Greek 
Patriarchate was interested in, other structures that went undamaged, such as the Latin Chapel of the Apparition, 
were not mentioned.
66   The text is drawn from a translated excerpt of a Russian letter given in Willis 1849: 155–156. 
67   Simaios 1897: 113–118.

The reconstruction of the Church to its final major restoration

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use



The reconstruction of the Church to its final major restoration 281

building were reconstructed on the foundations… The entirety of the Holy Antro was made 
visible, a cave of meleki, or royal, stone. Its length was three cubits, the width was a cubit 
and a half, and the height was four cubits. The southern and northern parts are carved 
rock, but the eastern and western sides, and the ceiling above, are masonry. All the floor of 
the Chapel of the Holy Stone, and the divine Antro is of the same living rock, including the 
lower part, the whole surface is of natural rock.

On November 19…he [Komnenos] opened a section of the Holy Sepulchre, from the west 
side, and there was an indescribable fragrance. The whole [of the rock-cut burial bench] 
rose up to the marble [slab]. The southern face of the burial bench had two marble slabs 
covering it, one over the other; the horizontal bench face itself was covered by two marble 
slabs; the west and east face of the bench were covered by walls; and the northern face of 
the bench was part of the natural rock that made up the sacred cave. The central part of the 
Antro is open and deteriorated from the smoke of the many lamps and candles that have 
lit the space for so many years. Now the vaulting is built over the divine tomb… the color 
of the Living Tomb is (now) a light silver-gold.68

Anonymous English Pilgrim on behalf of the Society for the Promotion of Christian 
Knowledge, Three Weeks in Palestine and Lebanon (c. 1831)

Immediately upon entering, on the left hand, is a recess, in which were seated ten or twelve 
Turks smoking and drinking coffee: these were the receivers of the toll, which forms a 
considerable item in the revenues of Jerusalem…Reaching the cloisters, we found the 
Franciscans marching in procession round the Church…We joined their ranks, and, having 
completed the circuit, halted, when one of the monks stepped forward and preached in 
Spanish. As soon as the discourse was concluded, the procession again moved on…and 
mounted by a flight of stairs to the Chapel of the Crucifixion…This chapel had three altars, 
over which were three figures upon crosses, as large as life, representing our Saviour and 
the two thieves… 

The first object of our inspection was the Holy Sepulchre itself, which is a small oblong, 
quadrilateral building of white marble, crowned with a tiny cupola standing upon pillars, 
and divided into three compartments. The entrance is a pointed doorway, supported by 
slender spiral columns on each side, to which there is an ascent of two or three daubs 
intended to represent our Saviour’s resurrection. The first compartment is an antechamber 
of a size to contain six or eight persons. Here the worshippers put their shoes from off their 
feet, ere they enter upon the holy ground within, where, occupying half of the second 
compartment of the building, is the ‘place where the Lord lay.’ The third compartment is a 
small chapel appropriated to the Copts, which is entered from behind, and has no internal 
communication with the others.

What is shown as the Holy Sepulchre is a tomb raised about two feet from the ground, and 
covered with a single slab of white marble, now broken into two parts, which as our guide 
informed us, was purposely done to prevent the Turks laying sacrilegious hands upon it, 

68   Author’s translation.
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and carrying if off, as they had designed, to the Mosque of Omar. Suspended over it, and 
constantly burning, are a number of handsome lamps of massive silver, the gifts of the 
monarchs and mighty men of the earth. The cell which contains it is not large enough to 
admit of more than four people entering at once…

We ascended once more to the scene of the Crucifixion by a flight of eighteen very steep 
steps. The floor of this chaple is handsomely paved with various colored marbles; the 
roof is supported by four white marble pillars dividing it into two portions, respectively 
belonging to the Greeks and Latins. The hole in which the Cross is said to have been fixed is 
set round with silver, to which the pilgrims pay devout adoration, imprinting kisses upon 
it, and prostrating themselves before it. Behind, at no great distance, is shown the rock 
that was rent when our Saviour gave up the ghost, which is certainly a singular fissure, the 
genuine work of nature, and not made by the hand of man…

When we had sufficiently viewed and reviewed, mused and debated upon the sacred spots, 
the Neapolitan friar invited us to a place of refreshment kept by the monks within the 
church, and treated us to coffee and sweetmeats.69 
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Chapter 8

Selected Excerpts from the Historical Sources: 
Legendary accounts of the founding of the Church 

of the Holy Sepulchre

The history, and subsequently, the archaeology of the Church of the Holy Sepulchre 
intersected often with Christian lore. The edifice itself was built to commemorate the 
death and resurrection of Jesus as they appear in the Gospel accounts. The fissure 
in the back of the Rock of Golgotha became a sacred space probably because of the 
development of the story about Adam being buried at the place where Jesus died. 
Another such account is the finding of the ‘true cross,’ upon which Jesus died, a legend 
that developed over a period of a thousand years and inspired the construction of two 
of the chapels within the church complex. It is worth mentioning here and examining 
briefly.1

In the mid-4th century AD, Cyril, the bishop of Jerusalem, mentioned that a piece of 
the ‘true cross’ was present in the Constantinian church. He said that the ‘holy wood 
of the cross’ was ‘seen among us to this day’ and ‘from this place now almost filling the 
whole world, by means of those who in faith take portions of it’ (Catech. 10.19; cf. 4.10; 
NPNF 7: 212). Cyril parallels this with a mention of the ‘Holy Tomb’ and the ‘holy hill of 
Golgotha,’ so there is no question that the wood of the cross would have been located 
in the Basilica.2 There is, however, in Cyril, no mention of the discovery of the wood, 
only the assumption that people knew it was there. The Bordeaux Pilgrim did not 
mention the wood of the cross nor did Eusebius, but this may have been because he was 
skeptical about it (Drake 1985; Gibson and Taylor 1994: 83–85). Cyril also noted that the 
wood of the cross was found during the reign of Constantine (Ad. Const. 3).3 Moreover, 
Eusebius says that there was wood (xulos) among the rubble at the demolition site of 
the Hadrianic temple (Vit. Const. 3.27). Perhaps someone ‘discovered’ the wood of the 
cross among this material. Regardless of where the wood came from or what Eusebius 
thought about it, Constantine himself probably believed in its authenticity, especially 
given his propensity toward mystical experiences and his conversion experience, in 
which the cross of Christ played a central role (noted above in Chapter 2; see also 
Gibson and Taylor 1994: 84 and Drake 1985). In fact, the idea has been put forth that the 

1   See Gibson and Taylor (1994: 83–85) for further discussion.
2   Gibson and Taylor (1994: 79) speculate that the Reliquarium of the Constantinian church would have been 
located in the Basilica in the southwestern corner, east of the 7th century Church of Golgotha. Indeed, the 
drawing of the church made by Arculf for Adomnán (Fig. 6.3) shows a small rectangle to the right (east) of the 
Church of Golgotha with the inscription in Latin, exedra cu calice dm (short for: exedra cum calice Domini) ‘hall with 
the cup of the Lord’ (Wilkinson 1977: Pl. 5: aY, aP, aZ, aK; CSEL 39: 231; Biddle 1999: Fig. 25). This also seems to be 
indicated in the poem of Sophronius (Anacr. 20.35–50; 6.35), in which the author envisions the church in order 
from the Rotunda to the Basilica. Following the Rock of Golgotha, he reflects on the relics—the wood of the Cross, 
the Reed, Sponge, and Lance (cf. also Egeria, Itin. 37.1–2; Adomnán, De Loc. Sanct. 1.6–8).
3   PG 33: 1168–1169. It is not clear that this text was written by Cyril, but it is possible.
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cross was the primary reason for Constantine’s interest in the site and the reason that 
the church was built, the tomb being secondary in importance (Taylor 1993: 137–142). 
This would also explain the possible original name of the edifice—the ‘Church of the 
Holy Cross.’

An interesting event that ran parallel to the construction of the church was the visit 
of Constantine’s mother Flavia Julia Helena to Palestine in 327 AD. The occasion of this 
pilgrimage is wrapped up in the strange account of the deaths of Constantine’s wife 
Fausta and his son Crispus late in the year 325 at the emperor’s own hand.4 It is generally 
accepted by historians that, perhaps under the strain of these difficult events, Helena came 
to Palestine, arriving at Caesarea, and was, presumably, received and guided by Eusebius 
(Vit. Const. 3.41–47; see also Odahl 2004: 211-212). She was probably a witness to the early 
stages of the construction of Constantine’s church in Jerusalem, and she authorized the 
establishment of a number of monuments in Palestine commemorating the life of Jesus 
(Vit. Const. 3.41–43; Odahl 2004: 217-220). A late 4th century legend, stemming from the now 
non-extant work of Gelasius, Bishop of Caesarea (nephew of Cyril, bishop of Jerusalem), 
written c. 390 AD, has it that while in Jerusalem, Helena discovered the ‘true cross’ and 
subsequently authorized the building of a church (templum mirificum) to commemorate 
the discovery (Drijvers and Drijvers 1997: 12–14; Drijvers 1992).5 The legend appears again 
in Christian writings of the late 4th century and then again in a handful of 5th century 
sources.6

The legend of the discovery of the ‘true cross’ probably has its historical core in the 
discovery of a certain piece of wood during the construction of the church in the early 
4th century that, for some reason, was decided to be the ‘true cross.’ However, the 
story of Helena’s connection with this event is almost certainly unfounded, and as 
one scholar suggests, may have even been developed to strengthen the ties between 
Jerusalem and the Empire, while lessening the ties to the church in Caesarea (Drijvers 
1992: 131–132).7 Nevertheless, this legend has bearing on the archaeology and history 

4   Lenski (2006: 79) notes that it may have had to do with a sexual relationship between Fausta and Crispus and the 
emperor’s vehement battle against adultery in the land (which may explain the gruesome nature of Fausta’s 
execution, who Constantine ordered to be roasted to death in an extremely hot bath chamber). This is, at least 
the account found in the reports of the late fifth/early 6th century secular historian Zosimus (Hist. Nov. 2) and 
the 12th century historian and theologian Zonaras (An. 13.1–5). This was also the time that the emperor had first 
publicly refused to perform the sacrifice to Jupiter on Rome’s capital hill, an action that was met with a cooling of 
relations between the current senate and the people of Rome (Zosimus, Hist. Nov. 2).  
5   Gelasius’ account is preserved in Rufinus, Hist. eccl. 10.7–8.
6   The 4th century sources are Ambrose of Milan, De Ob. Theod. 40–49; Paulinus of Nola, Epist. 31.4-5; Sulpicius 
Severus, Chron. 2.33-34. From the 5th century see Theodoret, Hist. eccl. 1.17; Socrates of Constantinople, Hist. eccl. 
1.17; Sozomen, Hist. eccl. 2.1-2 (Drijvers and Drijvers 1997: 13, n. 8; Drijvers 1992: 79–80); and the so-called Judas 
Kyriakos legend (Drijvers and Drijvers 1997). The legend appears in its full-blown form by c. 1260 in the Golden 
Legend of Jacobus de Voragine (Meinhardt 2003).
7   That Helena was actually involved in the discovery of the wood of the ‘true cross’ is unlikely because the 
sequences in the legend do not seem to fit the logical chronology of the actual events. It is not clear that Helena 
was in Jerusalem when the tomb was unearthed by Macarius (though some historians hold that the events were 
synonymous, e.g. Lenski [2006: 79-80]), though she was there by 327 AD, during which time the Constantinian 
monument was being built. The earliest record of the excavation of the tomb, that of Eusebius, does not mention 
Helena being involved in any way with the project (nor does Cyril), but rather, that she arrived and visited the 
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of the Church of the Holy Sepulchre and on Jerusalem itself. Jerusalem flourished 
during the Byzantine period due to the growing appeal of pilgrimage to the city’s holy 
sites among Christians. By the 11th century, the Helena legend was strong enough that 
the Chapel of the Invention of the Cross was created in the wake of the destruction 
of the Constantinian Basilica in 1009 AD (Fig. 8.1). Later the area above the cave was 
expanded by the Crusaders in the 12th century in order to create the Chapel of St. 
Helena, memorializing Helena’s association with the ‘true cross.’ These features of the 
church remain to this day.

holy sites and authorized the construction of the Church of the Nativity and the Eleona Church on the Mount of 
Olives (Vit. Const. 3.43).

Figure 8.1. Traditional location of the discovery of the ‘true cross’ in the southeastern corner of the Chapel 
of the Invention of the Cross (source: Corbo 1981–1982: Photo 111, courtesy of the Studium Biblicum 

Franciscanum, Jerusalem).
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Accounts of the Founding of Constantine’s Church Based on the Legend of Helena 
Augusta’s ‘Finding of the True Cross’

Gelasius, Bishop of Caesarea, On the Finding of the True Cross (c. 390 AD) preserved in 
Rufinus, Historia ecclesiastica, ‘Church History’ (c. 401 AD)

Per idem tempus Helena Constantini mater, foemina incomparabilis fide et religione animi, ac 
magnificentia singulari cujus jure Constantinus et esset filius et crederetur, divinis admonita 
visionibus, Jerosolymam petit, atque ibi locum in quo sacrosacntum corpus Christi patibulo affixum 
pependerat, ab incolis perquirit. Qui idcirco ad inventiendum fifficilis erat, quo dab antiques 
persecutioribus simulacrum in eo Veneris fuerat fefixum, ut si quis Christianorum in loco illo Christum 
adorare voluisset, Venerem videretur adorare. Et ob hoc infrequens et pene oblivioni datus fuerat 
locus. Se cum (ut supra diximus) religiosa foemina proerasset ad locum celesti sibi indicio desgnatum, 
cuncta ex eo prophana et polluta detubans, in altum purgatis ruderibus, tres confuso ordine reperit 
cruces. Sed obturbabat reperti muneris laetitiam uniuscujusque cruces indiscreta proprietas. Aderat 
quidem et titulus ille, qui Graecis, et Latinis, atque Hebraicis litteris a Pilato fuerat conscriptus; sed 
nec ipse satis evidenter dominici prodebat signa patibuli. Hinc jam humanae ambiguitatis incertum, 
divinum flagitat testimonium. Accidit in eadem urbe primariam quandam loci illius foeminam gravi 
aegritadine confectam, seminecem jacere. Macarius per idem tempus Ecclesiae illius Episcopus 
erat. Is ubi cunctantem reginam atque omnes pariter qui aderant, videt: Adferte (inquit) huc totas, 
quae repertae sunt cruces, et quae sit quae portaverit Dominum, nunc nobis adaperiet Deus. Et 
ingressus cum regina pariter et populis ad eam, quae decumbebat, defixis genibus hujuscemodi ad 
Deum precem profudit: Tu, Domine, qui per unigenitum Filium tuum salutem generi humano per 
passionem cruces conferre dignatus es, et nunc in novissimis temporibus adspirasti in corde ancillae 
tuae perquirere lignum beatum, in quo salus nostra pependit, ostende evidenter ex his tribus, quae 
crux fuerit ad dominicam gloriam, vel quae extiterit ad servile supplicium, ug haec mulier, quae 
semiviva decumbit, statim u team lignum salutare contigerit, a mortis januis revoke tur ad vitam. 
Et cum haec dixisset, adhibuit primo unam ex tribus, et nihil profecit. Adhibuit secundam, et ne sic 
quidem aliquid aetum est. Ut vero admovit tertiam, repente adapertis oculis mule r consurrexit, et 
stabilitate virium recepta, alacrior multo, quam cum sana fuerat, tota domo discurrere et magnificare 
Dei potentiam caepit. Sic evidenti indicio Regina voti copos effecta, templum mirificum in eo loco in 
quo crucem repererat, regia ambitione construxit. Clavos quoque, quibus corpus Dominicum fuerat 
affixum, portat ad filium. Ex quibus ille frenos composuit, quibus uteretur ad bellum: et ex aliis 
galeam nihilominus belli usibus aptam fertur armasse. Ligni vero ipsius salutaris partem detulit 
filio, partem vero thecis argenteis conditam dereliquit in loco quae etiam nunc ad memoriam solicita 
veneratione servatur. Reliquit etiam hoc indicium religiosi anim Regina venerabilis… Et haec quidem 
Jerosolymis gesta.8

10.7–8

At about the same time, Helena, the mother of Constantine, a woman of outstanding 
faith and deep peity, and also of exceptional munificence, whose offspring indeed one 
would expect to be such a man as Constantine, was advised by divinely-sent visions to 
go to Jerusalem. There she was to make an enquiry among the inhabitants to find out the 

8   PL 21: cols. 475–477.
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place where the sacred body of Christ had hung on the Cross. This spot was difficult to 
find, because the persecutors of old had set up a statue of Venus over it, so that if any 
Christian wanted to worship Christ in that place, he seemed to be worshipping Venus. For 
this reason, the place was not much frequented and had all but been forgotted. But when, 
as we related above, the pious lady hastended to the spot pointed out to her by a heavenly 
sign, she tore down all that was profane and polluted there. Deep beneath the rubble she 
found three crosses lying in disorder. But the joy of finding this treasure was marred by the 
difficulty of distinguishing to whom each cross belonged. The board9 was there, it is true, 
on which Pilate had placed an inscription written in Greek, Latin and Hebrew characters. 
But not even this provided sufficient evidence to identify the Lord’s Cross. In such an 
ambiguous case uncertainty requires divine proof. It happened that in that same city, a 
certain prominent lady of that place lay mortally ill with a serious disease. Macarius was 
at that time bishop of the Church threre. When he saw the doubts of the queen and all 
present, he said: ‘Bring all three crosses which have been found and God will now reveal to 
us which is the cross which bore Christ.’ Then, together with the queen and the others, he 
approached the sick woman, went down on his knees and poured out the following prayer: 
‘Oh Lord, you saw fit through the Passion on the Cross of your Only-begotten Son to grant 
salvation to the human race, and now in our own time you have inspired your handmaid 
to search everywhere for the blessed wood on which our Savior hung; now give us a clear 
sign which of these crosses was made to glorify our Lord and which were made to execute 
slaves. Let this woman, now lying ill unto death, be recalled to life from death’s door as soon 
as the wood of salvation touches her.’ His prayer finished, he first brought one of the three 
crosses near, but nothing happened; then he brought the second near—still no reaction. 
But when he brought the third cross near, the woman suddenly opened her eyes and got 
up, all her strength restored. She ran through the house more quickly than when she had 
been well, and began to praise the power of the Lord. When the queen saw that her wish 
had been answered by such a clear sign, she built a marvelous church of royal magnificence 
over the place where she had discovered the Cross. The nails, too, which had attached the 
Lord’s body to the Cross, she had sent to her son. From some of these he had a horse’s bridle 
made, for use in battle, while he used the others to add strength to a helment, equally 
with a view to using it in battle. Part of the redeeming wood she sent to her son, but she 
also left part of it there preserved in silver chests. This part is commemorated by regular 
veneration to this very day … This, then, is the true story of what happened in Jerusalem.10

Theodoret, Historia ecclesiastica, ‘Ecclesiastical History’ (c. 420 AD?)

1.15

Prosqh,sw de. o[mwj toi/j eivrhme,noij ta. peri. to.n swth,rion auvtw/| ta,fon katwrqwme,na) 
Maqw.n ga.r w`j oi` korubantiw/ntej( kai. peri. tw/n eivdw,lwn qerapei,an bebakceume,noi( to.n 
me.n Despotiko.n kate,cwsan ta,fon( lh,qh| paradou/nai filoneikou/ntej th/j swthri,aj th.n 
mnh,mhn) VEpi. tou,tw| de. new.n  th/j avkola,stou dai,monoj evdomh,santo( tai/j parqenikai/j wvdi/

9   The so-called Titulus Crucis, exists today and is housed in the Basilica of ‘Santa Croce in Gerusalemme,’ Rome, 
Italy. Recent radiocarbon analysis on the wood shows that it probably dates to the late 10th/early 11th century 
AD (cf. the radiocarbon results of 1020 ± 30 BP achieved by Bella and Azzi 2002). 
10   Drijvers 1992: 79–80.
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sin evpitwqa,zontej\ kataluqh/nai me.n prose,taxe to. musaro.n oivkodo,mhma\ to.n de. cou/n evkei/
non to.n evnage,si molunqe,nta qusi,aij evkforhqh/nai( kai. po,rrw tou rifh/nai tou/ a;steoj\ eivta 
new.n oivkodomhqh/nai mevgisto,n te kai. ka,lliston)

I will however, add his [Constantine’s] noble acts with regard to the Sepulchre of our 
Savior. For having learned that the idolaters, in their frantic rage, had heaped earth over 
the Lord’s tomb, eager thus to destroy all remembrance of his salvation, and had built over 
it a temple to the goddess of unbridled lust, in mockery of the Virgin’s birth, the emperor 
ordered the foul shrine to be demolished, and the soil polluted with abominable sacrifices 
to be carried away and thrown out far from the city, and a new temple of great size and 
beauty to be erected on the site. 

