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Preface:
The General Editor’s Retrospect on
the Edinburgh Edition of Thomas Reid

KNUD HAAKONSSEN

... an edition is not the place to engage in passing critical debates or possibly
idiosyncratic interpretations. It is a place for setting out any evidence on why
a text came to be written, how it was written, what it alludes to, and if possible
what contemporary, now-obscured question it was answering.

(Marilyn Butler, General Introduction to The Novels and Selected Works of
Maria Edgeworth [1999-2003] vol. I, p. vii)

A ten-volume edition of an author who himself published only three book-length
studies and a few smaller pieces may seem odd. In fact, the disproportion
between Thomas Reid’s published oeuvre and the hitherto unpublished material
was central to the origins of the Edinburgh Edition of Thomas Reid and remains
important to its rationale. For most of the time since his death but especially in
twentieth- and twenty-first-century history of philosophy, Reid has mainly been
known as a philosophers’ philosopher, a thinker who addressed central issues
in epistemology, the philosophy of mind and the philosophy of action, and who
did so, partly, in a classic in the genre, An Inquiry into the Human Mind, on the
Principles of Common Sense, and, more wide-rangingly, in the less well known
Essays on the Intellectual Powers of Man and Essays on the Active Powers of
Man. Insofar as anything else by Reid was published, it was garnishment to
those three works. This image of the pure philosopher was buttressed by Reid’s
reputation as the ablest contemporary critic of David Hume and, less flatteringly,
as worth a dismissive remark by Immanuel Kant.

However, occasionally awareness of a much wider authorship surfaced, not
least as ‘the Scottish Enlightenment’ became a flourishing subject of study in
the 1980s. Several scholars began to take an interest in the significant amount of
manuscripts from Reid’s hand that had been preserved, especially in Special Col-
lections at Aberdeen University Library, where the use of the Birkwood Collection
was facilitated by the recataloguing undertaken by J. C. Stewart-Robertson and
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David Fate Norton. There is an uneven, occasionally broken, line from these signs
of interest to the eventual Edinburgh Edition, which has been completed with the
present volume. My purpose here is not to trace this line in detail, but only to note
a few points that may explain important features of the edition.

One such point was a gathering of ten scholars for a ‘Reid Editorial Confer-
ence’ in October 1983 in St John, New Brunswick, Canada, organised by J. C.
Stewart-Robertson. The aim was to lay plans for a new edition of Reid, but it
soon turned out that both among the participants and in wider circles of Reidians
there were quite different ideas of what sort of edition this should be. Three types
of attitudes were discernible: there were connoisseurs of manuscripts who were
fascinated by esoteric sources of knowledge not commonly known; there were
philosophers with a pragmatic hope of elucidating Reid’s well-known philosoph-
ical tenets; and there were empirically minded intellectual historians looking
for new chapters in the history of knowledge beyond philosophy in the modern
conception of the subject. Despite much mutual sympathy, these differences made
it difficult to plan a comprehensive edition of any sort. What is more, Reid was
not considered particularly marketable. Nevertheless, Princeton University Press
eventually agreed to a piecemeal approach by publishing one title at a time. One
volume was eventually published in this way, namely my own edition of Reid’s
manuscripts on what he called practical ethics.! Yet even though the publication
was both a sales and a critical success, as it was being published, a change of
editor and of editorial policy made it clear that the Press would no longer pursue
such projects. Reid was among the casualties.

The next major turning point came a couple of years later, when Edinburgh
University Press asked me to explore the possibility of making a new edition
of Reid. The Press did not do so out of the blue. Not only was the situation at
Princeton well known, but EUP was planning a broad initiative in intellectual
history with a Scottish focus. Moreover, the Press was also aware of a few
scholars with interests in particular parts of Reid’s works. In the autumn of 1993,
I sent the Press a nine-page report on ‘Thomas Reid Publications’ in which I
foreshadowed all but one of the eventual ten volumes and recommended rejection
or reconstruction of some of those already mooted. However, the final section of
the report was tellingly entitled ‘How to plan for a series without having one’,
in which I acknowledged the caution of the Press but urged that ‘we have to find
some sort of balance between the need for piecemeal Press commitment and

! Thomas Reid, Practical Ethics: Being Lectures and Papers on Natural Religion, Self-
Government, Natural Jurisprudence and the Law of Nations, ed. Knud Haakonssen, Princeton, NJ,
1990.
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the need for an over-all plan’. In other words, we still had to take a piecemeal
approach, whereby each volume had to be self-contained, yet the possibility of a
structured series had to be kept open and indeed strengthened by each individual
title. Fortunately, action overtook planning. Paul Wood had been preparing a
selection of Reid’s manuscript papers on the life sciences that was ready to be
offered to the Press and was accepted soon after my report.? Hot on the heels of
this, a PhD student of mine at the Australian National University, Derek Brookes,
completed a text-critical edition of Reid’s Inquiry as part of his dissertation, and
this edition was soon ready to go to the Press.?

Consequently, we had two volumes within two years, and the Press did publish
these under the general title of the Edinburgh Edition of Thomas Reid. Only when
a further volume was approaching completion, however, did the Press feel that it
was safe to specify what the series should consist of. The ten volumes were settled
at a meeting with the Editorial Director, Jackie Jones, in May 2001, an event that
for me was one of the most important in the long editorial saga. The full series
list was printed for the first time in the third volume the following year.* Here
Wood’s and Brookes’s pioneering titles post hoc became volumes 1 and 2. This
act of trust by the Press facilitated significant changes to the editorial work. The
volume editors and I could now work on the selection of what to include in future
volumes, and we could make cross-references to material in volumes that were
certain be published.’

The core of the plan for the series was twofold. I wanted to present Reid’s
major philosophical works and his smaller publications edited in accordance with
modern text-critical standards, and I wanted to publish as generous a selection
as possible of his unpublished papers across their extraordinary range of topics.
But I wanted to do so by recognising that fundamentally different editorial
approaches were required for these two kinds of materials. The editions of Reid’s
published works are a presentation of the texts as Reid left them, using modern
critical methods of editing. The editions of his manuscript materials are editorial
constructions of selections from the surviving manuscripts in his hand, using all

2 Thomas Reid on the Animate Creation: Papers Relating to the Life Sciences, ed. Paul Wood
(1995).

3 Thomas Reid, An Inquiry into the Human Mind, on the Principles of Common Sense. A Critical
Edition, ed. Derek R. Brookes (1997).

4 Thomas Reid, Essays on the Intellectual Powers of Man, ed. Derek R. Brookes and Knud
Haakonssen (2002), p. ii.

5 The first to be constructed in light of this security was volume 5, Thomas Reid on Logic,
Rhetoric and the Fine Arts, ed. Alexander Broadie (2005), soon to be followed by volume 6, Thomas
Reid on Practical Ethics, which was a revised second edition of the Princeton edition.
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relevant Reidian ideas in the organisation of the material. This distinction entails
some significant differences in the making of the two kinds of works.

The works Reid himself published have a textual authority that it was the
editor’s primary duty to preserve and convey to the reader as independently as
possible of the editor’s own intellectual concerns. This can of course only be
a guiding ideal, but that is exactly what makes it important. At the same time,
the editor had to facilitate the reader’s access to the work without directing the
reading. In practice, this meant providing factual information by completing
or identifying Reid’s references to people, events and especially texts, and by
suggesting cross-references to his other texts. In this last regard, a particularly
important aspect of the editorial work has been to point out to the reader some
of the rich resources in the manuscripts that have been preserved, especially
academic lectures or papers to the learned societies in which he was active during
all of his university career. Reid himself used such manuscripts intensively in the
composition of his published works, but it has been of overriding importance
that we, as modern editors, preserve the integrity of his choice of text and restrict
ourselves to limited suggestions for the reader to pursue. In keeping with this
policy of editorial restraint, the editions of Reid’s published works have short
introductions, largely ‘factual’ explanatory notes and references to obviously
relevant manuscript material. A key requirement in critical editions of published
work is to record changes to the text undertaken by the author. In the case of Reid,
this was relevant only to the /nguiry, which saw four lifetime editions, whereas
the two Essays were published only once before his death.

The volumes based on Reid’s manuscripts have of necessity been constructed
on very different principles. First of all, they are indeed constructions by the
editors, who have selected manuscripts that belong together for reasons to be
found in Reid’s work, but which Reid himself did not put together for publication.
The typical cases are sections of his lecture courses that he himself identified as
distinct subjects. In these editions the selection of texts, their composition and
presentation have to be argued in some detail, and the editorial commentary in
many cases has to be elaborate simply in order to identify the topics indicated
in sometimes fragmentary notes from Reid. This is interpretative work by its
very nature, but that makes Marilyn Butler’s wise words about editorial restraint
highly relevant also in these volumes. And in fact, the extensive introductions and
commentaries in the manuscript volumes of the Edinburgh Edition have by and
large managed without engaging in scholarly disputes and have instead provided
material for such disputes to be conducted in the appropriate scholarly fora.

Inevitably some volumes have had to combine both published and manuscript
texts by Reid. This has necessitated the employment of both types of editorial
approaches within one thematic volume, but of course the theme for such volumes
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has been chosen by the volume editors in agreement with the general editor.
Volumes 5, 8, 9 and 10 are to varying degrees cases of such mixtures.®

The balancing act between published works and manuscript material was
changed during the period of the editorial work when digital images of the Reid
manuscripts became publicly available through the internet. This made it more
realistic to make generous references to the manuscripts, just as it eased the
editorial need for extensive quotations from these papers.” Although the expert
scholar may still have to spend time with the original manuscripts in Aberdeen,
it is now possible for a much wider readership to become acquainted with Reid’s
Nachlass, whether included in the Edinburgh Edition or not.?

By combining published and unpublished work, yet keeping the two as clearly
distinct as possible, the Edinburgh Edition of Thomas Reid suggests fundamental
issues about the role of authorial intention in intellectual history; about the
relationship between the persona of the thinker in published work and in work
presented in quite different fora, and between both of these roles and the testimony
of his or her private life, ranging from reading notes and notes de memoire to
correspondence;’ about the use of text-critical methods to establish a text as the
historical form of an author’s intention; and, in a different key, about the identity
of philosophy as a subject.

The last issue returns us to my starting point. The Edinburgh Edition of
Thomas Reid has established beyond doubt that Reid was much more than the
‘pure philosopher’ of traditional philosophical historiography, and it has provided
a wealth of evidence for the coherence that he himself saw in what to the modern
reader seem disparate subjects. Thus, his Essays on the Active Powers of Man
barely touches upon the broadly conceived social ethics, politics and economics
that he in his lectures inferred from the active powers, just as his Inquiry into the
Human Mind and his Essays on the Intellectual Powers of Man give little idea
of how these powers, in Reid’s view, were the basis for the sciences and math-
ematics. The former subject was my own way into Reid’s world, the latter was
that of Paul Wood, as we established in that meeting in St John, New Brunswick,

¢ Thomas Reid on Logic, Rhetoric and the Fine Arts; Thomas Reid on Society and Politics:
Papers and Lectures, ed. Knud Haakonssen and Paul Wood (2015); Thomas Reid on Mathematics
and Natural Philosophy, ed. Paul Wood (2017); Thomas Reid and the University, ed. Paul Wood
(2021). Some manuscripts were appended to the Inquiry and the Intellectual Powers because of the
unsettled state of the series when these volumes were being edited.

" The first to benefit from this was volume 7, Essays on the Active Powers of Man, ed. Knud
Haakonssen and James A. Harris (2010).

8 See <https://www.abdn.ac.uk/diss/historic/Thomas Reid> (accessed 8 June 2020).

? Notes of all sorts have been used extensively in several volumes of the Reid edition; and cf.
volume 4, The Correspondence of Thomas Reid, ed. Paul Wood (2002).
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nearly four decades ago. The Edinburgh Edition has left no doubt that his was
the richer ore to mine in Reid’s papers, and it is entirely fitting that not only the
first but also the last — in fact, the two last — volumes were edited by him. It is
a pleasure to acknowledge his extraordinary contribution. At the same time, I
express my gratitude to the other editors, Alexander Broadie, Derek Brookes and
James Harris, whose contributions have been noted above. Last but not least, a
succession of senior editors at Edinburgh University Press — for the longest period
and still, Carol Macdonald — have done their very best to help me square the circle
of how to plan a series without having one. With their support, we now have it. It
is up to the reader what to make of the result.
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The Manuscripts and
Editorial Principles

The manuscripts included in this volume are held in the Special Collections
Centre in the Sir Duncan Rice Library, University of Aberdeen. The manuscripts
transcribed here are found in two deposits: the Birkwood Collection, MSS
2131/1-8; and the archives of King’s College, University of Aberdeen, which
contain the Latin texts of his philosophical orations delivered in 1753, 1756,
1759 and 1762 (now catalogued as KINGS/8/1/1 but formerly as MS K 222).
All the manuscripts in the Birkwood Collection have been digitised and are
available through the Special Collections Centre website <https://www.abdn.
ac.uk/historic/Thomas_Reid/index.shtml>.

In transcribing the manuscripts and letters included in this volume, Alexander
Broadie and I have aimed to provide accurate and easily readable texts. Because
most of Reid’s manuscripts contain numerous deletions, insertions, corrections
and the like, the creation of such texts is not a straightforward process. We
have therefore adopted the following editorial principles in order to achieve our
editorial end:

1. We have made no attempt to normalise Reid’s erratic spelling and punc-
tuation, except where the spelling was clearly mistaken or its eccentricity too
distracting.

2. In our transcriptions, words or characters which are missing because of
damage to the manuscript or which are judged to have been inadvertently omitted
by Reid are enclosed thus: “<»’. Illegible letters or words are indicated thus: “<?)’.

3. Any characters written as superscripts are here printed on the regular line.

4. In Reid’s manuscripts, he typically overlines and occasionally underlines
for emphasis. The relevant words or passages are here printed in italics without
editorial comment.

5. We have silently normalised Reid’s abbreviations and contractions where
no modern equivalent exists or where they are not self-explanatory. Thus, on
p. 40, I. 1, we have expanded his abbreviation ‘Q’ because it does not obviously
stand for ‘Question’. Similarly, on p. 118, 1. 35-6, we have normalised his
abbreviation ‘D.O.M.” to ‘Domini Optimi Maximi’ because the abbreviation
is not self-explanatory to a modern reader. Reid routinely uses standard Latin
contractions in his Philosophical Orations. For example, on p. 44, 1. 22, he uses
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XVi The Manuscripts and Editorial Principles

‘itaq’ for ‘itaque’. We have expanded his contractions here and elsewhere in the
Orations in the interests of readability.

6. We have silently omitted repetitions of words or phrases, catchwords and
any material deemed to have been mistakenly included in the manuscripts and
letters.

7. Folio/page breaks in Reid’s manuscripts are indicated by a vertical line, |,
in the text. In the page margin at the head of each manuscript, the conventionally
abbreviated manuscript number is printed and followed, after a comma, by an
indication of the initial folio or page number. Subsequent folio and page numbers
are indicated in the margin in square brackets thus, ‘[ ]’. In the case of unpaginated
manuscripts, the folio number and the side — recto ‘r’ or verso ‘v’ — of the folio
are given.

8. Variants in Reid’s manuscripts, letters and published texts are recorded in
the Textual Notes. These notes are keyed to the relevant texts using page and
line numbers (that is, ‘57/14’ in the textual notes refers to p. 57, . 14). In these
notes, editorial comment is in italics and Reid’s wordings are in regular typeface.
Words or phrases repeated and left undeleted by Reid have not been recorded,
nor have catchwords, nor those instances where Reid has changed an unfinished
text by superimposing a letter or word over what he had originally written, or
revised a phrase in the course of his initial writing. We have also not recorded
those instances where Reid has merely gone back and corrected his spelling or
grammar, or supplied a missing character, word or words. Variants are indicated
in the following manner. In MS 2131/2/1l/1, fol. 1v (p. 40, 1. 30 below), for
example, Reid initially wrote ‘opening’. Reid’s change is recorded in the Textual
Notes thus:

40/30  assisting] opening

Where there are variants of variants we have usually followed this method of
indicating Reid’s changes. In cases where this was not practicable we have
explained the alterations in the Textual Notes.

Cancelled passages have been identified and recorded in the Textual Notes.
Reid often failed to replace deleted material with a new word or phrase. On
p. 132, 1. 40, for example, he first wrote ‘objectum facultates seu operationes’,
and subsequently deleted ‘facultates seu’, so that in the state in which he left his
manuscript only ‘objectum operationes’ remains. This change is recorded in the
Textual Notes thus:

132/40 objectum operationes] objectum facultates seu operationes

Reid sometimes left his initial formulation of a revised passage uncancelled.
For instance, on p. 42, 1. 24, Reid had initially written the phrase, ‘fuit Stagirita
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magno’, and then wrote over the line ‘olim’ and ‘& post eum alij cum’, without
cancelling his original formulation. This change is recorded in the Textual Notes
thus:

42/24  fuit olim Stagirita & post eum alij cum magno] fuit Stagirita magno

In recording Reid’s revisions, we have made a distinction between insertions
and additions. Where Reid has indicated where to place additional material in
the text (typically with a caret, ‘A’, below the line) we have used the annotation
‘inserted’. Where Reid has not indicated where to place additional material with a
symbol, we have used the annotation ‘added’. Thus, on p. 3, 1. 30, Reid has used
a marker to indicate the insertion of ‘Lime’. In this (and similar cases) we have
recorded the revision thus:

3/30 Lime inserted.

Butonp. 3, 1. 10, Reid has not specifically indicated where to place the additional
wording ‘or City’, although the context makes it clear where he intended the
wording to go. In this instance (and other similar instances) we have recorded
the revision thus:

3/10  or City added.

In ambiguous cases, we have specified the revision using the normal convention.
Where Reid has written his insertion or addition in the margin of the page, we
have noted the location of the insertion or addition in the Textual Notes.

9. The letters included in Appendix A have been formatted following the
conventions adopted in The Correspondence of Thomas Reid (volume 4 of the
Edinburgh Edition).

10. In editing published texts [ have retained the original punctuation, spelling,
capitalisation and italicisation. I have silently corrected simple typographical
errors and have incorporated corrections enumerated in lists of errata. Original
pagination is indicated using angle brackets thus, ‘<1>’.

11. The Editorial Notes preceding the Textual Notes contain translations of
Latin passages, along with details of the papers and books Reid quotes from or
refers to in his texts. The Editorial Notes are indicated in Reid’s texts by asterisks,
“*’_and are keyed to the texts using the same convention employed in the Textual
Notes. Detailed commentary on the contents of the manuscripts and printed texts
has been confined to the Introduction.

Where known, life dates for all figures active prior to 1800 mentioned in the
Introduction and the Editorial Notes are given in the Index of Persons and Titles.
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1. Reform and Union: King’s College, 1751-64

Thomas Reid’s involvement in university life and his outlook as an educator have
received little scholarly attention, even though he lived to the age of eighty-six
and spent forty-eight years of his long life working successively as a librarian,
a regent and a professor at Marischal College and King’s College, Aberdeen,
and the University of Glasgow. While his earliest biographers, Robert Cleghorn
and Dugald Stewart, drew attention to his ‘merit as a Teacher’ (p. 180) neither
of them mentioned his labours as an academic administrator and reformer, or
his interventions in the turbulent academic politics of both King’s and Glasgow
College. Following in the footsteps of the historians of the University of Aber-
deen, John Malcolm Bulloch and Robert Sangster Rait, A. Campbell Fraser
briefly discussed Reid’s role in the reform of the curriculum and the retention
of regenting at King’s. Campbell Fraser said nothing, however, about Reid’s
subsequent engagement in the squabbles that divided those teaching at Glasgow,
despite quoting at length letters from Reid to his Aberdeen friends Andrew and
David Skene reporting on the political battles being fought in the meetings of
faculty and senate.' An account of Reid’s administrative activities and his allies
in the in-fighting at Glasgow College is to be found in the pioneering history
of that institution by James Coutts, although Coutts did not reconstruct the full
story of Reid’s endeavours as a university administrator and academic politician
while holding the Glasgow Chair of Moral Philosophy.”> Moreover, apart from
Charles Stewart-Robertson, commentators on Reid have largely ignored his
views on education, despite the fact that an extended passage in the Inquiry
criticises the educational principles informing Jean-Jacques Rousseau’s Emile,

! John Malcolm Bulloch, 4 History of the University of Aberdeen, 1495-1895, pp. 150-2,
176-7; Robert Sangster Rait, The Universities of Aberdeen: A History, pp. 200-1; A. Campbell
Fraser, Thomas Reid, pp. 46-7, 83. Reid’s contributions to the reform of King’s College in 1753
are dealt with in greater detail in Paul Wood, The Aberdeen Enlightenment: The Arts Curriculum
in the Eighteenth Century, ch. 3. The political divisions at King’s while Reid taught as a regent are
reconstructed in Roger L. Emerson, Professors, Patronage and Politics: The Aberdeen Universities
in the Eighteenth Century, pp. 74-6, 80-7.

2 James Coutts, 4 History of the University of Glasgow: From Its Foundation in 1451 to 1909, pp.
272-3,279-81, 283, 288, 290, 303, 308-9, 316; see also J. D. Mackie, The University of Glasgow,
1451-1951: A Short History, pp. 206-8, 236.
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ou de I’éducation (1762).> The documents included below in Parts One to Three
shed new light on these hitherto understudied aspects of Reid’s career and indicate
that especially while he was a Regent at King’s College, he was able to put into
practice the pedagogical principles that he shared with his teacher at Marischal,
George Turnbull, and his fellow student David Fordyce, who had both published
influential books on education in the 1740s.*

On 25 October 1751 Thomas Reid was unanimously elected by the members
of King’s College to replace the recently deceased Regent and nominal Professor
of Mathematics, Alexander Rait.’ As one of the three regents at the College, Reid
was required to teach the cursus philosophicus, that is, the three-year cycle of
courses that made up the philosophy curriculum. When Reid was appointed at
King’s, first-year students (bajans) entering the College were instructed in Latin
and the rudiments of Greek. As semis in their second year, they progressed to the
cursus philosophicus, which they began by studying logic and metaphysics. In
their tertian year, they were lectured on ethics (including natural law), politics and
‘general’ physics, and, as magistrands in their fourth year, they were taught ‘special’
physics and mathematics.® When the session at King’s began in November 1751,
Reid inherited his predecessor’s cohort of students who were embarking on their
third year. He therefore had to work up lectures on morals, natural law, politics

3 Reid, Inquiry, pp. 199-202. For summaries of his ideas regarding education see also his lectures
on the culture of the mind in Reid, On Logic, Rhetoric and the Fine Arts, pp. 63—4, 75-7. Charles
Stewart-Robertson has analysed Reid’s educational thought in ‘The Well-Principled Savage, or the
Child of the Scottish Enlightenment’.