1.17

Tou,touj toi/j gra,mmasin ouvk a;lloj tij dihko,nhsen( a,llV auvth. tou/ basile,wj h` mh,thr( h` 
kalli,paij evkei,nh( kai. para. pa,ntwn av|dome,nh tw/n euvsebw/n( h` to.n me,gan tou/ton fwsth/
ra tekou/sa kai. th.n th/j euvsebei,aj auvtw/| prosenegkou/sa trofh.n( au[th tw/n th/j o`doipori,aj 
po,nwn avnascome,nh( kai. tou/ gh,rwj ouv logisame,nh ta. pa,qh\ pro. ga.r ovli,gout h/j teleuth/j th.n 
avpodhmi,an tau,thn evstei,lato( ovgdohkontou/tij de. tou/ bi,ou to. te,rma katei,lhfen) VEpeidh. de. 
to. cwri,on ei=den evkei/no to. th/j koinh/j swthri,aj ta. pa,qh dexa,menon( euvqu.j me.n to.n musaro.n 
evkei/non new.n kataluqh/nai kai. to.n cou/n evkforhqh/nai prose,taxe) Dh,lou de. tou/ kekrumme,nou 
ta,fou gegenhme,nou( w;fqhsan trei/j para. to. mnh/ma to. despotiko.n katakecwsme,noi stauroi,) 
Kai. o[ti me.n ei-j evk tou,twn o` tou/ despo,tou h`mw/n kai. Swth/roj VIhsou/ Cristou/ evtu,canen w’n( 
oi` dV e[teroi tw/n su.n auvtw/| proshlwqe,ntwn lh|stw/n( avnamfisbhth,twj evpi,steuon a[pantej\ 
hvgno,oun de. o[mwj to.n tw/| despotikw/| pela,santa sw,mati( kai. tou/ timi,ou ai[matoj th.n liba,da 
dexa,menon) VAllV o` sofw,tatoj evkeinoj kai. qei/oj o;ntwj Maka,rioj o` th/j po,lewj pro,edroj 
toiw/| de po,rw| th.n avpori,an die,luse) Gunaiki. ga.r perifanei/( no,sw| th.n katecome,nh| makra/|( 
e[kaston tw/n staurw/n evkei,nwn meta. proseuch/j spoudai,aj prosenegkw.n( e;gnw tou/  musthri,ou 
th.n du,namin) Parauti,ka ga.r ou-toj tw/| gunai,w| pela,saj th.n caleph.n evkei,nhn evxh,lase no,son( 
kai. th.n a;nqrwpon avpe,fh|nen u`gia/)  Ou[tw dh. tou/ basile,wj h` mh,thr maqou/sa to. poqou,menon( 
tw/n h[lwn ta. me.n eivj to. basiliko.n evne,bale kra,noj( th/j tou/ paido.j kefalh/j promhqoume,nh( 
i[na ta. tw/n polemi,wn avpolrou,htai be,lh\ ta. de. tw/| tou/ i[ppou avne,mixe calinw/|( kai. avsfa,leian 
mhcanwme,nh tw/| basilei/( kai. palaia/| profhtei,a| pe,raj evpitiqei/sa) Po,rrwqen ga.r Zacari,aj 
o` profh,thj boa/|( Kai. e;stai to. evpi tw/| calinw/| tou/ i[ppou a[gion tw/| Kuri,w| pantokra,tori) 
Tou/ de. Swth/roj h`mw/n tou/ staurou/ moi/ran me,n tina toi/j basilei,oij avpe,neime( tw/| de. 
loipw/| qh,khn evx u[lhj avrguri,ou poihsame,nh tw/| th/j po,lewj de,dwken evpisko,pw|( fula,ttein 
paregguh,sasa tai/j e;peita geneai/j ta. th/j swthri,aj mnhmo,suna) Pa,ntoqen de. dh. pantodaph.n 
u[lhn toi/j tecni,taij avgei,rasa( tou.j megi,stouj evkei,nouj kai. lamprota,touj new.j evdomh,sato) 
To. de. tou,twn ka,lloj kai. me,geqoj evkfra,sai peritto.n avgan u`pei,lhfa( pa,ntwn( w`j e;poj 
eivpei/n( tw/n filoqe,wn evkei/se qeo,ntwn kai. qewme,nwn tw/n e;rgwn th.n polute,leian)

The bearer of these letters [from Constantine to Macarius, Bishop of Jerusalem] was no less 
illustrious a personage than the mother of the emperor, even she who was glorious in her 
offspring, whose piety was celebrated by all; she who brought forth that great luminary and 
nurtured him in piety. She did not shrink from the fatigue of the journey on account of her 
extreme old age, but undertook it a little before her death, which occurred in her eightieth year.
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When the empress beheld the place where the Savior suffered, she immediately ordered 
the idolatrous temple, which had been there erected, to be destroyed, and the very earth 
on which it stood to be removed. When the tomb, which had been so long concealed, was 
discovered, three crosses were seen bried near the Lord’s sepulcher. All held it as certain 
that one of these crosses was that of our Lord Jesus Christ, and that the other two were 
those of the thieves who were crucified with Him. Yet they could not discern to which 
of the three the Body of the Lord had been brought nigh, and which had received the 
outpouring of his precious Blood. But the wise and holy Macarius, the president of the city, 
resolved this question in the following manner. He caused a lady of rank, who had been 
long suffering from disease, to be touched by each of the crosses, with earnest prayer, 
and thus discerned the virtue residing in that of the Savior. For the instant this cross was 
brought near the lady, it expelled the sore disease, and made her whole.

The mother of the emperor, on learning the accomplishment of her desire, gave orders 
that a portion of the nails shuld be inserted in the royal helmet, in order that the head 
of her son might be preserved from the darts of his enemies. The other portion of the 
nails she ordered to be formed into the bridle of his horse, not only to ensure the safety 
of the emperor, but also to fulfil an ancient prophecy long before Zechariah, the prophet, 
had predicted that ‘There shall be upon the bridles of the horses Holiness unto the Lord 
Almighty.’

She had part of the cross of our Savior conveyed to the palace. The rest was enclosed in a 
covering of silver, and committed to the care of the bishop of the city, whom she exhorted 
to preserve it carefully, in order that it might be transmitted uninjured into posterity. She 
then sent everywhere for workmens and for materials, and caused the most spacious and 
most magnificent churches to be erected. It is unnecessary to describe their beauty and 
grandeur; for all the pious, if I may so speak, hasten thither and behold the magnificence 
of the buildings.11   

Socrates Scholasticus, Historia ecclesiastica, ‘Ecclesiastical History’ (c. 430s AD)

1.17

~H tou/ basile,wj mh,thr ~Ele,nh( h-j evpono,mati th.n pote. kw,mhn Drepa,nhn po,lin poih,saj 
o` basileu.j ~Elenou,polin evpwno,mase( div ovnei,rwn crhmatisqei/sa eivj ta. ~Ieroso,luma 
parege,neto\ kai. th.n pote. ~Ierousalh.m e;rhmon w`j ovpwrofula,kion kata. to.n profh,thn eu`rou/
sa( to. tou/ Cristou/ mnh/ma e;nqa tafei.j avne,sth( spoudai,wj evzh,tei\ kai. duscerw/j me.n( su.n 
Qew/| de. eu`ri,skei) Ti,j de. h` aivti,a th/j duscerei,aj( dia. brace,wn evrw/) o[ti oi` me.n ta. tou/ 
Cristou/ fronou/ntej meta. to.n kairo.n tou/ pa,qouj evti,mwn to. mnh/ma) oi` de. feu,gontej ta. 
tou/ Cristou/( cw,santej to.n to,pon( VAfrodi,thj katV auvtou/ nao.n kataskeua,santej evpe,sthsan 
a;galma( mh. poiou/ntej mnh,mhn tou/ to,pou) Tou/to me.n ou=n pa,lai prouvcw,rei) th/| de. mhtri. tou/ 
basile,wj fanero.n tou/to evge,neto) kaqelou/sa ou=n to. xo,anon( kai. to.n to,pon evkcw,sasa kai. 
kaqaro.n evrgasame,nh( trei/j eu`ri,skei staurou.j evn tw/| mnh,mati\ e[na me.n to.n makaristo.n( evn w-| 
Cristo.j evxetanu,sqh\ tou.j de. e`te,rouj( evn oi-j oi` sustaurwqe,ntej du,o lh|stai. teqnh,kesan) Su.n 

11   Greek text in PG 82: cols. 956–961; English translation in NPNF 3: 54–55.
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auvtoi/j de. eu[rhto kai. h` tou/ Pila,tou sani.j( evn h-| basile,a tw/n VIoudai,wn to.n staurwqe,nta 
Cristo.n prosgra,fwn( evn diafo,roij gra,mmasi evkh,rutten) VEpei. de. avmfi,boloj h=n o` stauro.j 
o` zhtou,menoj( ouvk h` tucou/sa lu,ph katei/ce th.n tou/ basile,wj mhte,ra) ouvk eivj makra.n de. 
pau,ei ta. th/j lu,phj o` tw/n ~Ierosolu,mwn evpi,skopoj( w-| o;noma h=n Maka,rioj\ lu,ei de. pi,stei 
to. amvfi,bolon\ shmei/on ga.r h;|tei para. tou/ Qeou/( kai. evla,mbane) to. de. shmei/on h=n toiou/to\ 
gunh, tij tw/n evgcwri,wn( no,sw| croni,a| lhfqei/sa( pro.j auvtw/| loipo.n tw/| qana,tw| evge,neto) 
Prosa,gesqai ou=n th/| avpoqnhskou,sh| tw/n staurw/n e[kaston o` evpi,skopoj pareskeu,ase( 
pisteu,saj avnarrwsqh/nai th.n gunai/ka a`yame,nhn tou/ timi,ou staurou/\ kai. th/j evlpi,oj ouvc 
h[marte\ prosenecqe,ntwn ga.r tw.n mh. kuri,wn du,o staurw/n( e;menen ouvde.n h-tton h` gunh. 
avpoqnh,skousa) euvqu.j avnerrw,sqh( kai. evn toi/j u`giai,nousin h=n) tou/ton me.n ou=n to.n tro,pon 
to. tou/ staurou/ xu,lon hu[rhtai) ~H de. tou/ basile,wj mh,thr oi=kon me.n euvkth,rion evn tw/| tou/ 
mnh,matoj to,pw| polutelh/ kateskeu,asen( ~Ierousalh,m te ne,an evpwno,masen( avntipro,swpon th/| 
palaia/| evkei,nh| kai. kataleleimme,nh| poih,sasa) Tou/ de. staurou/ me,roj me,n ti qh,kh| avrgura/| 
periklei,sasa( mnhmo,sunon toi/j i`storei/n boulome,noij auvto,qi kate,lipe\ to. de. e[teron me,roj 
avposte,llei tw/| basilei/) o[per dexa,menoj( kai. pisteu,saj telei,wj swqh,sesqai th.n po,lin 
e;nqa a;n evkei/no fula,tthtai( tw/| e`autou/ avndria,nti kate,ruyen( o[j evn th/| auvhh/| Kwnstanti,nou 
po,lei( evn th/| evpilegome,nh| avgora/| Kwnstanti,nou( evpi. tou/ porfurou/ kai. mega,lou ki,onoj 
i[drutai) Tou/to me.n avkoh/| gra,yaj e;cw\ pa,ntej de. scedo.n oi` th.n Kwnstanti,nou po,lin oivkou/
ntej( avlhqe.j ei=nai fasi,) kai. tou.j h[louj de. oi] tai/j cersi. tou/ Cristou/ kata. to.n stauro.n 
evnepa,ghsan( o` Kwnstanti,noj labw,n( kai. ga.r kai. tou,touj h` mh,thr evn tw/| mnh,mati eu`rou/sa 
avpe,steilen( calinou,j te kai. perikefalai,an poih,saj( evn toi/j pole,moij evke,crhto) VEcorh,gei 
me.n ou=n pa,saj ta.j u[laj o` basileu.j eivj th.n kataskeuh.n tw/n evkklhsiw/n) e’grafe de. kai. 
Makari,w| evpisko,pw|( evpispeu,dein ta.j oivkodoma,j) ~H de. tou/ basile,wj mh,thr( poih,sasa 
th.n ne,an ~Ierousalh.m( kai. evn tw/| a;ntrw| th/j Bhqlee.m( e;nqa h` kata. sa,rka ge,nnhsij tou/ 
Cristou/( e`te,ran evkklhsi,an ouvk h[ttw kateskeu,azen\ ouv mh.n avlla. kai. evn tw/| o;rei th/j 
analh,yewj) Ou[tw de. ei=cen euvlabw/j peri. tau/ta( w`j kai. suneu,cesqai evn tw/| tw/n gunaikw/n 
ta,gmati\ kai. ta.j parqe,nouj ta.j avnagegramme,naj evn tw/| tw/n evkklhsiw/n kano,ni( evpi. e`sti,asin 
protrepome,nh( div e`auth/j leitourgou/sa( ta. o;ya tai/j trape,zaij prose,fere) Polla. de. kai. 
evdwrei/to tai/j evkklhsi,aij kai. toi/j pe,nhsin\ euvsebw/j te dianu,sasa th.n zwh.n( evteleu,thse 
peri. ovgdohkosto.n e;toj\ kai. to. sw/ma auvth/j eivj th.n basileu,ousan ne,an ~Rw,mhn diakomisqe.n( 
evn toi/j basilikoi/j mnh,masin avpete,qh)12

Helena, the emperor’s mother…, being divinely directed by dreams went to Jerusalem. Finding 
that which was once Jerusalem, desolate ‘as a Preserve for autumnal fruits,’ according to the 
prophet, she sought carefully the sepulcher of Christ, from which he arose after his burial; 
and after much difficulty, by God’s help she discovered it. What the cause of the difficulty 
was I will explain in a few words. Those who embraced the Christian faith, after the period of 
his passion, greatly venerated this tomb; but those who hated Christianity, having covered 
the spot with a mound of earth, erected on it a temple to Venus, and set up her image there, 
not caring for the memory of the place. This succeeded for a long time; and it became known 
to the emperor’s mother. Accordingly she having caused the statue to be thrown down, the 
earth to be removed, and the ground entirely cleared, found three crosses in the sepulcher: 
one of these was that blessed cross on which Christ had hung, the other two were those on 
which the two thieves that were crucied with him had died. With these was also found the 

12   PG 67: cols. 117–121.
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tablet of Pilate, on which he had inscribed in various characters, that the Christ who was 
crucified was king of the Jews. Since, however, it was doubtful which was the cross they were 
in search of, the emperor’s mother was not a little distressed; but from this trouble the bishop 
of Jerusalem, Macarius, shortly relieved her. And he solved the doubt by faith, for he sought a 
sign from God and obtained it. The sign was this: a certain woman of the neighborhood, who 
had been long afflicted with disease, was now just at the point of death; the bishop therefore 
arranged it so that each of the crosses should be brought to the dying woman, believing 
that she would be healed on touching the precious cross. Nor was he disappointed in his 
expectation, for the two crosses having been applied which were not the Lord’s the woman 
still continued in a dying state; but when the third, which was the true cross, touched her, 
she was immediately healed, and recovered her former strength. In this manner then was the 
genuine cross discovered. The emperor’s mother erected over the place of the sepulcher a 
magnificent church, and named it New Jerusalem, having built it facing that old and deserted 
city. There she left a portion of the cross, enclosed in a silver case, as a memorial to those who 
might wish to see it: the other part she sent to the emperor, who being persuaded that the 
city would be perfectly secure where that relic should be preserved, privately enclosed it in 
his own statue, which stands on a large column of porphyry in the forum called Constantine’s 
at Constantinople. 

I have written this report indeed; but almost all the inhabitants of Constantinople affirm 
that it is true. Moreover the nails with which Christ’s hands were fastened to the cross 
(for his mother having found these also in the sepulcher had sent them) Constantine took 
and had made into bridle-bits and a helmet, which he used in his military expeditions. The 
emperor supplied all materials for the construction of the churches, and wrote to Macarius 
the bishop to expedite these edifices.13 

Sozomen, Historia ecclesiastica, ‘Ecclesiastical History’ (c. 439–450 AD)

2.1

Ta me.n dh. kata. Ni,kaian me,cri tou,tou te,loj e;sce\ kai. tw/n i`ere,wn e[kastoj oi;kade evpanh/
lqe) ~O de. basileu.j e;cairen u`perfuw/j( sumfwnou/san o`rw/n peri. to. do,gma th.n kaqo,lou 
evkklhsi,an\ caristh,ria, te avnatiqei.j tw/| Qew/| u`pe.r th/j o`monoi,aj tw/n evpisko,pwn( u`pe,r te 
auvtou/ kai. pai,dwn kai. th/j basilei,aj( wv|h,qh dei/n oi=kon euvkth,rion tw/| Qew/| kataskeua,sai 
evn ~Ierosolu,moij( avmfi. to.n kalou,menon Krani,ou to,pon) Peri. de. to.n auvto.n cro,non( kai. 
~Ele,nh h` auvtou/ mh,thr h-ken eivj ~Ieroso,luma( eu;xasqai, te( kai. tou.j evntau/qa i`erou.j i`storh/
sai to,pouj) Euvlabw/j de. peri. to. do,gma tw/n Cristianw/n diakeime,nh( peri. pollou/ evpoiei/
to tou/ sebasmi,ou staurou/ to. xu,lon evxeurei/n) +Hn de. ou’te tou,tou( ou;te tou/ qespesi,ou 
ta,fou h` eu[resij r`a|di,a) Oi` ga.r pa,lai th.n evkklhsi,an diw,xantej Ellhnej( e;ti fu,esqai 
avrcome,nhn th.n qrhskei,an pa,sh| mhcanh/| spouda,santej evktemei.n( uvpo. pollw/| cw,mati to.n 
th/|de to,pon kate,kruyan( kai. eivj u[yoj e;geiran baqu,teron u`pa,rconta( w`j kai. nu/n fai,netai) 
Perilabo,ntej de. pe,rix pa,nta to.n th/j avnasta,sewj cw/ron kai. tou/ Krani,ou( dieko,smhsan( 
kai. li,qw| th.n evpifa,neian kate,strwsan\ kai. VAfrodi,thj nao.n kateskeu,asan( kai. zw,|dion 
i`dru,santo\ w[ste tou.j auvto,qi to.n Cristo.n proskunou/ntaj( do,xai th.n VAfrodi,thn se,bein\ 

13   NPNF 2: 21–22.
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kai. tw/| cro,nw| eivj lh,qhn evlqei/n th.n avlhqh/ aivti,an tou/ peri. to.n to,pon seba,smatoj( mh,te tw/n 
Cristianw/n avdew/j eivj tou/to foita/|n( h’ e`te,roij katamhnu,ein tolmw,ntwn( kai. touvnanti,on 
pistoume,nou tou/ ~Ellhnikou/ naou/ kai. tou/ avga,lmatoj) VEge,neto, ge mh.n dh/loj o` to,poj( kai. 
evfwra,qh h` spoudasqei/sa peri. auvto.n pla,nh\ w`j me.n tine.j le,gousin( avndro.j ~Ebrai,ou tw/n 
avna. th.n e[w oivkou,ntwn( evk patrw,|aj grafh/j katamhnu,santoj\ w`j de. avlhqe,steron evnnoei/n 
evsti.( tou/ Qeou/ evpidei,xantoj dia. shmei,wn kai. ovneira,twn) Ouv ga.r oi=mai ta. qei/a dei/sqai 
th/j parV avnqrw,twn mhnu,sewj( h`ni,ka a’n dh/la auvta. tw/| Qew/| dokh/| gene,sqai) Thnikau/ta 
ou=n kata. pro,staxin tou/ basile,wj( tou/ th/|de cw,rou kaqarqe,ntoj eivj ba,qoj( evn me,rei to. th/j 
avnasta,sewj evfa,nh a;ntron) ~Ete,rwqi de. peri. to.n auvto.n to,pon trei/j eu`re,qhsan stauroi,\ kai. 
cwri.j a;llo xu,lon evn ta,xei leukw,matoj r`h,masi kai. gra,mmasin ~Ebrai?koi/j( ~Ellhnikoi/j te 
kai. ~Rwmai?koij( tau/ta dhlou/n( VIhsou/j o` Nazwrai/oj( o` basileu.j tw/n VIoudai,wn) Kai. tau/
ta me.n( w`j h` i`era. bi,bloj tw/n euvaggeli,wn i`storei/( ou[tw suvne,bh prografh/nai u`pe.r kefalh/j 
tou/ Cristou/( Pila,tou tou/to prosta,xantoj( tou/ th.n VIoudai,an evpitropeu,ontoj) VErgw,dhj 
de. e;ti evtu,gcanen h` tou/ qei,ou staurou/ dia,krisij( eiv kai. eu`re,qh( dierruhko,toj auvtou/ tou/ 
gra,mmatoj( kai. dierrimme,nou\ a[ma de. kai. tw/n triw/n staurw/n cu,dhn diesparme,nwn( w[j ge 
eivko.j( evn th/| kaqaire,sei tw/n staurwqe,ntwn swma,twn sugcuqei,shj th/j ta,xewj) VEpei. ga.r oi` 
stratiw/tai nekro.n evn tw/| xu,lw| eu`rh,kasi( kaqelo,ntej auvto.n( prw/ton avpe,donto eivj tafh.n( 
kata. th.n i`stori,an) Meta. de. tau/ta tw/n e`kate,rwqen lh|stw/n tacu,nantej to.n qa,naton( ta. 
ske,lh kate,axan( kai. ta. xu,la o[ph e;tuxen( a;llo a;llh| e;rriyan) Ti, ga.r kai. evpimele.j auvtoi/j( 
evn th/| prote,ra| ta,xei tau/ta eva/|n( evka,stou fqa,sai th.n e`spe,ran spuda,zontoj( kai. avndrw/n 
bi,a| teteleuthko,twn peri. staurou.j evvdiatri,bein ouvk avgaqo.n h`goume,nou) Tau,th| ou=n avdh,lou 
tugca,nontoj e;ti tou/ qei,ou xu,lou( kai. qeiste,raj h; kata. a;nqrwpon deome,nou mhnu,sewj( toio,nde, 
ti sune,bh) Gunh, tis h=n evn ~Ierosolu,moij tw/n evpish,mwn( calepwta,tw| kai. avnia,tw| no,sw| 
ka,mnousa) Pro.j tau,thn keime,nhn h=lqe Maka,rioj o` ~Ierosolu,mwn evpi,skopoj( paralabw.n th.n 
tou/ basile,wj mhte,ra kai. tou.j avmfV auvto,n) Euvxa,meno,j te pro,teron( kai. su,mbolon ta,xaj toi/j 
o`rw/sin( evkei/non ei=nai to.n qei/on stauro.n( o]j evpiteqei.j avpalla,xei th/j no,sou th.n gunai/ka( 
fe,rwn e[kaston auvth/| tw/n xu,lwn prosh,gagen) VAlla. tw/n me.n du,o evpiteqe,ntwn( ouvde.n o[ti mh. 
lh/roj kai. ge,lwj e;doxen ei=nai to. gino,menon( qana,tou evn qu,raij o;ntoj tou/ gunai,ou) VEpei. 
de. to. tri,ton xu,lon o`moi,wj prosh,negken( evxapi,nhj avne,bleye( kai. ta.j duna,meij avqroi,sasa( 
paracrh/ma th/j strwmnh/j u`gih.j avpeph,dhse) Le,getai de. kai. nekro.n tw/| i;sw| tro,pw| avnabiw/
nai) Tou/ de. eu`reqe,ntoj qespesi,ou xu,lou( to. me.n plei/ston evn avrgura/| qh,kh| me,non e;ti kai. 
nu/n evn ~Ierosolu,moij fula,ttetai) Me,roj de. h` basili.j pro.j Kwnstanti/non to.n pai/da 
dieko,misen\ ouv mh.n avlla. kai. tou.j h[louj oi-j to. sw/ma tou/ Cristou/ diapepero,nhto) VEk 
tou,twn de. i`storou/si( perikefalai,an to.n basile,a kataskeua,sai( kai. calino.n i[ppou( kata. 
th.n Zacari,ou profhtei,an\ w-| dh. proei,rhtai( w`j evpi. tou/ paro,ntoj kairou/( e;stai to. evpi. to.n 
calino.n tou/ i[ppou a[gion tw/| Kuri,w| pantokra,tori) _Wde ga.r auvtai/j le,xesin o` profh,ths 
fhsi,) Tau/ta pa,lai me.n e;gnwsto kai. proei,rhto toi/j i`eroi/j profh,taij\ eivj u[steron de. dia. 
qaumasi,wn evbebaiou/to tw/n e;rgwn( o[te evn kairw/| dokou/n ei=nai tw/| Qew/| katefai,neto) Kai. 
qaumasto.n ou;pw tosou/ton( o[pou ge kai. pro.j auvtw/n tw/n ~Ellh,nwn sunwmolo,ghtai Sibu,llhj 
ei=nai tou/to( _W xu,lon makaristo.n( evfV ou- Qeo.j evxetanu,sqh) Tou/to ga.r kai. spouda,zwn ti.j 
evnanti,oj ei=nai( ouvk a;n avrnhqei,h) Prouvsh,mainen ou=n to. tou/ staurou/ xu,lon( kai. to. peri. 
auvtou/ se,baj) Ta,de me.n h`mi/n w`j pareilh,famen i`sto,rhtai( avndrw/n te avkribw/j evpistame,nwn 
avkou,sasin( eivj ou]j evk diadoch/j pate,rwn eivj pai/daj to. manqa,nein parege,neto( kai. o[soi ge 
auvta. dh. tau/ta suggra,yantej( w`j duna,mewj ei=con( toi/j e;peita kataleloi,pasin)14      

14   PG 67: cols. 929–933.
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When the business at Nicaea had been transacted as above related, the priests returned 
home. The emperor rejoiced exceedingly at the restoration of unity of opinion in the Catholic 
Church, and desireous of expressing in behalf of himself, his children, and the empire, the 
gratitude towards God which the unanimity of the bishops inspired, he directed that a house 
of prayer should be erected to God at Jerusalem near the place called Calvary. At the same 
time his mother Helena repaired to the city for the purpose of offering up prayer, and of 
visiting the sacred places. Her zeal for Christianity made her anxious to find the wood which 
had formed the adorable cross. But it was no easy matter to discover either this relic or the 
Lord’s sepulcher; for the Pagans, who in former times had persecuted the Church, and who, 
at the first promulgation of Christianity, had had recourse to every artifice to exterminate 
it, had concealed that spot under much heaped up earth, and elevated what before was quite 
depressed, as it looks now, and the more effectually to conceal them, had enclosed the entire 
place of the resurrection and Mount Calvary within a wall, and had, moreover, ornamented 
the whole locality, and paved it with stone. They also erected a temple to Aphrodite, and set 
up a little image, so that those who repaired thither to worship Christ would appear to bow 
the knee to Aphrodite, and that thus the true cause of offering worship in that place would, 
in course of time, be forgotten; and that as Christians would not dare fearlessly to frequent 
the place or to point it out to others, the temple and statue would come to be regarded as 
exclusively appertaining to the Pagans. At length, however, the place was discovered, and 
the fraud about it so zealously maintained was detected; some say that the facts were first 
disclosed by a Hebrew who dwelt in the East, and who derived his information from some 
documents which had come to him by paternal inheritance; but it seems more accordant 
with truth to suppose that God revealed the fact by means of signs and dreams; for I do not 
think that human information is requisite when God thinks it best to make manifest the same. 
When by command of the emperor the place was excavated deeply, the cave whence our 
Lord arose from the dead was discovered; and at no great distance, three crosses were found 
and another separate piece of wood, on which were inscribed in white letters in Hebrew, 
in Greek, and in Latin, the following words: ‘Jesus of Nazareth, the king of the Jews.’ These 
words, as the sacred book of the gospels relates, were placed by command of Pilate, governor 
of Judæa, over the head of Christ. There yet, however, remained a difficulty in distinguishing 
the Divine cross from the others; for the inscription had been wrenched from it and thrown 
aside, and the cross itself had been cast aside with the others, without any distinction, when 
the bodies of the crucified were taken down. For according to history, the soldiers found Jesus 
dead upon the cross, and they took him down, and gave him up to be buried; while, in order 
to accelerate the death of the two thieves, who were crucified on either hand, they broke 
their legs, and then took down the crosses, and flung them out of the way. It was no concern 
of theirs to deposit the crosses in their first order; for it was growing late, and as the men 
were dead, they did not think it worth while to remain to attend to the crosses. A more Divine 
information than could be furnished by man was therefore necessary in order to distinguish 
the Divine cross from the others, and this revelation was given in the following manner: 
There was a certain lady of rank in Jerusalem who was afflicted with a most grievous and 
incurable disease; Macarius, bishop of Jerusalem, accompanied by the mother of the emperor 
and her attendants, repaired to her bedside. After engaging in prayer, Macarius signified by 
signs to the spectators that the Divine cross would be the one which, on being brought in 
contact with the invalid, should remove the disease. He approached her in turn with each of 
the crosses; but when two of the crosses were laid on her, it seemed but folly and mockery 
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to her for she was at the gates of death. When, however, the third cross was in like manner 
brought to her, she suddenly opened her eyes, regained her strength, and immediately 
sprang from her bed, well. It is said that a dead person was, in the same way, restored to life. 
The venerated wood having been thus identified, the greater portion of it was deposited in 
a silver case, in which it is still preserved in Jerusalem: but the empress sent part of it to her 
son Constantine, together with the nails by which the body of Christ had been fastened. Of 
these, it is related, the emperor had a head-piece and bit made for his horse, according to the 
prophecy of Zechariah, who referred to this period when he said, ‘that which shall be upon 
the bit of the horse shall be holy to the Lord Almighty.’ These things, indeed, were formerly 
known to the sacred prophets, and predicted by them, and at length, when it seemed to God 
that they should be manifested, were confirmed by wonderful works. Nor does this appear 
so marvelous when it is remembered that, even among the Pagans, it was confessed that the 
Sibyl had predicted that thus it should be,—’Oh most blessed tree, on which our Lord was 
hung.’ Our most zealous adversaries cannot deny the truth of this fact, and it is hence evident 
that a pre-manifestation was made of the wood of the cross, and of the adoration it received. 
The above incidents we have related precisely as they were delivered to us by men of great 
accuracy, by whom the information was derived by succession from father to son; and others 
have recorded the same events in writing for the benefit of posterity.15

Gregory of Tours, Historia ecclesiastica francorum, ‘Ecclesiastical History of the Franks’ 
(c. 575–594 AD)

1.34

Hic Constantinus anno vicesimo imperii sui, Crispum filium veneno, Faustam conjugem calente 
balneo interfesit, scilicet quod proditores regni ejus esse voluissent. Hujus tempore venerabile crucis 
Dominicae lignum per studium Helenae matris ejus repertum est, prodente Juda Hebraeo, qui post 
baptismum Quiriacus est vocitatus.16

This Constantine, in the twentieth year of his reign, put his son Crispus to death by poison 
and his wife Fausta by a hot bath, because they had conspired against him. At this time 
the venerable wood of our Lord’s Cross was discovered by the researches of his mother 
Helena, having been pointed out to her by the Jew Juda, who after his baptism was called 
Quiriacus.17 

Alexander Monachus, De inventione sanctae crucis, ‘On the Finding of the True Cross’ 
(c. 6th century AD?)

5.1

Tou/ de. Kuri,ou avnalhfqe,ntoj kai. qauma,twn megi,stwn evpiteloume,nwn evpi. tw/| ovno,nmati 
auvtou/ dia. tw/n i`erw/n avposto,lwn( pa,lin diepri,onto evn evautoi/j oi` avrcierei/j( le,gontej\ 
Ti, poih,somen* o[ti me.n ga.r shmei/a kai.te,rata mega,la evpitelou/ntai dia. tou/ ovno,matoj tou/ 

15   NPNF 2: 258–259.
16   PL 71: col. 179.
17   Wilson 1906: 195.
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VIhsou/ u`po. tw/n auvtou/ maqhtw/n( pa/si fanero.n( kai. ouv duna,meqa avrnh,sasqai( avllV i[na mh. 
evpi. ple,on dianemhqh/| eivj ta.j mete,peita genea.j( deu/te kru,ywmen to.n to,pon th/j tafh/j auvtou/) 
VEa.n ga.r i;dwsin oi` laoi. keno.n to.n ta,fon( pa,ntej pisteu,sousin eivj auvton) To,te evke,leusan 
cwsqh/nai to.n ta,fon kai. to.n to,pon tou/ Krani,ou( evn w|- u`ph/rcen o` a`giw,tatoj stauro,j( 
ta. th/j swthri,aj shmei/a lh,qh| paradou/nai filoveikou/ntej) Kai. au;th me,n evstin h` kaki,sth 
sumboulh. tw/n parano,mwn VIoudai,wn) ~O de. Qeo.j pa,nta sunecw,rhsen auvtoi/j poih/sai( safw/j 
oivkonomw/n ta. me,llonta) VEpeidh. ga.r e;mellen h` po,lij evrhmwqh/nai kai. puri. paradoqh/nai( 
suvecw,rhsen o` Qeo.j krubh/nai pro.j ovligon to. zwopoio.n xu,lon kai. th.n e;ndoxon avna,stasin( 
i[na mhv evn th/| avnastasi,a| u`po. VIoudai,wn kai. evqnw/n puri. oi` to,poi paradoqw/sin\ h;|dei ga.r evn 
tw/| de,onti kairw/| meta. do,xhj pollh/j avnadeicqh.sesqai mellonta), 

Now, after the Lord had ascended into heaven, and exceeding great miracles were wrought 
in his name by the holy apostles, the high priests were again filled with rage, saying: ‘What 
shall we do with these men? For that indeed signs and wonders have been wrought by the 
disciples of Jesus in his name is manifest to all, and we cannot deny it. But that it spread 
not to future generations, come, let us hide the place of his sepulcher. For if the people see 
the sepulcher empty, they will all believe on him.’ Then they ordered the sepulcher and 
the place of the skull, in which the Holy Cross had stood, to be covered over, endeavoring 
to cast these proofs of salvation into oblivion. This was the most wicked plan of the Jews. 
Howbeit, God suffered all this to be done by them, while in the meanwhile he wisely 
ordained that which should come to pass; for seeing that the city was soon to be laid waste 
and burned with fire, God permitted the life-giving wood (of the Cross) and the site of the 
glorious Resurrection to be hidden for a little while, lest during such great disorder these 
places should be found by either Jew or Gentile: this glory was in due time to be revealed.

5.2

~H de. kata. th.n Aivli,an susta/sa a`gi,a VEkklhsi,a evx evqnw/n tugca,nousa( prw/ton kaqista/| 
evpi,skopon evx evqnw/n Ma,rkon, a;ndra kata. pa,nta a`giw,taton) Maqo,ntej de. evk parado,sewj 
oi` pistoi. to.n to,pon tou/ a`gi,ou Golgoqa/ kecwsme,non e;ti kai. avfanh/ tugca,nonta( evrco,menoi 
kaqV h`me,ran sebasmi,wj proseku,noun\  o[per qewrou/ntej oi` eivdwlola.trai( tou/ diabo,lou 
u`poba,llontoj auvtoi/j( wv|kodo,mhsan evkei?se nao.n tw/| avga,lmati th/j avkaqa,rtou dai,monoj 
VAfrodi,thj) Kwluqe.n de. to. tw/n Cristianw/n plh/qoj th/j evn tw/| to,pw| proo,dou( a[gnwstoi 
toi/j polloi/j loipo.n oi` a[gioi to,poi evgi,nonto)

Meanwhile the holy church established at Aelia, being of the Gentiles, appointed the first Gentile 
Bishop, one Marcus…But the faithful, when from the tradition of the elders they had learned 
the place of the holy Golgotha, which was then forgotten (or, ‘had now become uncertain’) and 
covered over, went thither daily and religiously worshipped it. Now when the idolaters beheld 
this, at the instigation of the devil, they built there a temple dedicated to the statue of the most 
impure goddess, Aphrodite, and as the great body of the Christians were thus forbidden to 
approach the place, the position of the Holy Places began at last to be unknown to many.

5.3

Parekeleu,sato de. tw/| th/j Aivli,aj evpisko,pw| Makari,w| paro,nti evn th/| suno,dw|( kai. 
tw/n avpostolikw/n dogma,twn uvpermaxou/nti( avnazhth/sai to.n zwopoio.n stauro.n( kai. to. 
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qeo,lhpton mnh/ma( kai. pa,ntaj tou.j a`giouj to,pouj)))h=n de. evnneakaide,katoj th/j basilei,aj 
auvtou/ evniauto.j( o[te evge,neto h` kata. Ni,kaian su,nodoj) Meta. tau/ta avpe,steilen o` 
basileu.j evautou/ mhte,ra ~Ele,nhn th.n avxie,painon kai. qeofilh/ eivj ~Ieroso,luma meta. 
gra,mmatwn kai. crhma,twn avfqoni,aj pro.j to.n Maka,rion ~Ierosolu,mwn( evpi. avnazhth,sei 
tou/ zwopoiou/ xu,lou( kai. oivkodomh/| tw/n a`gi,wn to,pwn( auvth/j aivthsame,nhj th/j basili,doj( 
faskou,shj ovptasi,an qei,an e`wrake,nai(  keleu,ousan auvth/| ta. ~Ieroso,luma katalabei/n( 
kai. tou.j a`gi,ouj to,pouj eivj fw/j avgagei/n cwsqe,ntaj u`po. tw/n avno,mwn( kai. avfanei/j 
genome,nouj( evti. tosou,touj cro,nouj) Maqw.n de. o` evpisko,poij avph,nthse th/| basili,di) 
Euvqe,wj de. parekeleu,sato toi/j evpisko,poij th.n zh,thsin tou/ poqoume,nou xu,lou poih,sasqai) 
VAporou,ntwn de. pa,ntwn peri, tou/ to,pou( kai. a[llwn a[llwj evx u`poyi,aj dihgoume,nwn( o` 
th/j po,lewj evpi,skopoj pa,ntaj pareka,lei h`sucian a[gein( kai. spoudaio,teron euvch.n u`pe.r 
tou,tou tw/| Qew/| prosfe,rein) 

Tou,tou de. genome,nou euvqe,wj evdei,cqh qeo,qen o` to,poj tw/| evpisko,pw|( evn w=| i;druto th/j 
avkaqa,rtou dai,monoj o` nao.j kai. to. a;galma) To,te h` basi,lissa th/| basilikh/| auvqenti,a| 
crwme,nh( sunagagou/sa plh/qoj pollw/n tecnitw/n kai. evrgatw/n evke,leusen eke,leusen evk 
ba,qrwn avnatraph/nai to.n th/j dai,monoj nao.n) kai. tou,tou genome,nou avnefa,nh to. qei/on 
mnh/ma( kai. o` topoj tou/ Krani,ou( kai. mh. mh,koqen trei/j stauroi. kecwsme,noi\   

He [Constantine] likewise charged Macarius, Bishop of Aelia, who was present at 
the Council [of Nicaea] and defended the Apostolic dogmas, to use all diligence in 
searching for the life-giving Cross, the Lord’s Sepulcher, and all the holy places…It 
was in the nineteenth year of his reign that the Council of Nicaea was held. After this 
the Emperor sent his mother Helena, a woman in all respects most worthy of praise, 
with letters and great sum of money, to Macarius, Bishop of Aelia, in order that she 
might together with him, seach for the Holy Cross, and adorn the Holy Places with 
buildings. This he did at the express request of the Empress herself, who, it is said, 
had a divine vision, wherein she was ordered to go to Jerusalem and bring to light the 
Holy Places which had been buried by wicked men, and for so long a time removed 
from human sight. The Bishop, when he heard that the Empress was coming, went 
out to meet her, accompanied by his suffragan bishops. She straightway bade them 
all apply themselves entirely to the task of the discovery of the much-desired wood 
of the Cross. When all were at a loss what to do in this matter, and each suggested 
some different thing, acting on mere conjecture, Macarius bade them all be a quiet 
mind, and offer heartfelt prayers to God. 

When this was done, the place was miraculously revealed to the Bishop, being that 
wherein the figure of the most unclean goddess stood. Hereupon the Empress, making 
use of her imperial authority, ordered the temple of this demon to be torn up from 
its very foundations by a great number of workmen. As soon as this was done, there 
appeared the Lord’s Sepulcher and the Place of the skull, and not from from thence the 
three crosses buried in the earth.

5.4

Kai. qespi,sasa evkklhsi,an gene,sqai evn tw/| zwpoiw/| mnh,mati kai. env tw/| a`gi,w| Golgoqa/( 
kai evn th/| Bhqlee.m)))kai. evn tw/| o[rei tw/n VElaiw/n)))

Legendary accounts of the founding of the Church of the Holy 
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He [Constantine] ordered a Church to be built in the place of the life-giving sepulcher and 
another in the holy Golgotha, and in Bethlehem…and on the Mount of Olives…18

Theophanes ‘The Confessor,’ Chronographia, ‘Chronicle’ (c. 810–815 AD)

§ 18

Makari,w| paro,nti evn th/| suno,dw| prose,taxen o` basileu.j evpanio,nti evreunh/sai to.n to,pon th/j 
a`gi,aj avnasta,sewj( kai. to.n tou/ Krani,ou Golgoqa/( kai. to. zwopoio.n xu,lon) 

The Emperor ordered Macarius, the Bishop of Jerusalem, who was present at the Council 
(of Nicaea), that on his return he should search out the place of the holy Resurrection, and 
Golgotha, the Place of the Skull, and the life-giving wood (of the Cross).

§ 21

To,te de. kai. evkklhsi,aj evke,leuse ktisqh/nai evn te tw/| a`gi,w| mnh,mati kai. evn tw/| Kranimw|( kai. 
evpV ovno,mati tou/ evauth/j ui`ou/( e;vqa eu`re,qh to. zwopoio.n xu,lon…

At that time also she [the Empress Helena] also ordered churches to be built at the Holy 
Spulcher, and at the Skull, and another one named after her son, on the spot where the 
life-giving Cross was found.19

Leo VI ‘The Wise’, Epistola ad Omarum saracenorum regem, ‘Letter to Omar, the King of 
the Saracens’ (c. late 9th century AD?)

Cumque reverteretur, matrem suam Helenam cum exercitu usquequo Jerusalem veniret direxit, ut 
quid de cruce Christi factum esset, a Judaeis perquireret. Multis autem cruciatis, virum illum qui de 
tribu ejus fuerat cui res premium notificabatur, inquiri praecepti. Illum autem, rei veritatem aperire 
nolentem, in puteo sine potu et victu reclusit. Cumque se moriturum cognovisset, ei locum estendit; 
et dum foderent, fumus incensi de fovea exivit, tres cruces, post ccc annos ex quo Christus venerat, 
ostendens.20

And when he [Constantine] was returning, he guided his mother Helena with his army to 
Jerusalem, that he might enquire of the Jews what had become of the Cross. After many of 
them had been put to the torture, he ordered a man of the tribe to which the matter was 
first made known to be questioned. As he was unwilling to tell the whole truth about the 
matter, he shut him up in a pit without food or drink. When the man felt that he was about 
to die, he showed him the place. While they were digging, the smoke of incense came out 
of the trench, showing the three crosses, after three hundred years from the coming of 
Christ.21

18   Greek text in PG 87c: cols. 4037, 4045, 4061, 4064; English translation in Wilson 1906: 189–191.
19   Greek texts in PG 108: cols. 104, 112; English translation in Wilson 1906: 191.
20   PG 107: col. 322.
21   Wilson 1906: 191.
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Nikephorus Kallistus Xanthopoulos, Historia ecclesiastica, ‘Ecclesiastical History’  
(c. 1320 AD)

8.30

~H de. basili.j ~Ele,nh( polutelh/ to.n oivkon evn tw/| th/j VAnasta,sewj mnh,mati kai. tou/ Krani,ou 
deimame,nh( w`j mhdeno.j lei,pesqai tw/n( o[sa eivj ka,lloj h[kei kai. me,geqoj( v ne,an VIerousalh.m 
th.n VEkklhsi,an wvno,masen( avnti,tupon th/| palaia/| evkei,nh| kai katalelumevnh| skhnh/|)22

Now the Empress Helena, when she had built her costly church on the site of the 
Resurrection, and of the Skull, in such fashion as to be second to none either in size or 
beauty, gave the church the Name of New Jerusalem, as being the antitype of the old and 
destroyed Tabernacle.23

Christian Legends Associated with the Rock of Golgotha

Origen, Commentaria in Evangelium Matthaei, ‘Commentary on the Gospel of Matthew’ 
(c. 212–216 AD)

§ 126—On the Burial of Adam at Golgotha (Latin copy of non-extant Greek original)

Locus autem Calvariae dicitur non qualemcunque dispensationem habere, ut illie qui pro hominibus 
moriturus fuerat, moreretur. Venit enim ad me traditio quaedam talis, quod corpus Adae primi 
himonis ibi sepultum est ubi crucifixus est Christus, ut sieut in Adam omnes moriuntur, sic in Christo 
omnes vivificentur: ut in loco illo qui dicitur Calvariae locus, id est locus capitis, caput humani 
generis resurrectionem inveniat cum populo universo per resurrectionem Domini Salvatoris, qui ibi 
passus est, et resurrexit.24

The Place of a Skull is said to have no slight claim to have been the place where he who died 
for men should have died. I have received a tradition to the effect that the body of Adam, 
the first man, was buried upon the spot where Christ was crucified, that, as in Adam all die, 
so in Christ all should be made alive: that in the place which is called the Place of a Skull, 
that is, the place of a head, the head of the human race rose again in the resurrection of Out 
Lord and Savior, who suffered there.25

Greek addition in the Catena of the Latin text

Peri. tou/ Krani,ou to,pou h;lqen eivj h`maj o[ti ~Ebrai?oi paradi do,asin( o[ti to. sw/ma tou/ 
VAda.m evkei/ te,qaptai i[na evpei. evn tw/| VAda.m pa,ntej avpoqnh.skousi( pa,lin evn tw/| Cristw/| 
pa,ntej zwopoihqw/si)26

22   PG 146: col. 112.
23   Wilson 1906: 191–192.
24   PG 13: col. 1777. 
25   Wilson 1906: 159, no. 1.
26   PG 13: col. 1777.
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With regard to the Place of a Skull, a Hebrew tradition has come down to us that Adam’s 
body is buried there, to the end that as in Adam all die, even so in Christ all shall be made 
a live again.27

Jerome, Epistulae, ‘Letters’ (c. 390s AD)

Letter 46—Paula and Eustochium to Marcella

In hac urbe, imo in hoc tunc loco, et habitasse dicitur, et mortuus esse Adam. Unde et locus in quo 
crucifixus est Dominus noster, Calvaria appellatur, scilicet quod ibi sic antiqui hominis calvaria 
condita, ut secundus Adam, id est sanguis Christi de cruce stillans, primi Adam et jacentis protoplasti 
peccata dilueret : et tunc sermo ille Apostoli completerur: ‘Excitare qui dormis, et exsurge a mortuis, 
et illumiabit te Christus.’28

Tradition has it that in this city [Jerusalem], nay, more, on this very spot, Adam lived and 
died. The place where our Lord was crucified is called Calvary, because the skull of the 
primitive man was buried there. So it came to pass that the second Adam, that is the blood 
of Christ, as it dropped from the cross, washed away the sins of the buried protoplast, the 
first Adam, and thus the words of the apostle were fulfilled: ‘Awake, thou that sleepest, and 
arise from the dead, and Christ shall give thee light.’29

Jerome, Commentariorum in Epistolam ad Ephesios, ‘Commentary on the Epistle to the 
Ephesians’ (c. 388 AD)

5.14—Jerome Refutes the Legend of of Adam’s Burial at Golgotha

Scio me audisse quemdam de hoc loco in Ecclesia disputantem, qui in theatrale miraculum, numquam 
ante visam formam populo exhibuit, ut placeret, Testimonium hoc, inquiens: ad Adam dicitur in loco 
Calvariae sepultum, ubi crucifixus est Dominus. Qui Calvariae idcirco appellatus est, quod ibi antiqui 
hominis esset conditum caput : illo ergo tempore quo crucifixus Dominus, super ejus pendebat 
sepulcrum, haec prophetia completa est dicens: Surge, Adam, qui dormis, et exsurge a mortuis.30

I remember to have heard someone discoursing in church upon this passage, and he tried 
to please the people by telling them of a stage miracle, a matter never heard of before, 
saying, ‘This testimony applies to Adam who was buried in the place Calvary, where the 
Lord was crucified. This place was called Calvary, because the head of the ancient man 
was buried there; when, therefore, at the time when the Lord was crucified, he hung over 
his sepulchre [lit. at that time, therefore, when the Lord on his Cross was hanging over 
his (Adam’s) sepulcher], this prophecy was fulfilled which saith, ‘Arise, Adam, thou that 
sleepest, and arise from the dead.’31

27   Author’s translation.
28   PL 22: col. 485.
29   NPNF 6: 61.
30   PL 26: col. 526.
31   Wilson 1906: 162–163.
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Jerome, Commentaria in Evangelium Matthaei, ‘Commentary on the Gospel of Matthew’ 
(c. 390s AD)

27.33

Audivi quemdam exposuisse Calvariae locum, in quo sepultus est Adam, et ideo sic appellatum esse, 
quia ibi antiqui hominis sit conditum caput, et hoc esse quod Apostolus dicat: Surge qui dormis, et 
exsurge a mortuis, et illuminabit te Christus. Favorabilis interpretatio et mulceris aurem populi, nec 
tamen vera. Extra urbem enim et foras portam, loca sunt in quibus truncantur capita damnatorum, 
et Calvariae, id est, decollatorum sumperse nomen. Propterea autem ibi crucifixus est Dominus, ut 
ubi prius erat area damnatorum, ibi erigerentur vexilla martyrii. Et quomodo pro nobis maledictum 
crucis factus est, et flagellatus est, et crucifixus : sic pro omnium salute quasi noxius inter noxios 
crucifigeretur. Sin autem quispiam contendere voluerit, ideo ibi Dominum crucifixus, ut sanguis ipsius 
super Adae tumulum distillaret, interrogemus eum, quare et alii latrones in eodem loco crucifixi sint? 
Ex quo apparet Calvariam non sepulcrum primi hominis, sed locum significare decollatorum, ut ubi 
abundavit peccatum, superabundaret gratia (Rom. v). Adam vero sepultum juxta Hebron et Arbee.32 

I have heard that someone has explained that ‘place of the skull’ is the place where Adam 
is buried and that the reason it is so named is because the head of that ancient man is laid 
there. They relate this to what the apostle says: ‘Awake, you who sleep, and arise from 
the dead, and Christ shall enlighten you.’ This interpretation is attractive and soothing to 
the ear of the people, but it is not true. For outside the city and outside the gate there are 
places in which the heads of the condemned are cut off. This is where they took the name 
‘of the skull’; that is, it refers to the skulls of the decapitated. But the reason the Lord was 
crucified there was so that where there was once a site of the condemned, there the banner 
of martyrdom would be raised; and just as he was made a malediction for us on the cross 
and was scourged and crucified, so he is crucified as if a guilty man among the guilty for the 
salvation of all. But if anyone should wish to contend that the reason the Lord was crucified 
there was so that his blood might trickle down on Adam’s tomb, we shall ask him why other 
thieves were also crufied in the same place. From which it appears that Calvary signifies 
not the tomb of the first man, but the ‘place of the decapitated.’ Thus where sin abounded, 
grace would super-abound. But in the book of Joshua the son of Nave we read that Adam 
was buried near Hebron and Arba.33

Bibliography

Bella, F. and Azzi, C. 2002. 14C Dating of the ‘Titulus Crucis’. Radiocarbon 44, no. 3: 685–689.
Biddle, M. 1999. The Tomb of Christ. Thrupp, Stroud and Gloucestershire: Sutton Publishing.
Drake, H.A. 1985. Eusebius On the True Cross. Journal of Ecclesiastical History 36: 1–22. 
Drijvers, J.W. 1992. Helena Augusta: The Mother of Constantine the Great and the Legend of Her 

Finding the True Cross (Brill’s Studies in Intellectual History, v. 27). Leiden: Brill.