4 George Turnbull, Observations upon Liberal Education, in All Its Branches (1742); David
Fordyce, Dialogues concerning Education (1745-48). Reid told his students in his Glasgow lectures
on the culture of the mind that Turnbull and Fordyce were among ‘the most eminent Authors Ancient
& Modern’ who had written about education; Reid, On Logic, Rhetoric and the Fine Arts, p. 76 (see
also p. 16).

5 Reid was formally admitted as a Regent on 22 November 1751; ‘King’s College Minutes,
1733-1754°, Aberdeen University Library (hereafter AUL), MS KINGS/1/4/1/8, pp. 331, 333.
Reid’s predecessor, Alexander Rait, graduated from King’s College in 1722 and went on to teach
mathematics privately at King’s until he was appointed as the College’s Professor of Mathematics
on 31 October 1732. Rait’s chair had been vacant since the resignation of the previous Professor
of Mathematics, Thomas Bower, in 1717. Rait also replaced John Ker as a Regent at King’s in
1734, and it is unclear whether he lectured on mathematics after succeeding Ker; ‘King’s College
Minutes, 1722-1733°, AUL, MS KINGS/1/4/1/7, fol. 78r, and Peter John Anderson (ed.), Officers
and Graduates of University and King's College Aberdeen, 1495—1860, pp. 62, 756, 226.

¢ Wood, Aberdeen Enlightenment, pp. 3—4. ‘General” and ‘special’ physics, which coalesced
as fields of study in sixteenth-century France, gradually transmuted into the subjects of natural or
experimental philosophy and natural history during the first half of the eighteenth century. Courses
on ‘general’ physics typically dealt with the scope and definition of physics and the elucidation of
basic concepts such as matter and motion, whereas the teaching of ‘special’ physics usually focused
on the consideration of a broad range of celestial and terrestrial phenomena.
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and the basics of natural philosophy in 1751-52, while in 1752-53 he probably
taught a mixture of natural philosophy and natural history, as well as the elements
of arithmetic, algebra and Euclidean geometry. Given that he had only recently
become a Regent, it is striking that at some point in 1752 he drafted his ‘Scheme
of a Course of Philosophy’ (pp. 3—7), in which he outlines a cursus philosophicus
whose structure differs considerably from the curriculum then in place at King’s.
Significantly, his ‘Scheme’ reads like a template for the curriculum reforms at
King’s in 1753, for, as we shall see, the sequence of subjects that he specifies
is essentially the same as that in the restructured curriculum approved by the
College in August 1753. Whereas at the time he wrote the ‘Scheme’ he taught
the various branches of philosophy in the order prescribed by the traditional
cursus philosophicus, he envisaged a curriculum in which geography and natural
history were to be taught in the semi class, natural philosophy and mathematics
in the tertian class, and pneumatology, ‘Ethicks[,] (Economicks [and] Politicks’
in the magistrand class (p. 6). In 1752, he was thus already contemplating re-
placing the study of metaphysics and logic with that of geography and natural
history in the first year of the cursus philosophicus, and reversing the order which
natural and moral philosophy occupied in the College’s curriculum.

Reid’s ‘Scheme’ may have grown out of preliminary discussions regarding
curriculum reform at the two Aberdeen colleges. That such discussions took
place is implied by the wording of the minutes of a meeting held at Marischal on
1 September 1752, at which the masters ‘appoint[ed] their Principall to write to
the Principall of the Old town College to know what time he and Some of their
Faculty can meet with our Faculty anent a Proper Regulation of the Method of
Study in the Different Classes of the Colledges &c’.” Although the proposed
meeting appears not to have taken place, the members of Marischal College
pressed ahead with their plan to revise their curriculum. In the Aberdeen Journal
for 17 October 1752, Principal Thomas Blackwell the younger and his colleagues
announced that ‘after long Deliberation and Experience, they have unanimously
resolved to make a great Alteration in the usual Course of Academical Education,
both with respect to the SCIENCES formerly taught, and especially the ORDER
of teaching them’. The Marischal men also stated that they had resolved to ‘fix
the Professors of Philosophy (hitherto ambulatory) each to continue in, and
constantly teach the Branch belonging to his Profession’, thereby breaking with
the tradition of regenting.® Further details of the remodelled curriculum were pub-
lished in the December issue of the Scots Magazine, but it was not until a faculty

7 ‘Minutes of Marischal College, 1729-1791°, AUL, MS MARISCHAL/1/2/1/1, fol. 39r.
¥ Thomas Blackwell the younger, ‘Report on the Reforms at Marischal College’.
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meeting held on 11 January 1753 that the specifics of the revamped curriculum
and the adoption of fixed chairs were ratified by the College.’ The unanimous vote
in favour of the reform package meant that, beginning in the next session, students
at Marischal would follow a cursus philosophicus from which the last vestiges of
Aristotelian scholasticism had been removed. Instead of following the traditional
order of subjects, which the Marischal faculty regarded as being inconsistent
with ‘the gradual openings of the Human Mind, as well as the Natural Order
of Things’, the students would now begin with natural history, geography, ‘the
Elements of Civil History’ and mathematics in their semi class. As tertians, they
would learn the basics of mechanics, hydrostatics, pneumatics, optics, astronomy,
magnetism and electricity. Then, in their magistrand year, they would be taught
‘the Abstract Sciences, or the Philosophy of Spirits, Pneumatology, Ethics, and
Logic’. In following this order, moreover, the masters at Marischal hoped that
they would ‘render the Study of the Sciences more advantageous in life, than it is
generally thought to be’ and ‘remove the prejudices some have entertained against
University Education as useless’.'

Because their academic competitors in New Aberdeen had taken the initiative
in reforming their curriculum and teaching practices, Reid and his colleagues
at King’s College were obliged to respond to the Marischal reforms in order to
attract students to Old Aberdeen. By the early spring of 1753 new regulations
governing the ‘Order & Discipline of the College’ had been drafted, and at a
meeting held on 23 March the regulations were approved by the masters at
King’s, although they were not entered into the minutes. The masters also struck
a committee consisting of the Principal, John Chalmers, the Humanist Thomas
Gordon, Reid and his fellow Regent Roderick Macleod ‘for conserting a proper
Plan for the (Economie and Suggesting further proposals for the better Regulating
[of] the Discipline of the College & Improving the plan of Education’.!" Reid and
his fellow committee members first drew up proposals regarding the ‘(Economie’
of the College and these were approved on 6 July 1753 at a meeting of the Prin-
cipal and faculty.'” Reid’s committee next considered the state of the curriculum
and the issue of whether to retain the regenting system. By the time of the next

 Anon., ‘The Order of Teaching in the Marischal College, &c.’; ‘Minutes of Marischal College,
1729-1790°, fol. 42r—v.

10 “Minutes of Marischal College, 1729-1790°, fol. 42r—v. At the request of his colleagues,
Alexander Gerard later published his Plan of Education in the Marischal College and University
of Aberdeen, with the Reasons of It (1755), which provided a rationale for, and a defence of, the
reformed curriculum at Marischal.

" “King’s College Minutes, 1734-1754’, p. 355.

12 ‘King’s College Minutes, 1734-1754", pp. 361-4. The ceconomist at King’s evidently dis-
approved of the proposals for he resigned and the position had to be advertised.
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College meeting, held on 17 August 1753, the committee members had not only
consulted with their colleagues about these matters but had also drafted ‘Ane
Abstract of Some Statutes and Orders of the College’, which was a comprehen-
sive statement of the new regulations governing all aspects of academic life at
King’s. According to the minutes, ‘The Meeting did Unanimously Approve of the
[Abstract] and appointed it to be Printed and to be distributed among the Alumni
& Well wishers of the College’.!* Shortly thereafter, the College printer, James
Chalmers, produced copies of the pamphlet, which were widely distributed in
the north-east and to a lesser extent elsewhere in Scotland. The work of Reid’s
committee was not finished, however, because King’s received comments from
‘many Persons of worth and Learning, and some of high Rank and Character’
(p. 15) about the changes made at the College, which prompted the committee
members to submit a set of supplementary regulations at a meeting of the Prin-
cipal and masters convened on 6 April 1754. After approving these regulations,
those in attendance noted that ‘The Copies of the former Regulations [were]
almost all Distributed’ and hence requested the printing of ‘a New Impression of
the former Regulations, having those presently agreed upon Subjoined to it’.!*
This is the text of the Abstract of Some Statutes and Orders of King's College in
Old Aberdeen that is reproduced below.

Although the minutes of the meetings at which the reforms at King’s were
discussed indicate that Reid may not have had a guiding hand in the initial drafting
of the regulations dealing with student discipline, there is little doubt that he
played a leading role in the formulation of the statutes that were approved by the
College in August 1753 and April 1754 and printed in the Abstract. The anony-
mous author(s) of the statistical account of King’s College published in 1799
noted that ‘the celebrated Dr Reid’s opinion, and views respecting education, are
supposed in general to have prevailed’ in the framing of the regulations adopted
in 1753-54, and that Reid was a ‘zealous advocat[e]’ for the regenting system.
This statement was based on information provided by Reid’s fellow reformer
at King’s, the long-serving Thomas Gordon. Similarly, in January 1764 Reid’s
pupil and protégé William Ogilvie told David Steuart Erskine (later the eleventh
earl of Buchan) that ‘This College [King’s] owes to Dr Reid several valuable
improvements in their Plan of Education’.!> According to Ogilvie,

13 *King’s College Minutes, 1734-1754", pp. 36673 (the quotation appears on p. 363).

14 “King’s College Minutes, 1734—1754’, pp. 3937 (the quotation appears on p. 394).

15 Anon., ‘University and King’s College of Aberdeen’, in Sir John Sinclair (ed.), The Statistical
Account of Scotland (1791-99), vol. XXI, pp. 79, 83, 103; William Ogilvie to David Steuart Erskine,
eleventh earl of Buchan, 5 January 1764, in David Steuart Erskine, eleventh earl of Buchan, ‘Extracts
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By his [Reid’s] persuasion the Session was prolonged from five to seven
months. Logic was almost entirely ommitted.

The Philosophy of the Mind was made to come after that of Material
Nature and Natural History was introduced which I believe had never before
been taught in Scotland nor perhaps with due regard to System in any of the
Universities of Europe.'®

Prima facie, it may seem implausible to see Reid as deeply involved in the
formulation of the rules to be observed at the public table in the College or the
cleanliness of the rooms and public spaces at King’s, not least because of Dugald
Stewart’s depiction of Reid in his ‘learned retreat’ in Old Aberdeen immersed
in his lectures and preoccupied by the threat of Humean scepticism (p. 187).
Nevertheless, as James Beattie sourly observed some years later, Reid had a
penchant for drawing up elaborate systems of rules and regulations, and, although
the body of statutes contained in the Abstract may seem obsessively detailed,
the Abstract embodies a view of collegiate life rooted in Reid’s conviction that
a well-regulated form of education was central to the moral perfection of the
individual and one of the ‘means of promoting and preserving Virtue in a State’.!”

What came to be known as the ‘new regulations’ at King’s bear the impress
of Reid’s view of an ideal university education in a number of ways.'® First, as
William Ogilvie noted, Reid convinced his colleagues of the need to increase the
length of the teaching session from five to seven months. Presumably, Reid did so
on the basis of his own experience as a student at Marischal College, for Dugald
Stewart mentions that Reid had observed that ‘the sessions of the College were,
at that time, very short, and the education . . . slight and superficial” (p. 190). And
in the battle which began in October 1759 over the length of the session and the
number and size of the student bursaries offered at King’s, Reid and his allies
resolutely defended both the extension of the teaching year and the amalgamation
of smaller bursaries in order to cover the cost of the longer session."

from the Diaries and Letter-books of the 11th earl of Buchan. No. 9. The Story of His Life, 1764°,
Glasgow University Library (hereafter GUL), MS Murray 502/65.

16 Ogilvie to Erskine, 5 January 1764.

17 James Beattie to Robert Arbuthnot, [c. 10 August 1792], in James Beattie, The Correspondence
of James Beattie, ed. Roger J. Robinson, vol. IV, p. 174; Beattie saw Reid as an overly speculative
thinker who was needlessly fascinated by the byzantine complexities of James Harrington’s Oceana.
Reid’s fascination with Harrington’s Oceana is reflected in his politics lectures; see Reid, On Society
and Politics, pp. xlvi, 38—44. For Reid on the importance of education see Reid, On Society and
Politics, p. 57.

'8 Anon., ‘University and King’s College of Aberdeen’, p. 79.

19 ‘King’s College Minutes, 1754-1762°, AUL, MS KINGS/1/4/1/9, pp. 53-61. Following the
reforms of 1753-54, the numbers of incoming students at King’s plummeted, which precipitated
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Secondly, the order and contents of the reformed cursus philosophicus described
in the Abstract correspond to the curriculum outlined in Reid’s ‘Scheme’, with
natural history, geography and civil history taught in the semi class, followed by
natural philosophy in the tertian class and ‘the Philosophy of the Human Mind
and the Sciences that depend upon it” in the magistrand class (p. 15). Moreover,
the rationale given for the reordering of the sequence of subjects over the three
years of the course, namely that ‘those Parts of Philosophy which are conversant
about Objects of Sense ought in the Order of teaching to precede those which have
the Mind and its Faculties for their Objects’ (p. 14), registers Reid’s conception
of the unfolding of our mental faculties and the consequent ‘natural order in the
progress of the sciences’.? It is also plausible to see the expansion of the teaching
of mathematics ‘both speculative and practical’ as reflecting Reid’s intellectual
priorities, given that he was a gifted mathematician who had engaged in various
lines of mathematical enquiry prior to his appointment at King’s.?!

Thirdly, the supplementary statute agreed to in 1754 specifying what was
meant by the phrase ‘the Philosophy of the Human Mind and the Sciences that
depend upon it’ is a succinct formulation of Reid’s conception of the scope and
foundational character of the science of the mind. The nod to the traditional
subject of pneumatology in the inclusion of ‘the Knowledge we may acquire of
other Minds, and particularly of the supreme Mind’ notwithstanding, the wording
of'this statute strikes a distinctively Reidean note in stating that the ‘ Philosophy of
the Mind’ dealt with ‘the Improvements’ our mental powers ‘are capable of, and
the Means of their Improvement’ (p. 16). For Reid, this was the essence of what
he called (following Cicero and especially Bacon) the ‘culture of the mind’.?> The

a crisis that was exacerbated by deep disagreement among the Principal and masters over how
to remedy the situation. Reid persistently defended the reforms adopted in 1753-54 and he was
supported by his kinsman John Gregory, Thomas Gordon, George Gordon (Professor of Hebrew) and
John Lumsden (Professor of Divinity). On the dispute at King’s see Wood, Aberdeen Enlightenment,
pp- 71-2, and Emerson, Professors, Patronage and Politics, p. 81.

2 Reid, On Logic, Rhetoric and the Fine Arts, pp. 17, 28-30; Reid, On Practical Ethics, p. 6;
and Reid, Intellectual Powers, p. 13. Compare ‘Minutes of Marischal College, 1729-1790’, fol. 42r,
and Gerard, Plan of Education, pp. 67, 23—-6.

2 On Reid as a mathematician and his teaching of mathematics at King’s see Reid, On Mathe-
matics and Natural Philosophy, pp. xxv—xxxii, xxxvi—xI, and Ixxx—Ixxxvi.

22 Cicero, Tusculan Disputations, trans. J. E. King, pp. 159-61 (IL.v.13); Francis Bacon, The
Advancement of Learning (1605), ed. Michael Kiernan, pp. 132-3, 145-56; Francis Bacon, De
augmentis scientiarum (1623), in The Philosophical Works of Francis Bacon, ed. John M. Robertson,
pp- 571-8. Reid’s immediate context is explored in Charles Stewart-Robertson, ‘The Pneumatics and
Georgics of the Scottish Mind’. For Reid’s broader historical context see Sorana Corneanu, Regimens
of the Mind: Boyle, Locke and the Early Modern Cultura Animi Tradition, and Peter Harrison,
‘Francis Bacon, Natural Philosophy and the Cultivation of the Mind’. As shown below (pp. Ixi-Ixiii),
Reid’s conception of the culture of the mind was taken from Bacon’s writings.
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delineation of ‘the mutual Influence of Body and Mind on each other’ was another
Baconian element in Reid’s anatomy of the mind, and one that was fundamental
to his understanding of the structural relationship among the sciences insofar
as he maintained that ‘the fine Arts or Arts of Taste depend chiefly upon the
Connexions between Mind & Body and derive their first principles from these
Connections’.”® The assertion in the Abstract that ‘Logic, Rhetoric, the Laws of
Nature and Nations, Politicks, Oeconomics, the fine Arts and natural Religion’ are
all grounded on the science of the mind registers his belief that ‘the faculties of
the human Mind are the Engines and Tools with which we work in every branch
of Science’ (pp. 15-16).** In construing the dependency of this cluster of the
human sciences on the anatomy of our mental powers, Reid was following in the
footsteps of David Hume as well as his Regent at Marischal, George Turnbull.”
Fourthly, we have seen that it was acknowledged at King’s at the end of the
eighteenth century that in 1753 Reid persuaded the College to retain the regenting
system (p. xxv), even though all of the other Scottish universities had abandoned
that system in favour of fixed chairs.?® For a ‘multi-competent intellect’ such
as Reid, teaching mathematics and the ensemble of subjects that made up the
reformed cursus philosophicus was not a daunting prospect, even though it
may have been for the other regents. Hence the statement that it was not ‘at
all extravagant to suppose, that a Professor ought to be sufficiently qualified to
teach all that his Pupils can learn in Philosophy, in the Course of three Sessions’
(p. 14) was perhaps designed to reassure his colleagues as much as the parents of
prospective students.”’” What is significant about the defence of regenting in the
Abstract is that it is not couched in terms of the unity of the sciences but rather

3 Reid, On Logic, Rhetoric and the Fine Arts, p. 193; Reid later explored the connexions
between mind and body in his Glasgow lectures on the culture of the mind. The passage in which
Reid mentions the study of ‘the Effect of Body & Mind upon each other’ in his ‘Scheme’ clearly
indicates his indebtedness to Bacon’s characterisation of this study in Book IV of De augmentis
scientiarum; compare Reid, ‘Scheme’, p. 5 below, with Bacon, De augmentis scientiarum, pp. 480-2.
John Gregory shared Reid’s Baconian conception of the relations between mind and body; see Paul
Wood, ‘The Natural History of Man in the Scottish Enlightenment’, pp. 91-2.

24 Reid, On Practical Ethics, p. 7. Reid elaborated on his view of the tree of the sciences in his
introductory lecture to his Glasgow course on moral philosophy; see Reid, On Practical Ethics, pp.
3—16. For other formulations of these points by Reid see Reid, On Logic, Rhetoric and the Fine Arts,
pp. 6-8, 9, 65-6, 192-3, 207, and Reid, Intellectual Powers, pp. 12—-15.

» David Hume, 4 Treatise of Human Nature (1739-40), ed. David Fate Norton and Mary J.
Norton, p. 4; Turnbull, Observations upon Liberal Education, pp. 389-91.

¢ The Town’s College in Edinburgh was the first to switch to fixed chairs, in 1707, followed by
Glasgow (1727), St Andrews (1747) and Marischal College (1753). King’s eventually abandoned
the regenting system in 1800.

7 The phrase ‘multi-competent intellect” is John Christie’s; see John R. R. Christie, ‘The Origins
and Development of the Scottish Scientific Community, 1680-1760’, p. 127.
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in terms of the intellectual and moral benefit to students of having a ‘Tutor’ who
would monitor their progress through the curriculum and assess their readiness to
move on through the successive years of the cursus philosophicus. Like Turnbull,
Reid believed in the systematic coherence of the various branches of learning
and he employed the same metaphor of the ‘tree of knowledge’ to elucidate the
interrelatedness of the sciences.?® Yet, in thinking about education he placed much
greater emphasis on the importance of the inculcation of sound morals and good
habits than he did on purely intellectual attainments. He later told his students at
Glasgow that ‘Man [is] intended for Action more than for Speculation’ and that
‘the real Worth and Merit of a Man does not consist in fine Speculations but in
acting right’. Consequently, according to Reid the primary task for parents and
educators was to ‘Educat[e] men to Virtue[,] industry & good Habits which are
necessary in all conditions of Life’.* Given these educational priorities, it would
seem that Reid maintained that the regenting system was better suited to the moral
formation of the individual than the system of fixed chairs because regents were in
a position to scrutinise the behaviour and application of their pupils. Understood
in these terms, regents acted in loco parentis and, while this point dovetailed with
the need to assuage anxious parents by stressing the high degree of supervision
that students would receive at the College (p. 14), the defence of regenting in the
Abstract also reflects the basic principles of Reid’s theory of education.*
Fifthly, the scheme for a museum in the seventh supplementary statute of 1754
bears Reid’s hallmark. His wide-ranging interests in mathematics and the natural
sciences appear to have shaped the proposal, insofar as the museum was con-
ceived primarily in terms of the study of natural history, natural philosophy and
the various branches of mathematics, with no provision made for the inclusion of
materials related to civil history. Moreover, his competence as a mathematician
and natural philosopher undoubtedly lay behind the plan to purchase instruments
for use in the teaching of the mathematical sciences of surveying, navigation,
astronomy and optics. We know that Reid employed such instruments in teaching

2 Reid, On Logic, Rhetoric and the Fine Arts, p. 8; Turnbull, Observations upon Liberal
Education, pp. 390—1. On the metaphor of the ‘tree of knowledge’ see Richard Yeo, Encyclopaedic
Visions: Scientific Dictionaries and Enlightenment Culture, pp. 23, 132-3.