32   PL 26: col. 209.
33   Scheck 2008: 315–316.

Legendary accounts of the founding of the Church of the Holy 
Sepulchre

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use



The Church of the Holy Sepulchre in Text and Archaeology302

Drijvers, H.J.W. and Drijvers, J.W. 1997. The Finding of the True Cross: The Judas Kyriakos Legend 
in Syriac (Corpus Scriptorum Christianorum Orientalium, vol. 565). Lovanii: In Aedibus 
Peeters.

Gibson, S. and Taylor, J.E. 1994. Beneath the Church of the Holy Sepulchre: The Archaeology and 
Early History of Traditional Golgotha (Palestine Exploration Fund Monograph Series Maior 
I). London: Palestine Exploration Fund.

Lenski, N. 2006. The Reign of Constantine, in N. Lenski (ed) The Cambridge Companion to the 
Age of Constantine: 59–90. Cambridge: Cambridge University Press.

Meinhardt, M.D. 2003. The Chapel of the True Cross. Bible Review 19, no. 4: 34–39.
Odahl, C.M. 2004. Constantine and the Christian Empire. London and New York: Routledge.
Scheck, T.P. 2008. St. Jerome, Commentary on Matthew (The Fathers of the Church 117). 

Washington D.C.: Catholic University of America Press. 
Taylor, J.E. 1993. Christians and the Holy Places: The Myth of Jewish-Christian Origins. Oxford and 

New York: Oxford University Press.
Wilkinson, J. 1977. Jerusalem Pilgrims Before the Crusades. Jerusalem: Ariel Publishing House.
Wilson, C.W. 1906. Golgotha and the Holy Sepulchre. London: Palestine Exploration Fund.

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use



303

N
o.

Da
te

 (A
D)

Au
th

or
Ti

tle
Or

ig
in

al
 

La
ng

ua
ge

So
ur

ce
s

6.
1

66
/6

9–
75

U
nk

no
w

n
Th

e G
os

pe
l A

cc
or

di
ng

 to
 M

ar
k

Gr
ee

k
N

ew
 T

es
ta

m
en

t

6.
2

pr
e-

75
 o

r 
80

–8
5

U
nk

no
w

n
Th

e G
os

pe
l A

cc
or

di
ng

 to
 L

uk
e

Gr
ee

k
N

ew
 T

es
ta

m
en

t

6.
3

60
–9

0
U

nk
no

w
n

Th
e E

pi
st

le
 to

 th
e H

eb
re

w
s

Gr
ee

k
N

ew
 T

es
ta

m
en

t

6.
4

80
–9

0
U

nk
no

w
n

Th
e G

os
pe

l A
cc

or
di

ng
 to

 M
at

th
ew

Gr
ee

k
N

ew
 T

es
ta

m
en

t

6.
5

95
–9

6
U

nk
no

w
n

Th
e A

po
ca

ly
ps

e o
f J

oh
n

Gr
ee

k
N

ew
 T

es
ta

m
en

t

6.
6

90
–1

00
U

nk
no

w
n

Th
e G

os
pe

l A
cc

or
di

ng
 to

 Jo
hn

Gr
ee

k
N

ew
 T

es
ta

m
en

t

6.
7

(7
0–

)1
50

 (?
)

U
nk

no
w

n
Th

e G
os

pe
l A

cc
or

di
ng

 to
 P

et
er

Gr
ee

k
Co

m
pl

et
e 

Gr
ee

k 
te

xt
 w

ith
 E

ng
lis

h 
tr

an
sl

at
io

n 
in

 
Sw

et
e 

18
93

; c
om

pl
et

e 
Gr

ee
k 

te
xt

 w
it

h 
di

sc
us

si
on

 
an

d 
ph

ot
og

ra
ph

s o
f t

he
 m

an
us

cr
ip

t i
n 

Ge
ha

rd
t 1

89
3;

 
En

gl
is

h 
tr

an
sl

at
io

ns
 fo

un
d 

in
 Ja

m
es

 1
92

4 
an

d 
M

ill
er

 
19

94
.

6.
8

16
0–

17
0

M
el

ito
 o

f S
ar

di
s

Pe
ri 

Pa
sc

ha
Gr

ee
k

Co
m

pl
et

e 
Gr

ee
k 

te
xt

 w
ith

 E
ng

lis
h 

tr
an

sl
at

io
n 

in
 H

al
l 

19
79

.

8.
1,

 
8.

13
21

2–
21

6
Or

ig
en

Co
m

m
en

ta
ria

 in
 E

va
ng

el
iu

m
 

M
at

th
ae

i
Gr

ee
k

Co
m

pl
et

e 
Gr

ee
k 

te
xt

 w
ith

 L
at

in
 tr

an
sl

at
io

n 
in

 P
G 

13
; 

En
gl

is
h 

tr
an

sl
at

io
n 

of
 se

le
ct

ed
 p

as
sa

ge
s i

n 
W

ils
on

 
19

06
.

6.
11

22
9 

(?
)

Ca
ss

iu
s D

io
Hi

st
or

ia
 R

om
an

a
Gr

ee
k

Co
m

pl
et

e 
Gr

ee
k 

te
xt

 w
ith

 E
ng

lis
h 

tr
an

sl
at

io
n 

of
 

Bo
ok

s 6
1–

70
 in

 L
CL

 1
76

.

6.
9

29
3

Eu
se

bi
us

On
om

as
tic

on
Gr

ee
k

Co
m

pl
et

e 
Gr

ee
k 

te
xt

 in
 K

lo
st

er
m

an
n 

19
66

; c
om

pl
et

e 
Gr

ee
k 

te
xt

 w
ith

 E
ng

lis
h 

tr
an

sl
at

io
n 

in
 F

re
em

an
-

Gr
en

vi
lle

, C
ha

pm
an

, a
nd

 T
ay

lo
r 

20
03

.

6.
12

31
1–

31
5

Eu
se

bi
us

Hi
st

or
ia

 ec
cl

es
ia

st
ic

a
Gr

ee
k

Co
m

pl
et

e 
Gr

ee
k 

te
xt

 a
nd

 E
ng

lis
h 

tr
an

sl
at

io
n 

of
 B

oo
ks

 
1–

5 
in

 L
CL

 1
53

.

6.
10

, 
6.

13
32

4
Eu

se
bi

us
Th

eo
ph

an
ia

 o
r P

er
i t

he
op

ha
ne

ia
s

Gr
ee

k,
 

Sy
ri

ac
Sy

ri
ac

 te
xt

 in
 L

ee
 1

84
2;

 E
ng

lis
h 

tr
an

sl
at

io
n 

of
 th

e 
Sy

ri
ac

 in
 L

ee
 1

84
3;

 G
re

ek
 su

pp
le

m
en

t t
o 

th
e 

Sy
ri

ac
 

te
xt

 w
ith

 L
at

in
 tr

an
sl

at
io

n 
in

 P
G 

24
b;

 E
ng

lis
h 

tr
an

sl
at

io
n 

of
 se

le
ct

ed
 p

as
sa

ge
s i

n 
Ba

ga
tt

i 1
97

1.

Catalogue of the Historical Sources

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use



The Church of the Holy Sepulchre in Text and Archaeology304
6.

14
, 

6.
25

33
3

U
nk

no
w

n
Iti

ne
ra

riu
m

 B
ur

di
ga

le
ns

e
La

tin
Co

m
pl

et
e 

La
tin

 te
xt

 in
 W

es
se

lin
g 

17
35

 a
nd

 T
ob

le
r 

18
70

; E
ng

lis
h 

tr
an

sl
at

io
n 

in
 W

ilk
in

so
n 

19
81

 a
nd

 P
PT

S 
1b

.

6.
24

33
5

Eu
se

bi
us

Or
at

io
 E

us
eb

ii 
de

 la
ud

ib
us

 
Co

ns
ta

nt
in

i
Gr

ee
k

Co
m

pl
et

e 
Gr

ee
k 

te
xt

 w
ith

 L
at

in
 tr

an
sl

at
io

n 
in

 P
G 

20
; 

En
gl

is
h 

tr
an

sl
at

io
n 

in
 N

PN
F 

1.

6.
15

, 
6.

23
33

7
Eu

se
bi

us
Vi

ta
 C

on
st

an
tin

i
Gr

ee
k

Co
m

pl
et

e 
Gr

ee
k 

te
xt

 w
ith

 L
at

in
 tr

an
sl

at
io

n 
in

 P
G 

20
; a

nn
ot

at
ed

 G
re

ek
 te

xt
 w

ith
 G

er
m

an
 tr

an
sl

at
io

n 
in

 S
ch

ne
id

er
 2

00
7;

 G
re

ek
 te

xt
 w

it
h 

La
ti

n 
tr

an
sl

at
io

n 
of

 p
as

sa
ge

s r
el

ev
an

t t
o 

th
e 

Ch
ur

ch
 o

f t
he

 H
ol

y 
Se

pu
lc

hr
e 

in
 C

or
bo

 1
98

1–
19

82
; c

om
pl

et
e 

En
gl

is
h 

tr
an

sl
at

io
n 

in
 N

PN
F 

1;
 E

ng
lis

h 
tr

an
sl

at
io

n 
of

 se
le

ct
ed

 
pa

ss
ag

es
 in

 G
ib

so
n 

an
d 

Ta
yl

or
 1

99
4.

6.
26

34
0–

35
0

Cy
ri

l
Ca

te
ch

es
es

Gr
ee

k
Co

m
pl

et
e 

Gr
ee

k 
te

xt
 w

ith
 L

at
in

 tr
an

sl
at

io
n 

in
 P

G 
33

; 
En

gl
is

h 
tr

an
sl

at
io

n 
in

 N
PN

F 
7.

6.
27

36
3

Je
ro

m
e

Li
be

r l
oc

or
um

La
tin

Co
m

pl
et

e 
La

tin
 te

xt
 in

 K
lo

st
er

m
an

 1
96

6.

6.
28

38
5

Eg
er

ia
Iti

ne
ra

riu
m

La
tin

Co
m

pl
et

e 
La

tin
 te

xt
 in

 P
PT

S 
1c

; E
ng

lis
h 

tr
an

sl
at

io
n 

in
 

W
ilk

in
so

n 
19

77
 a

nd
 1

98
1.

8.
12

38
8

Je
ro

m
e

Co
m

m
en

ta
ria

 in
 ep

ist
ol

am
 a

d 
Ep

he
sio

s
La

tin
Co

m
pl

et
e 

La
tin

 te
xt

 in
 P

L 
26

; E
ng

lis
h 

tr
an

sl
at

io
n 

of
 

se
le

ct
ed

 p
as

sa
ge

s i
n 

W
ils

on
 1

90
6.

8.
1

39
0

Ge
la

si
us

On
 th

e F
in

di
ng

 o
f t

he
 T

ru
e C

ro
ss

La
tin

Ge
la

si
us

’s 
ac

co
un

t i
s f

ou
nd

 in
 th

e 
La

ti
n 

Hi
st

or
ia

 
ec

cl
es

ia
st

ic
a 

of
 R

uf
in

us
; t

he
 c

om
pl

et
e 

La
ti

n 
te

xt
 is

 
in

 P
L 

21
; E

ng
lis

h 
tr

an
sl

at
io

n 
of

 se
le

ct
ed

 p
as

sa
ge

s i
n 

Dr
ijv

er
s 1

99
2.

6.
17

, 
6.

29
, 

8.
11

39
0s

Je
ro

m
e

Ep
ist

ul
ae

La
tin

Co
m

pl
et

e 
La

tin
 te

xt
 in

 P
L 

22
; E

ng
lis

h 
tr

an
sl

at
io

n 
in

 
N

PN
F 

6.

6.
20

39
1–

40
6

Je
ro

m
e

Co
m

m
en

ta
ria

 in
 S

op
ho

ni
am

 
pr

op
he

ta
m

La
tin

Co
m

pl
et

e 
La

tin
 te

xt
 in

 P
L 

25
; E

ng
lis

h 
tr

an
sl

at
io

n 
in

 o
f 

se
le

ct
ed

 p
as

sa
ge

s i
n 

W
ils

on
 1

90
6.

6.
30

39
1–

40
6

Je
ro

m
e

Co
m

m
en

ta
ria

 in
 Jo

el
am

 p
ro

ph
et

am
La

tin
Co

m
pl

et
e 

La
tin

 te
xt

 in
 P

L 
25

.

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use



Catalogue of the Historical Sources 305

6.
16

39
2

Ep
ip

ha
ni

us
De

 m
en

su
ris

 et
 p

on
de

rib
us

Gr
ee

k
Co

m
pl

et
e 

Gr
ee

k 
te

xt
 w

ith
 L

at
in

 tr
an

sl
at

io
n 

in
 P

G 
43

; 
En

gl
is

h 
tr

an
sl

at
io

n 
of

 se
le

ct
ed

 p
as

sa
ge

s i
n 

W
ils

on
 

19
06

.

6.
18

, 
10

.4
39

8
Je

ro
m

e
Co

m
m

en
ta

ria
 in

 E
va

ng
el

iu
m

 
M

at
th

ae
i

La
tin

Co
m

pl
et

e 
La

tin
 te

xt
 in

 P
L 

26
; E

ng
lis

h 
tr

an
sl

at
io

n 
in

 
Sc

he
ck

 2
00

8.

8.
1

40
1

Ru
fin

us
Hi

st
or

ia
 ec

cl
es

ia
st

ic
a

La
tin

Co
m

pl
et

e 
La

tin
 te

xt
 in

 P
L 

21
; E

ng
lis

h 
tr

an
sl

at
io

n 
of

 
se

le
ct

ed
 p

as
sa

ge
s w

ith
 d

is
cu

ss
io

n 
in

 D
ri

jv
er

s 1
99

2.

6.
21

40
3

Su
lp

ic
iu

s S
ev

er
us

Hi
st

or
ia

 sa
cr

a
La

tin
Co

m
pl

et
e 

La
tin

 te
xt

 in
 P

L 
20

; E
ng

lis
h 

tr
an

sl
at

io
n 

in
 

N
PN

F 
11

.

6.
19

41
0

Je
ro

m
e

Co
m

m
en

ta
ria

 in
 Is

ai
am

 p
ro

ph
et

am
La

tin
Co

m
pl

et
e 

La
tin

 te
xt

 in
 P

L 
24

.

8.
2

42
0s

Th
eo

do
re

t
Hi

st
or

ia
 ec

cl
es

ia
st

ic
a

Gr
ee

k
Co

m
pl

et
e 

Gr
ee

k 
te

xt
 w

ith
 L

at
in

 tr
an

sl
at

io
n 

in
 P

G 
82

; 
En

gl
is

h 
tr

an
sl

at
io

n 
in

 N
PN

F 
3.

8.
3

43
0s

So
cr

at
es

 
Sc

ho
la

st
ic

us
Hi

st
or

ia
 ec

cl
es

ia
st

ic
a

Gr
ee

k
Co

m
pl

et
e 

Gr
ee

k 
te

xt
 w

ith
 L

at
in

 tr
an

sl
at

io
n 

in
 P

G 
67

; 
En

gl
is

h 
tr

an
sl

at
io

n 
in

 N
PN

F 
2a

.

8.
4

43
9–

45
0

So
zo

m
en

Hi
st

or
ia

 ec
cl

es
ia

st
ic

a
Gr

ee
k

Co
m

pl
et

e 
Gr

ee
k 

te
xt

 w
ith

 L
at

in
 tr

an
sl

at
io

n 
in

 P
G 

67
; 

En
gl

is
h 

tr
an

sl
at

io
n 

in
 N

PN
F 

2b
.

6.
31

44
0

Eu
ch

er
iu

s
De

 lo
ci

s a
liq

ui
bu

s s
an

ct
is

Co
m

pl
et

e 
La

tin
 te

xt
 in

 T
ob

le
r 

an
d 

M
ol

in
ie

r 
18

79
; 

En
gl

is
h 

tr
an

sl
at

io
n 

in
 P

PT
S 

2a
.

8.
6

6t
h 

ce
nt

ur
y 

(?
)

Al
ex

an
de

r 
M

on
ac

hu
s

De
 in

ve
nt

io
ne

 sa
nc

ta
e c

ru
ci

s
Gr

ee
k

Co
m

pl
et

e 
Gr

ee
k 

te
xt

 w
ith

 L
at

in
 tr

an
sl

at
io

n 
in

 P
G 

87
; 

En
gl

is
h 

tr
an

sl
at

io
n 

of
 se

le
ct

ed
 p

as
sa

ge
s i

n 
W

ils
on

 
19

06
.

6.
32

53
0

U
nk

no
w

n
Br

ev
ar

iu
s d

e H
ie

ro
so

ly
m

a
La

tin
Co

m
pl

et
e 

La
tin

 te
xt

 in
 T

ob
le

r 
an

d 
M

ol
in

ie
r 

18
79

; 
En

gl
is

h 
tr

an
sl

at
io

n 
in

 P
PT

S 
2a

.

6.
33

53
0

Th
eo

do
si

us
Iti

ne
ra

 H
ie

ro
so

ly
m

ita
na

La
tin

Co
m

pl
et

e 
La

tin
 te

xt
 in

 G
ild

em
ei

st
er

 1
88

2;
 E

ng
lis

h 
tr

an
sl

at
io

n 
in

 P
PT

S 
2b

.

6.
34

57
0

An
to

ni
nu

s 
M

ar
ty

r
Lo

co
ru

m
 S

an
ct

or
um

La
tin

Co
m

pl
et

e 
La

tin
 te

xt
 in

 T
ob

le
r 

an
d 

M
ol

in
ie

r 
18

79
; 

En
gl

is
h 

tr
an

sl
at

io
n 

in
 P

PT
S 

2d
.

8.
5

57
5–

59
4

Gr
eg

or
y 

of
 T

ou
rs

Hi
st

or
ia

 ec
cl

es
ia

st
ic

a 
fra

nc
or

um
La

tin
Co

m
pl

et
e 

La
tin

 te
xt

 in
 P

L 
71

; E
ng

lis
h 

tr
an

sl
at

io
n 

of
 

se
le

ct
ed

 p
as

sa
ge

s i
n 

W
ils

on
 1

90
6.

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use



The Church of the Holy Sepulchre in Text and Archaeology306
6.

35
58

0–
63

3/
4

So
ph

ro
ni

us
An

ac
re

on
tic

a
Gr

ee
k

Co
m

pl
et

e 
Gr

ee
k 

te
xt

 w
ith

 L
at

in
 tr

an
sl

at
io

n 
in

 P
G 

87
; 

En
gl

is
h 

tr
an

sl
at

io
n 

in
 W

ilk
in

so
n 

19
77

.

6.
22

, 
6.

37
62

7
U

nk
no

w
n

Ch
ro

ni
co

n 
Pa

sc
ha

le
Gr

ee
k

Co
m

pl
et

e 
Gr

ee
k 

te
xt

 w
ith

 L
at

in
 tr

as
ns

la
ti

on
 in

 
CS

H
B 

16
–1

7 
(b

as
ed

 o
n 

th
e 

or
de

r 
of

 v
ol

um
es

 a
t t

he
 

U
ni

ve
rs

ity
 o

f C
hi

ca
go

 L
ib

ra
ry

) a
nd

 P
G 

92
.

6.
38

68
3–

68
6

Ad
om

na
n

De
 lo

ci
s s

an
ct

is
La

tin
Co

m
pl

et
e 

La
tin

 te
xt

 in
 C

SE
L 

39
; L

at
in

 te
xt

 o
f p

as
sa

ge
s 

re
le

va
nt

 to
 th

e 
Ch

ur
ch

 o
f t

he
 H

ol
y 

Se
pu

lc
hr

e 
in

 
Co

rb
o 

19
81

–1
98

2;
 c

om
pl

et
e 

La
ti

n 
te

xt
 a

nd
 E

ng
lis

h 
tr

an
sl

at
io

n 
in

 M
ee

ha
n 

19
58

; E
ng

lis
h 

tr
an

sl
at

io
n 

in
 

W
ilk

in
so

n 
19

77
.

6.
39

70
2–

70
3

Be
de

De
 lo

ci
s s

an
ct

is
La

tin
Co

m
pl

et
e 

La
tin

 te
xt

 in
 T

ob
le

r 
an

d 
M

ol
in

ie
r 

18
79

; 
En

gl
is

h 
tr

an
sl

at
io

n 
in

 P
PT

S 
3b

.