2 Reid, On Logic, Rhetoric and the Fine Arts, pp. 76, 190. Reid echoes Locke’s statement that
‘Action [is] the great business of Mankind’; John Locke, An Essay concerning Human Understand-
ing (1690), ed. Peter H. Nidditch, p. 293 (II.xxii.10).

3 For regenting as a system of education adapted to the competitive educational marketplace in
Scotland in the 1750s, see Wood, Aberdeen Enlightenment, pp. 68—9. Writing to the father of two
sons who were about to enter King’s College, Reid himself emphasised that their activities would
be closely watched by the masters and staff; Reid to Archibald Dunbar, 4 September 1755, in Reid,
Correspondence, pp. 10—11.
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these sciences and he probably regarded the stock of somewhat outdated in-
struments owned by the College to be inadequate for pedagogical or research
purposes.®! And the proposed acquisition of models, prints and paintings of ‘the
most Usefull & Curious Instruments and Machines, Ancient or Modern’ recalls
the wording and objectives of a similar public appeal for funds made by the
masters at Marischal College in 1726 that Reid undoubtedly remembered from
his student days.*

Sixthly, while Reid was not alone at King’s in criticising scholasticism, the
dismissal of the ‘Logic and Metaphysic of the Schoolmen’ as subjects which
were ‘justly of less Value in the present Age’ in the Abstract registers not only his
attitude towards the legacy of Aristotelian scholasticism but also his conception
of the uses served by a liberal education. In his Observations upon Liberal
Education, George Turnbull had written critically of ‘the wild, pedantic jargon
that hath long had too great a share in some schools and universities, under the
name of metaphysic or ontology’ and what he called ‘the wrangling arts’, which
he said taught ‘young people to delight in barking at one another like young
whelps’.** He also took aim at the curriculum of the schools in questioning the
teaching of logic at the beginning, rather than at the end, of a student’s course of
studies and, in doing so, followed the argument of Francis Bacon, John Milton
and other educational reformers.** In his condemnation of ‘the philosophy of
the schools of Europe’ that had flourished ‘during many ages of darkness and
barbarism’, Reid echoed Turnbull’s critique of scholasticism, as well as the
criticisms of Aristotelianism put forward by Bacon, John Locke and a host of
seventeenth-century opponents of the scholastic tradition. According to Reid,

philosophy . . . [became] an art of speaking learnedly, and disputing subtilely,
without producing any invention of use in human life. It was fruitful of words,
but barren of works, and admirably contrived for drawing a veil over human
ignorance, and putting a stop to the progress of knowledge, by filling men with
a conceit that they knew every thing. It was very fruitful also in controversies;
but for the most part they were controversies about words, or about things of
no moment, or things above the reach of the human faculties: And the issue of
them was what might be expected, that the contending parties fought, without

31 Reid, On Mathematics and Natural Philosophy, pp. Xxxvii, IXxxiv—Ixxxvi.

32 On the 1726 initiative at Marischal College see Wood, Aberdeen Enlightenment, pp. 15-17.

3 Turnbull, Observations upon Liberal Education, pp. 35 note, 347, 349. Turnbull attributed his
characterisation of traditional logic to Plato.

3 Turnbull, Observations upon Liberal Education, pp. 277-8. Compare Francis Bacon, The
Advancement of Learning, p. 59; John Milton, Of Education (1673), ed. Allan Abbott, in The Works
of John Milton, ed. Frank Allen Patterson et al., vol. IV, pp. 278-9.
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gaining or losing an inch of ground, till they were weary of the dispute, or their
attention was called off to some other subject.®

Scholasticism was, for Reid, the barren fruit of Aristotle’s philosophy. Although
he recognised that Aristotle had possessed ‘an uncommon share’ of genius and
had engaged in ‘indefatigable study, and immense reading’, he said that the
Stagirite’s writings ‘carry too evident marks of that philosophical pride, vanity,
and envy, which have too often sullied the character of the learned’. These moral
failings manifested themselves in Aristotle’s Organon, which Reid believed
amounted to little more than an instruction manual on how to engage in ‘litigation’
and ‘to contend, not for the truth merely, but for victory’.* Logic had suffered
as a consequence, for, as he put it in his 1753 philosophical oration, the art of
dialectic had been ‘fertile in thorns of controversy and disputation but ha[d] been
sterile and unproductive of true science and inventions useful to human beings’
(p. 55). Moreover, from the time of Aristotle onwards, logic had been ‘taught too
early in life’. While Reid allowed that there might be a form of ‘elementary logic,
level to the capacity of those who have been but little exercised in reasoning’, he
maintained that ‘the most important parts of [logic] require a ripe understanding,
capable of reflecting upon its own operations’. Consequently, he insisted that ‘to
make logic the first branch of science that is to be taught, is an old error that ought
to be corrected’.’” The omission of metaphysics from the reformed curriculum
at King’s can thus be seen as being driven by Reid’s antipathy to scholasticism,
while the transfer of the study of logic from the semi to the magistrand year may
have been, as William Ogilvie suggested, due largely to Reid’s contribution to the
deliberations of the committee which drafted the ‘new regulations’ of 1753-54.
As for the purpose of a liberal education, Reid’s answer to this question was
implicit in his ‘Scheme’, where he noted the need for ‘A View of the Different
Stations in Life & the Qualities of Body & Mind & Fortune necessary to the
proper Duties of them’ (p. 7). Even though we have seen that Reid held that
the primary aim of education was to ‘[train] men to Virtue industry and other
good Habits which make men happy in themselves and usefull in Society’, he
nevertheless acknowledged that the form of education individuals received had
to be appropriate to their ‘Tempers Fortunes Station in Life and the Character or
Profession for which they are bred’.’® Consequently, in reforming the College,

¥ Reid, Intellectual Powers, p. 114 (I1.8).

3 Thomas Reid, ‘A Brief Account of Aristotle’s Logic. With Remarks’, in Reid, On Logic,
Rhetoric and the Fine Arts, pp. 97, 137, 139; Reid’s A Brief Account’ was first published in 1774.

37 Reid, ‘A Brief Account of Aristotle’s Logic. With Remarks’, pp. 144-5.

3 Reid, On Logic, Rhetoric and the Fine Arts, pp. 63, 77.
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careful consideration had to be given not only to the inculcation of ‘good habits’
and sound moral principles but also to the kind of curriculum that would ‘qualify
Men for the more useful and important Offices of Society’ (p. 14). The revamped
curriculum Reid and his committee put in place in 1753-54 was designed to
advance both of these educational ends. Reid was clearly articulating the rationale
for the curriculum reforms at King’s when he later told his students in his private
class on the culture of the mind at Glasgow that

there is a common Curriculum for all Scholars in places of Education, which
it is intended they should run in common before they apply to their separate
Professions. It is the intention of this Accademical Curriculum that Young
Gentlemen being initiated in the Languages, in History Natural & Civil, in
the Principles of Mathematicks and Physicks, of Logic Pneumatology Ethicks
Jurisprudence & Politicks, should have all the faculties of their Minds opened
enlarged and strengthened by being exercised in all these different ways.*

Inthese notes, dating from 1766, Reid obviously refers to the curriculum described
in both his ‘Scheme’ and the ‘new regulations’ of 1753-54, and points to the
reasons why this curriculum was adopted at King’s, namely that it provided
the learning suitable for a gentleman and for those entering the professions of the
law, medicine or the clergy. And it was this form of a ‘Liberal Education’ which
he maintained would allow students to ‘acquire those Qualifications’ that would
bring ‘honour’ to themselves and to their families as well as benefit the nation and
humankind more generally.*

Although the ‘new regulations’ were drafted by the committee struck in March
1753 and approved by the College as a whole, there is little doubt that many of
the original statutes of 1753 as well as the supplementary statutes of 1754 bear
the distinctive imprint of Reid’s educational thought, and for this reason we have
included the Abstract among the texts reproduced below.*' Similar considerations
apply to the pamphlet Memorials, &c. relating to the Union of the King's and
Marischal Colleges of Aberdeen, published in 1755. The reforms at King’s and
Marischal prompted the revival of a scheme to unite the two Aberdeen colleges
which had first been mooted in early 1747. This scheme was a response to the

3 Reid, On Logic, Rhetoric and the Fine Arts, p. 8.

40 Reid, On Logic, Rhetoric and the Fine Arts, p. 6.

4 Tt is likely that Reid’s fellow member of the committee, the Humanist Thomas Gordon, drafted
the fourth of the supplementary statutes regarding the teaching of Greek and Latin (p. 16). The
proposals for the creation of a museum and the construction of a chemical laboratory and anatomy
theatre in the seventh of the supplementary statutes were partly linked to the attempt to establish a
medical school at King’s; see Wood, Aberdeen Enlightenment, p. 71.
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ongoing negotiations to amalgamate St Salvator’s and St Leonard’s Colleges
in St Andrews, which eventually led to their union in June 1747. In the face of
concerted opposition from the Aberdeen Town Council and indifference on the
part of the government in London, however, the Aberdeen union scheme was
abandoned in 1749.%2 But once the reforms were in place at King’s and Marischal,
a committee was struck in 1754 to reconsider the possibility of uniting them. The
committee consisted of members from both institutions: Reid and his kinsman
James Gregory from King’s, who joined forces with the Marischal professors
William Duncan, John Stewart and Alexander Gerard (who also acted as clerk of
the committee).* The make-up of the committee is noteworthy for two reasons:
first, the Principals of the two colleges, John Chalmers (King’s) and Thomas
Blackwell the younger (Marischal), were not directly involved in the delibera-
tions of the committee; and, secondly, William Duncan was the only member
not closely tied to Reid through kinship or friendship. The committee was thus
almost exclusively made up of like-minded men who shared a common view of
education and who were not inclined simply to defend the interests of their re-
spective colleges in their negotiations. Although no record of the meetings of the
committee survive, the members presumably convened during the course of the
summer of 1754. Shortly after the start of the teaching session, a meeting of the
Principals and masters of both colleges was held on 8 November at which those
in attendance unanimously endorsed the document ‘Articles of Union, agreed
upon between the Principal and Masters of King’s and Marischal Colleges’.** At
this meeting, all parties also agreed to send a letter to the formidable manager of
Scottish affairs in London, the third duke of Argyll, ‘soliciting his interest and
direction in carrying on and bringing to an issue the Union of the two Colleges’.*
The letter was to be delivered to Argyll by George Middleton of Seaton, who

2 Wood, Aberdeen Enlightenment, pp. 61-3, 225-7.

4 James Gregory served as the Professor of Medicine at King’s from 1732 until his death in
November 1755. With the establishment of fixed philosophy chairs at Marischal in 1753, William
Duncan became the Professor of Natural Philosophy and Alexander Gerard became the Professor of
Moral Philosophy and Logic.

4 A manuscript copy of the ‘Articles of Union’ survives in AUL, MS MARISCHAL/4/1/1/1/6;
the document is signed by all of the members of the committee. A printed version of the ‘Articles
of Union’ on a single sheet dated 20 July 1786 is to be found in AUL, MSU 557/2. Another printed
version is included in Anon., 4 Complete Collection of the Papers relating to the Union of the King s
and Marischal Colleges of Aberdeen: Containing, Not Only Those Already Published by Authority,
but also Several Original Papers, and Many by Anonymous Writers on Both Sides of the Question
(1787), pp. 2—-4.

4 Anon., 4 Complete Collection of the Papers relating to the Union of the King's and Marischal
Colleges of Aberdeen, p. 5. Given that the text of the letter was approved by those at the meeting on
8 November, the letter must have been drafted previously.
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was one of Argyll’s political allies in the north-east of Scotland and later a rector
of King’s affiliated with Reid’s faction in the College. Middleton, so the letter
indicated, was to act as Argyll’s agent in managing the union locally.*

The twelve ‘Articles of Union’ drawn up by Reid and his committee focussed
on the number of professors who would teach at the united college, their salaries
and the thorny issue of who would control the patronage of their positions (see
the summary below, pp. 38-9). The second article stipulated that ‘the Professions
in the United College be the same as in the King’s College at present, with the
addition only of a Professor of Mathematics’, which allowed for the fact that
unlike King’s Marischal lacked a Civilist but had a chair of mathematics thanks
to the bequest of the distinguished seventeenth-century man of science Duncan
Liddell, who had been born in Aberdeen.” Most of the remaining articles dealt
with the difficult practical problem of how the two sets of professors could be
amalgamated into one without any of the current office holders losing their posts.
Surprisingly, in light of their retention of the regenting system in the reforms of
1753-54, the Principal and masters of King’s (including Reid) made a notable
concession in accepting that the philosophy chairs would be fixed in the united
college.”® But it is significant that the ‘Articles of Union’ did not address other
equally contentious issues, namely where the united college was to be located and
whether the united college would be a collegiate body like King’s or an institution
which allowed students to board elsewhere in Old and New Aberdeen.

Having militantly opposed the 1747 scheme for uniting King’s and Marischal,
the Aberdeen Town Council again moved to defend the perceived interests of the
New Town. The Council insisted that it would consent to the planned union only
if the united college was located in New Aberdeen. Moreover, the Council culti-
vated the political support of James Ogilvy, the fifth earl of Findlater and second
earl of Seafield, in order to counter the influence of the duke of Argyll.* Even

4 Anon., A Complete Collection of the Papers relating to the Union of the King's and Marischal
Colleges of Aberdeen, p. 5. On George Middleton of Seaton and King’s see Emerson, Professors,
Patronage and Politics, pp. 82-3.

47 < Articles of Union’, in Anon., A Complete Collection of the Papers relating to the Union of the
King's and Marischal Colleges of Aberdeen, p. 2. In retaining the chair of mathematics, Reid and his
colleagues recognised that the Aberdeen Town Council, which had the patronage of the chair, would
have been unwilling to see the position disappear.

4 See Article IV, ‘Articles of Union’, in Anon., 4 Complete Collection of the Papers relating to
the Union of the King's and Marischal Colleges of Aberdeen, p. 2.

4 Aberdeen Town Council Register, vol. LXII, Aberdeen City and Aberdeenshire Archives, MS
CA/1/1/62, entries for 14, 20 and 21 November 1754; Aberdeen Town Council to James Ogilvy, fifth
earl of Findlater and second earl of Seafield, 18 February 1755, and Ogilvy to the Aberdeen Town
Council, 8 March 1755, in the Outgoing Correspondence of Aberdeen Burgh, 4 January 1748-25
March 1755, Aberdeen City and Aberdeenshire Archives, MS CA/8/3/3. Roger Emerson has pointed
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though Findlater was not a disinterested party, he was nevertheless appointed to
mediate between King’s, Marischal and the Aberdeen Town Council regarding
the contested question of the site, and in November 1754 the three sides submitted
documents to him outlining their respective views on this issue (pp. 21-35).
Dismayed by the concerted opposition of their counterparts at Marischal and the
members of the Town Council to siting the united college in Old Aberdeen, and
displeased with the tactics of the baillies and their allies, King’s College formally
withdrew from the negotiations surrounding the proposed union on 3 December
1754. And, having broken off these negotiations, Principal Chalmers and his
colleagues at King’s justified their decision to do so by publishing the pamphlet
reproduced below in February 1755 (pp. 19-21).

In the letter prefacing the Memorials, Principal Chalmers and the masters at
King’s stated that the College had been unjustly exposed to public censure because
copies of their submission to Findlater had been circulated by the Aberdeen Town
Council. Consequently, Chalmers and his colleagues had elected to print the docu-
ments sent to Findlater by the three parties involved in the negotiations in order
not only to vindicate themselves but also to counter the stratagems of the Council
by showing that the proposed union was ‘a matter of public concern, in which the
North of Scotland and the whole country have a greater interest than any particular
society or town’ (p. 19).%° And, according to the ‘Memorial’ of the Principal
and masters at King’s, the public interest was best served by locating the united
college in Old Aberdeen. They argued that from a financial and practical point of
view, siting the united college in New Aberdeen would be a mistake. Contrasting
the state of the colleges, they pointed out that there was no accommodation for
either pupils or professors at Marischal and that the College building required
expensive renovations because it was in serious disrepair, whereas, they noted, the
buildings at King’s had recently been refurbished and could readily accommodate
over 150 students and in the Old Town there was also sufficient housing for the
teaching staff (pp. 21-2).5' Significantly, this argument presupposed that the

out that Findlater was closely connected with the Aberdeen Town Council and that from the begin-
ning of the negotiations regarding the union of the Aberdeen colleges he favoured locating the united
college in the New Town; Emerson, Professors, Politics and Patronage, p. 125 notes 13 and 18.

0 In framing the argument in this way, Chalmers and his colleagues appealed to the interests of
parents living in their primary catchment area for students, namely the north-east and the Highlands;
see the classic study by Robert Noyes Smart, ‘Some Observations on the Provinces of the Scottish
Universities, 1560-1850°, pp. 100, 102-3, as well as Colin A. McLaren, Aberdeen Students,
1600-1860, Appendix IV.

3! The fabric of Marischal College was, in fact, in poor condition in the mid-eighteenth century;
Jennifer J. Carter and Colin A. McLaren, Crown and Gown, 1495—1995: An Illustrated History of
the University of Aberdeen, pp. 55-6.
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collegiate model of education upon which the 175354 reforms at King’s were
founded would be adopted in the united college, and the Principal and masters
asserted that it was this model (which they traced back to Bishop Dunbar’s
foundation charter) that furthered the ‘public good’. Echoing Reid’s justification
for the retention of the regenting system in the Abstract, they contended that
professors at an institution such as Marischal College had ‘nothing to do, but to
appear so many hours in school, and to have no further thought nor care’ for their
students. By contrast, the order and discipline at a college such as King’s allowed
the masters to fulfil the primary duty of an educator, which was to ‘look after’ their
pupils by policing their moral and intellectual development (p. 24). Given these
pragmatic and pedagogical considerations, the Principal and masters at King’s
therefore urged that the united college be located in Old Aberdeen.

The King’s faculty, however, made two additional points which they must
have realised were hardly calculated to win them support in New Aberdeen. First,
Chalmers and his colleagues juxtaposed the urban setting of Marischal with the
pastoral environment of King’s and claimed that it was ‘universally agreed’ that
‘a pleasant well situated and retired village’ such as Old Aberdeen was a more
suitable location for an educational institution than ‘the middle of a populous
town, growing daily in riches and luxury’ such as New Aberdeen. Luxury, they
observed, bred temptation, and urban life made it impossible ‘by any discipline
that can be established, to fix the minds of those of better rank, so as to make them
apply to study, when they are surrounded by public diversions to distract and dis-
sipate their thoughts’. They maintained that when students were allowed to board
privately in a town they were necessarily exposed to ‘numberless temptations, to
idleness and debauchery of every kind, both with respect to their principles and
their morals’. Moreover, they suggested that, by living in a town, the students in-
evitably mixed with members of the lower orders, and they highlighted the plight
of students from less well-off backgrounds whose finances forced them to board
in quarters in which they could not avoid associating with ‘hirers,—stablers,—
soldiers, and the very lowest dregs of the people’. Consequently, Chalmers and
his colleagues maintained that a united college situated in the Old Town would
keep students away from the vices inherent in town life, and that the collegiate
system was the most effective means to preserve the morals of their pupils (p. 23).

Secondly, and more controversially, Chalmers and his colleagues questioned
the common practice in New Aberdeen of sending boys aged eleven or twelve
to Marischal for two years before entering them into a trade or profession. The
King’s men contended that this practice was harmful, since the boys learned
nothing that would be useful to them in their future careers and instead acquired
‘habits of idleness, which are not easily shaken off’. Hence the Principal and
masters at King’s urged Findlater to agree to locate the united college in Old
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Aberdeen, because they believed that this move would discourage parents in
New Aberdeen from using the united college as an educational holding ground
for their sons. Furthermore, they suggested that the exclusion of such students
would also improve the standard of education at the united college, for ‘instead
of spending their time in teaching these children and keeping them out of
harm’s way’ the professors would be able ‘to employ their labours more suitably
in teaching such as are really designed for learning and learned professions’
(pp. 25-6). The Principal and masters at King’s thus envisaged a less diverse
student body at the united college, just as they had earlier aimed to foster a more
socially exclusive group of pupils in their reforms of 1753—54. And while the
view of higher education they articulated proved to be contentious when copies of
their ‘Memorial’ were circulated by the Aberdeen Town Council, the King’s men
were, in effect, simply drawing out the implications of the pedagogical principles
that had shaped those reforms.

The ‘Memorial’ submitted by the Principal and professors at Marischal College
to the earl of Findlater was much less substantial than that drawn up by their
counterparts at King’s in terms of both length and content. Insofar as there was
a good deal at stake, the slightly anodyne character of the Marischal submission
is surprising and suggests that the faculty refrained from presenting a detailed
argument because they did not want to alienate either their colleagues at King’s
or the Aberdeen Town Council. While they provided at least token support for the
Council’s position that the united college had to be sited in New Aberdeen, they
also distanced themselves from the aggressive stance taken by the Provost and
baillies. Nevertheless, the Marischal men enumerated five reasons why the costs
of locating the united college in the Old Town far outweighed the benefits. First,
they cited the likely drop in student numbers, which, as we have seen, apparently
did not worry their counterparts at King’s. Secondly, the professors at Marischal
countered the argument of King’s regarding the detrimental moral consequences
of having the united college in New Aberdeen by pointing out that most of the
families who sent their sons to study in the New Town had ‘some friends and
connexions’ who would provide lodgings and supervise their boys while at
university. According to the Marischal men, therefore, there was no need for the
collegiate regime adopted at King’s and, further, they also claimed that boarding
in a crowded college was just as likely to lead to moral corruption, no matter
how much the students were policed. Moreover, they emphasised that it was only
in an urban environment that a student could obtain a fully rounded education,
since there were private teachers available in the town for subjects that were
not covered in the curriculum, and the multifaceted character of social life in an
urban setting provided ‘the opportunity of conversation, and of seeing company,
and by acquaintance with persons of every way of business, of being prepared in
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some manner for any employment’ (p. 27). Hence even though the members of
the two Aberdeen colleges agreed that the purpose of education was to produce
polite and virtuous citizens, they differed sharply over who ought to be educated
at a university, with King’s targeting the landed classes and the professions and
Marischal looking to those engaged in trade and commerce.

Thirdly, the Marischal faculty provocatively played on public fears of political
subversion when they suggested that ‘private Academies’ would spring up in New
Aberdeen if the united college were located in the Old Town, on the ground that
‘the disaffected party will, with their usual activity, fondly seize so favourable an
opportunity of obtaining teachers of their own principles, by whom youth will run
a great risque of being corrupted’ (p. 28). Private academies had been hotbeds for
Jacobitism and Episcopalianism in the north of Scotland earlier in the century,
while the Catholic college of Scalan operated not far away in Banffshire, so that
the Marischal men were not entirely grasping at straws.’> As Chalmers and his
colleagues at King’s noted, however, the argument was a specious one because,
with ‘the laws now in force, and the vigilance and authority of well affected
magistrates, every such disaffected 4cademy may be easily suppressed’ (p. 20).%
Fourthly, contrary to the assertions of King’s, the Principal and professors at
Marischal claimed that the buildings in the Old Town were not in fact large
enough to accommodate all of the students at the united college and at the same
time provide the space required for teaching and administrative purposes. Hence

52 This argument was doubly ironic. The spectre of Jacobite and Episcopalian private academies
had already been raised in March 1749 by the Principals of Marischal and King’s, Thomas Blackwell
the younger and John Chalmers. Blackwell the younger and Chalmers pointed to the pernicious
effects of private academies in order to argue for a united college in Aberdeen; Wood, Aberdeen
Enlightenment, p. 226. The Marischal men were thus reviving an argument that had earlier been
made jointly by the two Aberdeen colleges. The argument was also ironic insofar as the one of most
notorious Jacobite private academies had been established at Elgin by William Meston, who had been
purged from Marischal College in 1716—17 by the Royal Commission of Visitation; Anon., ‘Some
Account of the Author’s Life’, in William Meston, The Poetical Works of the Ingenious and Learned
William Meston, A.M. Sometime Professor of Philosophy in the Marischal College of Aberdeen
(1767), p. vi. On Scalan see John Watts, Scalan: The Forbidden College, 1716—1799.

33 The relevant legislation was 19 George II c. 39, ‘An Act for the More Effectual Disarming the
Highlands in Scotland; and for the More Effectually Securing the Peace of the Said Highlands; and
for Restraining the Use of the Highland Dress; and for Further Indemnifying Such Persons as Have
Acted in Defence of His Majesty’s Person and Government, During the Unnatural Rebellion; and for
Indemnifying the Judges and Other Officers of the Court of Justiciary in Scotland, for not Performing
the Northern Circuit in May One Thousand Seven Hundred and Forty-Six; and for Obliging the
Masters and Teachers of Private Schools in Scotland, and Chaplains, Tutors and Governors of
Children or Youth, to Take the Oaths to His Majesty, His Heirs and Successors, and to Register the
Same’; see Owen Rufthead, The Statutes at Large, from Magna Charta, to the Twenty-Fifth Year
of the Reign of King George the Third, Inclusive, new edition revised and corrected by Charles
Runnington (1786), vol. VI, pp. 332-8, esp. pp. 337-8.
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the Marischal men warned that overcrowded student rooms increased the ‘risque
of [students] being corrupted in their morals, and interrupted in their studies’
(p. 28). Fifthly, the faculty at Marischal affirmed that it would be financially
advantageous for the united college to sell off the buildings in the Old Town rather
than those in New Aberdeen, which was an implicit admission that the material
fabric of King’s was in far better condition than that of Marischal (p. 28).

The points made in Marischal’s ‘Memorial’ were taken up in the lengthy
document submitted by the Aberdeen Town Council to the earl of Findlater in
November 1754, in which the Council vigorously defended its position that
the united college had to be located within its jurisdiction in the New Town.
The Council began by reminding Findlater of its earlier opposition to the union
proposal initially floated in 1747, and recapitulated the arguments that it had made
in March of that year against the scheme.* It is revealing that in both 1747 and
1754 the Town Council believed that the question of uniting the colleges was at
bottom not about improving education but about increasing the salaries of the
masters; hence the Council was determined to resist any plan that compromised
the interests of New Aberdeen (p. 31).°> The case presented to Findlater by the
Provost and baillies combined legal considerations with practical concerns, and
touched only incidently on educational matters. They emphasised that any move
to the Old Town was inconsistent with the terms of agreement between the
Council and the fourth earl of Marischal to found his eponymous college, as well
as the conditions of the various mortifications and donations that established the
chairs of divinity and mathematics, the position of the Bibliothecar and a number
of student bursaries. Consequently, they stressed that, from a legal point of view,
there was no option but to situate the united college in New Aberdeen. The Provost
and baillies also highlighted the financial and social costs of a move to Old
Aberdeen. They said that they would likely have to come up with another salary
since Marischal’s divinity professor doubled as one of the town’s ministers, and
they were worried as well that the loss of the Principalship at the College would
adversely affect their ability to recruit men of learning to the New Town because
it had been standard practice to present one of the burgh’s ministers to the post of
Principal. Furthermore, they claimed that their burgh would lose prestige if the
united college were to be located in Old Aberdeen, and that their citizens would
have to pay more for the education of their sons. Echoing Marischal’s ‘Memorial’,

> Compare John Stuart (ed.), Extracts from the Council Register of the Burgh of Aberdeen,
1643—1747, pp. 386—7.

3 The salaries of Scottish professors and regents declined through the 1730s and 1740s, and
both Aberdeen colleges also faced serious financial problems in this period; Donald J. Withrington,
‘Education and Society in the Eighteenth Century’, pp. 185-6.
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they contended that, given the greater number of private teachers working in New
Aberdeen, the standard of education would inevitably suffer if the united college
were in Old Aberdeen, while they also played on fears of renewed Jacobite and
Episcopalian proselytising by suggesting that without a college in the New Town
private academies would spring up to fill the educational void (pp. 32-3). For all
of these reasons, therefore, the Aberdeen Town Council steadfastly resisted any
suggestion that the united college should be situated in the Old Town.

In early December 1754, Principal Chalmers and the masters at King’s received
a report that the earl of Findlater had settled on New Aberdeen as the site for
the united college. Although Findlater subsequently denied the report, the news
prompted Chalmers and his colleagues to transmit a letter to the earl dated 3
December 1754 in which they announced that they had no choice but to withdraw
from the negotiations because the Aberdeen Town Council would agree to the
proposed union only on the condition that the united college would be located in
the New Town. They stated that if the college was going to be situated in the New
Town, it would be impossible to adopt the collegiate system in place at King’s,
which ‘they would not, upon any consideration, give . . . up’, and they further
believed that a move to New Aberdeen would lead to costly legal wrangles, a
loss of income and dissension among the professors (pp. 35-8). Since Findlater
promptly reassured the King’s men that he had not in fact made any decision about
the location of the united college, it appears that Chalmers and his colleagues
agreed to await the earl’s verdict, even though they were undoubtedly well aware
of the political pressure being put on him by the Aberdeen Town Council and its
allies. They can hardly have been surprised by the contents of Findlater’s ‘Decreet
Arbitral’ which was finally issued on 17 March 1755, almost a month after the pub-
lication of the Memorials. Findlater was ‘clearly of opinion’ that ‘it is greatly most
fitt for promoting good Education of Youth Universally in the North of Scotland &
for the Strengthening the Interest of the Protestant Religion & our present happy
Constitution that the Seat of the United University shall be in the Royal Burgh of
Aberdeen’. Yet he apparently agreed with King’s about the potential for dispute,
for he also stated that ‘it is my Sincere and friendly Advice that no Application
to Parliament be made for an Union of the . . . two Colleges, Unless it be done in
the most Amicable & Harmonious Manner by the Parties Concerned’.*® But since
there was no middle ground between the positions taken by the Aberdeen Town
Council and Marischal College on the one hand, and King’s College on the other,
Findlater’s ruling effectively spelled the end for the union scheme.

3¢ James Ogilvy, fifth earl of Findlater and second earl of Seafield, ‘Decreet Arbitral’, AUL, MS
MARISCHAL/4/1/1/2.
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Having been a member of the committee that had initially formulated the
articles for the proposed union, Reid was likely frustrated by the intransigence
of the Aberdeen Town Council, with which he had already locked horns over his
salary as the Bibliothecar at Marischal College in 1736.” However, it is also clear
that he did not want the union of the two Aberdeen colleges to take place if it
meant sacrificing what he and his colleagues had achieved at King’s in 1753-54.
As one of the principal architects of the reforms at the College, he was unwilling
to exchange regenting or the collegiate system for a united Aberdeen university
partly controlled by the Town Council. Writing in September 1755 to the father
of two boys about to enter King’s, Reid reassured him that the collegiate system
adopted in 1753—54 meant that ‘there are few boys so narrowly lookt after, or so
little exposed to temptations to vice, at home as with us at present’. He then men-
tioned the difficulties that King’s had faced in switching to the collegiate model
and noted that ‘it makes our work labourious during the session’. Nevertheless,
he said that

after the experience of two sessions we are not only satisfied that it is prac-
ticable; but have already seen such effects of it, both upon the morals and
proficiency of our students, as we hope will at last justify us [King’s College]
to the world, in sticking so obstinately to it in opposition to such an union of
the two colleges as behoved to have altogether undone it.

Consequently, despite the fact that no evidence survives regarding his involve-
ment in the crafting of the documents submitted by King’s College to the earl of
Findlater included in the Memorials, we know that Reid was a vocal proponent of
the collegiate model of education advocated in the King’s ‘Memorial’ and that he
would have advised his colleagues not to abandon their recently adopted ‘plan of
discipline’ for the sake of a union which would have obliged them to renounce the
pedagogical principles embodied in the reforms of 1753—-54. Moreover, he may
have been one of those delegated by the College to communicate with Findlater
because of his connections with the earl’s family, although we do not know
precisely when he struck up his friendship with the earl himself or with Findlater’s
son, Lord Deskford. Hence, even though we know that Reid played a prominent
role in the initial phase of the union negotiations and the drafting of the ‘Articles
of Union’, we can only speculate about the extent to which he was involved in the
subsequent exchanges between King’s, Marischal, the Aberdeen Town Council
and the earl of Findlater over the question of the location of the united college.

7 On this episode see Paul Wood, The Life of Thomas Reid.
8 Reid to Archibald Dunbar, 4 September 1755, in Reid, Correspondence, pp. 10-11.
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And even if Reid was not the sole or primary author of the documents issued by
King’s College and printed in the Memorials, it is appropriate to reproduce this
pamphlet below because the view of education articulated in these documents
registers the principles of pedagogy that had guided him in reforming King’s in
1753-54.

During the period Reid served as a Regent at King’s College, he also had the
opportunity to discuss educational matters in the context of the Aberdeen Philo-
sophical Society (popularly known as the Wise Club), which held its inaugural
meeting in January 1758. Between December 1759 and August 1760, members
of the Society debated a series of questions related to education, including
one proposed by Reid on 26 September 1759, “Whether it is proper to educate
Children without instilling Principles into them of any kind whatsoever?’® Reid’s
question was eventually considered on 1 April 1760 and the minutes of the
meeting record that ‘M’ Reid was appointed to make an Abstract against [the] next
meeting’.®’ The wording and brevity of the manuscript transcribed below headed
‘Question<.> How far it is allowable to principle Children with Opinions before
they are capable of a Rational Enquiry into them’ (p. 40) suggest that the manu-
script is a preliminary and, perhaps, partial draft of his introductory remarks on
the question, while a more detailed discussion of this issue in his Glasgow lectures
on the culture of the mind provides us with a clearer sense of what he might have
said about the question at the April meeting.®! As his lecture notes show, Reid’s
question addressed an ‘Opinion’ advanced by ‘Mr Lock in several Passages of
his Essay and of his Posthumous tract of the Conduct of the Understanding’ that,
in the education of children, ‘Their Understandings . . . ought to be left free of
any bias either in favours of an Opinion or against it till they are ripe for Judging
and Examining it themselves’.®> His answer to the question not only illustrates

% H. Lewis Ulman (ed.), The Minutes of the Aberdeen Philosophical Society, 1758—1773, pp.
93, 192. On Reid’s question and his response to it, see also Stewart-Robertson, ‘The Well-Principled
Savage, or the Child of the Scottish Enlightenment’.

% Ulman, The Minutes of the Aberdeen Philosophical Society, p. 96.

¢ For Reid’s subsequent treatment of the issue, see Reid, On Logic, Rhetoric and the Fine Arts,
pp. 187-90; this manuscript (AUL, MS 2131/4/1/25) is undated. In lectures dating from December
1768 and March 1770 Reid narrowed the focus of his discussion of this issue in addressing the
question “Whether children are to have opinions instilled into them’ in the context of ‘the Culture
of our Active Powers’ and the moral improvement of the individual; Reid, On Logic, Rhetoric and
the Fine Arts, pp. 89, 90—1.

2 Reid, On Logic, Rhetoric and the Fine Arts, pp. 187-8. Compare Locke, An Essay concerning
Human Understanding, pp. 81-2, 711-13 (1.iii.22 and IV.xx.8-10); John Locke, ‘Of the Conduct
of the Understanding’, in John Locke, Posthumous Works of Mr. John Locke (1706), pp. 32, 46-7.
Reid’s reading of Locke is, however, problematic, given that Locke states in the Second Treatise of
Government that: “The power . . . that parents have over their Children, arises from that Duty which
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the differences between his and Locke’s conceptions of human nature, but also
sheds light on the conceptual framework within which he developed his ideas
regarding education.

Whereas Locke famously declared in his An Essay concerning Human Under-
standing that the human mind is originally akin to ‘white Paper, void of all
Characters, without any /deas’, he nevertheless acknowledged that we are born
with a set of mental faculties or powers which gradually come to be exercised in
response to the growing range of our ideas of sensation and reflection, and that
these ideas are accompanied by sensations of pleasure or pain, which God has
given us to ensure our preservation by ‘excit[ing] usto . .. Actions of thinking and
motion’.®* Hence Locke, no less than Reid, recognised that there is — to use the
Reidean phrase — an ‘original constitution’ of the mind which is created by God
and which enables us to ‘find out those Measures, whereby a rational Creature
put in that State, which Man is in, in this World, may, and ought to govern his
Opinions and Actions depending thereon’. The source of Reid’s disagreement
with Locke signalled by his question for the Wise Club relates not to Locke’s
claim that, at birth, the mind is like a blank slate but rather to what Reid regarded
as Locke’s impoverished account of our ‘original constitution’. While he agreed
with Locke that the mind possesses the powers of perception, abstraction, reflec-
tion, imagination, memory, reason and the will, as well as the intrinsic capacity
to form habits and to associate ideas, his catalogue of the ‘natural furniture of the
human understanding’ was more extensive than Locke’s, for it also included, inter
alia, the principles of veracity and credulity, the inductive principle, instincts and
principles of ‘improvement’ such as ‘Activity’ and the ‘Desire of knowledge’.%
Because human nature was so well furnished, it was inevitable for Reid that
children should adopt beliefs about the world around them and modes of behaviour

is incumbent on them, to take care of their Off-spring, during the imperfect state of Childhood. To
inform the Mind, and govern the Actions of their yet ignorant Nonage, till Reason shall take its place,
and ease them of that Trouble, is what the Children want, and the Parents are bound to. For God
having given Man an Understanding to direct his Actions, has allowed him a freedom of Will, and
liberty of Acting, as properly belonging thereunto, within the bounds of that Law he is under. But
whilst he is in an Estate, wherein he has not Understanding of his own to direct his Will, he is not
to have any Will of his own to follow: He that understands for him, must wi// for him too; he must
prescribe to his Will, and regulate his Actions; but when he comes to the Estate that made his Father
a Freeman, the Son is a Freeman t00.”; John Locke, Two Treatises of Government (1690), ed. Peter
Laslett, pp. 3067 (Second Treatise, §58).

% Locke, An Essay concerning Human Understanding, pp. 104, 129 (I1.i.2 and IL.vii.3).

® Locke, An Essay concerning Human Understanding, p. 46 (1i.6).

 Reid, Inquiry, pp. 193-9, 213; Reid, On Logic, Rhetoric and the Fine Arts, pp. 37-40. Reid
was dissatisfied with previous attempts (including Locke’s) to enumerate and classify the powers of
the mind; see, for example, Reid, Intellectual Powers, pp. 56-9, 64-70 (1.5, 1.7).
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in dealing with others because the operation of the various powers and principles
of the mind meant that it was a “vain Imagination’ to think that ‘Children can grow
up to years of Understanding without a System of Practical Principles which they
have either received from Instructors copied from Companions or been led into
by their own passions and Tempers’ (p. 40).°° As Reid understood it, the issue was
not (as he thought Locke would have it) that children should be kept ‘free from
all Opinions’ (regardless of whether these opinions were their own or those of
their instructors or parents), but rather that children should be taught how to use
the ‘natural furniture’ of their minds properly and to behave in ways that would
enable them to live happy, productive and virtuous lives in their maturity (p. 40).%7

Reid also took issue with Locke over the role of authority in education. Reid
read Locke as denying that authority should play any role in the education of
children, based on the latter’s argument in Book IV of An Essay concerning
Human Understanding that authority is one of four ‘wrong measures of Probabil-
ity’ and the one ‘which keeps in Ignorance, or Error, more people than all the other
together’.®® In writing about the causes of our erroneous opinions, Locke observed
that when we come to reflect on our beliefs we often mistakenly regard those that
appear to be the oldest as unquestionable truths and ‘are apt to reverence them as
sacred Things’. According to Locke, such dogmatism was dangerously misplaced
because we typically remain ignorant of how our most firmly held beliefs were
acquired and do not realise that such beliefs were, in fact, inherited from others.
Hence Locke warned his readers:

There is nothing more ordinary, than that Children should receive into their
Minds Propositions (especially about Matters of Religion) from their Parents,
Nurses, or those about them: which being insinuated into their unwary, as well
as unbiass’d Understandings, and fastened by degrees, are at last (equally,
whether true or false) riveted there by long Custom and Education beyond all
possibility of being pull’d out again.®

Reid, on the other hand, did not share Locke’s anxiety about such putative abuses
of authority in education. Instead, he maintained that education necessarily
involved the exercise of authority and that the aim of instructors was to instil
sound principles and inculcate good habits in their charges. As he emphasised

% Compare Reid, On Logic, Rhetoric and the Fine Arts, p. 188.

7 Compare Reid, On Logic, Rhetoric and the Fine Arts, pp. 188-9.

% Locke, An Essay concerning Human Understanding, pp. 711, 718 (IV.xx.7 and IV.xx.17).
Reid does not do justice to the argument of Locke’s Some Thoughts concerning Education (1693)
or to Locke’s account of paternal power in the Second Treatise of Government; see above note 62.

% Locke, An Essay concerning Human Understanding, p. 712 (IV.xx.9).
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elsewhere, unlike the offspring of animals, human infants are not, by nature,
equipped to survive without parental care. He said that ‘the infant enters into Life
in a state of greater weakness & imbecility than the young of any other Species,
with more Wants and less ability to supply them’.”” Consequently Reid told his
fellow members of the Wise Club that ‘It is the Condition of human Nature that
we must be carried in Arms till we can walk. And it is no less so that we must be
guided by Authority both in our Opinions and Actions till we can guide our selves’
(p. 40).”" The parent or educator must thus use ‘The Principles of Credulity and
Imitation [as] leading Strings’ in order to implant the principles and inspire the
behaviour that will allow those in their care to cultivate knowledge and virtue in
later life (p. 40).

Furthermore, Reid disagreed with Locke that the exercise of authority in edu-
cation contravened the criteria of rational belief that Locke outlined in Book IV
of An Essay concerning Human Understanding. Even though he accepted much
of what Locke had to say about probability and the proportioning of our belief to
evidence, he dissented from Locke’s argument that ‘the Opinion of others’ was
not a legitimate ground upon which to regulate our assent ‘since there is much
more Falshood and Errour amongst Men, than Truth and Knowledge’.” In his
Glasgow lectures on the culture of the mind, Reid addressed Locke’s argument
and countered that

It is reasonable in the Nature of the thing that our Opinions should be influenced
by Authority. That such Persons who are good Judges in such matters think so
& so0, is a reasonable Argument and tho It has no place against Demonstration
yet in subjects that admit onely of probable Evidence it has its weight.”

This point had important implications for the education of children, insofar as
the principle of credulity leads them to regard their preceptors as reliable and
trustworthy, and the teachings of their instructors as meriting their assent. He
concluded that ‘there is therefore no abuse of the rational Powers in yielding to
[the opinions of their teachers] providing the degrees of Assent are not dispropor-
tioned to the nature of the Evidence’.”* For Reid, then, the inculcation of beliefs
in education was consistent with Locke’s demand that ‘the Mind if it will proceed

" Reid, On Logic, Rhetoric and the Fine Arts, p. 14; see also pp. 11, 30.

"I Compare Reid, On Logic, Rhetoric and the Fine Arts, p. 188.

2 Locke, An Essay concerning Human Understanding, p. 657 (IV.xvi.6).

3 Reid, On Logic, Rhetoric and the Fine Arts, p. 189; see also pp. 179-80.

™ Reid, On Logic, Rhetoric and the Fine Arts, p. 189. Compare Reid’s comments on the evidence
of testimony and authority in Reid, Intellectual Powers, pp. 4878, 557-8 (VL.5, VIL.3), where he
argues that testimony and authority are two different forms of probable evidence.
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rationally, ought to examine all the grounds of Probability, and see how they
make more or less, for or against any probable Proposition’.”