6.
40

78
0

H
ug

eb
ur

c
Vi

ta
 W

ill
ib

al
di

La
tin

Co
m

pl
et

e 
La

tin
 te

xt
 in

 T
ob

le
r 

18
74

; E
ng

lis
h 

tr
an

sl
at

io
n 

in
 P

PT
S 

3c
; L

at
in

 te
xt

 w
it

h 
En

gl
is

h 
tr

an
sl

at
io

n 
of

 se
le

ct
ed

 p
as

sa
ge

s i
n 

Bi
dd

le
 1

99
9;

 
En

gl
is

h 
tr

an
sl

at
io

n 
of

 se
le

ct
ed

 p
as

sa
ge

s i
n 

W
ilk

in
so

n 
19

77
 a

nd
 W

ri
gh

t 1
96

8.

6.
41

80
8

U
nk

no
w

n
Co

m
m

em
or

at
or

iu
m

 d
e c

as
is 

De
i v

el
 

m
on

as
te

rii
s

La
tin

Co
m

pl
et

e 
La

tin
 te

xt
 in

 T
ob

le
r 

an
d 

M
ol

in
ie

r 
18

79
.

8.
7

81
0–

81
5

Th
eo

ph
an

es
Ch

ro
no

gr
ap

hi
a

Gr
ee

k
Co

m
pl

et
e 

Gr
ee

k 
te

xt
 w

ith
 L

at
in

 tr
an

sl
at

io
n 

in
 P

G 
10

8;
 

En
gl

is
h 

tr
an

sl
at

io
n 

of
 se

le
ct

ed
 p

as
sa

ge
s i

n 
W

ils
on

 
19

06
.

6.
42

87
0

Be
rn

ar
d 

M
on

ac
hu

s
Iti

ne
ra

riu
m

Co
m

pl
et

e 
La

tin
 te

xt
 in

 T
ob

le
r 

18
74

; E
ng

lis
h 

tr
an

sl
at

io
n 

in
 P

PT
S 

3e
.

6.
43

88
6–

89
5

Ph
ot

iu
s

Ep
ist

ul
ae

 a
d 

Am
ph

ilo
ch

ia
, Q

ua
es

tio
 

CV
II

Gr
ee

k
Gr

ee
k 

te
xt

 o
f s

el
ec

te
d 

pa
ss

ag
es

 w
it

h 
Fr

en
ch

 
tr

an
sl

at
io

n 
in

 V
in

ce
nt

 a
nd

 A
be

l 1
91

4;
 E

ng
lis

h 
tr

an
sl

at
io

n 
of

 se
le

ct
ed

 p
as

sa
ge

s i
n 

W
ilk

in
so

n 
19

77
.

8.
8

la
te

 9
th

 c
en

tu
ry

Le
o 

V
I

Ep
ist

ol
a 

ad
 O

m
ar

um
 sa

ra
ce

no
ru

m
 

re
ge

m
La

tin
Co

m
pl

et
e 

La
tin

 te
xt

 in
 P

G 
10

7;
 E

ng
lis

h 
tr

an
sl

at
io

n 
of

 
se

le
ct

ed
 p

as
sa

ge
s i

n 
W

ils
on

 1
90

6.

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use



Catalogue of the Historical Sources 307

6.
45

ea
rl

y 
10

th
 

ce
nt

ur
y

Eu
ty

ch
iu

s (
Sa

’id
 

ib
n 

Ba
tr

iq
)

Na
zm

 a
l-J

au
ha

r
Ar

ab
ic

Co
m

pl
et

e 
Ar

ab
ic

 te
xt

 in
 C

SC
O 

3.
6–

7;
 se

le
ct

ed
 A

ra
bi

c 
ex

ce
rp

ts
 w

ith
 F

re
nc

h 
tr

an
sl

at
io

n 
in

 V
in

ce
nt

 a
nd

 A
be

l 
19

14
; c

om
pl

et
e 

La
tin

 tr
an

sl
at

io
n 

in
 P

G 
11

1;
 E

ng
lis

h 
tr

an
sl

at
io

n 
of

 se
le

ct
ed

 e
xc

er
pt

s i
n 

PP
TS

 1
1a

.

6.
46

10
30

s
Ya

hy
a 

ib
n 

Sa
’id

An
na

le
s

Ar
ab

ic
Co

m
pl

et
e 

Ar
ab

ic
 te

xt
 w

ith
 F

re
nc

h 
tr

an
sl

at
io

n 
in

 P
O 

18
; A

ra
bi

c 
te

xt
 a

nd
 F

re
nc

h 
tr

an
sl

at
io

n 
of

 se
le

ct
ed

 
pa

ss
ag

es
 in

 V
in

ce
nt

 a
nd

 A
be

l 1
91

4.

7.
1

10
47

N
as

ir
-i-

Kh
us

ra
u

Di
ar

y 
of

 th
e J

ou
rn

ey
 th

ro
ug

h 
Pa

le
st

in
e

Pe
rs

ia
n

Co
m

pl
et

e 
Pe

rs
ia

n 
te

xt
 w

ith
 F

re
nc

h 
tr

an
sl

at
io

n 
in

 
Sc

he
fe

r 
18

81
; E

ng
lis

h 
tr

an
sl

at
io

n 
of

 se
le

ct
ed

 p
as

sa
ge

s 
in

 L
e 

St
ra

ng
e 

18
93

.

7.
2

10
90

 (?
)

U
nk

no
w

n
Qu

al
ite

r s
ita

 es
t c

iv
ita

s I
er

us
al

em
La

tin
Co

m
pl

et
e 

La
tin

 te
xt

 in
 T

ob
le

r 
an

d 
M

ol
in

ie
r 

18
79

; 
En

gl
is

h 
tr

an
sl

at
io

n 
in

 P
PT

S 
3e

.

6.
44

 
ea

rl
y 

11
th

 
ce

nt
ur

y
U

nk
no

w
n

An
on

ym
ou

s P
ilg

rim
 I

La
tin

Co
m

pl
et

e 
La

tin
 te

xt
s i

n 
To

bl
er

 1
86

5;
 E

ng
lis

h 
tr

an
sl

at
io

ns
 in

 P
PT

S 
6a

.

7.
5

12
th

 c
en

tu
ry

U
nk

no
w

n
An

on
ym

ou
s P

ilg
rim

 II
La

tin
Co

m
pl

et
e 

La
tin

 te
xt

s i
n 

To
bl

er
 1

86
5;

 E
ng

lis
h 

tr
an

sl
at

io
ns

 in
 P

PT
S 

6a
.

7.
6

12
th

 c
en

tu
ry

U
nk

no
w

n
An

on
ym

ou
s P

ilg
rim

 II
I

La
tin

Co
m

pl
et

e 
La

tin
 te

xt
s i

n 
To

bl
er

 1
86

5;
 E

ng
lis

h 
tr

an
sl

at
io

ns
 in

 P
PT

S 
6a

.

7.
7

12
th

 c
en

tu
ry

U
nk

no
w

n
An

on
ym

ou
s P

ilg
rim

 IV
La

tin
Co

m
pl

et
e 

La
tin

 te
xt

s i
n 

To
bl

er
 1

86
5;

 E
ng

lis
h 

tr
an

sl
at

io
ns

 in
 P

PT
S 

6a
.

7.
8

12
th

 c
en

tu
ry

U
nk

no
w

n
An

on
ym

ou
s P

ilg
rim

 V
II

La
tin

Co
m

pl
et

e 
La

tin
 te

xt
 in

 T
ob

le
r 

18
74

; E
ng

lis
h 

tr
an

sl
at

io
n 

in
 P

PT
S 

6a
.

7.
3

11
00

–1
10

5
Sa

ew
ul

f
Re

la
tio

 d
e p

er
eg

rin
at

io
ne

 S
ae

w
ul

f a
d 

Hi
er

os
ol

ym
am

 et
 te

rr
am

 sa
nc

ta
m

La
tin

Co
m

pl
et

e 
La

tin
 te

xt
 w

ith
 E

ng
lis

h 
tr

an
sl

at
io

n 
in

 P
PT

S 
4b

.

7.
4

11
04

–1
10

6
Ab

bo
t D

an
ie

l
Zh

yt
iy

e I
 K

ho
nd

in
ny

a 
Da

ny
la

 
Ru

sk
oy

i, 
ze

m
li 

ih
um

en
a

Ru
ss

ia
n

Fr
en

ch
 tr

an
sl

at
io

n 
of

 th
e 

co
m

pl
et

e 
Ru

ss
ia

n 
te

xt
 

in
 K

hi
tr

ow
o 

18
89

; F
re

nc
h 

tr
an

sl
at

io
n 

of
 p

as
sa

ge
s 

re
le

va
nt

 to
 th

e 
Ch

ur
ch

 o
f t

he
 H

ol
y 

Se
pu

lc
hr

e 
in

 
Co

rb
o 

19
81

–1
98

2;
 c

om
pl

et
e 

Ru
ss

ia
n 

te
xt

 in
 D

an
ie

l 
20

06
–2

01
1;

 E
ng

lis
h 

tr
an

sl
at

io
n 

in
 P

PT
S 

4c
. 

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use



The Church of the Holy Sepulchre in Text and Archaeology308
6.

9
11

30
U

nk
no

w
n

De
 si

tu
 u

rb
is 

Je
ru

sa
le

m
 et

 d
e l

oc
is 

sa
nc

tis
 in

tr
a 

ip
su

m
 u

rb
em

 si
ve

 
ci

rc
um

ja
ce

nt
ib

us

La
tin

Co
m

pl
et

e 
La

tin
 te

xt
 in

 D
e 

Vo
gü

é 
18

60
; E

ng
lis

h 
tr

an
sl

at
io

n 
in

 P
PT

S 
5a

.

7.
10

11
37

Pe
te

r 
th

e 
De

ac
on

Li
be

r d
e l

oc
is 

sa
nc

tis
La

tin
Co

m
pl

et
e 

La
tin

 te
xt

 in
 C

SE
L 

39
; E

ng
lis

h 
tr

an
sl

at
io

n 
in

 
W

ilk
in

so
n 

19
81

.

7.
11

11
60

–1
17

0
Jo

hn
 o

f W
ür

zb
ur

g
De

sc
rip

tio
 te

rr
ae

 sa
nc

ta
e

La
tin

Co
m

pl
et

e 
La

tin
 te

xt
 in

 T
ob

le
r 

18
74

; E
ng

lis
h 

tr
an

sl
at

io
n 

in
 P

PT
S 

5b
.

7.
12

11
49

U
nk

no
w

n
Cr

us
ad

er
 D

ed
ic

at
or

y 
In

sc
rip

tio
n

La
tin

Co
py

 o
f t

he
 L

at
in

 in
sc

ri
pt

io
n 

as
 it

 a
pp

ea
re

d 
in

 th
e 

Ch
ur

ch
 o

f t
he

 H
ol

y 
Se

pu
lc

hr
e 

in
 Q

ua
re

sm
iu

s 1
63

9;
 

re
co

ns
tr

uc
tio

n 
of

 th
e 

in
sc

ri
pt

io
n 

in
 D

e 
Vo

gü
é 

18
60

 
w

ith
 m

od
ifi

ca
tio

ns
 a

nd
 E

ng
lis

h 
tr

an
sl

at
io

n 
in

 B
id

dl
e 

19
99

.

7.
13

11
54

M
uh

am
m

ad
 a

l-
Id

ri
si

Nu
zh

at
 a

l-M
us

ht
aq

 fi
’k

ht
ira

q 
al

-A
fa

q
Ar

ab
ic

Th
e 

fr
ag

m
en

ta
ry

 A
ra

bi
c 

te
xt

 is
 a

va
ila

bl
e 

on
lin

e 
on

 
th

e 
w

eb
si

te
 o

f t
he

 B
ili

ot
hè

qu
e 

na
ti

on
al

e 
de

 F
ra

nc
e 

(h
tt

p:
//

ga
lli

ca
.b

nf
.fr

/a
rk

:/
12

14
8/

bt
v1

b6
00

05
47

t/
f2

1.
im

ag
e.

r=
.la

ng
EN

); 
Gi

ld
em

ei
st

er
  (

18
85

) p
ro

vi
de

s 
Ge

rm
an

 tr
an

sl
at

io
ns

 o
f p

as
sa

ge
s o

n 
Je

ru
sa

le
m

; 
En

gl
is

h 
tr

an
sl

at
io

n 
of

 se
le

ct
ed

 p
as

sa
ge

s i
n 

Le
 S

tr
an

ge
 

18
93

.

7.
14

11
72

Th
eo

do
ri

c
Li

be
llu

s d
e l

oc
is 

sa
nc

tis
La

tin
Co

m
pl

et
e 

La
tin

 te
xt

 in
 T

ob
le

r 
18

65
; L

at
in

 te
xt

s 
re

le
va

nt
 to

 th
e 

Ch
ur

ch
 o

f t
he

 H
ol

y 
Se

pu
lc

hr
e 

in
 C

or
bo

 
19

81
–1

98
2;

 c
om

pl
et

e 
En

gl
is

h 
tr

an
sl

at
io

n 
in

 P
PT

S 
5d

.

7.
15

11
73

Al
i o

f H
er

at
Ki

ta
b 

al
-Is

ha
ra

t i
la

 M
a’

rif
at

 a
l-

Zi
ya

ra
t 

Ar
ab

ic
Ar

ab
ic

 te
xt

 in
 a

n 
un

pu
bl

is
he

d 
m

an
us

cr
ip

t f
ro

m
 

th
e 

Bo
dl

ei
an

 L
ib

ra
ry

, O
xf

or
d;

 E
ng

lis
h 

tr
an

sl
at

io
n 

of
 

se
le

ct
ed

 p
as

sa
ge

s i
n 

Le
 S

tr
an

ge
 1

89
3.

7.
16

11
85

Jo
ha

nn
es

 P
ho

ca
s

De
 lo

ci
s A

nt
io

ch
ia

m
 in

te
r &

 
Hi

er
os

ol
ym

am
, n

ec
 n

on
 S

yr
ia

, 
Ph

ae
ni

ci
ae

 &
 P

al
es

tin
ae

Gr
ee

k
Co

m
pl

et
e 

Gr
ee

k 
te

xt
 w

ith
 L

at
in

 tr
an

sl
at

io
n 

in
 N

ih
us

 
16

53
; E

ng
lis

h 
tr

an
sl

at
io

n 
in

 P
PT

S 
5c

.

7.
17

11
85

U
nk

no
w

n
An

on
ym

ou
s P

ilg
rim

 V
III

La
tin

Co
m

pl
et

e 
La

tin
 te

xt
 in

 T
ob

le
r 

18
74

; E
ng

lis
h 

tr
an

sl
at

io
n 

in
 P

PT
S 

6a
.

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use



Catalogue of the Historical Sources 309

7.
18

la
te

 1
2t

h/
ea

rl
y 

13
th

 c
en

tu
ry

U
nk

no
w

n
An

on
ym

ou
s P

ilg
rim

 V
La

tin
Co

m
pl

et
e 

La
tin

 te
xt

 w
ith

 G
er

m
an

 tr
an

sl
at

io
n 

in
 

N
eu

m
an

n 
18

96
; E

ng
lis

h 
tr

an
sl

at
io

n 
in

 P
PT

S 
6a

.

7.
19

12
10

Ja
cu

qe
s d

e 
V

itr
y

Hi
st

or
ia

 H
ie

ro
so

ly
m

ita
na

La
tin

Co
m

pl
et

e 
La

tin
 te

xt
 in

 M
os

ch
us

 1
59

7;
 E

ng
lis

h 
tr

an
sl

at
io

n 
of

 a
 p

or
tio

n 
of

 th
e 

te
xt

 in
 P

PT
S 

11
b.

7.
20

12
20

U
nk

no
w

n
La

 C
ite

z d
e J

he
ru

sa
le

m
La

tin
Co

m
pl

et
e 

Fr
en

ch
 te

xt
 in

 D
e 

Vo
gü

é 
18

60
; E

ng
lis

h 
tr

an
sl

at
io

n 
in

 P
PT

S 
6b

.

7.
21

12
25

Ya
ku

t a
l-H

am
aw

i
M

u’
ja

m
 a

l-B
ul

da
n

Ar
ab

ic
Co

m
pl

et
e 

Ar
ab

ic
 te

xt
 in

 W
üs

te
nf

el
d 

18
66

–1
87

3;
 

En
gl

is
h 

tr
an

sl
at

io
n 

of
 se

le
ct

ed
 p

as
sa

ge
s i

n 
Le

 S
tr

an
ge

 
18

93
.

7.
22

12
44

Ro
be

rt
, P

at
ri

ar
ch

 
of

 Je
ru

sa
le

m
Le

tte
r D

es
cr

ib
in

g 
th

e S
ta

te
 o

f t
he

 
Ch

ur
ch

 a
nd

 Je
ru

sa
le

m
La

tin
Co

m
pl

et
e 

La
tin

 te
xt

 o
f t

he
 le

tt
er

 in
 P

ar
is

 1
87

7;
 

En
gl

is
h 

tr
an

sl
at

io
n 

in
 G

ile
s 1

85
2.

7.
23

12
80

Bu
rc

ha
rd

 o
f S

io
n

De
sc

rip
tio

 te
rr

ae
 sa

nc
ta

e
La

tin
Co

m
pl

et
e 

La
tin

 te
xt

 in
 L

au
re

nt
 1

86
4;

 E
ng

lis
h 

tr
an

sl
at

io
n 

in
 P

PT
S 

12
a.

8.
9

13
20

N
ik

ep
ho

ru
s 

Ka
lli

st
us

Hi
st

or
ia

 ec
cl

es
ia

st
ic

a
Gr

ee
k

Co
m

pl
et

e 
Gr

ee
k 

te
xt

 w
ith

 L
at

in
 tr

an
sl

at
io

n 
of

 B
oo

k 
XV

III
 in

 P
G 

14
6;

 E
ng

lis
h 

tr
an

sl
at

io
n 

of
 se

le
ct

ed
 

pa
ss

ag
es

 in
 W

ils
on

 1
90

6.

7.
24

13
21

M
ar

in
o 

Sa
nu

to
Li

be
r s

ec
re

to
ru

m
 fi

de
liu

m
 cr

uc
is 

su
pe

r t
er

ra
e s

an
ct

ae
La

tin
Co

m
pl

et
e 

La
tin

 te
xt

 in
 B

on
ga

rs
 1

61
1;

 E
ng

lis
h 

tr
an

sl
at

io
n 

of
 P

ar
t X

IV
 o

f B
oo

k 
III

 in
 P

PT
S 

12
b.

7.
25

13
50

U
nk

no
w

n
Ex

pl
ic

un
t p

er
eg

rin
at

io
ne

s t
ot

iu
s 

te
rr

ae
 sa

nc
ta

e
La

tin
U

np
ub

lis
he

d 
m

an
us

cr
ip

t f
ro

m
 th

e 
lib

ra
ry

 o
f T

ri
ni

ty
 

Co
lle

ge
, D

ub
lin

; E
ng

lis
h 

tr
an

sl
at

io
n 

in
 P

PT
S 

6c
.

7.
26

13
50

Lu
do

lp
h 

vo
n 

Su
ch

em
De

sc
rip

tio
 te

rr
ae

 sa
nc

ta
e

La
tin

Co
m

pl
et

e 
La

tin
 te

xt
 in

 D
ey

ck
s 1

85
1;

 E
ng

lis
h 

tr
an

sl
at

io
n 

in
 P

PT
S 

12
c.

7.
27

14
21

Jo
hn

 P
ol

on
er

De
sc

rip
tio

 te
rr

ae
 sa

nc
ta

e
La

tin
Co

m
pl

et
e 

La
tin

 te
xt

 in
 T

ob
le

r 
18

74
; E

ng
lis

h 
tr

an
sl

at
io

n 
in

 P
PT

S 
6d

.

7.
28

14
84

Fe
lix

 F
ab

ri
Ev

ag
at

or
iu

m
 in

 te
rr

ae
 sa

nc
ta

e, 
Ar

ab
ia

e e
t E

gy
pt

i p
er

eg
rin

at
io

ne
m

La
tin

La
tin

 te
xt

 re
le

va
nt

 to
 th

e 
Ch

ur
ch

 o
f t

he
 H

ol
y 

Se
pu

lc
hr

e 
in

 H
as

sl
er

 1
84

3;
 E

ng
lis

h 
tr

an
sl

at
io

n 
in

 
PP

TS
 8

.

7.
29

15
58

–1
56

1
Ba

si
l P

os
ni

ak
ov

Kh
od

in
ny

a 
na

 V
os

to
k 

Go
st

ya
 V

as
ili

ya
 

Po
zn

ya
ko

va
 s 

To
va

ris
ch

i
Ru

ss
ia

n
Fr

en
ch

 tr
an

sl
at

io
n 

of
 th

e 
Ru

ss
ia

n 
te

xt
 in

 K
hi

tr
ow

o 
18

89
; c

om
pl

et
e 

Ru
ss

ia
n 

te
xt

 in
 P

os
ni

ak
ov

 2
00

6–
20

11
.

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use



The Church of the Holy Sepulchre in Text and Archaeology310
7.

30
15

70
Bo

ni
fa

ce
 o

f 
Ra

gu
sa

Le
tte

r D
es

cr
ib

in
g 

th
e R

es
to

ra
tio

n 
of

 
th

e E
di

cu
le

La
tin

Co
m

pl
et

e 
La

tin
 te

xt
 in

 d
a 

Tr
ev

is
o 

18
75

; E
ng

lis
h 

tr
an

sl
at

io
n 

of
 se

le
ct

ed
 p

as
sa

ge
s w

it
h 

di
sc

us
si

on
 in

 
Bi

dd
le

 1
99

9.

7.
31

18
08

U
nk

no
w

n
Br

ev
e N

ot
iz

ia
 d

el
l’ 

In
ce

nd
io

 a
cc

ud
ut

o 
Ne

l T
em

pi
o 

de
l S

S 
Se

po
lch

ro
 d

i 
N.

S.
G.

C.
 il

 g
io

rn
o 

12
 O

tto
br

e, 
18

08

La
tin

Co
m

pl
et

e 
La

tin
 te

xt
 o

f t
he

 le
tt

er
 in

 T
ur

ne
r 

18
20

.

7.
32

18
08

U
nk

no
w

n
Ru

ss
ia

n 
Le

tte
r D

es
cr

ib
in

g 
th

e 
Co

nf
la

gr
at

io
n 

of
 18

08
Ru

ss
ia

n
Ex

ce
rp

t o
f a

n 
En

gl
is

h 
tr

an
sl

at
io

n 
of

 th
e 

Ru
ss

ia
n 

le
tt

er
 

in
 W

ill
is

 1
84

9.

7.
33

18
09

M
ax

im
os

 S
im

ai
os

Re
po

rt
 o

n 
th

e R
es

to
ra

tio
n 

of
 th

e 
Ed

ic
ul

e o
f t

he
 H

ol
y 

Se
pu

lch
re

Gr
ee

k
Gr

ee
k 

te
xt

 in
 S

im
ai

os
 1

89
7.