In stating in his remarks to the Wise Club that the education of children
was grounded on the principles of credulity and imitation, Reid was implicitly
pointing to one of the central tenets of his theory of the physical, intellectual and
moral formation of both the individual and our species. For him, the maturation
of the individual and of humankind involved the three forms of ‘culture’ he later
described in his Glasgow lectures, namely the ‘Culture of Nature’, the ‘Culture
of human Society’ and education, which he defined as ‘the Means that may be
used by Parents Tutors & others about us when we are Young or by our Selves in
Riper Years on purpose to improve our faculties’.” In his lectures, he appealed
to the analogy initially drawn by the Stoics and subsequently used by George
Turnbull and David Fordyce among others between the maturation of the mind
and the growth of trees and vegetables.”” He told his students that just as there are
seeds which must be cultivated in order to produce a mighty oak or cedar, so too
there are ‘seeds’ of the powers, passions and capacities of the human mind which
require cultivation so that our mind can fully blossom. Nature, he said, provides
these seeds, but if they are not nurtured, humans appear to be little different from
the ‘brute Creation’.” Yet nature also teaches us that ‘almost every thing God has
made is capable of being improved by Culture. And that those Animals who have
naturally more sagacity than others, are by their superior Natural improvements
fitted to receive a higher degree of improvement by culture and training’. It
followed that since the “human Species . . . is furnished by Nature with far more
Noble faculties than any other Animal we know’, humankind is the ‘most of all
improveable by proper training and Culture’.” Both the analogy of nature and the
natural history of our species for Reid pointed to the fact that we are perfectible
creatures and, in his lectures on the culture of the mind dating from the 1770s,

> Locke, An Essay concerning Human Understanding, p. 656 (IV.xvi.5).

¢ Reid, On Logic, Rhetoric and the Fine Arts, pp. 15-16, 72, 75.

7 On the Stoics see Maryanne Cline Horowitz, Seeds of Virtue and Knowledge, ch. 1; Turnbull,
Observations upon Liberal Education, pp. 52, 118, 153—4, 155-6, 159, 174-5, 206-7, 221-2;
Fordyce, Dialogues concerning Education, esp. vol. 1, pp. 116-22, where the character Philander
says that ‘As little would I agree with those Philosophers . . . [who claim] that the Mind resembles a
Leaf of white Paper. I would rather compare it to a Seed, which contains all the Stamina of the future
Plant, and all those Principles of Perfection, to which it aspires in its After-growth, and regularly
arrives by gradual Stages, unless it is obstructed in its Progress by external Violence’ (pp. 116—17).
In this passage, Fordyce addresses the question Reid later raised in the Wise Club.

8 Reid, On Logic, Rhetoric and the Fine Arts, pp. 10-12, 23, 29-30. As mentioned in note 22
above, Reid’s conception of the culture of the mind was also deeply indebted to Bacon’s discussion
of the ‘Georgics of the Mind’.

” Reid, On Logic, Rhetoric and the Fine Arts, p. 14; see also p. 58 for a later formulation.
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he went so far as to assert that it is a ‘Law of Nature’ that ‘Human Minds should
grow up from a small an[d] imperceptible beginning, passing through various
successive States of Existence . . . which [are] preparatory to that which follows;
& that their improvement . . . depends in a great Measure upon the Culture they
receiv[e]’.%

How, then, are we to achieve this perfection and thereby realise the full potential
of human nature? Reid maintained that the ‘Culture of Nature’ contributed little
to the improvement of the mind. Because he identified the state of nature as a
‘solitary State’, he said that the evidence provided by the lives of ‘Wild Men’
and ‘Savage Tribes’ showed that our mental development in the state of nature
was limited, and largely driven by our endeavours to satisfy our needs, our innate
propensity for activity, our curiosity and our capacity to acquire habits. Regarding
the satisfaction of our needs, he differed with Rousseau in stating that ‘The natural
Wants of Man are great’, and affirmed that our wants ‘require in the Savage State
the utmost Exertions of Activity Industry, Cunning & Watchfulness to supply
them’.®! Based on travel reports and accounts of “Wild Men’, he concluded that
in this state our external senses are acute, we develop great physical agility and
strength coupled with physical endurance, we become watchful and the passion
of revenge flourishes.®? Yet he also thought that there were a number of ‘Defects

% Reid, On Logic, Rhetoric and the Fine Arts, pp. 12, 48-9, 51. In his lectures Reid sharply
distinguished between his conception of perfectibility and that of Jean-Jacques Rousseau, because he
maintained that for Rousseau perfectibility was ‘a Principle of Corruption rather than of perfection,
and to be given to Mankind onely to make them vitious and unhappy’; Reid, On Logic, Rhetoric and
the Fine Arts, p. 45. On Reid’s response to the writings of Rousseau see J. C. Stewart-Robertson,
‘Reid’s Anatomy of Culture: A Scottish Response to the Eloquent Jean-Jacques’.

81 Reid, On Logic, Rhetoric and the Fine Arts, pp. 15, 81.

82 Reid’s comments on ‘Wild Men’ were based, at least in part, on accounts of Peter the Wild
Boy, to whom he refers in his Glasgow lectures on practical ethics and on the culture of the mind;
see Thomas Reid, Practical Ethics, pp. 84 and 218, note 84, and Reid, On Logic, Rhetoric and the
Fine Arts, p. 31. In 1726 Peter was brought from his native Hanover to the court of George I in
London and was described in a pamphlet by Daniel Defoe, Mere Nature Delineated: Or, a Body
without a Soul (1726), which Reid may have known. The extent to which Reid was familiar with the
voluminous travel literature is yet to be established. In his Glasgow lectures on the culture of the mind
he refers to George Anson and Richard Walter, 4 Voyage Round the World, In the Years MDCCXL,
L 11, 111, 1V (1748), and it may be that his description of the ‘savage tribes’ of Canada was based on
Pierre-Frangois-Xavier de Charlevoix’s Histoire et description générale de la Nouvelle France, avec
le journal historique d’un voyage faite par ordre du Roi dans [’Amérique septentrionnale (1744),
to which he refers in his correspondence; Reid, On Logic, Rhetoric and the Fine Arts, pp. 35-6,
48, and Reid to James Gregory, 26 August 1787, in Reid, Correspondence, p. 194. Reid’s details
regarding Alexander Selkirk’s solitary life on the island of Juan Fernandez suggest that he had read
Woodes Rogers, 4 Cruising Voyage Round the World (1712), which contained an account of Selkirk,
or perhaps Rogers’s pamphlet Providence Display’d, or a Very Surprizing Account of One Mr
Alexander Selkirk (1712); Reid, On Logic, Rhetoric and the Fine Arts, pp 36, 83. And Reid’s mention
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of this Culture of Nature’: ‘No Language. No Exercise of Reason. No Exercise of
the Moral Powers or of Social Affection. Constant fear & Dread’.®

By contrast, ‘the Culture of human Society’ served to accelerate the perfection
of human nature. While Reid acknowledged that this form of culture overlaps
to some extent with the ‘Culture of Nature’, he nevertheless believed that ‘Man
[is] more fitted to improve by society than any other Animal’.%* The social state
represents a transformative stage in the history of our species, for it is in this state
that we begin to use artificial languages as well as tools, our social affections
come into play, religion originates and the ‘Natural Principles’ of credulity and
imitation give rise to the cumulative progress of knowledge and the refinement of
our moral and aesthetic judgements.?> Among these developments, he singled out
the advent of artificial language as especially important; he believed that language
use was a prerequisite for ‘our learning to think and to reason’ as well as for the
improvement of knowledge and the practical arts. Consequently, he declared
that language was justly regarded as ‘one of the characteristick distinctions of
the human Species’ and bound up with our elevated status in nature as rational
beings.®® But even though human nature flourishes in society, he recognised that,

of ‘St Kilda Men’ probably signals his knowledge of Martin Martin’s 4 Voyage to St. Kilda, which
had reached a fourth edition by 1753; Reid, On Logic, Rhetoric and the Fine Arts, p. 83.

8 Reid, On Logic, Rhetoric and the Fine Arts, p. 15, and, for a more elaborate treatment, pp.
34-45, wherein Reid dismissed Rousseau’s celebration of the state of nature in the Discourse on
the Origin and Foundations of Inequality Among Men (1755) as a ‘Paradox’ akin to the paradoxes
advanced by David Hume (pp. 42-5). In his more detailed delineation of the ‘Culture of Nature’ he
also suggested that the inductive principle of the mind begins to function, which allows ‘Wild Men’
and ‘Savage tribes’ to acquire some empirical knowledge of the changing seasons, the more obvious
features of the natural world and some of the basic laws of nature; Reid, On Logic, Rhetoric and the
Fine Arts, pp. 37, 39, and also Reid, Intellectual Powers, pp. 560—1 (VIL3).

8 Reid, On Logic, Rhetoric and the Fine Arts, p. 16; see also p. 72 for what is likely a later for-
mulation, where he states that ‘Human Society in its own Nature without any Intention in ourselves
or others carries the human Mind to a much higher pitch of Knowledge Reason & Active Exertion
than it could possibly attain without [it] in the Solitary or Savage State’.

8 Reid, On Logic, Rhetoric and the Fine Arts, pp. 15-16, 46-8, 74-5. In differentiating between
the solitary and social states, and by suggesting that these states promote the development of different
mental powers and passions, Reid was implicitly sketching a stadial history of the mind which
resembles that found in Rousseau’s Discourse on the Origin and Foundations of Inequality Among
Men; for context and further discussion of this point see Wood, ‘The Natural History of Man in the
Scottish Enlightenment’, esp. pp. 104—11. Reid hinted at a stadial history of the mind elsewhere in
his lectures on the culture of the mind when he observed that ‘the Effects of human Society upon the
human Mind must be very different according to the complexion of the Society in which we live.
Those who are brought up in a Rude and barbarous Society, will be rude and Barbarous, & those who
are brought up in a more polished Society will be polished & civilized’; Reid, On Logic, Rhetoric
and the Fine Arts, p. 72.

8 Reid, On Logic, Rhetoric and the Fine Arts, pp. 46, 48.
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like our ‘solitary State’, social life is disfigured by ‘Defects’. Echoing Hume,
he acknowledged that ‘In this as in most other things the Corruption of the best
things is worst’. For Reid, our life in society enables us to cultivate virtue while
also providing the opportunity for us to indulge in vice. Living among other
members of our species fosters our use of reason and enhances our sense of
‘freedom of Choice’; the operation of the principle of imitation, however, means
that we can become either virtuous or vicious depending on the company we keep.
Consequently, Reid warned his students that while ‘the Society of the Wise and
good is the Sourse of human Improvement in Virtue as well as of human felicity’,
they needed to be cognisant of the fact that ‘the Society of bad men has the most
powerfull tendency to corrupt the heart and deprave the morals of Men’.¥’

Reid held that the perfection of humankind cannot be achieved without the
capstone of ‘culture’, namely education. He did so because he thought that it is
through education that we are able to realise the potentialities of human nature
most fully. He declared not only that ‘The Gradual Improvement of Arts and
Sciences [was] entirely owing to Education’ but also that ‘It is impossible to say
to what Length Arts and Sciences may be carried if they are duly cultivated’.®
Returning to his analogy between the seeds of plants and those of the mind,
and his point that ‘proper Culture’ and training serve to ‘perfect’ vegetables and
animals for our use, Reid said that

These observations might lead us from Analogy to expect that Man the Noblest
& most sagacious of all the inhabitants of this Globe is also more capable of
being improved by proper training and Education than any other Animal. By
this Means the Wisdom of God makes us in some measure instrumental in
forming one another and even in forming ourselves.*

In light of the evidence he cited, he affirmed that ‘the Rules of Education’
constitute ‘a most important branch of Knowledge’ and that they were ‘of the
most general Concern to Mankind’, not least because he was ‘verily convinced
that the far greatest part of Men are, what they are, good or bad, by the means
of Education’. Yet even though he wished that ‘the knowledge of the Principles
of Educating men to Virtue industry & good Habits which are necessary in all

87 Reid, On Logic, Rhetoric and the Fine Arts, p. 73. Hume disingenuously used this phrase with
reference to religion; see his essay ‘Of Superstition and Enthusiasm’, in David Hume, Essays, Moral,
Political and Literary (1777), ed. Eugene F. Miller, p. 73, and David Hume, ‘The Natural History
of Religion’, in David Hume, 4 Dissertation on the Passions and the Natural History of Religion
(1757), ed. Tom L. Beauchamp, pp. 63, 65.

% Reid, On Logic, Rhetoric and the Fine Arts, p. 17.

% Reid, On Logic, Rhetoric and the Fine Arts, p. 76.
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conditions of Life were more generally known to Parents of both Sexes than they
are’, he did not enumerate these principles in his lectures, stating that such an
enumeration ‘does not fall directly within my Design’. Instead, he recommended
that his students read the works dealing with education by Plato, Xenophon,
and Quintilian ‘among the Ancients’ as well those by Milton, Abraham Cowley,
Locke, Turnbull, Fordyce and Rousseau ‘among the Moderns’, since it was in
their writings that they would find ‘the Subject . . . almost exhausted’.”® Apart
from highlighting the overriding importance of the subject, Reid did not, there-
fore, offer his own detailed blueprint for the education of children in his lectures
on the culture of the mind. Consequently, despite their sketchy and fragmentary
character, his introductory comments to his question for the Aberdeen Philo-
sophical Society reproduced below are a revealing complement to his lectures,
insofar as they provide us with suggestive clues as to what that blueprint might
have looked like.

Reid’s answer to the question he posed to the Wise Club also sheds light on
his views regarding university education and points to his rationale for retaining
regenting at King’s College in 1753—-54. Prima facie, his question seems to have
little do with university teaching and it appears anomalous in the context of some
of'the other questions related to higher education proposed by his colleagues, such
as John Stewart’s query ‘Whether the Time alloted for teaching Greek in the Uni-
versities of Scotland be not too short, & if so what would be the proper Remedy’.”!
When we consider that the boys who entered King’s could be as young as ten, but
were more often twelve, it is, however, reasonable to suggest that Reid was not
thinking simply of infants or the very young but that he also had his own pupils in
mind.”? If so, then his defence of the reasonable exercise of authority in education
can be read as a justification for the regenting system because regenting involved
precisely the kind of moral and intellectual discipline that he saw as a necessary
element in the education of the young. Given that regents governed their pupils in
loco parentis, their task was to instil the behaviours and beliefs that would enable

% Reid, On Logic, Rhetoric and the Fine Arts, p. 76; see also p. 16. It is significant that Reid
mentions the education of both sexes. In listing the canonical works on education Reid also referred
to ‘Bishop Berkeley in his Adventures of Guadentio di Lucca’, a book that was, in fact, written by
Simon Berington, even though it was attributed to Berkeley; see [Simon Berington], The Memoirs
of Sigr Guadentio di Lucca: Taken from His Confession and Examination before the Fathers of the
Inquisition at Bologna in Italy (1737).

1 Ulman, The Minutes of the Aberdeen Philosophical Society, pp. 191-2. Not all of this set of
questions pertained to university teaching; for example, the Rev. John Farquhar asked ‘What is the
best Method for training in the Practice of Virtue’ (p. 192).

2 On the age of students entering King’s in the eighteenth century see McLaren, Aberdeen
Students, pp. 58, 87.
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their students to cultivate knowledge and virtue in later life. It was this feature of
regenting that Reid and his colleagues highlighted in their public pronouncements
about the reforms at King’s and the abortive union scheme of 1754-55 (pp. 14,
24). Consequently, his statement that a ‘right Education’ involved the inculcation
of ‘such Opinions as may have the most Salutary Influence both for cherishing
good Affections promoting good habits and for assisting the Intellectual Powers
in their grouth and bringing them to perfection’ (p. 40) can be seen as the
enunciation of the animating principle of the ‘new regulations’ that Reid and his
colleagues adopted at King’s in 1753-54. Furthermore, Reid’s maxim that ‘It is
the Condition of human Nature that we must be carried in Arms till we can walk’
(p. 40), combined with his argument that it is reasonable to inculcate the young
with opinions about matters that are probable, provided him with the principles to
justify what in practice takes place in the classroom, namely the transmission of
currently accepted truths in the sciences from teachers to students. Clearly, he did
not see education as involving the abuse of authority or the illegitimate imposition
of beliefs on those being taught. Rather, education, be it by a parent, a tutor, a
professor or a regent, was for Reid ideally a means to cultivate the minds of the
young and, in doing so, to furnish them with the habits and knowledge appropriate
to their social rank and the state of the society in which they lived.”

2. Philosophical Orations

Regenting was not the only vestige of the College’s scholastic past to survive the
reforms at King’s in 1753—-54. Even though the curriculum and the routines of
College life were remodelled, King’s retained the traditional form of its public
graduation ceremony, which had been in place since at least the seventeenth
century.” The extent to which public graduations were accompanied by non-
academic activities such as celebratory dinners varied over the centuries, but the
essence of the public ceremony remained constant. It featured a regent’s class of

% Although Reid thought that children of all social ranks should be taught “Virtue industry
& good Habits’, he did suggest that the lower ranks of society did not need to be educated in the
sciences. In his Glasgow lectures he stated: ‘For two hundred years back Knowledge and Learning
has been diffused and spread among all degrees of Men in Europe, & is become necessary in some
degree to every Man that is above the rank of a day Labourer’; Reid, On Logic, Rhetoric and the
Fine Arts, pp. 6, 76. Reid’s ‘intellect’ was thus not in any straightforward sense a democratic one,
nor was he alone in questioning the extent to which the lower orders of society ought to be educated,;
compare Adam Smith, An Inquiry into the Nature and Causes of the Wealth of Nations (1776), ed.
R. H. Campbell, A. S. Skinner and W. B. Todd, vol. II, pp. 785-6 (V.i.f.54-5).

% There were, on occasion, private graduations at King’s in the period; McLaren, Aberdeen
Students, pp. 42, 76.
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graduating magistrands disputing topics proposed by their master in a published
thesis; after the disputes were concluded, each of the graduands took an oath
of fidelity to the College and the Protestantism of the Kirk.”> By the time Reid
delivered his first philosophical oration in 1753, King’s had abandoned the publi-
cation of the theses propounded by the regents, and had done so perhaps as early
as the 1710s.%° Nevertheless, his orations contain formulations of the traditional
oaths of loyalty to College and Kirk, and his oration for 1753 indicates that the
graduands took these oaths collectively, with their right hands raised, before they
were invited to ‘present some example of your thinking’ to the audience attending
the ceremony (p. 59). And although he describes the first two of his texts simply
as ‘orations’, we have followed Walter Robson Humphries in referring to the four
texts Reid declaimed in 1753, 1756, 1759 and 1762 as ‘philosophical orations’
because this title harkens back to the tradition of theses philosophicae published
by previous generations of regents at King’s and elsewhere in Scotland.”” Reid’s
orations should be seen as being rooted in that tradition, even though their
delivery coincided with the attempt to expunge the last remnants of scholasticism
from King’s in 1753-54.

Reid’s philosophical orations are significant historically for two main reasons.
First, although the contents of his post-reform lectures at King’s College on natural
history, natural philosophy and mathematics are reasonably well documented in
his surviving manuscripts, very few items in the Birkwood Collection have been
identified as being related to his teaching of ‘the Philosophy of the Human Mind
and the Sciences that depend upon it’ (p. 15).® Previous volumes in the Edinburgh
Edition of Thomas Reid have included transcriptions of manuscripts that are the

% On the public graduation ceremonies see McLaren, Aberdeen Students, pp. 41-2, 74, 75-6;
Reid’s orations indicate that McLaren is mistaken in suggesting that students were no longer involved
in public disputations at graduation. For different versions of the graduation oath at King’s see
Anderson, Officers and Graduates of University and King's College Aberdeen, Appendix 111, pp.
349-51, and [Thomas Middleton], An Appendix to the History of the Church of Scotland; Containing
the Succession of the Archbishops and Bishops in Their Several Sees, from the Reformation of
Religion, Until the Year 1676 (1677), p. 26. My thanks to Knud Haakonssen for kindly providing
the Middleton reference.

% Published graduation theses survive from Marischal College up to the 1730s. See William
Duff, Dissertatio philosophica, de natura et legibus materiae (1732).

°7 Thomas Reid, Philosophical Orations of Thomas Reid: Delivered at Graduation Ceremonies
in King's College Aberdeen, 1753, 1756, 1759, 1762, ed. Walter Robson Humphries, esp. pp. 6-7.
The most comprehensive study of published graduation theses in Scotland remains Christine Mary
Shepherd (née King), ‘Philosophy and Science in the Arts Curriculum of the Scottish Universities
in the 17th Century’.

% On his natural history, natural philosophy and mathematics lectures at King’s see Reid, On the
Animate Creation, pp. 3—4, and Reid, On Mathematics and Natural Philosophy, pp. XXXVi—XxxViil,
xl—xliii.
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texts for lectures on the anatomy of the mind, as well as a set of notes that were
conceivably used in his teaching of ‘Oeconomics’.” The manuscript that contains
the draft of his question for the Aberdeen Philosophical Society transcribed
below also incorporates material that appears to be linked to his lectures: on the
recto of the folio on which his draft is written there is a numerical sequence of
points dealing with the regulation of our active powers while on the second folio
there are notes on ‘The influence of the Passions Appetites & Affections upon
belief” and, conversely, ‘Of the influence of our Opinions upon our Passions &
principles of Action’.!” Consequently, Reid’s philosophical oration from 1753
contains invaluable hints regarding the substance of his pre-reform lectures and,
taken as a whole, his orations provide us with a sense of the main themes of his
King’s classes on our intellectual powers. Secondly, his orations also allow us
to document the development of his science of the mind and, in particular, his
critique of the theory of ideas. Because we know little about the evolution of his
philosophical thought in the 1740s and, in particular, about his response to the
writings of Hume in the period, his orations are an important record of the genesis
of his common-sense philosophy in the decade leading up to the publication of
his Inquiry in 1764.'°!

We have seen above that after Reid’s appointment at King’s in October 1751,
the students he inherited from Alexander Rait were entering their tertian year,
which meant that in the sessions for 1751-52 and 1752—53 he had to work up
lectures on morals, politics, natural history, physics and the basics of arithmetic,
algebra and geometry. His philosophical oration for 1753 tells us something
about his lectures on most of these topics during the course of his reflections on
the nature of philosophy. According to Reid, philosophy is an art and, as such,
it has laws which guide its practitioners in their pursuit of their art’s end or
purpose. In the case of philosophy, the aim of the art is to discover the ‘wisest and
most generous laws’ through which God governs the material and moral worlds
(p. 43). Unlike mathematics, however, philosophy had not arrived at a sufficiently
advanced to state to allow its practitioners to arrive at a consensus regarding the
‘laws of philosophising’. Rather, from classical antiquity onwards, philosophy
had divided into ‘various schools and sects’, which meant that there was little
agreement over philosophical method or substantive issues such as ‘the origin of
the world, the elements, the order and causes of natural things, God, the human

% Reid, Inquiry, pp. 318-28, and Reid, On Society and Politics, pp. 57-64.

100 AUL, MS 2131/2/11/1, fols 1r, 2r—v.

191 The evidence for Reid’s thinking about matters pertaining to Hume and the science of man
will be considered in detail in Wood, The Life of Thomas Reid.
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mind, the ends of goods and evils, [and] the happy life” (pp. 45-6).! Neverthe-
less, he did allow that over the course of the history of philosophy, there had been
exemplary figures whose work served as models for the practitioners of the art.
Accepting the tripartite Stoic division of philosophy into ethics, physics and
‘the art of discourse’, he proceeded to identify the authors he regarded as canonical
in each of these domains and, in so doing, hinted at the thinkers whose doctrines
figured in his lectures. In the field of ethics, he singled out Socrates for praise and
went so far as to state that the Athenian ‘was almost worthy to be called an apostle
since all his teaching was taken up with praising virtue and exhorting men to strive
for virtue and to revere the deity’ (p. 49).! Along with Socrates and his ‘school’
(which included ‘Plato, Xenophon, Aristotle, Cebes the Theban and Aeschines”),
Reid admired the Stoics and especially Cicero among the ancients, while the only
modern moralist he mentioned was Joseph Butler (p. 49). Knud Haakonssen and
James Harris have noted that Reid’s comments on morals imply that in his lectures
he distinguished between speculative ethics, which dealt with ‘the causes, origin
and nature of virtue’, and practical ethics, which enumerated our duties to God,
ourselves and others.'* Given that Reid specifically mentions Cicero’s De officiis
(p. 49), it is likely that his lectures on practical ethics were based on this text.!%
As for his pre-reform classes on speculative ethics, Reid undoubtedly drew on
Butler’s writings and, perhaps, those of Francis Hutcheson, in order to elucidate
‘the internal sensibilities of an honourable man struck by [the] love of virtue’,
‘the common sense of the ordinary people’ regarding virtue and the particulars of
what ‘has been inscribed in the very hearts of men by the finger of God’ regarding
morality (p. 49). Moreover, even though Reid was the archetypal anatomist of
human nature, it may be that in the classroom he displayed a degree of warmth in
the cause of virtue when expounding our moral duties, insofar as he states in his
oration that those ‘who have dealt best with [life and ethics] are not those who
have discoursed on these things with acuity and dialectical subtleties, but instead

12 Tn referring to ‘the ends of goods and evils’, Reid alludes to the title of Cicero’s De finibus
bonorum et malorum. 1 thank Knud Haakonssen for pointing this out.

19 On Socrates see also Reid, Practical Ethics, pp. 9-10, 76.

104 See the Introduction to Reid, Active Powers, p. ix. For Reid’s later formulation of the distinc-
tion between speculative and practical ethics see Reid, Practical Ethics, pp. 10—13. The historical
context for Reid’s treatment of practical ethics is discussed in Knud Haakonssen’s Introduction to
Reid, Practical Ethics, and in Colin Heydt, Moral Philosophy in Eighteenth-Century Britain: God,
Self and Other.

15 As Knud Haakonssen has pointed out, there survives among Reid’s manuscripts an undated
translation of Cicero’s De officiis which Reid began and abandoned; see Reid, Practical Ethics, p.
Ixxxi, and AUL, MS 2131/2/11/8.
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are those who give people a sense of the weightiness of these matters and who
move their heart’ (p. 47).

The other main subject that Reid covered in his lectures during the session
of 1751-52 was politics, and in April 1753 he returned to that science, calling
it ‘the noblest part of philosophy” in his oration.!®® Not surprisingly, he named
Xenophon, Plato and Aristotle as the most accomplished writers on politics
among the ancients, while among the moderns he valued the contributions of
Niccoldo Machiavelli, David Hume, James Harrington and especially the Baron
Montesquieu, who, he said, had ‘surpassed everyone by a considerable distance’.
His remarks on his quartet of moderns are significant, for it would seem that in
his view they had all transformed politics into an empirical science based on
history and the compilation of data regarding the nation states of their day, while
Montesquieu in particular had ‘expounded the causes, concepts and effects of
laws, morals and politics’ based on the ‘principles of human nature’. It would
seem, therefore, that in his pre-reform lectures at King’s, he presented the study
of politics as being founded on experience and the anatomy of the mind, and as
being focussed on ‘the fate of states, both ancient and modern’ interpreted largely
through the lens of Montesquieu’s analysis of the three fundamental forms of
government, namely republican, monarchical and despotic (pp. 49-51).

In the recently completed session for 1752—53, Reid had been teaching a
mixture of natural history and natural philosophy to his magistrands and these
subjects are discussed at some length in his overview of the history of physics.
As a good Baconian, he initially made the point that physics ‘should be grounded
on natural history’ and this was presumably how he presented these subjects
in his lectures.!”” In his classes he probably began with a survey of the three
kingdoms of nature as a prelude to his consideration of natural philosophy. But it
may be that in the time available to him during the few months of the pre-reform
session he was able to provide only a truncated treatment of both subjects, given
that his oration implies that his coverage of physics might have been restricted
to the basics of observational and physical astronomy, optics and, perhaps, the
fundamentals of Newtonian mechanics. In briefly tracing the respective histories

1% Compare Aristotle’s statement that politics is ‘the most authoritative art and that which is most
truly the master art’; Aristotle, Nicomachean Ethics, 1094*®, in The Complete Works of Aristotle: The
Revised Oxford Translation, ed. Jonathan Barnes, vol. I, pp. 1729-30.

17 For Bacon’s view of the relationship between natural history and natural philosophy see the
dedication and Book I, Aphorism XCVIII, in the Novum organum (1620) as well as ‘A Preparative
to a Natural and Experimental History’ (1620), in Francis Bacon, The Instauratio magna Part II:
Novum organum and Associated Texts, ed. and trans. Graham Rees and Maria Wakely, pp. 9, 157,
451, 455.
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of natural history and natural philosophy, Reid drew a sharp contrast between
the two in terms of the achievements of the ancients. For whereas he credited
Aristotle, Theophrastus and Dioscorides as having advanced our knowledge
of the three kingdoms of nature ‘because of their credibility and accuracy’, he
condemned all of the systems of physics formulated in classical antiquity for
being made up of ‘worthless, fictional and hollow ideas’ which, he said, ‘were
produced not from nature by legitimate experiment but from conjecture and
imagination’. The sole exception to this blanket condemnation of ancient natural
philosophers was Hippocrates of Cos, who had ‘delivered up, by dependable
observation and many experiments, the unshakable foundations of medicine’
and who merited the reputation of being ‘one of the finest philosophers’. Reid’s
methodological message here was clear: the progress of philosophy depended on
the scrupulous, accurate and critical collection of facts combined with the use of
observation and experiment in the investigation of the natural order. This message
was reinforced in his celebration of the work of Francis Bacon. According to
Reid, Bacon had both ‘delineated with the greatest judiciousness the headings
of natural history and demonstrated its aim and usefulness’ and taught that the
‘true interpretation of nature is to be reached on the basis of experiments and of
induction on experiments, and supported by acts of nature or of art’ (pp. 51-3). On
his reading of history, therefore, Bacon was instrumental in the renewal of natural
history as well as the replacement of the speculative methods of the ancients by
a radically different empirical approach to the study of nature, one based on the
use of observation, experiment and induction.

Following this pivotal Baconian moment of methodological reform, the
moderns had made great strides in astronomy and optics, thanks to the invention
of instrumental hardware such as the telescope and the microscope. As a proficient
observational astronomer himself, Reid had the requisite technical expertise to
evaluate the work of the group of leading observationalists he believed laid the
foundations for the creation of ‘the true physical astronomy’ by Johannes Kepler
and his successor, ‘the chief of geometers and natural scientists’, Isaac Newton.'%
In addition, unlike many readers of the Principia, he had the competence and
critical skills to understand, and even to criticise, the mathematical infrastructure
of Newton’s masterwork, which meant that he was well placed to assess the
profundity of Newton’s revolutionary contributions to the fields of mathematics

18 Reid’s activities as an observational astronomer prior to his appointment at King’s are
described in the Introduction to Reid, On Mathematics and Natural Philosophy, pp. cxiii—cxiv,
CXV—CXVI.
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and natural philosophy.!” In Reid’s case at least, his praise for Newton was
based on a deep understanding of the mathematical language and conceptual
foundations of the Newtonian system, and he gave voice to his admiration for
Newton in his 1753 oration in speaking of the discovery of ‘the laws governing
the smallest bodies in nature as well as the largest’ by ‘the supreme intellect of
Newton’. Newton’s Principia and Opticks thus served as methodological models
for Reid, and one of the methodological lessons these exemplars taught was that
queries and conjectures ought to be proposed ‘with a modesty . . . worthy of a
philosopher’.!"® As well as teaching the rules of proper method, Reid saw the
Principia and especially the Queries to the Opticks as laying the groundwork for
future progress in natural philosophy. And even though he admitted that Newton’s
followers had achieved ‘little’ in advancing our knowledge of nature, he was
encouraged by the fact that Newtonian physics was gradually gaining acceptance
on the continent thanks to what was known as the ‘Jesuit edition’ of the Principia
and that Newton’s system of the world ‘had been confirmed to such an extent by
recent observations, especially by the renowned Edmond Halley, Bradley, and the
French academicians sent to Lapland and Peru, that the most obstinate critics have
been forced to surrender’ (p. 53).!!

Reid’s comments on the third branch of philosophy, namely the ‘art of dis-
course’, draw out the implications of his earlier remarks on the ‘rules for doing
philosophy’ and shed light on the reasons why he led the revolt against scholastic
logic in the curriculum reforms at King’s in 1753-54. In his 1753 oration, he
was highly critical of the syllogistic logic codified by Aristotle and refined
by the scholastics, which he said had hitherto been regarded as ‘the norm for
philosophising and as philosophy’s root and branch’. Reid, however, denied that
Aristotle’s Organon contained the true laws of philosophising. Echoing Bacon, he
pointedly wrote ‘since the stock is recognised by its fruit, I beg to know what fruit

19 Reid’s critical reading of Newton’s Principia is discussed in Reid, On Mathematics and
Natural Philosophy, pp. Xx—xxi.

10 Reid’s 1753 oration is the first surviving text in which he states that Newton had taught the
proper use of queries and conjectures. For subsequent statements see, for example, Reid, /nquiry,
p- 163; Reid, On the Animate Creation, p. 152; Reid to Lord Kames, 16 December 1780, in Reid,
Correspondence, pp. 140—1; Reid, Intellectual Powers, pp. 77-8, 91-2 (11.3, 11.4).

" Tn mentioning the ‘Commentary of the Roman Franciscans’ (p. 53) Reid was referring to Isaac
Newton, Philosophiae naturalis principia mathematica, ed. Thomas Le Seur, Frangois Jacquier and
Jean Louis Calandrini (1739-42); Le Seur and Jacquier were Minim friars in Rome. In the 1730s and
1740s Reid had carefully studied the work of Halley and James Bradley, along with the reports of
the findings of the French expeditions to Lapland and Peru, which decided the dispute over the shape
of the Earth in Newton’s favour; see Reid, On Mathematics and Natural Philosophy, pp. cXiv—CXVi.
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this stock has produced for so many centuries’.!'? As noted above (pp. Xxx—xxxi),
he contended that Aristotelian logic had only promoted disputatiousness and
had failed to ameliorate the human condition through either the advancement of
knowledge or the creation of technologies that benefitted humankind. While he
acknowledged that the syllogism was a useful ‘weapon of war’ in disputation, he
insisted that it was utterly useless as a method of reasoning in mathematics or in
the empirical sciences.!!® To drive home his point, he considered the methods of
analysis and synthesis (although he did not identify them as such).!* In the former
method, we move ‘upward’, starting from particulars which ‘are known first by
the senses, by experiment, by testimony, and by other means’ and ascending to
‘laws of nature and general axioms’. This move from ‘the known to the unknown’
was, for Reid, ‘the task, the work, of the philosopher’, yet he claimed that ‘the
syllogistic art’ is of no assistance to us in making the move from particulars to
generalisations. As for the method of synthesis, it involves the ‘descent’ from
“universal propositions to particular propositions subordinate to them’. And here
too the use of the syllogism was largely redundant because the descent from
generalisations to particulars was ‘straightforward and easy and . . . does not much
require the help of an art’. Hence, syllogistic logic was of little utility in philoso-
phy and, more importantly, it failed to spell out the rules governing philosophical
enquiry (p. 55). We can well understand, therefore, why he believed that the study
of the syllogism was a largely pointless exercise and why he and his colleagues
subsequently declared in the Abstract that the logic of the schools did nothing to
‘qualify Men for the more useful and important Offices of Society’, given that
the fulfilment of those offices required a familiarity with the fundamentals of

112 In the Gospel of St Matthew, 7: 20, Jesus warned his flock against false prophets and advised
his followers, ‘Wherefore by their fruits ye shall know them’. Francis Bacon’s argument that ‘works’
are a sign of truth in philosophy was inspired by this passage; see Book I, Aphorisms LXXIII and
CXXIV in Bacon, Novum organum, pp. 11719, 187, and Francis Bacon, ‘Thoughts and Conclusions
on the Interpretation of Nature or a Science Productive of Works’, in The Philosophy of Francis
Bacon, ed. and trans. Benjamin Farrington, p. 93. Reid also appears to have in mind the opening of
Bacon’s Preface to the Great Instauration in Bacon, Novum organum, pp. 11-13.

13 Compare Reid, On Logic, Rhetoric and the Fine Arts, pp. 128-9, 146, 175, 178.

114 See also Reid to Lord Kames, 16 December 1780, in Reid, Correspondence, p. 141. Reid’s
characterisation of the methods of analysis and synthesis follows that found in Query 31 of Newton’s
Opticks; Isaac Newton, Opticks: Or, a Treatise of the Reflections, Refractions, Inflections and
Colours of Light, fourth edition (1730), pp. 380—1. Reid was also familiar with discussions of the
methods of analysis and synthesis in the logic textbook tradition; see, for example, Antoine Arnauld
and Pierre Nicole, Logic or the Art of Thinking: Containing, Besides Common Rules, Several New
Observations Appropriate for Forming Judgment (1683), ed. and trans. Jill Vance Buroker, pp.
233-8, and Isaac Watts, Logick: Or, the Right Use of Reason in the Enquiry after Truth, seventh
edition (1740), pp. 340-6.
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mathematics and the elements of the empirical sciences as these were taught in
the revamped curriculum at King’s (p. 14).

According to Reid, it was Bacon who first recognised that a completely
different form of logic was required in order to guide our investigations in
the empirical sciences and who enunciated in his Novum organum what Reid
regarded as a fundamental law of philosophising, namely that ‘philosophers
are not permitted to make up, out of their own minds, stories about the nature
of things, however likely and self-consistent they may be’. Consequently,
philosophy rightly conceived involved the ‘fair and legitimate interpretation of
nature itself or of the works of God’, which was to be accomplished through the
methodical use of observation, experiment and induction. In his view, Newton
was virtually the only natural philosopher who had absorbed and put into practice
Bacon’s methodological message; as Reid memorably put the point, ‘Newton
... led by the hand of this most renowned of men [i.e. Bacon] and instructed
in his counsels, made great advances in natural philosophy’.'"® Yet even though
Newton had followed the methodological teachings of his master regarding the
interpretation of nature, the ‘laws of the art of philosophising’ remained largely
unarticulated, in part because Bacon did not live to complete his Great Instaura-
tion. It is at this juncture in the oration that we come to appreciate the significance
of Reid’s identification of the canonical figures in the history of philosophy, for
he maintained that we must extrapolate the rules of philosophising appropriate
to the different branches of philosophical enquiry from their writings. He told his
audience that ‘he who would wish to delineate the laws of philosophising should
pay particular attention to Hippocrates of Cos, Socrates, Bacon, Montesquieu
and Newton’, since it was in their works that we would learn how to conduct
our investigations in medicine, morals, natural history, politics and natural
philosophy (pp. 55-7)."¢

Having modestly declared that he was unequal to the task of laying down the
laws of philosophy in his first oration, Reid returned to the rules of the art in his

15 For other instances of this characterisation of Newton as Bacon’s disciple in his writings see
Reid, On the Animate Creation, pp. 184-5; Reid, ‘A Brief Account of Aristotle’s Logic’, p. 147; Reid
to [Dugald Stewart], [1791], and Reid to Edward Tatham, October 1791, in Reid, Correspondence,
pp- 211-12, 225; Reid, Inquiry, p. 200; Reid, Intellectual Powers, pp. 79, 121, 457 (11.3, 11.8, V1.4).
Reid was indebted to his regent George Turnbull for this depiction of Newton; see George Turnbull,
On the Association of Natural Science with Moral Philosophy (1723), in George Turnbull, Education
for Life: Correspondence and Writings on Religion and Practical Philosophy, ed. M. A. Stewart and
Paul Wood, pp. 49-50.

116 On Reid’s use of exemplars see Christopher A. Schrock, ‘Thomas Reid on the Improvement
of Knowledge’, esp. pp. 131-2.

printed on 2/12/2023 3:50 AMvia . All use subject to https://ww.ebsco.coniterns-of-use



EBSCOhost -

Ix Introduction

second philosophical oration, delivered in April 1756."7 In light of the aim of the
art of philosophy, which he said was ‘to enhance the human lot and to enhance
humankind’s power over things’ (p. 63), as well as ‘the most agreeable examples
of philosophising’ (p. 61), he now proposed four additional laws to the one he
stated in his previous oration. His five ‘laws of philosophising’ are as follows:

1. Questions which deal with matters that transcend the limits of our knowledge
or which are of no benefit to humankind should be ‘banished from philosophy’
(pp. 63-7).

2. Philosophy encompasses all of the arts and sciences that are ‘useful to human-
kind’ (pp. 67-71).

3. Philosophers must interpret rather than anticipate nature (pp. 71-5; see also
p.- 57).

4. Philosophers should not accept doctrines that are contrary to the common
sense of humankind (pp. 75-7).

5. Philosophers should ground each branch of philosophy on the principles of
common sense and the axioms and phenomena studied in their respective
fields (pp. 77-9).

In addition to these five general laws governing the practice of the art of philos-
ophy, he acknowledged that there are particular rules which are specific to the
various branches of that art (pp. 61-3).

Collectively, Reid’s five laws of philosophising are a blend of his fervent
Baconianism, his admiration for Newton, his competence as a mathematician
and his defence of the principles of common sense. Moreover, in suggesting
these laws, he forged an identity for the philosopher that reflected his own unique
set of skills and philosophical interests. In his second philosophical oration, his
Baconianism again comes to the fore, with Bacon’s ideas providing the inspiration
for the first three of Reid’s laws of philosophising.'® His discussion of these laws
wove together major themes and motifs derived from Bacon’s Novum organum
and associated writings, notably the Lord Chancellor’s critique of the philosophy
of the Greeks, his conception of the relationship between philosophy and the
arts, his distinction between the anticipation and interpretation of nature, and his
characterisation of the moral values that ought to inform philosophical enquiry.
Returning to the attack on scholasticism launched in his previous discourse,

7 In writing his first oration, Reid artfully set the stage for what he planned to discuss in 1756;
compare D. D. Todd’s assessment of Oration I in Thomas Reid, The Philosophical Orations of
Thomas Reid: Delivered at Graduation Ceremonies in King's College, Aberdeen, 1753, 1756, 1759,
1762, ed. D. D. Todd and trans. Shirley Darcus Sullivan, p. 14.

18 On Reid’s indebtedness to Bacon see Dugald Stewart, below, pp. 198, 204.
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Reid contended that the scholastics had promoted a form of philosophising that
encouraged pointless sectarian disputes over problems whose resolution was
either impossible given human nescience or of no moral or material benefit to
humankind. Echoing Bacon’s injunction that we judge the merits of a philosophy
by its practical consequences, Reid censured scholasticism not only for having
flattered human pride but also for fostering ‘sophistry’, which was for him a
perversion of the true philosophical spirit insofar as it involved disputatiousness,
speculation about unknowable or useless topics, the multiplication of schools
and sects, and the endless framing of hypotheses (p. 65).""° Exemplary figures
from the past, however, provided guidance in articulating an alternative to the
‘pride and idle talk’ of the Sophists and their progeny. In antiquity, Socrates, that
‘wisest of the Greeks’, mocked them, while in the modern era Locke and Bacon
marshalled the philosophical weapons that could be used to explode the scholastic
system (p. 65). Reid’s first law of philosophising thus registers the Baconian
equation of knowledge and power in its demand that philosophers enhance human
happiness through the cultivation of useful learning.

His gloss on his first law also speaks to Bacon’s reconfiguration of the con-
ception of the ‘culture of the mind’ that dated back to classical antiquity, most
notably where Reid states that ‘sound philosophy’ endeavours to ‘provide true
help for the human mind’ and to ‘enhance its innate powers’ in order to ‘extend
the dominion of man over himself and over other things’ (p. 67).'% Originating
in the writings of Cicero among others, the practice of the culture of the mind
focussed on the moral formation of the individual and, even though the Christian
doctrine of original sin raised questions about the extent to which individuals
could control their behaviour without the intervention of divine grace, Cicero’s
claim that ‘the cultivation of the soul is philosophy’ remained influential within
the Christian tradition.'?! At the outset of his career, Bacon conceived of the
culture of the mind in Ciceronian and Christian terms. Writing in 1596 to Roger
Manners, the fifth earl of Rutland, regarding his travels in Europe, Bacon advised
Manners that he should aspire not only to learn from men and things but also to
improve himself so that ‘you do every day become more worthy’. Hence, Bacon
said, ‘your Lordship’s end and scope should be that which in moral philosophy

19 For Bacon’s argument that ‘works” are a sign of truth in philosophy see note 112 above.

120 On this point see Corneanu, Regimens of the Mind, ch. 1, and Harrison, ‘Francis Bacon,
Natural Philosophy and the Cultivation of the Mind’. Although Corneanu and Harrison differ over
specific details in their interpretations of Bacon, they agree that Bacon enlarged the scope of the
culture of the mind so that it no longer focussed exclusively on moral self-cultivation. My argument
in this paragraph is indebted to their work.