7.
34

18
31

An
on

ym
ou

s 
En

gl
is

h 
Pi

lg
ri

m
Th

re
e W

ee
ks

 in
 P

al
es

tin
e a

nd
 

Le
ba

no
n

En
gl

is
h

Th
is

 a
no

ny
m

ou
s E

ng
lis

h 
pi

lig
ri

m
ag

e 
ac

co
un

t w
as

 
pu

bl
is

he
d 

by
 th

e 
So

ci
et

y 
fo

r 
Pr

om
ot

in
g 

Ch
ri

st
ia

n 
Kn

ow
le

dg
e 

in
 1

83
5.

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use



Catalogue of the Historical Sources 311

Bibliography

Anonymous. 1835. Three Weeks in Palestine and Lebanon. 4th ed. London: John W. Parker.  
Bagatti, B. 1971. The Church of the Gentiles in Palestine (Publications of the Studium Biblicum 

Franciscanum, Smaller series no. 4). Eugene Hoade (trans). Jerusalem: Franciscan 
Printing Press.

Biddle, M. 1999. The Tomb of Christ. Thrupp, Stroud and Gloucestershire: Sutton Publishing.
Bongars, Jacques, ed. 1611. Liber secretorum fidelium crucis super Terrae sanctae recuperatione 

et conservatione. Quo et Terrae sanctae historia ab origine. Cuius auctor Marinus Sanutus dictus 
Torsellus (Orientalis Historiae Tomus Secundus). Hanover: Typis Wechelianis, Apud 
heredes Ioannis Aubrii.

Corbo, V.C. Il Santo Sepulcro Gerusalemme, Aspetti Arceologici dalle origini periodo crociato 
(Studium Biblicum Franciscanum, Collectio Maior 29). Parts I-III. Jerusalem: Franciscan 
Printing Press, 1981–1982.

(Abbot) Daniel. Zhytiye I khodinnya Danyla, Ruskoyi zemli ihumena. 2006–2011. Online 
Publication of the Institute of Russian Literature (Pushkin House). http://lib.
pushkinskijdom.ru/Default.aspx?tabid=4934#_edn59. Accessed 15 September 2012. 

Deycks, F.  (ed). 1851. Ludolphi, Rectoris ecclesiae parochialis in Suchem, De itinere terrae sanctae 
(Bibliothek des Litterarischen Vereins in Stuttgart XXV). Stuttgart: Litterarischen 
Vereins. 

Drijvers, J.W. 1992. Helena Augusta: The Mother of Constantine the Great and the Legend of Her 
Finding the True Cross (Brill’s Studies in Intellectual History, v. 27). Leiden: Brill.

Freeman-Grenville, G.S.P, Chapman, R.L. III, and J.E. Taylor (trans). 2003. Palestine in the 
Fourth Century A.D.: The Onomasticon by Eusebius of Caesarea. Jerusalem: Carta.

von Gebhardt, O. 1893. Das Evangelium und die Apokalypse des Petrus. Leipzig: J. C. Hinrichs’sche 
Buchhandlung. 

Gibson, S. and J.E. Taylor. 1994. Beneath the Church of the Holy Sepulchre: The Archaeology and 
Early History of Traditional Golgotha (Palestine Exploration Fund Monograph 2). London: 
Palestine Exploration Fund.

Gildemeister, J. 1882. Theodosivs de sitv Terrae sanctae im ächten Text und der Breviarivs de 
Hierosolyma vervollstandigt. Bonn: Adolph Marcus.

Gildemeister, J. 1885. Beiträge zur Palästinakunde aus arabischen Quellen. Zeitschrift des 
deutschen Palaestina-Vereins 8: 117–145.

Giles, J.A. 1852. Matthew Paris’s English History: From the Year 1235 to 1273. Vol. 1. London: 
Henry G. Bohn. 

Hall, S.G. (trans). 1979. Melito of Sardis: On Pascha and Fragments (Oxford Early Christian 
Texts). Oxford: Clarendon Press.

Hassler, K.D. (ed). 1843. Fratris Felicis Fabri Evagatorium in terrae sanctae, Arabiae et Aegypti, 
Volumen primum (Bibliothek des Litterarischen Vereins in Stuttgart II). Stuttgart: 
Litterarischen Vereins.

James, M.R. (trans). 1924. The Apocryphal New Testament Being the Apocryphal Gospels, Acts, 
Epistles, and Apocalypses with Other Narratives and Fragments. Oxford: The Clarendon Press.

de Khitrowo, B. (trans). 1889. Itinéraires Russes en Orient (Société de l’Orient Latin Vol. I.1). 
Geneva: Jules-Guillame Fick.

Klostermann, E. (ed). 1966. Eusebius, Das Onomastikon Der Biblischen Ortsnamen. Hildesheim: 
Georg Olms Verlagsbuchhandlung.

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use



The Church of the Holy Sepulchre in Text and Archaeology312

Le Strange, G. 1890. Palestine Under the Moslems: A Description of Syria and the Holy Land from 
A.D. 650 to 1500. London: Alexander P. Watt.

Lee, S. (ed). 1842. Eusebius Bishop of Caesarea on The Theophania or Divine Manifestation of Out 
Lord and Saviour Jesus Christ. A Syriac Version, Edited from an Ancient Manuscript Recently 
Discovered. London: Society for the Publication of Oriental Texts.

Lee, S. (ed). 1843. Eusebius Bishop of Caesarea on The Theophania or Divine Manifestation of Our 
Lord and Saviour Jesus Christ, Translated into English with Notes, from an Ancient Syriac Version 
of the Greek Original Now Lost. Cambridge: Cambridge University Press.

Meehan, D. (ed). 1958. Adamnan’s De Locis Sanctis, (Scriptores Latini Hiberniae, Vol. 3). 
Dublin: The Dublin Institute for Advanced Studies.

Miller, R.J. (ed). The Complete Gospels: Annotated Scholars Version. Rev. ed. Santa Rosa: The 
Polebridge Press.

Moschus, F. (ed). 1597. Iacobi de Vitriaco primum acconensis, deinde ́ tusculani episcopi, etsae. 
eccl. r. cardinalis, se disque apostolicae in terra sancta, in imperio, in francia olim legati, libri duo 
quorum prior orientalis, siue hierosolymitanae, alter, occidentalis historiae nomine inscribitur. 
Douai: Balthazarus Belleri.

Neumann, W.A. 1866. Drie mittelalterliche Pilgerschirften. Oesterreichische Vierteljahresschrift 
für Katholische Theologie 5: 211–282.

Nihus, B. (ed). 1653. Leonis Allatii Summikta, sive Osusculorum, Graecorum et Latinorum 
vetustiorum ac recentiorum, libro duo. Cologne: Kalcovius.

Paris, M. 1877. Chronica Majora, Vol. IV: A.D. 1240 to A.D. 1247. H.R. Luard (ed). London: Longman 
& Co., Trübner & Co., Parker & Co., Macmillan & Co., A. & C. Black, and A. Thom. 

Posniakov, B. 2006–2011. Khodinnya na Vostok Gostya Vasiliya Poznyakova s Tovarishci. 2006–
2011. Online Publication of the Institute of Russian Literature (Pushkin House). http://
lib.pushkinskijdom.ru/Default.aspx?tabid=5142. Accessed 15 September 2012.

Quaresimus, F. 1639. Historica Theologica et Moralis Terrae Sanctae Elucidation. Vol. 2. Antwerp: 
Balthasaris Moreti. 

Scheck, T.P. 2008. St. Jerome, Commentary on Matthew (The Fathers of the Church 117). 
Washington D.C.: Catholic University of America Press. 

Schefer, C. (trans). 1881. Sefer Nameh: Relation du Voyage de Nassiri Khosrau (Publications de 
l’École des Langues Orientales Vivantes, Series II, Volume One). Paris: Libraire de la 
Société Asiatique de l’École des Langues Orientales Vivantes.

Schneider, H. (trans). 2007. Eusebius von Caesarea, De Vita Constantini, Über das Leben 
Konstantins (Zwesprachige Neuausgabe christlicher Quellentexte aus Altertum und 
Mittelalter, Band 83). Turnhout: Brepols Publishers.

Simaios, Maximos. 1897. Notes on the Restoration of the Historicon of Jerusalem, in 
A. Papadopoulou-Kerameos (ed) Analecta Gleaned from Jerusalem, vol. 3: 87–122. St. 
Petersburg: B. Kirspaoum. (Greek)

Swete, H.B. (ed). 1893. The Akhmîm Fragment of the Apocryphal Gospel of St Peter. London and 
New York: Macmillan and Co.

Tobler, T. (ed). 1865. Theoderici Libellus de Locis Sanctis editus circa A.D. 1172. Cui accedunt 
breviores aliquot descriptiones Terrae Sanctae. St. Gallen: Huber and Comp; Paris: Librarie 
A. Frank.   

Tobler, T. (ed). 1870. Palaestinae Descriptiones, Ex Saeculo IV., V. et VI. St. Gallen: Verlag von 
Huber and Company.

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use



Catalogue of the Historical Sources 313

Tobler, T. (ed). 1874. Palaestinae Descriptiones, Ex Saeculo VIII., IX. XII., et XV. Leipzig: J.C. 
Hinrichs’sche Buchhandlung.

Tobler, T. and Molinier, A. (eds). 1879. Intinera Hierosolymitana et descriptiones terrae sanctae 
bellis sacris anteriora & Latina lingua exerata (Publications de la Société de l’Orient Latin, 
Série Géographique I–II: Itinera Latina bellis sacris anteriora). Geneva: J.-G. Fick.

Vincent, L.-H. and Abel, F.-M. 1914. Jérusalem Nouvelle (Jérusalem: Recherches de 
topographie, d’archéologie et d’histoire II). Paris: J. Gabalda.

da Treviso, C. (ed). 1875. Bonifazio Stefani, Liber de perenni cultu Terrae Sanctae et de fructuosa 
eius peregrinatione. Venice: L. Merlo Ioh. Bapt. Filii.

Turner, W. 1820. Journal of a Tour in the Levant. Vol. II. London: John Murray.
De Vogüé, M. 1860. Les Églises de Terre Sainte: Fragments d’un voyage en Orient. Paris: Lib. de 

V. Didron. 
Wesseling, P. 1735. Vetera Romanorum Itinera, Itinerarium Hierosolymitanum et Hieroclis 

Grammatici Synecdemus. Amsterdam: J. Wetstenium and G. Smith.
Wilkinson, J. 1977. Jerusalem Pilgrims Before the Crusades. Jerusalem: Ariel Publishing House.
Wilkinson, J. 1981. Egeria’s Travels to the Holy Land. rev. ed. Jerusalem: Ariel Publishing House; 

Warminster: Aris and Phillips.
Willis, R. 1849. The Architectural History of the Church of the Holy Sepulchre at Jerusalem. London: 

John W. Parker. Cambridge: John Deighton. 
Wilson, C.W. 1906. Golgotha and the Holy Sepulchre. London: Palestine Exploration Fund.
Wright, T. (ed). 1968. Early Travels in Palestine, Comprising the Narratives of Arculf, Willibald, 

Bernard, Saewuld, Sigurd, Benjamin of Tudela, Sir John Maundeville, de la Broquière, and 
Maundrell. New York: Ktav Publishing; Repr. London: Henry G. Bohn, 1848.

Wüstenfeld, F. 1866–1873. Jacut’s Geographisches Wörterbuch. 6 vols. Leipzig: F.A. Brockhaus. 

Abbreviations

Corpus scriptorum christianorum orientalium (CSCO)

CSCO 3.6–3.7	 Cheikho, L. ed. 1906. Eutychii Patriarchae Alexandrini, Annales. Corpus 
Scriptorum Christianorum Orientalium, Scriptores Arabici, Series 3, Book 
6. Paris: Carolus Poussielgue.

	 Cheikho, L. ed. 1909. Eutychii Patriarchae Alexandrini, Annales. Corpus 
Scriptorum Christianorum Orientalium, Scriptores Arabici, Series 3, Book 
7. Paris: Carolus Poussielgue.

Corpus scriptorum ecclesiasticorum latinorum (CSEL) 

CSEL 39	 Geyer, Paul, ed. 1898. Itinera Hierosolymitana. Corpus scriptorum 
ecclesiasticorum latinorum. 39. Vindobonae: F. Tempsky.`

Corpus scriptorum historiae byzantinae (CSHB)

CSHB 16–17	 Dindorf, Ludwig August, ed. 1832. Chronicon Paschale. 2 vols. Corpus 
scriptorum Historiae byzantinae 16–17. Bonn: Impensis ed. Weberi.   

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use



The Church of the Holy Sepulchre in Text and Archaeology314

Loeb Classical Library (LCL)

LCL 32 	 Cary, E., trans. 1914. Dio’s Roman History, Vol. 1 (Loeb Classical Library 32). 
London: William Heinemann; New York: Macmillon.

LCL 153 	 Lake, K. trans. 1992. Eusebius, The Ecclesiastical History, Vol. 1 (Loeb Classical 
Library 153). Cambridge and London: Harvard University Press, 1926. 
Repr.

LCL 176 	 Cary, E. trans. 1925. Dio’s Roman History, Vol. VIII (Loeb Classical Library 
176). London: William Heinemann; New York: Macmillan.

LCL 248 	 King, J.E. (trans). 1930. Bede: Ecclesiastical History, Volume II: Books 4–5, Lives 
of the Abbots. Letter to Egbert, (Loeb Classical Library 248). Cambridge: 
Harvard University Press.

LCL 249 	 Jackson, J. trans. 1956. Tacitus: Annals, Books 1–3 (Loeb Classical Library 
249). Cambridge: Harvard University Press; London: William Heinemann. 
Repr. 1931.

LCL 254 	 King, J.E. 1954. Bede: Ecclesiastical History (Loeb Classical Library 254). Vol. 
1. Cambridge: Harvard University Press; London: William Heinemann. 
Repr. 1930.

Nicene and Post-Nicene Fathers, Second Series (NPNF)

NPNF 1 	 Richardson, E.C. 1994. The Life of Constantine by Eusebius, Together with 
the Oration of Constantine to the Assembly of the Saints, and the Oration 
of Eusebius in Praise of Constantine, in P. Schaff and H. Wace (eds) Nicene 
and Post-Nicene Fathers, Second Series, Vol. 1: Eusibius: Church History, Life of 
Constantine the Great, and Oration in Praise of Constantine: 404–610 (A Select 
Library of the Christian Church). Peabody: Hendrickson. Repr. New York: 
Christian Literature Publishing, 1890.

NPNF 2a 	 Zenos, A.C. 1994. Socrates: Church History from A.D. 305–439, in P. 
Schaff and H. Wace (eds) Nicene and Post-Nicene Fathers, Second Series, 
Vol. 2: Socrates, Sozomenus: Church Histories: 1–178 (A Select Library of the 
Christian Church). Peabody: Hendrickson. Repr. New York: Christian 
Literature Company, 1890.

NPNF 2b 	 Hartranft, C.D. 1994. Sozomenus: Church History from A.D. 323–425, in 
P. Schaff and H. Wace (eds) Nicene and Post-Nicene Fathers, Second Series, 
Vol. 2: Socrates, Sozomenus: Church Histories: 179–427 (A Select Library of 
the Christian Church). Peabody: Hendrickson. Repr. New York: Christian 
Literature Company, 1890.

NPNF 6 	 Freemantle, W.H. 1994. The Letters of St. Jerome, in P. Schaff and H. Wace 
(eds) Nicene and Post-Nicene Fathers, Second Series, Vol. 6: Jerome: Letters and 
Select Works: 1–295 (A Select Library of the Christian Church). Peabody: 
Hendrickson. Repr. New York: Christian Literature Publishing, 1893. 

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use



Catalogue of the Historical Sources 315

NPNF 7 	 Gifford, E.H. 1994. Cyril, Archbishop of Jerusalem: Catechetical Lectures, 
in P. Schaff and H. Wace (eds) Nicene and Post-Nicene Fathers, Second Series, 
Vol. 7: Cyril of Jerusalem, Gregory Nazianzen: 1–183 (Select Library of the 
Christian Church). Peabody: Hendrickson. Repr. New York: Christian 
Literature Company, 1894.

NPNF 11	 Roberts, A. 1994. The Sacred History of Sulpitius Severus, in P. Schaff and 
H. Wace (eds) . Pages 71–122 in Nicene and Post-Nicene Fathers, Second Series, 
Vol. 11: Sulpitius Severus, Vincent of Lerins, John Cassian: 71–122 (A Select 
Library of the Christian Church). Peabody: Hendrickson. Repr. New York: 
Christian Literature Publishing, 1894.

Patrologiae cursus completus: Series graeca (PG) 

PG 13	 Migne, Jacques-P. ed. 1857c. Origensis, Opera Omnia. Patrologiae cursus 
completus: Series graeca, 13. Paris: Garnier Frères.

PG 20	 Migne, Jacques-P. ed. 1857a. Eusebii Pamphilli Caesareae Palastinae Episcopi, 
Opera omnia quae exstant. Patrologiae cursus completus: Series graeca, 20. 
Paris: Garnier Frères.

PG 24b	 Migne, Jacques-P. ed. 1857b. Eusebii Pamphilli Caesareae Palastinae Episcopi, 
Opera omnia quae exstant. Patrologiae cursus completus: Series graeca, 24b. 
Paris: Garnier Frères.

PG 33	 Migne, Jacques-P. ed. 1886. S.P.N. Cyrilli Archiepiscopi Hierosolymitani, Opera 
quae extant omnia. Patrologiae cursus completus: Series graeca, 33. Paris: 
Garnier Frères.

PG 43	 Migne, Jacques-P. ed. 1864a. S.P.N. Epiphanii Constantiae in Cypro Episcopi, 
Opera quae reperiri poteurunt omnia. Patrologiae cursus completus: Series 
graeca. 43. Paris: Garnier Frères.

PG 67	 Migne, Jacques-P. ed. 1864b. Socratis Scholasti, Hermiae Sozomeni Historia 
ecclesiastica. Patrologiae cursus completus: Series graeca. 67. Paris: 
Garnier Frères.

PG 82	 Migne, Jacques-P. ed. 1864d. Theodoretii Cyrensis Episcopi Opera Omnia. 
Patrologiae cursus completus: Series graeca. 82. Paris: Garnier Frères.

PG 87c	 Migne, Jacques-P. ed. 1863c. Procopii Gazaeii Christiani Rhetoris et 
Hermeneutae, Opera quae reperiri poteurunt omnia. Patrologiae cursus 
completus: Series graeca. 87c. Paris: Garnier Frères.

PG 92	 Migne, Jacques-P. ed. 1865a. Chronicon Paschale. Patrologiae cursus completus: 
Series graeca, 92. Paris: Garnier Frères.

PG 107	 Migne, Jacques-P. ed. 1863a. Leonis, Romanum Imperatoris Augusti, 
Cognomine sapientis, Opera quae reperiri poteurunt omnia. Patrologiae cursus 
completus: Series graeca. 107. Paris: Garnier Frères.

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use



The Church of the Holy Sepulchre in Text and Archaeology316

PG 108	 Migne, Jacques-P. ed. 1864c. S.P.N. Theophanis abbatis agri et confessoris 
Chronographi; cui accidunt Leonis Grammatici, auctoris incerti, Anastasii 
Bibliothecarii, Historiarum sui temporis quae supersunt. Patrologiae cursus 
completus: Series graeca. 108. Paris: Garnier Frères.

PG 111	 Migne, Jacques-P. ed. 1863b. Nicolai, Constantinopolitani Archiepiscopi, 
Epistolae. Patrologiae cursus completus: Series graeca. 111. Paris: Garnier 
Frères.

PG 146	 Migne, Jacques-P. ed. 1865b. Nicephori Callisti Xanthopuli Ecclesiasticae 
historiae Libri XVIII. Patrologiae cursus completus: Series graeca, 146. 
Paris: Garnier Frères.

Patrologiae cursus completus: Series Latina (PL)

PL 20	 Migne, Jacques-P. ed. 1845e. Quinti saeculi Scriptorum Ecclesiasticorum qui 
ad S. Hieronymum usque floruerunt, nonnullis tantum exceptis, melius alibi 
collocandis, ut in eorum loco adnotabitur, opera omnia, nunc primum in unum 
corpus. Patrologiae cursus completus: Series latina, 20. Paris: Garnier 
Frères.

PL 21	 Migne, Jacques-P. ed. 1849b. Tyrannii Rufini Aquileiensis Presbyteri, Opera 
Omnia. Patrologiae cursus completus: Series latina, 21. Paris: Garnier 
Frères.

PL 22	 Migne, Jacques-P. ed. 1845a. Hieronymi Stridonensis Presbyteri, Opera Omnia. 
Patrologiae cursus completus: Series latina, 22. Paris: Garnier Frères.

PL 24	 Migne, Jacques-P. ed. 1845b. Hieronymi Stridonensis Presbyteri, Opera Omnia. 
Patrologiae cursus completus: Series latina, 24. Paris: Garnier Frères.

PL 25	 Migne, Jacques-P. ed. 1845c. Hieronymi Stridonensis Presbyteri, Opera Omnia. 
Patrologiae cursus completus: Series latina, 25. Paris: Garnier Frères.

PL 26	 Migne, Jacques-P. ed. 1845d. Hieronymi Stridonensis Presbyteri, Opera Omnia. 
Patrologiae cursus completus: Series latina, 26. Paris: Garnier Frères.

PL 71	 Migne, Jacques-P. ed. 1849a. Gregorii Turonensis Episcopi, Opera Omnia. 
Patrologiae cursus completus: Series latina, 71. Paris: Garnier Frères.

Patrologia orientalis (PO)

PO 18 	 Kratchkovsky, I. and A. Vasiliev, eds. 1924. Histoire de Yahya-ibn-Sa‘id d’Antioche 
Continuateur de Sa‘id-ibn-Bitriq. Pages 699–833 in Vol. 18 of Patrilogia Orientalis. 
Edited by René Graffin and François Nau. Paris: Firmin-Didot.

Palestine Pilgrims’ Text Society (PPTS)

PPTS 1b	 Stewart, A. (trans). 1896. Itinerary from Bordeaux to Jerusalem, ‘The Bordeaux 
Pilgrim’ (333 A.D.). London: PPTS.

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use



Catalogue of the Historical Sources 317

PPTS 1c	 Bernard, John H., trans. 1896. The Pilgrimage of S. Silvia of Aquitania to the 
Holy Places. Palestine Pilgrims’ Text Society, Vol. 1c. London: PPTS.

PPTS 2a	 Stewart, Aubrey, trans. 1890b. The Epitome of S. Eucherius about Certain 
Holy Places (Circ. A.D. 440) and the Breviary or Short Description of Jerusalem. 
Palestine Pilgrims’ Text Society, Vol. 2a. London: PPTS. 

PPTS 2b	 Bernard, John H., trans. 1893b. Theodosius (A.D. 530). Palestine Pilgrims’ 
Text Society, Vol. 2b. London: PPTS.

PPTS 2d	 Wilson, C.W. 1890. Of the Holy Places Visited by Anotoninus Martyr (Circ. 560–
570 A.D.). Palestine Pilgrims’ Text Society, Vol. 2d. London: PPTS.

PPTS 3b	 Macpherson, J.R. 1895. The Pilgrimage of Arculfus to the Holy Land and The 
Venerable Bede Concerning the Holy Places. Palestine Pilgrims’ Text Society 
Vol. 3b. London: PPTS.

PPTS 3c	 Brownlow, C., trans. 1891. The Hodoeporicon of Saint Willibald (Circa 754 A.D.) 
(Palestine Pilgrims’ Text Society, Vol. 3c). London: PPTS.