121 Cicero, Tusculan Disputations, p. 159 (IL.v.13).
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we call “cultum animi”, the tilling and manuring of your own mind’. In 1596,
therefore, Bacon saw the culture of the mind in largely traditional terms, namely
as a branch of moral philosophy whose aim was individual self-improvement.'??
Later, in The Advancement of Learning (1605), Bacon again treated the culture
of the mind in a Ciceronian manner and characterised the practice as being an
integral part of moral philosophy and likened it to a kind of regimen which would
enable us to cultivate virtue by curing the distempers afflicting the human soul.'?

By c. 1602, however, Bacon was developing an alternative, and much broader,
conception of the culture of the mind that encompassed all of our moral and
intellectual faculties. In ‘A Letter and Discourse to Sir Henry Savile, Touching
Helps for the Intellectual Powers’ he drew Savile’s attention to the fact that in con-
sidering the ‘Education of youth’, ‘philosophers’ had hitherto written a good deal
about ‘the framing and seasoning of youth to moral virtues, tolerance of labours,
continency from pleasures, obedience, honour, and the like’ (that is, the culture
of the mind), whereas by contrast there was ‘a strange silence’ among these
philosophers regarding ‘the improvement and helping of the intellectual powers,
as of conceit, memory, and judgment they say nothing’. Despite this silence, he
maintained that our intellectual powers could be improved through ‘exercise’
because humans are ‘the most susceptible of help, improvement, impression, and
alteration. And not only in his body, but in his mind and spirit. And there again not
only in his appetite and affection, but in his power of wit and reason’.!** But by
the time he published the Novum organum and other fragments of his /nstauratio
magna in 1620 and his De augmentis scientiarum in 1623, Bacon’s broader under-
standing of the scope of the culture of the mind came to dominate his thought,
such that it was now central to both moral and natural philosophy.'? In aiming to
enlarge our dominion over nature, the method advocated by Bacon in the Novum
organum functioned as a mental regimen intended both to discipline the mind
and to promote the pursuit of virtue — specifically, the virtue of charity — through
the performance of works that benefit humankind.'* The nexus of knowledge

122 Francis Bacon, ‘Advice to the Earl of Rutland on His Travels’, in Francis Bacon, The Major
Works, ed. Brian Vickers, p.69.

123 Bacon, The Advancement of Learning, pp. 145-56.

124 Francis Bacon, ‘A Letter and Discourse to Sir Henry Savile, Touching Helps for the Intel-
lectual Powers’, in Bacon, The Major Works, pp. 114—15. In his Introduction Brian Vickers dates
this text to ¢. 1602, whereas Sorana Corneanu suggests that it was written in the period 1595-1604;
compare Bacon, The Major Works, p. xxxiv, with Corneanu, Regimens of the Mind, p. 234, note 1.

125 Bacon’s traditional configuration of the culture of the mind lingers in De augmentis scien-
tiarum but is replaced in the Novum organum.

126 In the Preface to the Great Instauration, Bacon wrote of the ‘true ends of knowledge’ that
knowledge was not to be sought ‘for personal gratification, or for contention, or to look down on
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and power envisaged by Bacon thus involved a power over ourselves as well as
nature, and this power was to be actively marshalled for the amelioration of the
human condition.'”” And, as a consequence, the life of the philosopher, as Bacon
understood it, was to be one of action rather than mere contemplation. It is this
Baconian vision of the culture of the mind — and philosophy more generally — that
informs not only Reid’s first two orations but also his teaching of the subject at
both King’s College and the University of Glasgow.'?®

In emphasising that knowledge should be useful, Reid followed Bacon in
challenging the Aristotelian distinction between knowledge (epistémé) and art
(techné), as well as Aristotle’s hierarchy of the sciences in which the purely specu-
lative or theoretical took precedence over the ‘productive’.'” Although Aristotle
muddled the distinction between fechné and epistémé elsewhere in his extensive
writings, the contrast he drew between these two intellectual virtues licensed the
divorce of philosophy from the arts at the hands of his followers in the Middle
Ages and Renaissance. In his writings, Bacon challenged Aristotle’s prioritisation
of the theoretical over the practical as well as the dichotomy between philosophy
and, especially, the practical arts that had emerged in the post-classical era. For
him, philosophy was not associated with the vita contemplativa. Instead, he
identified philosophy with a specifically Protestant form of the vita activa and, in
doing so, reconfigured the relations between the arts and sciences.'*” Symptomatic

others, or for convenience, reputation, or power, or any such inferior motive’ but rather for the benefit
and use of life, and that it be perfected and regulated in charity’; Bacon, Novum organum, p. 23;
compare Francis Bacon, ‘Valerius Terminus of the Interpretation of Nature: With the Annotations of
Hermes Stella’, in The Works of Francis Bacon, Baron of Verulam, Viscount St Alban and Lord High
Chancellor of England, ed. James Spedding, Robert Leslie Ellis and Douglas Denon Heath, vol. III,
pp- 221-2, where Bacon quotes I Corinthians 8: 1, ‘Knowledge puffeth up, but charity edifieth’.

127 Compare Reid’s second oration below, p. 63.

128 Reid’s surviving lecture notes for his course on the culture of the mind at Glasgow show
that he dealt with the improvement of both our intellectual and our moral powers; see Reid, On
Logic, Rhetoric and the Fine Arts, esp. pp. 17-22, 61-2, 64—6, 78-81, 85-91. The stipulation in the
King’s College Abstract of 1754 that the ‘Philosophy of the Mind’ included the improvement of the
“Sensitive, Intellectual, [and] Moral’ powers (p. 16) indicates that the scope of his earlier lectures on
the subject at King’s was much the same as that of his course at Glasgow.

129 For the distinction between epistémé and techné see Aristotle, Nicomachean Ethics, 1139*—
1140%, in The Complete Works of Aristotle, vol. 11, pp. 1798-800. Aristotle distinguished between
the speculative, practical and productive sciences which involved different forms of knowledge, see
Aristotle, Topics, 145, in The Complete Works of Aristotle, vol. 1, p. 244, and Aristotle, Metaphysics,
1025°-1026%, in The Complete Works of Aristotle, vol. I1, p. 1619-20. According to Aristotle, ‘there
are three kinds of theoretical [i.e. speculative] sciences — natural science, mathematics, theology. The
class of the theoretical sciences is the best, and of these themselves the last named is best; for it deals
with the highest of existing things, and each science is called better or worse in virtue of its proper
objects’; Aristotle, Metaphysics, 1064 ~1064°, in The Complete Works of Aristotle, vol. 11, p. 1681.

130 Harrison, ‘Francis Bacon, Natural Philosophy and the Cultivation of the Mind’, pp. 151-2.
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of Bacon’s reassessment of these relationships was the newly elevated status he
assigned to the mechanical arts. Rejecting previous stereotypes of the mechanical
arts, he contended that it was in these arts, rather than in philosophy or the
sciences, that progress had genuinely occurred, largely because the mechanical
arts were ‘founded on nature and the light of experience’. To bring about the
Great Instauration, the mechanical arts had to be integrated into the practice of
philosophy, and this meant that the experiments performed in the mechanical arts
had to be collected into an ‘experimental history’ of nature, which he saw as an
important component of the comprehensive catalogue of nature and the arts upon
which natural philosophy had to be founded.”®! Moreover, Bacon emphasised
the reciprocity of the relationship between the mechanical arts and philosophy:
progress in either domain depended on progress being made in the other. In the
Novum organum he stated:

... letno one hope for great progress in the sciences (especially in the operative
department) unless natural philosophy be extended to the particular sciences,
and these in their turn reduced to natural philosophy. For hence it comes about
that astronomy, optics, music, many of the mechanical arts, and medicine
itself, and (which may surprise you) moral and political philosophy, and the
science of logic have practically no depth but skate over the surface and variety
of things; because once these are dispersed and set up as particular sciences,
they are no longer nourished by natural philosophy; which could have given
them new strength and growth at source. . . . Since, therefore, the sciences have
been cut off from their roots, it is no wonder that they do not grow.

Natural philosophy was thus rightly considered as the ‘great mother of the
sciences’ rather than as a mere propaedeutic, for she enriched fields such as the
mechanical arts, just as they in turn enriched her.'*

In his second oration, Reid praised Bacon for having ‘correctly grasped’ the
implications of Cicero’s characterisation of philosophy as ‘the creator and mother
... of all the reputable arts’.!** According to Reid, there is a ‘loving mutuality
of duties’ between philosophy and the arts and sciences, and this reciprocal
relationship extended not just to the ‘liberal arts’ but also to ‘the mechanical
and mercantile arts’.'* In his view, Bacon’s great insight was that a// of the arts,

13! Preface to the Great Instauration, Book I, Aphorism LXXIV, and Aphorisms IV-V of ‘A
Preparative to a Natural and Experimental History’, in Bacon, Novum organum, pp. 13, 119, 458-65.

132 Book I, Aphorism LXXX in Bacon, Novum organum, p. 127.

133 Cicero, De oratore, trans. E. W. Sutton and H. Rackham, vol. I, p. 9 (Liii.9).

134 On the relationship between philosophy and the practical arts, compare Reid’s Glasgow
lectures on the culture of the mind in Reid, On Logic, Rhetoric and the Fine Arts, p. 6.
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‘even the meanest of them’, deal with natural phenomena that are pertinent to
‘the investigation of the causes of things and the powers of nature’. It was this
insight, he suggests, that prompted the Lord Chancellor to reform the study of
natural history by stipulating that the subject should include ‘the history not only
of natural productions but also of the arts both liberal and mechanical, the arts
of agriculture, cattle breeding, dyeing, glassmaking, the making of sugar, gun-
powder, paper and such like’. And, echoing Bacon, he held out the hope that such
histories would lead to further progress in both the individual arts themselves and
natural philosophy. Moreover, much as Bacon had implicitly done in the passage
just quoted, Reid condemned the separation of philosophy from the sciences and
liberal arts. This separation, which had begun in classical antiquity, had enfeebled
the liberal arts and sciences, and had deprived philosophy ‘of its most noble
branches’, leaving only ‘young shoots’ and ‘a trunk’ he described as ‘a piece of
useless timber’.!** Philosophy had become, on his reading of history, useless and
essentially a scholastic exercise, cultivated only by ‘monks’ and ‘men of leisure’.
To save philosophy from sterility, therefore, he recommended the restoration of
the reciprocal relationship that had once subsisted between philosophy and the
liberal arts and sciences, so that philosophy could again be of service to, and
enriched by, human life (pp. 65, 67-71).13¢

Bacon’s ‘art of interpreting nature’ was a cornerstone not only of his own
renovation of philosophy but also of Reid’s methodological outlook. The sig-
nificance that Bacon’s conception of the interpretation of nature held for Reid
can be gauged by the fact that this art figured as the only example of a law of
philosophising cited by Reid in his oration of 1753, while in his second oration
the art again featured as one of his five laws regulating the practice of philosophy.
Although Bacon did not live to specify the precise details of his ‘art of interpreting
nature’, the characterisation of the general aim and scope of the art in his Novum
organum and associated fragments from the Great Instauration served as the
starting point for Reid’s delineation of what the interpretation of nature entailed.
In these writings Bacon presented his method as a via media between the extremes
of scepticism and dogmatism. While he agreed with the ancient sceptics that our
mental faculties are fallible, he sought to provide ‘helps’ to overcome the failings
of our senses, memory and reason in the form of experiments, natural histories and
the use of eliminative induction. And while he allowed that we can acquire certain

135 Tn using the metaphor of a tree and its branches to describe philosophy and its relation to the
arts and sciences Reid echoes George Turnbull; for references, see above, note 28.

136 Tt is precisely this reciprocity between philosophy and the liberal arts that informed Reid’s
view of the relationship between ‘the Philosophy of the Human Mind and the Sciences that depend
upon it’; see below, pp. 67-71.

printed on 2/12/2023 3:50 AMvia . All use subject to https://ww.ebsco.coniterns-of-use



EBSCOhost -

Ixvi Introduction

knowledge by employing these helps, he rejected the dogmatism of Aristotle and
his scholastic followers on the ground that they had done ‘very great damage
to philosophy and the sciences’ by turning the study of the natural world into a
‘magisterial’ exercise involving the use of syllogistic logic and the exegesis of the
Aristotelian canon rather than the empirical investigation of the book of nature.'?’
Moreover, all of the philosophers of classical antiquity had misconceived the true
aim of natural philosophy, which for Bacon was ‘not the discovery of arguments
but of arts’ that would enlarge our dominion over ourselves and the natural order.
His ‘art of interpreting nature’ was designed to achieve that end by effecting a
‘marriage’ between the human mind and nature and, significantly, he believed that
his “art’ could be utilised in ‘logic, ethics and politics’ as well as the other sciences,
for he wrote in the Novum organum that ‘just as the common [syllogistic] logic,
... reaches not only to the natural but also to all the other sciences; so mine, which
advances by Induction, takes in everything’.!¥

Reid too maintained that Bacon’s ‘art of interpreting nature’ was applicable
not simply to natural philosophy but to all of the branches of philosophy, and
he likewise conceived of the ends of the art in Baconian terms, as can be seen
in his second oration in his statement that ‘the aim of philosophy is to enhance
the human lot and to enhance humankind’s power over things’ (p. 63). What is
striking about Reid’s comments on the interpretation of nature is how he employed
religious imagery to elaborate on his statement of his third law of philosophising.
Bacon had utilised theologically charged language in the concluding paragraphs
of his plan for the Great Instauration, where he observed that ‘the whole idea’
of his method was ‘never to take one’s eyes off things themselves, and to take
in their images just as they are’; he implored God to ‘forbid that we may give
out a fantastic dream for a pattern of the world’ and asked that ‘He graciously
grant that we write a revelation and true vision of the Creator’s footprints and
impressions upon His creatures’.'*® Reid employed a similar dichotomy between
God’s creation and creations of the human mind in order to distinguish between
the categorically different tasks of the poet and the philosopher: whereas the art of
the poet consists in the invention of plausible stories, the art of the philosopher is
restricted to the chaste interpretation of God’s works to the exclusion of ‘any ad-
mixture of the produce of the human mind’ (p. 73). Drawing a parallel between the

137 Preface to the Great Instauration and Book I, Aphorisms XXVI-XXXIII, LXIII, LXVII,
CXXVI in Bacon, Novum organum, pp. 11, 74-7,98-101, 106-9, 188-91.

138 Preface to the Great Instauration, ‘Plan of the Work” and Book I, Aphorism CXXVII in Bacon,
Novum organum, pp. 21, 29, 190-1.

139 Bacon, ‘Plan of the Work’, in Bacon, Novum organum, p. 45; see also Book I, Aphorism
CXXI1V, in Bacon, Novum organum, p. 187.

printed on 2/12/2023 3:50 AMvia . All use subject to https://ww.ebsco.coniterns-of-use



EBSCOhost -

Introduction Ixvii

Christian theologian and the philosopher, he indicated that while the theologian
must learn to understand the language of the Bible, the philosopher must learn to
read the language of nature. Furthermore, he insisted that they must both refrain
from distorting the message of those languages by imposing their own fictitious
interpretations upon them:

Just as it is the Christian theologian’s function to draw from the pure word of
God the dogmas of religion and not to add anything from his own intellect or
another’s, so also it is the philosopher’s function to reject all the fictions and
divinations of men as apocrypha, and to esteem as pure and divine only that
which the works of God say and recount. (p. 73)

Reid’s critique of the use of conjectures and hypotheses in philosophy is rooted
in this construal of the philosopher’s task, insofar as they are both figments of the
imagination akin to the fictions of the poets rather than a product of the ‘art of
interpreting nature’.'*® Furthermore, the language of nature, properly interpreted,
teaches us lessons about morality as well as the laws of nature. For in addition to
informing us about the laws governing the physical universe and the powers God
has bestowed on humankind, nature reveals to us the ‘connecting principle’ that
unites individuals in social units and the ‘service’ and ‘offices’ through which we
‘can be of benefit to people’ (p. 73).'*! Although he observed that ‘a trustworthy
interpreter is truly a rare bird in the world’, he nevertheless affirmed (as he had
done in his first oration) that there had been a handful of philosophers who had
advanced the ‘art of interpreting nature’, namely Hippocrates of Cos and Socrates
among the ancients, and Bacon and Newton among the moderns (p. 75).'%

The cluster of moral values that Reid ascribed to the interpretation of nature,
and to the proper pursuit of philosophy more generally, were also those which
were integral to Bacon’s version of the culture of the mind, of which his ‘art of
interpreting nature’ was a part. The Lord Chancellor’s cultura animi was designed

140 Compare the passage in the introduction to the Inguiry where Reid states: ‘Conjectures and
theories are the creatures of men, and will always be found very unlike the creatures of God. . . . A
just interpretation of nature is the only sound and orthodox philosophy: whatever we add of our own,
is apocryphal, and of no authority’; Reid, Inquiry, p. 12.

141 Reid dealt with these matters in his lectures on practical ethics, wherein he surveyed ‘The
duties of Natural Religion, The Duties of self Government, The Law of Nature or natural Juris-
prudence and the Law of Nations’; Reid, Practical Ethics, p. 14.

142 Reid’s comment on the rarity of true interpreters of nature alludes to line 165 in Juvenal’s sixth
satire, ‘The Ways of Women’: ‘a rare bird on this earth, exactly like a black swan’; Juvenal, Satires,
in Juvenal and Persius, ed. and trans. Susanna Morton Braund, pp. 248-9.
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to remediate the corruptions afflicting human nature in our post-lapsarian state.'*:
According to Bacon’s reading of the biblical narrative of the Fall, the form of
knowledge that Adam and Eve sought and which led to humankind’s expulsion
from the Garden of Eden was moral rather than natural knowledge:

For it was not that pure and unstained knowledge of nature, the knowledge
by which Adam gave names to things according to their kind that prompted
or occasioned the Fall, but that ambitious and importunate craving for moral
knowledge to judge of good and evil so that man might revolt from God and
give laws to himself was the ground and measure of temptation.'*

Consequently, whereas humankind is unable to arrive at a true understanding of
morality independently of Divine revelation, out of His goodness and benevo-
lence God has both allowed us to know something of nature and provided us
with mental tools to acquire this knowledge. Yet these tools are fallible and
to some extent faulty as a result of the Fall, which is why we must follow the
mental regimen prescribed by Bacon’s culture of the mind and employ the
‘helps’ provided by his method. The aim of Bacon’s cultura animi was also to
combat the moral effects of the Fall. Pride, arrogance and presumption had led
Adam and Eve to eat of the tree of knowledge of good and evil, and, in doing
s0, they lost their original innocence. In the Lord Chancellor’s view, this triad
of vices characterised the disputatious modes of philosophising employed by
Aristotle, the scholastics and other ancient and modern philosophers.'* Hence,
for Bacon, their philosophies embodied the values which had brought about the
Fall of humankind. By contrast, he argued that the values embedded in his ‘art
of interpreting nature’ were those of humility and a reverence for the works of
God, and he believed that religious faith as well as the use of his method would
enable us ‘to some extent’ to regain the innocence humankind lost at the Fall.!4
Moreover, his method involved work. This suggests that in devising his method
he was cognisant of God’s injunction to Adam and Eve in Genesis 4:19, ‘In the
sweat of thy face shalt thou eat bread’.!*” Although Bacon acknowledged that
‘the angels fell because of an appetite for power’ and that ‘men fell because of an

143 For an illuminating study of the ways in which the biblical doctrine of the Fall shaped not only
Bacon’s Great Instauration but also debates over the status of human knowledge and the rise of the
experimental philosophy more generally in the seventeenth century see Peter Harrison, The Fall of
Man and the Foundations of Science.