PPTS 3e	 Bernard, J.H., trans. 1893. The Itinerary of Bernard the Wise (A.D. 870); How 
the City of Jerusalem is Situated (Circ. A.D. 1090?) (Palestine Pilgrims’ Text 
Society, Vol. 3e). London: PPTS. 

PPTS 4b	 Brownlow, C., trans. 1892. Saewulf (1102, 1103 A.D.). Palestine Pilgrims’ Text 
Society, Vol. 4b. London: PPTS.

PPTS 4c	 Wilson, Charles W., trans. 1895. The Pilgrimage of the Abbot Daniel, A.D. 1106–
1107. Palestine Pilgrims’ Text Society, Vol. 4c. London: PPTS. 	

PPTS 5a	 Macpherson, James Rose, trans. 1896. Fetellus (Circa 1130 A.D.). Palestine 
Pilgrims’ Text Society Vol. 5a. London: PPTS.

PPTS 5b	 Stewart, Aubrey, trans. 1890. Description of the Holy Land by John of Würzburg. 
Palestine Pilgrims’ Text Society, Vol. 5. London: PPTS.

PPTS 5c	 Stewart, Aubrey, trans. 1896h. The Pilgrimage of Joannes Phocas In the 
Holy Land (In the Year 1185 A.D.). Palestine Pilgrims’ Text Society, Vol. 5c. 
London: PPTS.

PPTS 5d	 Stewart, Aubrey, trans. 1896d. Theodorich’s Description of the Holy Places. 
(Circa 1172 A.D.). Palestine Pilgrims’ Text Society, Vol. 5d. London: PPTS.

PPTS 6a	 Stewart, Aubrey, trans. 1894a. Anonymous Pilgrims I.–VIII. (11th and 12th 
Centuries). Palestine Pilgrims’ Text Society, Vol. 6a. London: PPTS.

PPTS 6b	 Conder, C.R. 1896. The City of Jerusalem (Palestine Pilgrims’ Text Society, 
Vol. 6b). London: PPTS.

PPTS 6c	 Bernard, J.H., trans. 1894. Guide-Book to Palestine (Palestine Pilgrims’ Text 
Society, Vol. 6c). London: PPTS.

PPTS 6d	 Stewart, Aubrey, trans. 1894b. John Poloner’s Description of the Holy Land 
(Circa 1421). Palestine Pilgrims’ Text Society, Vol. 6d. London: PPTS.

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use



The Church of the Holy Sepulchre in Text and Archaeology318

PPTS 8	 Stewart, Aubrey, trans. 1896c. Felix Fabri (Circa 1480–1483 A.D.), Vol. I. (Part 
II.). Palestine Pilgrims’ Text Society, Vol. 8. London: PPTS.

PPTS 11a	 Stewart, Aubrey, trans. 1895a. Extracts from Aristeas, Hecataeus, Origen, and 
Other Early Writers. Palestine Pilgrims’ Text Society, Vol. 11a. London: 
PPTS.

PPTS 11b	 Stewart, Aubrey, trans. 1896b. The History of Jerusalem A.D. 1180 by Jacques 
de Vitry. Palestine Pilgrims’ Text Society, Vol. 11b. London: PPTS. 

PPTS 12a	 Stewart, Aubrey, trans. 1896a. Burchard of Mount Sion A.D. 1280. Palestine 
Pilgrims’ Text Society, Vol. 12a. London: PPTS.

PPTS 12b	 Stewart, Aubrey, trans. 1896c. Part XIV. of Book III. of Marino Sanuto’s Secrets 
for True Crusaders to Help Them Recover the Holy Land, Written In A.D. 1321. 
Palestine Pilgrims’ Text Society, Vol. 12b. London: PPTS.

PPTS 12c	 Stewart, Aubrey, trans. 1895. Ludolph von Suchem’s Description of the Holy 
Land and of the Way Thither, Written In the Year A.D. 1350. Palestine Pilgrims’ 
Text Society, Vol. 12c. London: PPTS.

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use



319

Appendix 1

Supplementary Historical Sources for the Study of 
Jerusalem and the Church of the Holy Sepulchre

The Walls of Jerusalem, 161 BC to 44 AD

Flavius Josephus, Bellum judaicum, ‘Jewish War’ (c. 75 AD) 

5.136, 142–161

(136) Trisi. dV wvxurwme,nh tei,cesin h` po,lij kaqa. mh. tai/j avba,toij fa,ragxi keku,klwto( 
tau,th| ga.r ei-j h=n peri,boloj( auvth. me.n u`pe.r du,o lo,fwn avntipro,swpoj e;ktisto me,sh| fa,raggi 
dih|rhme,nwn( eivj h]n evpa,llhloi kate,lhgon ai` oivki,ai) 

(136) The city was fortified by three walls, except where it was enclosed by impassable 
ravines a single rampart there sufficing. It was built, in portions facing each other, on two 
hills separated by a central valley, in which the tiers of houses ended.

The First Wall

(142) Tw/n de. triw/n teicw/n to. me.n avrcai/on dia, te ta.j fa,raggaj kai. to.n u`pe.r tou,twn 
lo,fon( evfV ou- (143) kateskeu,asto( dusa,lwton h=n\ pro.j de. tw/| pleonekth,mati tou/ to,pou 
kai. karterw/j evdedo,mhto( Daui,dou te kai. Solomw/noj( e;ti de. tw/n metaxu. tou.twn basile,wn 
filotimhqe,ntwn peri. to. e;rgon) (144) avrco,menon de. kata. borra/n avpo. tou/ ~Ippikou/ kaloume,nou 
pu,rgou kai. diatei/non evpi. to.n xusto,n( e;peita th/| boulh/| suna,pton evpi. th.n e`spe,rion tou/ (145) 
i`erou/ stoa.n avphrti,zeto) kata. qa,tera de. pro.j du,sin( avpo. tauvtou/ me.n avrco,menon( dia. de. tou/ 
Bhqsw. kaloume,nou cw,rou katatei/non evpi th.n VEsshnw/n pu,lhn( ka;;peita pro.j no,ton u`pe.r 
th.n Silwa.n evpistre,fon phgh,n( e;nqen te pa,lin evkkli/non pro.j avnatolh.n evpi. th.n Solomw/noj 
kolumbh,qran kai. dih/kon me,cri cw,rou tino,j( o]n kalou/sin VOfla/n( th/| pro.j avnatolh.n stoa/| 
tou/ i`erou (146) sunh/pte) 

(142) Of the three walls, the most ancient, owing to the surrounding ravines and the hill 
above them on which it was reared, was well-nigh (143) impregnable. But, besides the 
advantage of its position, it was also strongly built, David and Solomon and their successors 
on the throne having taken pride in the work. (144) Beginning on the north at the tower 
called Hippicus, it extended to the Xystus (the gymnasium), and then joining the council-
chamber terminated at the western portico of the (145) temple. Beginning at the same point 
in the other direction, westward, it descended past he placed called Bethso to the gate of 
the Essenes, then turned southwards above the fountain of Siloam; thence it again inclined 
to the east towards Solomon’s pool, and after passing a spot which they call Ophlas, finally 
joined the eastern portico of the temple.  
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The Second Wall

(146) to. deu,teron th.n me.n avrch,n avpo. pu,lhj ei=cen( h]n Fenna.q evka,loun tou/ prw,tou tei,couj 
ou=san( kuklou,menon de. to. prosa,rktion kli,ma (147) mo,non avnh,|ei me,cri th/n VAntwni,oj)

(146) The second wall started from the gate in the first which they called Gennath, and, 
enclosing (147) only the northern district of the town, went up as far as the Antonia.1

The Third Wall

(147 cont.) tw|/ tri,tw| dV avrch. h=n ò ~Ippiko.j pu,rgoj( o[qen me,cri tou/ borei,ou kli,matoj katatei/non 
evpi. to.n Yh,finon pu,rgon, e;peita kaqh/kon avntikru. tw/n ~Ele,nhj mnhmei,wn( VAdiabhnh. basili.j 
h=n au[th VIza,tou basile,wj quga,thr( kai. dia. sphlai,wn basilikw/n mhkuno,menon evka,mpteto 
me.n gwniai,w pu,rgw| kata. to. tou/ Gnafe,wj ptosagoreuo,menon mnh/ma( tw/| dV avrcai,w| peribo,lw| 
suna,pton eivj th.n Kedrw/na (148) kaloume,nhn fa,raga kate,lhgen) tou/to th/| prosktisqei,sh| 
po,lei perie,qhken VAgri,ppaj( h[per h=n pa/sa gumnh,\ plh,qei ga.r ùperceome,nh kata. (149) mikro.n 
evxei/rpe tw/n peribo,lwn) kai. tou/ ìerou/ ta. prosa,rktia pro.j tw/| lo,fw| sumpoli,zontej evpV ouvk 
ovli,gon proh/lqon kai. te,tarton perioikhqh/nai lo,fon( o]j kalei/tai Bezeqa.( kei,menoj me.n 
avntikru. th/j VAntwni,aj( avpotemno,menoj dV ovru,gmati baqei/\ (150) dietafreu,qh ga.r evpi,thdej( 
ẁj mh. tw/| lo.fw| suna,ptontej oì qeme,lioi th/j VAntwni,aj euvpro,sitoi, te (151) ei=en kai. h-tton 
ùyhloi,\ dio. dh. kai. plei/ston u[yoj toi/j pu,rgoij prosedi,dou to. ba,qoj th/j ta,frou) evklh,qj dV 
evpicwri,wj bezeqa. to. veo,ktiston me,roj( o] meqermhneuo,menon ~Ella,di glw,ssh| kainh. le,goitV 
(152) a’n po,lij) deome,nwn ou=n tw/n tau,th| ske,phj ò path.r tou/ nu/n basile,wj kai. òmw,numoj 
VAgri,ppaj a;rcetai me.n ou- proei,pomen tei,couj( dei,saj de. Klau,dion Kai,sara( mh. to. me,geqoj 
th/j kataskeuh/j evpi. vnewterismw/| pragma,twn ùponoh,sh| kai. sta,sewj( pau,etai qemeli,ouj mo,non 
balo,menoj) (153) kai. ga.r ouvdV a’n h=n àlw,simoj h̀ po,lij( eiv prou,kopte to. tei/coj ẁj h;rxato\ 
li,qoij me.n ga.r eivkosaph,cesi to. mh/koj kai. to. eu=roj dekaph,cesi sunhrmo,zeto( mh,qV ùporugh/
nai sidh,rw| r̀di,wj mh,qV ùpV ovrga,noij (154) diaseisqh/nai duna,menon( de,ka de. ph,ceij auvto. to. 
tei/coj evplatu,neto( kai. to. ùyoj plei/on me.n a’n( ẁj eivko,j( e;sce mh. diakwluqei,shj th/j tou/ 
katarxame,nou (155) filotimi,aj) au=qij de. kai,toi meta. sqoudh/j evgeiro,menon ùpo. VIoudai,wn eivj 
ei;kosi ph,ceij avne,sth( kai. diph,ceij me.n ta.j evpa,lxeij( triph,xeij de. tou.j promacw/naj ei=cen( ẁj 
to. pa/n u[yoj eivj eivkosipe,nte ph,ceij avnateta,sqai) 

(156) Tou/ de. tei,couj ùperei/con oì pu,rgoi ph,ceij ei;kosi me.n eìj eu=roj( ei;kosi de. eivj u[yoj( 
tetra,gwnoi, te kai. plh,reij w[sper auvto. to. tei/coj o;vntej\ h[ gem h.n àrmoni,a kai. to. ka,lloj tw/n 
li,qwn ouvde.n (157) avpe,dei naou/) meta. de. to. vasto.n u[yoj tw/n pu,rgwn( o[per h=n eivkosa,phcu( 
polutelei/j h=san oi=koi( kai. kaqu,perqen ùperw/|a( dexamenai, te pro.j ta,j tw/n ùetw/n ùpodoca,j( 
e[like,j te kai. platei/ai kaqV (158) e[kaston a’nodoi) toiou,touj me.n ou=n pu,rgouj to. tri,ton tei/coj 
ei=cen evnenh,konta( ta. metapu,rgia de. tou,twn avna. ph,ceij diakosi,ouj\ to. dV au= me,son eivj te,ssaraj 
kai. de,ka pu,rgouj( to. dV avrcai/on (159) eivj èxh,konta meme,risto) th/j po,lewj dV ò pa/j ku,kloj 
staid,wn h=n triakontatriw/n) qaumasi,ou dV o;ntoj o[lou tou/ tri,tou tei,couj qaumasiw,teroj 
avnei/ce kata. gwni,an bo,reio,j te kai. pro.j du,sin ò Yh,finoj pu,rgoj( kaqV o[n evstratopedeu,sato 
Ti,toj) (160) evpi ga.r èbdomh,konta ph,ceij ùyhlo.j w’n VArabi,an te avni,scontoj h̀li,ou parei/
cen avfora/n kai. me,cri qala,tthj ta. th/j ~Ebrai,wn klhrouci,aj e;scata (161) ovkta,gwnoj dV h=n) 

1   Cf. also 5.303, 342; Ant. 14.476.

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use



Supplementary Historical Sources 321

The third began at the tower Hippicus, whence it stretched northwards to the tower 
Psephinus, and then descending opposite the monuments of Helena (queen of Adiabene 
and daughter of king Izates), and proceeding past the royal caverns it bent round a corner 
tower over against the so-called Fuller’s tomb and joining the ancient rampart terminated 
at the valley called Kedron. (148) This wall was built by Agrippa to enclose the later additions 
to the city, which were quite unprotected; for the town, overflowing with inhabitants, had 
gradually crept beyond the (149) ramparts. Indeed, the population, uniting to the hill the 
district north of the temple, had encroached so far that even a fourth hill was surrounded 
with houses. This hill, which is called Bezetha, lay opposite Antonia, but was cut off from 
it by a deep fosse, (150) dug on purpose to sever the foundations of Antonia from the (151) 
hill and so to render them at once less easy of access and more elevated, the depth of 
the trench materially increasing the height of the owners.  The recently built quarter 
was called in the vernacular Bezetha, which might be translated into Greek as New (152) 
Town. Seeing then the residents of the district in need of defense, Agrippa, the father and 
namesake of the present king, began the above-mentioned wall; but, fearing that Claudius 
Caesar might suspect from the vast scale of the structure that he had designs of revolution 
and revolt, he desisted after merely laying the foundations. (153) Indeed the city would 
have been impregnable, had the wall been continued as it began; for it was constructed of 
stones twenty cubits long and ten broad, so closely joined that they could scarcely have 
been undermined with tools of iron or (154) shaken by engines. The wall itself was ten 
cubits broad, and it would doubtless have attained a greater height than it did, had not the 
ambition of its founder (155) been frustrated. Subsequently, although hurriedly erected by 
the Jews, it rose to a height of twenty cubits, besides having battlements of two cubits and 
bulwarks of three cubits high, bringing the total altitude up to twenty-five cubits. 

(156) Above the wall, however, rose towers, twenty cubits broad and twenty high, square 
and solid as the wall itself, and in the joining and beauty of the stones in no wise inferior 
to a temple. Over this (157) solid masonry, twenty cubits in altitude, were magnificent 
apartments, and above these, upper chambers and cisterns to receive the rain-water, 
each tower having broad (158) spiral staircases. Of such towers the third wall had ninety, 
disposed at intervals of two hundred cubits; the line of the middle wall was broadened 
by fourteen towers, that of the old wall (159) by sixty. The whole circumference of the 
city was thirty-three furlongs. But wonderful as was the third wall throughout, still more 
so was the tower Psephinus, which rose at its north-west angle and opposite to which 
Titus encamped. (160) For, being seventy cubits high, it afforded from sunrise a prospect 
embracing both Arabia and the utmost limits of Hebrew territory as far as the sea; (161) it 
was of octagonal form.2

Additional Information on the Third Wall in Josephus

(Jewish War) 2.218–219

(218) Taxe,wj d v( w`j a’ evk tosau,thj avrch/j( plou/toj VAgri,ppa| sune,rrei/( kai. toi/j crh,masin 
auvto.j ouvk eivj ‘ evk tosau,thj avrch/j( plou/toj VAgri,ppa| sune,rrei/( kai. toi/j crh,masin auvto.j 

2   Greek text and English translation in Thackeray 1979: 238–239, 242–249.
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ouvk eivj makra.n katecrh,sato\ thlikou/ton ga.r toi/j ~Ierosolu,moij peribalei/n h;rxato tei/coj( 
h`li,kon a’n telesqe.n avnh,nuton ~Rwmai,oij evpoi,hsen (219) th.n poliorki.an) avllV e;fqh pri.n 
uyw/sai to. e;rgon teleuth,saj evn Kaisarei,a( Bebasileukw.j me,n e;th tri,a( pro,teron de. tw/n 
tetrarciw/n trisi.n e`te,roij e;tesin avfhghsa,menoj)

(218) From so extensive a realm wealth soon flowed in to Agrippa, nor was he long in 
expending his riches. For he began to surround Jerusalem with a wall on such a scale as, 
had it been completed, would have rendered ineffectual all the efforts of the Romans in 
the (219) subsequent siege. But before the work had reached the projected height, he died 
at Caesarea, after a reign of three years, to which must be added his previous three years’ 
tenure of his tetrarchies.3

Antiquitates judaicae, ‘Antiquities of the Jews’ (c. 93 AD)

19.326–327

(326) Ta. de. tw/n ~Ierosolu,mwn tei,ch ta. pro. th.n kainh.n veu,onta po,lin dhmosi,aij wvcu,rou 
dapa,naij( th/| me.n euvru,nwn eivj pla,toj th/| de. eivj u[yoj evxai,rwn( ka’n evxeirga,sato tau/
ta pa,shj avnqrwpi,nhj krei,ttona bi,aj( eiv mh. Ma,rsoj o` th/j Suri,aj h`gemw.n Klaudi,w 
Kai,sari dia. gramma,twn evdh,lwse to. pratto,menon) (327) kai. newterismo,n tina Klau,dioj 
u`popteu,saj evpe,steilen VAgri,ppa meta. spoudh/j pau,sasqai th/j tw/n teicw/n evxoikodomh,sewsj\ 
o` dV avpeiqei/n ouvk e;krinen) 

(326) Agrippa fortified the walls of Jerusalem on the side of the New City at the public 
expense, increasing both their breadth and height, and he would have made them too 
strong for any human force had not Marsus, the governor of Syria, reported by letter to 
Claudius Caesar what was being done. (327) Claudius, suspecting that a revolution was on 
foot, earnestly charged Agrippa in a letter to desist from the building of the walls; and 
Agrippa thought it best not to disobey.4

Selected Sources on the Practice of Crucifixion in 1st Century Rome

Flavius Josephus, Bellum judaicum, ‘Jewish War’ (c. 75 AD) 

5.449–451

(449) mastigou,menoi dh. kai. probasanizo,menoi tou/ qana,tou pa/san aivki,an avnestaurou/nto 
(450) tou/ tei,couj avntikru,) Ti,tw| me.n ou=n kovktro.n to. pa,qoj katefai,neto( pentakosi,wn 
e`ka,sthj h`me,raj e;sti dV o[te kai. pleio,nwn a`liskome,nwn)))to, gem h.n ple,on ouvk evkw,luen ta,cV 
a’n evndou/nai pro.j th.n o;yin evlpi,saj auvtou.j w`j( eiv mh. paradoi/en( (452) o[moia peisome,nouj)))
kai. dia. to. plh/qoj cw,ra tV evne,leipe toi/j stauroi/j kai. stauroi. toi.j sw,masin) 

They [Jewish prisoners of war] were accordingly scourged and subjected to torture of every 
description, before being killed, and then crucified opposite the walls [of Jerusalem]. Titus 

3   Greek text and English translation in Thackeray 1967: 408–409. 
4   Greek text and English translation in Feldman 1965: 366–369.
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indeed commiserated their fate, five hundred or sometimes more being captured daily…
but his main reason for not stopping the crucifixions was the hope that the spectacle might 
induce the Jews to surrender, for fear that continued resistance would involve them in a 
similar fate…and so great was their number, that space could not be found for the crosses 
nor crosses for the bodies.5 

Quintilian, Declamationes Maiore, ‘Major Declamations’ (c. 90s AD?)

Quoties noxios cruci figimus, celeberrimae eliguntur viae, ubi plurimi intueri, plurimi commoveri hoc 
metu possint : omnis enim paean, non tam ad delictum pertinet, quam ad exemplum.6 

Whenever we crucify the guilty, the most crowded roads are chosen, where the most 
people can see and be moved by this fear. For penalties relate not so much to retribution 
as to their exemplary effect.7 

Tacitus, Annales, ‘Annals’ (c. 116–117 AD)

II.32

Facta et de mathematicis magisque Italia pellendis senatus consulta; quorum e numero L. Pituanius 
sazo deiectus est, in P. Marcium consules extra portam Esquilinam, cum Classicum canere iussissent, 
more prisco advertere.

Other resolutions of the senate ordered the expulsion of the astrologers and magic-mongers 
from Italy. One of their number, Lucius Pituanius, was flung from the Rock; another—
Publius Marcius—was executed by the consuls outside the Esquiline Gate according to 
ancient usage and at the sound of a trumpet.8 

XV.60

Proxiam necem Plautii Laterani consulis desgnati Nero adiungit, adeo propere, ut non complecti 
liberos, non illud breve mortis arbitrium permitteret. Raptus in locum servilibus poenis sepositum 
manu Statii tribuni trucidatur, plenus constantis silentii nec tribuno obiciens eandem conscientiam.

The next killing, that of the consul designate Plautius Lateranus, was added by Nero to 
the list with such speed that he allowed him neither to embrace his children nor the usual 
moment’s respite in which to choose his death. Dragged to the place reserved for the 
execution of slaves [the Sessorium, in the Campus Esquilinus], he was slaughtered by the 
hand of the tribune Statius, resolutely silent and disdaining to reproach the tribune with 
his complicity in the same affair.9  

5   Greek text and English translation in Thackeray 1967: 340–341.
6   Dussault 1824: 133.
7   O’Collins 1992: 1208.
8   Latin text and English translation in Jackson 1956a: 428–431.
9   Latin text and English translation in Jackson 1956b: 311.

Supplementary Historical Sources

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use



The Church of the Holy Sepulchre in Text and Archaeology324

Appian, Bellum civile, ‘Civil Wars’ (c. 160s AD)

1.120

kai. to.n Sparta,kou ne,kun ouvk eu`reqh/nai) polu. dV e;ti plh/qoj h=n evn toi/j o;resin( evk th/j 
ma,chj diafugo,n\ evfV ou]j o` Kra,ssoj avne,bainen) oi` de. dielo,ntej a`autou.j evj te,ssara me,rh 
avpema,conto( me,cri pa,ntej avpw,lonto plh.n e`xakiscili,wn( oi] lhfqe,ntej evkrema,sqhsan avna. 
o[lhn th.n evj ~Rw,mhn avpo. Kapu,hj o`don)

The body of Spartacus was not found. A large number of his men fled from the battle-
field to the mountains and Crassus followed them thither. They divided themselves in four 
parts, and continued to fight until they all perished except 6000, who were captured and 
crucified along the whole road from Capua to Rome.10

Historical Notes

Josephus

Flavius Josephus, better known simply as ‘Josephus,’ was born Yoseph ben Matityahu 
in 37 AD. Josephus’ mother was a descendent of the Hasmonean royal family who had 
ruled Palestine in the Hellinstic period from Jerusalem a century prior. Josephus’ father 
Matityahu, or Matthias in Greek, was a descendent of the line of Jewish high priests 
from the time of the Hasmonean rule. Josephus was raised and educated as a Pharisee 
in Jerusalem. By age 29 Josephus was entrusted with an important commission in the 
Galilee during the days of the brewing war between the Jews and the Roman government. 
Josephus ended up commanding the Jewish military forces of the Galilee until his capture 
at the siege of Yotapata in 67 AD, which took place under Vespasian, who would become 
emperor two years later. Josephus became a Roman citizen and was quartered in the home 
of the emperor where he devoted much of his time to writing. His earliest works were the 
Jewish War (Bellum Judaicarum), written sometime between 75 and 79/80 AD, five to ten 
years after the destruction of Jerusalem in 70 AD, and the Jewish Antiquities (Antiquitates 
Judaicae), which appeared in 93/94 AD. Josephus’s later works included his autobiography 
Life (Vita), and his defense of Judaism, Against Apion (Contra Apionem). The date of the 
death of Josephus is unknown, but it may have been around 100 AD. Josephus’s writings 
were preserved in antiquity by Christians due to in part to their historical value, but also 
because Josephus makes specific mention of John the Baptist (Ant. 18.116–119), Jesus of 
Nazareth (Ant. 18.63–64), and James the brother of Jesus (Ant. 18.200) (Thackeray 1966: 
vii–xii; Feldman 1992: 981–982).

Quintilian

Marcus Fabius Quintilianus was born c. 35 AD at Calagurris in the Roman province of 
Hispania. Quintilian was educated in Rome by well-known grammarians and rhetoricians, 
which is not surprising considering that his father was a known rhetorician in Rome. 

10   Greek text and English translation in White 1972: 222–225.
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Quintilian returned to his homeland to teach rhetoric, but returned to Rome in 68 AD 
to teach, and was the first rhetorician to set up a genuine public school that received 
salary from the State. He had among his students, Pliny the Younger. He married late in 
life and died a high-ranking official sometime before 100 AD. The only two works that 
were certainly published by Quintilian are the Institutes of Oratory (Institutio Oratoria), a 
somewhat technical treatise on rhetoric, and On the Causes of the Decadence of Roman Oratory 
(De causis curruptae eloquentiae). Other works, however, exist such as lectures circulated 
against Quintilian’s will by his students as well as other spurious works, which include the 
Declamations (Butler 1953: vii–ix). 

Tacitus

Not much is known about the life of the historian Cornelius Tacitus. He was probably 
born around 55–56 AD. Tacitus was born into a wealthy family, which is attested by his 
good rhetorical education, full political career, and early marriage. It is certain that in 78 
AD Tacitus married, and that by 88 he was a praetor and a member of the college of the 
XV viri. He obtained consulship in 97/98, and between 113–116 (or 111–112) he governed 
the province of Asia as proconsul. He seems also to have held some of the offices of the 
vigintivirate under the emperor Vespasian (r. 69–79 AD) and held a quaestorship between 
79 and 81. Tacitus is known most for his historical works—the Histories (Historiarum) and 
Annals (Annales)—though he penned three minor works as well (Dialogues de oratoribus, the 
Agricola, and Germania). He wrote his Histories first, which covered the years 69 to 96 AD. He 
then worked on the Annals, which covered the years from 14 to 68 AD. The historical works 
were composed over a period of about thirteen years, with the Histories being written 
around 104–109 and the Annals between 116 and 117 AD (Moore 1956: vii–xiii; Jackson 
1956a: 227–239).

Appian

The historian Appian or Appianus was a native of Alexandria, Egypt. He was born around 
the year 95 AD, and died around 165. All that is known about him comes primarily from 
his own writings. He says of himself that he reached a high station in his own country, 
that he became an advocate in the court of the emperors at Rome, and that he became a 
procurator. Appian’s  Roman History (Historia Romana), which includes as its final five books 
the Bellum Civile, was written during the reign of Emperor Antoninus Pius (138–161 AD) 
(McGing 1912: vii–xii).

Bibliography

Butler, H.E., trans. 1953. The Institutio oratoria of Quintilian, vol. 1. Loeb Classical Library, 124. 
Cambridge: Harvard University Press; London: William Heinemann.

Dussault, J.J. 1824. Marci Fabii Quintiliani declamationes majores et minores item Calpurnii Flacci ex 
recensione Burmanniana (Bibliotheca classica Latina sive Collectio auctorum classicorum 
Latinorum, Vol. 6). Paris: Nicolaus Eligius Lemaire.

Feldman, L.H. 1992. Josephus, in D.N. Freedman (ed) The Anchor Bible Dictionary, vol. 3: 981–
998. New York, London, Toronto, Sydney, and Auckland: Doubleday.

Supplementary Historical Sources

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use



The Church of the Holy Sepulchre in Text and Archaeology326

Feldman, L.H. (trans). 1965. Josephus, Vol. IX: Jewish Antiquities, Books XVIII–XX (Loeb 
Classical Library, 456). Cambridge: Harvard University Press; London: William Heinemann.
Jackson, J. (trans). 1956a. Tacitus: The Annals, Books 4–6, 11–12 (Loeb Classical Library, 312). 

Cambridge: Harvard University Press; London: William Heinemann. Repr. 1931.
Jackson, J. (trans). 1956b. Tacitus: The Annals, Books 13–16 (Loeb Classical Library, 322). 

Cambridge: Harvard University Press; London: William Heinemann. Repr. 1931.
McGing, B. (trans). 1912. Appian Roman History, Vol. 1 (Loeb Classical Library, 2). Cambridge: 

Harvard University Press; London: William Heinemann.
Moore, Clifford H., trans. 1956. Tacitus: The Histories, Vol. 1. Loeb Classical Library, 111. 
Cambridge: Harvard University Press; London: William Heinemann.
O’Collins, G.G. 1992. Crucifixion, in D.N. Freedman (ed) The Anchor Bible Dictionary, vol. 1: 

1207–1210.  New York, London, Toronto, Sydney, and Auckland: Doubleday.
Thackeray, H.St.J. (trans). 1967. Josephus, Vol. II: The Jewish War, Books I–III (Loeb Classical 

Library, 203). Cambridge: Harvard University Press; London: William Heinemann.
Thackeray, H.St.J. (trans). 1979. Josephus, Vol. III: The Jewish War, Books IV–VII (Loeb Classical 

Library, 210). Cambridge: Harvard University Press; London: William Heinemann.
Thackeray, H.St.J., trans. 1966. Josephus, Vol. I: The Life and Against Apion. Loeb Classical 

Library, 186. Cambridge: Harvard University Press; London: William Heinemann.
White H. (trans). 1972. Appian’s Roman History, Vol. 3 (Loeb Classical Library, 4). Cambridge: 

Harvard University Press; London: William Heinemann.

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use



327

Additional Consulted Works

Baumstark, A. Die modestianischen und die konstantinischen Bauten am Heiligen Grabe zu 
Jerusalem (Studien zue Geschichte und Kultur des Altertums. 7/3–4). Paderborn: F. 
Schöningh, 1915.

Cameron, A. and Hall, S.G. Eusebius, Life of Constantine (Clarendon Ancient History Series). 
Oxford: Clarendon Press, 1999.

Corbo, V.C. Gli edifici della Santa Anastasis a Gerusalemme. Liber Annuus 12 (1962): 221–316.
Economopoulos, A. Restoration of the Central Gemini Columns of the Entrance of the Church of the 

Holy Sepulchre. Athens. 1976 (Greek-English) 
Finegan, J. The Archaeology of the New Testament: The Life of Jesus and the Beginning of the Early 

Church. Princeton: Princeton University Press, 1969.
Geva, H. Aelia Capitolina, in E. Stern (ed) The New Encyclopedia of Archaeological Excavations in 

the Holy Land, Vol. 2:759–766. Jerusalem: Carta, Israel Exploration Society, 1993.
Geva, H. The Byzantine Period, in E. Stern (ed) in The New Encyclopedia of Archaeological 

Excavations in the Holy Land, Vol. 2:768–781. Jerusalem: Carta, Israel Exploration Society, 
1993.  

Grabar, A. Martyrium. Le Researches sur le culte des reliques et l’art chrétien antique. 2 vols. Paris: 
Collège de France, 1943–1946.

Gray, J. A History of Jerusalem. New York and Washington: Frederick A. Praeger, 1969.
Hamrick, E.W. Further Notes on the ‘Third Wall.’ Bulletin of the American Schools of Oriental 

Research 192 (1968): 21–25.
Hamrick, E.W. The Third Wall of Agrippa I. Biblical Archaeologist 40, no. 1 (1977): 18–22.
Jeremias, J. Jerusalem in the Time of Jesus: An Investigation into Economic and Social Conditions 

During the New Testament Period. F.H. Cave and C.H. Cave (trans). Philadelphia: Fortress 
Press, 1969.

Kennard, J.S., Jr. The Burial of Jesus. Journal of Biblical Literature 74 (1955): 227–238.
Lemaire, A. The Burial Box of James the Brother of Jesus: Earliest Archaeological Evidence 

of Jesus Found in Jerusalem. Biblical Archaeology Review 28, no. 6 (Nov/Dec 2002): 24–33.
Luke, H.C. (trans). A Spanish Franciscan’s Narrative of a Journey to the Holy Land. London: 

Palestine Exploration Fund, 1927.
Marangoni, L. La Chiesa del Santo Sepulcro in Gerusalemme. Jerusalem: Franciscan Printing 

Press, 1937.
Mazar, A. Archaeology of the Land of the Bible 10,000 – 586 B.C.E. (Anchor Bible Reference 

Library). New York: Doubleday, 1992.
McBernie, W.S. The Search for the Tomb of Jesus. Montrose: Acclaimed Books, 1978.
Parrot, A. Golgotha et Saint-Sépulchre. Paris: Delachaux et Niestlé, 1955.
Parrot, A. Golgotha and the Church of the Holy Sepulchre (Studies in Biblical Archaeology, No. 

6). London: SCM Press, 1957.
Peters, F.E. Jerusalem: The Holy City in the Eyes of Chroniclers, Visitors, Pilgrims, and Prophets from 

the Days of Abraham to the Beginnings of Modern Times. Princeton: Princeton University 
Press, 1985.

Pfeiffer, C.F. Jerusalem Through the Ages (Baker Studies in Biblical Archaeology). Grand 
Rapids: Baker Book House, 1967.

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use



The Church of the Holy Sepulchre in Text and Archaeology328

Rahmani, L.Y. Ancient Jerusalem’s Funerary Customs and Tombs: Part Two. Biblical 
Archaeologist 44, no. 4 (1981): 229–235.

Smith, G.A. Jerusalem: The Topography, Economics and History from the Earliest Times to A.D. 70 
(The Library of Biblical Studies). New York: Ktav Publishing, 1972. Repr. 2 vols. London: 
Hodder and Stoughton, 1907, 1908.

Thurston, J.R. The Place of the Crucifixion. Journal of Biblical Literature 18 (1899): 203–207.
Vermes, G. The Changing Faces of Jesus. London: Penguin, 2001.
Vincent, L.-H., Baldi, P.D., Marangoni, L., and Barluzzi, A. Il Santo Sepolcro di Gerusalemme: 

Splendori, Miserie, Speranze. Bergamo: Instituto Italiano D’arti Grafiche, 1949.
Wilkinson, J. Jerusalem as Jesus Knew It, Archaeology as Evidence. Jerusalem and Tel Aviv: 

Steimatzky’s Agency; London: Thames and Hudson, 1978.
Wistrand, E.K.H. Konstantins Kirche am Heiligen Grab in Jerusalem nach den ältesten literarischen 

Zeugnissen (Acta Universitatis Gotoburgensis. Göteborgs hogskolas årsskrift 58/1). 
Göteborg: Wettergrin & Kerber, 1952.

 EBSCOhost - printed on 2/13/2023 11:29 PM via . All use subject to https://www.ebsco.com/terms-of-use


	Cover
	Title Page
	Copyright Information
	Contents
	Abbreviations
	List of Figures and Tables
	Preface
	Introduction
	Part I
The History and Archaeology of 
the Church of the Holy Sepulchre

	Archaeological periodization of Palestine:
Iron Age II – Ottoman period
	The history of the Church of the Holy Sepulchre: 
a structural, archaeological and textual timeline
	A brief history of Jerusalem from 30/33 AD to 1830 with emphasis on the Church of the Holy Sepulchre
	Chapter 1
	Figure 1.1. General layout of the city of Jerusalem through its phases of development. The lighter gray fortification line is the 16th century Turkish wall that also makes up the present wall of the Old City. 1) Jerusalem in the 1st century AD before the 
	Chapter 2
	The Church of the Holy Sepulchre: 
A history of research
	Chapter 3

	Figure 2.1. Plan of the present form of the Church of the Holy Sepulchre highlighting the extant archaeological remains (shaded areas; black = 4th century, dark gray = 11th century, light gray = 12th century) and reconstruction of the Constantinian edific
	Archaeological investigation inside the 
Church of the Holy Sepulchre and its vicinity
	Figure 3.1. Plan of the present-day Church of the Holy Sepulchre complex: 1) the parvis (courtyard), 2) main entrance, 3) Greek Katholikon, 4) north transept, 5) Byzantine gallery, 6) apse of the Katholikon, 7) ambulatory, 8) Chapel of Longinus, 9) Chapel
	Figure 3.2. The Holy Sepulchre complex and surrounding structures: 1) the Church of the Holy Sepulchre, 2) the Lutheran Church of the Redeemer, 3) the Muristan complex, 4) the Church of St. John Prodromos (source: J. Kelley, based on Salmon 2006).
	Figure 3.3. Bedrock at the bottom of Ute Lux’s archaeological probe in the Church of the Redeemer 
(source: T. Powers).
	Figure 3.4. Plan of the excavations in the Chapel of St. Vartan. The numbering system used here is that of Gibson and Taylor (1994: Fig. 6): Walls 1–3 and 7 date to the 2nd century AD, Walls 4 and 6 date to the 4th century AD, Walls 5 and 8 date to the 11
	Figure 3.5. The ceiling and northern wall (looking northwest) of the artificial cave outside the Chapel of St. Vartan. Clear traces of quarrying are evident on the upper portion of the wall and the floor (source: J. Kelley). 
	Figure 3.6. The ceiling and southern wall (looking northeast) of the artificial cave in the Chapel of the Invention of the Cross (source: J. Kelley).
	Figure 3.7. Late Roman Period wall in the Chapel of St. Vartan (Wall 7) looking northeast (source: J. Kelley).
	Figure 3.8. Wall 1, looking southeast. The drawing of the ‘Jerusalem Ship,’ now in a picture frame, can be seen on the east corner of the wall (source: J. Kelley). 
	Figure 3.9. Plan of the Constantinian church (source: Gibson and Taylor 1994: Fig. 45).
	Figure 3.10. Photograph of the ‘Jerusalem Ship’ as it appears at the present. The photograph is taken looking south so that the ship is oriented with its bow (front) to the east and its stern (rear) to the west (source: J. Kelley).
	Figure 3.11. Drawing of the ‘Jerusalem Ship’ and inscription. Gray lines indicate sections of the drawing that were executed in red ink. The principal parts of the ship include: 1) foresail (artemon) mast; 2) lower wale; 
3) upper wale; 4) goose-head orna
	Figure 3.12. Drawing of a ship relief on the Naevoleia Tyche tomb monument in Pompeii. The relief dates to c .79 AD and is a good parallel to the ‘Jerusalem Ship’ (source: Clarke 1836: 269; see also Casson 1971: Fig. 151; Gibson and Taylor 1994: 42).
	Chapter 4
	The Church of the Holy Sepulchre in the archaeological and literary annals of Jerusalem
	Figure 4.1. (pages 68–69) Reconstruction of the ancient quarry by Gibson and Taylor showing caves and rock-cut tombs in the Church of the Holy Sepulchre and the immediate vicinity: 1) quarrying below the northern transept 46 (Corbo 1981–1982: Pl. 10, Phot
	Figure 4.2. Reconstruction of the known areas of the ancient quarry based on the excavations and soundings carried out in the church in the 1960s–80s: 1) the Holy Sepulchre, 2) Chapel of the Angel, 28) rock-cut tomb, traditionally ascribed to Joseph of Ar
	Figure 4.3. Sketch showing how Golgotha might have looked in the 1st century AD based on the reconstruction of the ancient quarry by Gibson and Taylor (1994: Fig. 36): 1) the Tomb of Jesus (cf. Fig. 4.1:21); 2) the Tomb of Joseph of Arimathea (cf. Fig. 4.
	Figure 4.4. An ossuary from 1st century Jerusalem, now on display in the Israel Museum, Jerusalem 
(source: J. Kelley).
	Figure 4.5. Typical burial cave of the 1st century AD (source: J. Kelley).
	Figure 4.6. Reconstruction of the tomb of Jesus by Vincent (source: Vincent and Abel 1914: 96, Fig. 53).
	Figure 4.7. Drawing of the Narbonne model of Constantine’s Edicule. This sculpture probably dates to the 5th century AD and is one of the best representations of the original Edicule (source: J. Kelley; see also Wilkinson 1981: 250 and Biddle 1999: Figs. 
	Figure 4.8. Reconstruction of the rock-cut tomb of Jesus (source: J. Kelley).
	Figure 4.9. Digital plan of the Edicule based on scans taken with ground penetrating radar by the National Technical University of Athens. The Crusader period Edicule is also indicated on the plan as a superimposed outline (source: Agrafiotis et al. 2017:
	Figure 4.10. The remains of the rock-cut tomb as they appeared in the digital reconstruction of the Edicule by the National Technical University of Athens (source: Agrafiotis et al. 2017: Fig. 9).
	Figure 4.11. Sketch of the findings of the NTUA and their placement within the Edicule (source: J. Kelley; see also Agrafiotis et al. 2017: Fig. 10).
	Figure 4.12. Late Roman architectural remains in the Church of the Holy Sepulchre: 1) the Holy Sepulchre, 2) the Rock of Golgotha, 3) wall foundation northeast of the Edicule (Corbo 1981–1982: Pl. 19.1); 4) wall G-G in northern transept 46 (Corbo 1981–198
	Figure 4.13. Chamber 68 from the excavations in the Church of the Holy Sepulchre (source: Corbo 1981–1982: Photo 51, courtesy of the Studium Biblicum Franciscanum, Jerusalem).
	Figure 4.14. Drawing of the reverse sides of two Aelia Capitolina coins dating to the reign of Antoninus Pius, the successor of Hadrian. The coins depict Tyche in her temple—the left coin with a hexastylos façade and the right with a tetrastylos. The insc
	Figure 4.15. Plan of the Hadrianic Temple built over the site of the old quarry (source: Corbo 1981–1982: Pl. 68, courtesy of the Studium Biblicum Franciscanum, Jerusalem).
	Figure 4.16. Figure 4.16. Plan of the Constantinian church: 1) Tomb of Jesus/Edicule; 2) the Rotunda (Anastasis); 3) western open-air courtyard; 4) Rock of Golgotha; 5) Basilica (martyrium); 6) open-air courtyard; 7) entrance to the complex (propylaea); 8
	Figure 4.17. The Madaba mosaic map depicting Palestine in the mid-sixth century AD Jerusalem (shown here) is at the center of the map and is shown larger than the other cities. The inscription to the upper left (northeast) of the city (not shown) reads Ha
	Figure 4.18. The Byzantine Church of the Holy Sepulchre as it appears in the fifth century Madaba Map: 1) Constantine’s Basilica; 2) the Baptistery complex; 3) Monastery of the Spoudaei; 4) Palace of the Patriarch; 5) Clergy House connected with the Patri
	Figure 4.19. Two pewter pilgrim flasks in the Treasury of the Monza Cathedral and Bobbio Abbey in Milan, Italy. These flasks were made in the late sixth/early 7th century AD, probably in Palestine. They feature the façade of the Constantinian Edicule (sou
	Figure 4.20. A eulogia token from the fourth century AD with an image of the Constantinian Edicule on the front. The piece is now on display at the Israel Museum, Jerusalem (source: M. Kelley). 
	Figure 4.21. Excavations in the Katholikon of the of the present-day church that revealed remains of the Constantinian Triportico and Basilica: A) eastern stylobate of the Constantinian Triportico, B) apse of the Basilica, C) apse of the 12th century Chor
	Figure 4.22. Ground plan of the Chapel of Golgotha and the excavations of Katsimbinis east of the Rock of Golgotha (source: Corbo 1981–1982: Pl. 40, courtesy of the Studium Biblicum Franciscanum, Jerusalem; cf. Katsimbinis 1977: Pls. A–B).
	Figure 4.23. Section of the excavations behind the Rock of Golgotha (looking south) (source Corbo 1981–1982: Pl. 41, courtesy of the Studium Biblicum Franciscanum, Jerusalem; cf. also Katsimbinis 1977: Pl. C).
	Figure 4.24. Small cave cut in the eastern flank of the Rock of Golgotha (source: Corbo 1981–1982: Photo 93, courtesy of the Studium Biblicum Franciscanum, Jerusalem).
	Figure 4.25. Plan of the 11th century church following the repairs of 1020–1048 (source: Corbo 1981–1982: Pl. 4, courtesy of the Studium Biblicum Franciscanum, Jerusalem).
	Figure 4.26. Plan of the Crusader church (source: Corbo 1981–1982: Pl. 6, courtesy of the Studium Biblicum Franciscanum, Jerusalem). 
	Figure 4.27. The domes and terraces of the present-day Church of the Holy Sepulchre highlight the form of the church established by the Crusaders (source: Corbo 1981–1982: Pl. 56, courtesy of the Studium Biblicum Franciscanum, Jerusalem).
	Part II
Historical Sources for the Study of 
the Church of the Holy Sepulchre
	Chapter 5
	Contextual notes on the historical sources
	Chapter 6

	Selected excerpts from the historical sources:
Golgotha and the Tomb of Jesus to the destruction of the Constantinian Basilica (30/33–1009 AD)
	Figure 6.1. Syriac text of Theophania 3.61 (source: Lee 1842: 96).
	Figure 6.2. Syriac text of Theophania 4.20 (Lee 1842: 58).
	Figure 6.3. Arculf’s sketch of the layout of Constantine’s church (source: CSEL 39: 231; see also Meehan 1958: 46–47 
and Wilkinson 1977: Pl. 5–6; Biddle 1999: 27, Fig. 25). 
	Chapter 7
	Selected excerpts from the historical sources: 
The reconstruction of the Church to its final major restoration (1048–1831 AD)
	Figure 7.1. Dedicatory inscription as recorded by Francesco Quaresmius in 1639 (source: Quaresmius 1639: 483).
	Figure 7.2. Arabic text of Yakut al-Hamawi’s description of the Church of the Holy Sepulchre (source: Wüstenfeld 1869: 173–174).
	Chapter 8
	Selected excerpts from the historical sources: Legendary accounts of the founding of the Church of the Holy Sepulchre
	Figure 8.1. Traditional location of the discovery of the ‘true cross’ in the southeastern corner of the Chapel of the Invention of the Cross (source: Corbo 1981–1982: Photo 111, courtesy of the Studium Biblicum Franciscanum, Jerusalem).
	Appendix 1
	Supplementary historical sources for the study of Jerusalem and the Church of the Holy Sepulchre
	Additional Consulted Works