144 Bacon, Preface to the Great Instauration, in Bacon, Novum organum, p. 23.

145 Bacon, Preface to the Great Instauration, in Bacon, Novum organum, p. 23.

146 See Bacon, Preface to the Great Instauration, in Bacon, Novum organum, p. 25.

47 Compare ‘Plan of the Work’ and Book II, Aphorism LII, in Bacon, Novum organum, pp.
44-7, 447.
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appetite for knowledge’, he nevertheless insisted on the moral legitimacy of the
nexus of knowledge and power fostered by his method because he stipulated that
the acquisition and exercise of knowledge and power was to be governed by the
Christian view of charity. The ‘true ends of knowledge’, he advised his readers,
are not ‘personal gratification, or . . . contention, or to look down on others, or
... convenience, reputation, or power or any such inferior motive’ but rather ‘the
benefit and use of life . . . perfected and regulated in charity’.'*8

These Baconian themes are woven into Reid’s explication of his laws of
philosophising in his second oration. As in Bacon, Reid’s understanding of the
task of the philosopher was premised on the biblical narrative of the Fall, for there
is a clear allusion to the doctrine of original sin in his comment that the ‘chaste’
interpretation of God’s works was inimical to ‘the pride and arrogance of one
born a human being, who likes to command rather than to obey things, and to
sever the knots of nature by the power of his mind rather than to clear them by
a cautious and slow process’ (p. 73).!* This passage also indicates that he asso-
ciated the vices of ‘pride and arrogance’ with false methods of philosophising;
this point is made clear in his oration where he states that philosophers should
recognise that the aim of their art is not the ‘prideful display of disputing’ or the
‘feeding of controversies or overcoming a protagonist in a dispute’ but rather the
performance of good works (p. 65). The contrast between Socrates, the exemplary
moralist who was modest enough to admit his ignorance, and his antagonists
the Sophists, who engaged in ‘pride and idle talk’, thus serves to illustrate the
moral differences between true and false philosophers (p. 65). Furthermore, he
endorsed Bacon’s view that the practice of philosophy involved work. Reid noted
that even though our innate pride might lead us to believe that we can readily
invent conjectures in order to understand nature, the true path to a knowledge of
the creation involved ‘exertion and hard work’ in learning the language of nature
(p- 73). And while Reid may not have emphasised the overriding importance
of the virtue of charity in his discussion of the aim of the art of philosophy, we
have seen that he subscribed to Bacon’s tenet that the proper end of philosophical
enquiry is to improve the human condition. To this Baconian mix, Reid added
one value of his own, which was rooted in his professional roles as an academic
and a minister in the Church of Scotland. It is a noteworthy feature of his second
oration that he celebrates the value of intellectual freedom as manifest in the
freedom to philosophise, which he says was guaranteed at King’s by the College’s

148 Bacon, Preface to the Great Instauration in Bacon, Novum organum, p. 23.

149 Reid also alludes to Bacon’s view that we must obey nature in order to interpret her; Bacon,
‘Plan of the Work” and Book I, Aphorism III, in Bacon, Novum organum, pp. 45, 65. The ‘cautious
and slow process’ Reid speaks of was the method prescribed by Bacon.
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founder, William Elphinstone, and by ‘the nature of the reformed religion’, which
he juxtaposes with the ‘tyranny and superstition’ of the Catholic Church (p. 65).
The values that Reid thought were embedded in the philosophical enterprise as
he conceived it were thus not simply Christian, but distinctively Protestant, in
character. Hence his second oration illustrates the extent to which his view of
philosophy was rooted in the Reformed tradition, with the ideas central to Bacon’s
Great Instauration serving as the vehicle for the articulation of Reid’s religious
values in the realm of philosophy.

Although Reid said in his first philosophical oration that the ‘finger of God’
had ‘inscribed in the very hearts of men’ the fundamental truths of morality and
referred to the ‘common sense of the ordinary people’ in mentioning the disputes
‘about the causes, origin and nature of virtue’ among moralists (p. 49), it is only in
his second oration that he elaborated on what he understood by the term ‘common
sense’ (pp. 75-7). His characterisation of the nature of ‘common notions’ in his
second oration tells us that his conception of the principles of common sense was
rooted in Euclidean geometry and the writings of Cicero and the Stoics.'* For in
the Elements, Euclid builds his system of geometry upon a set of twenty-three
definitions, five postulates and five ‘common notions’, while Cicero argued that
our knowledge of virtue and vice was grounded on nature and, in particular, upon
‘kowvo evvotlo’ or ‘koinai ennoiai’, that is, ‘common notions’."*! Moreover, it is
significant that in commenting on his formulation of his fourth law of philoso-
phising he excludes the forms of scepticism associated with Zeno of Elea, Thomas
Hobbes and David Hume from the province of true philosophy on the ground
that scepticism is inconsistent with the laws of philosophising. His argument is
thus primarily a methodological one, although he does suggest that scepticism
was also inconsistent with the aims of philosophy rightly conceived, insofar as
he says that a consequence of accepting the paradoxes of the sceptics was that
‘necessarily nothing done is of any consequence’ (p. 75)."%2 Also noteworthy
here is Reid’s depiction of Hume as a Pyrrhonist and religious sceptic. When
Reid delivered this oration in 1756, Hume’s scepticism and irreligion were the

130 On Cicero and the Stoics see Horowitz, Seeds of Virtue and Knowledge, pp. 23-6.

151 See Euclid, The Thirteen Books of Euclid’s Elements, trans. Thomas L. Heath, second edition,
vol. I, pp. 153-5, and Marcus Tullius Cicero, On the Laws, in Cicero, On the Republic and On the
Laws, trans. David Fott, esp. p. 145 (1.44-6). As Heath points out, in classical antiquity the terms
‘common notions’ and ‘axioms’ were more or less interchangeable; Euclid, The Thirteen Books
of Euclid’s Elements, vol. 1, pp. 221-2. Reid’s wording in referring to ‘koinai ennoiai, axioms or
common notions’ reflects this usage.

152 David Hume likewise criticised Pyrrhonian scepticism on the ground that its principles were
not ‘beneficial to society’; David Hume, An Enquiry concerning Human Understanding (1748), ed.
Tom L. Beauchamp, p. 119.
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subject of an intense public debate. The year before, one of Reid’s associates,
the Rev. Robert Traill, attacked Hume’s deprecation of religion in a sermon
preached before the Synod of Aberdeen, while Hume’s irreligion was denounced
by the Rev. John Bonar, whose anonymous pamphlet An Analysis of the Moral
and Religious Sentiments Contained in the Writings of Sopho, and David Hume,
Esq/.] was used to bolster accusations of heterodoxy and infidelity levelled at
Hume and his friend Henry Home (later Lord Kames) at the General Assembly of
the Church of Scotland in 1755 and again in 1756.'> The attempts by high flyers
in the Kirk to have Hume and Home excommunicated failed, but their polemics
reinforced the public perception that Hume coupled Pyrrhonism with Epicurean
atheism.'** Reid’s references to Hume in his second oration are symptomatic of
this perception, although his lack of persecuting zeal in his opposition to Hume
indicates that his tolerant attitude towards his antagonist paralleled that of Hume’s
allies among the Moderate clergy in Edinburgh.'>

The stipulation in Reid’s fifth law of philosophising that philosophy should
‘not only not be hostile to common notions but in addition to be constructed
and built on them’ (p. 77) further illustrates the importance of exemplars in
mathematics and natural philosophy for his reform of the practice of philosophy.
Euclid’s Elements serves as one model for the construction of axiomatic systems,
to which Reid adds Book III of Newton’s Principia, in which, he says, the science
of physical astronomy was built on the basis of ‘two pillars of solid steel’, namely
‘three or four common notions which [Newton] termed rules of philosophising’

153 Robert Traill, The Qualifications and Decorum of a Teacher of Christianity Considered;
with a View to the Temper of the Present Age Respecting Religion, and to Some Late Attacks Which
Have Been Made Upon It (1755); [John Bonar], An Analysis of the Moral and Religious Sentiments
Contained in the Writings of Sopho, and David Hume, Esq; Addressed to the Consideration of the
Reverend and Honourable Members of the General Assembly of the Church of Scotland (1755).

134 On the failed attempts to have Hume and Home excommunicated from the Church of Scotland
see Richard B. Sher, Church and University in the Scottish Enlightenment: The Moderate Literati
of Edinburgh, pp. 65-73.

135 Reid’s remarks on the value of intellectual freedom in his second oration suggest that while he
was militantly opposed to Hume’s ideas, he was nevertheless willing to grant Hume the freedom to
philosophise. As his subsequent correspondence with Hume indicates, despite their deep philosoph-
ical differences Reid admired his opponent’s intellectual acumen and was prepared to engage with
Hume on a personal level; for more on the relationship between Hume and members of Reid’s circle
in the north east of Scotland see Wood, The Life of Thomas Reid. Reid’s associate among the Edin-
burgh Moderates, Hugh Blair, published an anonymous pamphlet in 1755 in which he appealed to the
principle of the freedom of enquiry in order to defend Hume and Home against their ecclesiastical
critics; see Sean Patrick O’Rourke, ‘Hugh Blair’s Observations upon a Pamphlet (1755): Introduc-
tion and Text’, p. 226. Richard Sher notes that this principle was a fundamental component of ‘the
philosophy of Moderatism’; Sher, Church and University in the Scottish Enlightenment, p. 67. For
context see also M. A. Stewart, ‘Libertas philosophandi: From Natural to Speculative Philosophy’.
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and ‘phenomena perceived by the senses’ (p. 77). As Reid’s remarks indicate,
Book III of the Principia opens with a statement of Newton’s ‘Rules for the
Study of Natural Philosophy’, followed by six ‘phenomena’ which summarise
the basic data regarding the orbital motions of the planets and their satellites in
our solar system.'* Hence Book III of the Principia was a more suitable model
for the branches of philosophy that involved the empirical investigation of human
affairs than Euclid’s Elements, even though Reid did not differentiate between
them. Nevertheless, he insisted that ‘there are axioms and there are phenomena
in ethics and politics no less than in physics on which every sound argument in
these sciences rests’, and, in doing so, implied that, unlike ethics and politics,
the study of the human mind had yet to achieve the status of a ‘science’ in the
eighteenth-century sense of the term, namely an organised body of knowledge
derived deductively from self-evident first principles (p. 79)."’

In addition to his delineation of the persona of the philosopher through his
enunciation of his five laws of philosophising, Reid’s criticism of scholastic
theology in his second philosophical oration is of considerable historical interest
because the precise nature of his religious affiliations within the Church of
Scotland remain elusive.'”® As Dugald Stewart tells us, while Reid ministered to
his flock at New Machar, he followed the practice of the day by reading popular
sermons published by distinguished men of the cloth. In Reid’s case, he is said
to have read sermons by the renowned Latitudinarian divine and Archbishop of
Canterbury John Tillotson, and the noted English Presbyterian preacher John
Evans (p. 192).!° The work of both men was based on a rejection of the priorities

156 The first Latin edition (1687) of the Principia included two rules of philosophising (called
‘hypotheses’ in this edition only), to which Newton added a third rule in the second Latin edition
(1713) and a fourth rule in the third Latin edition (1726); Isaac Newton, The Principia: Mathematical
Principles of Natural Philosophy, third edition (1726), trans. I. Bernard Cohen, Anne Whitman and
Julia Budenz, pp. 794-801.

157 For Reid on first principles and the axiomatic form of the sciences compare: Reid, Active
Powers, pp. 176-80, 270-8 (11Liii.6, V.1); Reid, Intellectual Powers, pp. 452-512, 559 (V1.4-6,
VIL.3); Reid, On Society and Politics, pp. 26-7, 30—4. In the first edition of the Encyclopeedia
Britannica, the word ‘science’ is defined thus: ‘SCIENCE, in philosophy, denotes any doctrine,
deduced from self-evident and certain principles, by a regular demonstration’; William Smellie (ed.),
Encyclopceedia Britannica; or, a Dictionary of Arts and Sciences, Compiled upon a New Plan (1771),
s.v. ‘Science’, vol. I1I, p. 570.

158 What little we know regarding Reid’s religion is summarised in the Editor’s Introduction to
Thomas Reid, Thomas Reid on Religion, ed. James J. S. Foster. Additional documentary evidence is
considered in Wood, The Life of Thomas Reid.

159 For the sermons of Evans see especially John Evans, Practical Discourses concerning the
Christian Temper: Being Thirty-Eight Sermons upon the Principal Heads of Practical Religion,
Especially Injoined and Inforced by Christianity (1723), a work which by 1742 had gone through
five editions. Tillotson’s sermons went through many different editions and formats in the first
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of Calvinist scholastic theology as it was taught in the schools, insofar as both of
them were advocates of religious toleration among Protestants, both emphasised
the centrality of the fulfilment of practical religious duties in the life of a Christian,
and both eschewed the abstract as well as acrimonious theological disputes
characteristic of scholastic Calvinism (although Tillotson was an accomplished
controversialist who was hostile to Catholics and unbelievers).! They were also
both gifted preachers, who sought to impress on their auditors that Christianity
was reasonable and that the true Christian should value moral action more than
doctrinal rectitude.

Views similar to those of Tillotson and Evans increasingly gained ground
among Scottish Presbyterians in the early decades of the eighteenth century, due
in part to the influential teaching of the Edinburgh Professor of Divinity, William
Hamilton, whose lectures Reid’s regent George Turnbull attended.'®! Given Turn-
bull’s contempt for scholasticism in general, and for the rigidity of Calvinist
orthodoxy in Scotland in particular, it may be that his religious attitudes rubbed
off on his pupil.'® When Reid was a student at Marischal College, the Principal
and Professor of Divinity, Thomas Blackwell the elder, served as a conduit for the
ideas of the Latitudinarians, for we know that Blackwell the elder was familiar
with the publications of Edward Stillingfleet, although his understanding of the
reasonableness of Christianity differed significantly from that of Stillingfleet and
his fellow Latitudinarian divines.'®® Unfortunately, we know very little about
the religious outlooks of the two men whose lectures Reid would have attended
while he was a divinity student in Aberdeen: Blackwell the elder’s successor as
Professor at Marischal, James Chalmers, and the King’s Professor of Divinity,

half of the eighteenth century. Reid may have used the three-volume edition of Tillotson’s works
edited by Tillotson’s chaplain Ralph Barker and first published in 1712, or the more comprehensive
twelve-volume edition of his writings: John Tillotson, The Works of the Most Reverend Dr John
Tillotson, Late Lord Archbishop of Canterbury, ed. Ralph Barker (1742—44).

10 For a helpful overview of the religious ideas of Tillotson and his fellow Latitudinarians see
Isabel Rivers, Reason, Grace and Sentiment: A Study of the Language of Religion and Ethics in
England, 1660-1780, vol. 1, ch. 2, as well as Gerard Reedy, ‘Interpreting Tillotson’, for a somewhat
different view of Tillotson’s negotiation of the relationship between reason and revelation. As Rivers
points out, Tillotson and the Latitudinarians grounded their account of natural religion on an appeal
to ‘common notions’; this feature of their writings may well have resonated with Reid. For Evans see
the article on him by S. J. Skedd in the Oxford Dictionary of National Biography.

1 Hamilton’s teaching and influence are discussed in Henry Sefton, “Neu-lights and Preachers
Legall”: Some Observations on the Beginnings of Moderatism in the Church of Scotland’. For the
Turnbull-Hamilton connection see the Introduction to Turnbull, Education for Life, p. xvii.

12 George Turnbull to Robert, first Viscount Molesworth, 5 November 1722, in Turnbull,
Education for Life, p. 10.

163 See especially Thomas Blackwell the elder, Ratio sacra, or, an Appeal unto the Rational
World, About the Reasonableness of Revealed Religion (1710), p. 88.
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David Anderson. But the anecdotal evidence mentioned by Dugald Stewart
regarding Reid’s use of sermons by Tillotson and Evans in his preaching at New
Machar indicates that, like Turnbull, Reid was unsympathetic to the doctrinaire
Calvinist orthodoxy of the high flyers within the Kirk and that he subscribed to
a moderate form of Calvinism which stressed the moral teachings of Christ and
which recognised the complementary provinces of reason and revelation. Reid’s
affinity for a moderate Calvinism, and his dislike of disputes over arcane matters
of theology, surface in his second philosophical oration when he states that ‘sound
and more skillful’ theologians had ‘purge[d] and . . . cleanse[d] theology’ by
eliminating ‘the theological questions and disputes which have no significance
for the enhancement of Christian virtue and piety’ (p. 65).'* Reid’s dismissal
of scholastic theology thus signals his endorsement of the religious ideas and
ideals of the generation of moderate clergymen trained by William Hamilton that
included such figures as Robert Wallace and William Leechman, as well as the
slightly younger phalanx of clerics who in the 1750s formed the Moderate Party
in the Church of Scotland.'®

In his third and fourth philosophical orations, delivered in 1759 and 1762,
Reid turned his attention to the ‘theory of ideas’, that is, the set of interrelated
hypotheses that he believed had played a pivotal role in preventing the study of the
human mind from achieving the status of a science. Because Reid’s final oration
recapitulates the critique of the theory of ideas he presented in his third oration,
in what follows I shall focus primarily (but not exclusively) on the details of the
attack on the ideal system he mounted in the spring of 1759. During the three
years that separated his second and third orations, a significant change occurred
in the institutional context for his thinking about philosophical matters, for, as
we have seen, the Aberdeen Philosophical Society was founded in January 1758.
Hence when Reid read his third oration, he had two venues in which to develop
his common-sense philosophy, namely the classrooms of King’s and the meetings

1% Tillotson was undoubtedly one of the theologians Reid had in mind here. Reid later referred
to Tillotson in his Glasgow lectures on rhetoric and praised Tillotson for the proper use of ridicule in
his writings and for having avoided the stylistic extremes of ‘dry” and ‘florid’ composition; Reid, On
Logic, Rhetoric and the Fine Arts, pp. 241-2, 274-5. He also quotes from ‘the excellent’ Tillotson’s
sermon, ‘The Wisdom of Being Religious’, in Reid, Intellectual Powers, pp. 5057 (V1.6); for
another reference to Tillotson see p. 521. This sermon is found in The Works of the Most Reverend
Dr John Tillotson, vol. 1, pp. 1-74.

165 In addition to Sefton, “Neu-lights and Preachers Legall’”, see especially M. A. Stewart,
‘Principal Wishart (1692—1753) and the Controversies of His Day’; Sher, Church and University
in the Scottish Enlightenment; Thomas Ahnert, The Moral Culture of the Scottish Enlightenment,
1690-1805; Knud Haakonssen, ‘Natural Rights or Political Prudence? Francis Hutcheson on Toler-
ation’; and Jeffrey M. Suderman, Orthodoxy and Enlightenment: George Campbell in the Eighteenth
Century. Campbell was one of Reid’s closest associates and shared his views.
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of the Wise Club. Presumably, Reid initially formulated his criticisms of the
theory of ideas in his lectures at King’s and, if this was the case, his third oration
indicates that he targeted the ideal system in his classes by 1759 at the latest. His
contributions to the Wise Club soon after its foundation likewise suggest that by
1759 he had developed the arguments that he subsequently employed to combat
the theory of ideas in the /nquiry. In his first discourse to the Society, in June 1758,
he dealt with topics such as the geometry of visibles, which he later discussed in
the Inquiry’s sixth chapter, on the sense of sight, while at two meetings of the Club
held in July 1758 Reid and his colleagues debated his question ‘Are the Objects
of the human Mind properly divided into Impressions & Ideas? And must every
Idea be a Copy of a preceeding Impression?’ In his introductory comments on
this question, Reid took aim at the theory of ideas and enumerated his reasons for
rejecting the claim made by George Berkeley, Hume and their fellow proponents
of the ideal system that impressions and ideas are the only objects of human
thought.'*® Then, in 14 March 1759, Reid read a second discourse to the Society,
on the ‘Analysis of the Sensations of smell & Taste’, in which he contended
that the theory of ideas was ‘a meer fiction & hypothesis contrived to solve the
phanomena of perception, memory and imagination’ which was inconsistent with
common sense and which ‘if justly pursued, [would] either lead us back into the
exploded Peripatetic system [of intelligible species], or plunge us into the most
forlorn scepticism’.!” We shall see below that Reid’s third philosophical oration,
which he delivered in April 1759, largely restates or reformulates the objections
to the ideal system that he raised in his discourse given to the Wise Club in March
that same year.

Before analysing the details of Reid’s critique of the theory of ideas in his
third and fourth philosophical orations, two general features of these orations
should be noted. First, although the focus of this pair of orations is very different
from that of those for 1753 and 1756, his attack on the ideal system is framed
in terms of the laws of philosophising enunciated in his second oration. In 1759
and 1762, for example, he echoed his earlier complaint that the art of philosophy
had ‘hardly passed beyond the state of infancy or at any rate of childhood’
(p. 45). The ‘philosophy of the human understanding’, he said, continued to be

16 Ulman, The Minutes of the Aberdeen Philosophical Society, pp. 85—6, 190 and Table A-4.
For Reid’s first discourse see AUL, MS 3107/1/1, pp. 17—-[30]. The text of his introductory remarks
survives in two versions: AUL, MS 2131/6/1/11 (which is in his own hand), and AUL, MS 3107/2/1,
fols 5r—6v (which is a copy in the hand of Thomas Gordon).

17 Ulman, The Minutes of the Aberdeen Philosophical Society, p. 90 and Table A-4. An incom-
plete copy of Reid’s second discourse survives in the hand of Thomas Gordon in AUL, MS 3107/1/3,
pp- 58—[72] (for the quotation see p. 63).
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‘wrapped in darkness’ because it ‘rested on hypotheses and on idols of the mind
rather than on accurate analysis of the operations of the understanding’ (p. 83).
Due to the sorry state of this branch of philosophy, little progress had been made
in our understanding of the operations of the mind; by contrast, the sciences of
‘astronomy, mechanics, hydrostatics, optics and chemistry’, which all rested on
certain first principles, ‘daily benefit[ted] from incremental steps worthy of the
human mind’ (p. 115). This lack of progress in the philosophy of the mind was,
for him, a symptom of the fact that the proponents of the theory of ideas had, in
a number of ways, violated all but the second of his five rules of philosophising.
According to Reid, the theory consisted of little more than ‘dogmas about ideas,
judgement and apprehension’ which were ‘intertwined with knotty subtleties’ and
which were more conducive ‘to the acatalepsy of the Sceptics than to sound and
useful science’. Such dogmas had, he suggested, discouraged ‘wise people’ from
learning about ‘the abstract questions and disputations that are generally termed
metaphysics and that depend on the philosophy of the human understanding’
because these questions and disputes were useless, irresolvable and sometimes
dealt with matters beyond the sphere of human knowledge (pp. 83, 115). The
theory of ideas was thus in his view no different from the logomachies of the
scholastics and the verbal jousts of the Sophists that his first law of philosophising
was designed to exclude from the domain of true philosophy. Furthermore, the
scepticism to which the ideal system inevitably led likewise contravened his
first law, insofar as the Pyrrhonism engendered by the theory of ideas fostered
a ‘barren and dismal loneliness’ that was of no benefit to the individual or to
humankind more generally (pp. 83, 117).'8

Reid’s third law of philosophy stipulated that philosophers interpret rather
than anticipate nature, and, to do so, they are required to combat the idols of the
mind and eschew the use of hypotheses. The theory of ideas contravened his third
law on two counts: first, it was a fiction or hypothesis that was akin to poetry
rather than a genuinely philosophical account of the operations of the mind and,
secondly, it rested on false analogies between the actions of material bodies and
those of the mind (pp. 93, 99, 107, 125). These false analogies were rooted in
‘the human mind’s strong proclivity to invent a similarity between the operations
of the mind and the actions of bodies’, and this ‘strong proclivity’, in which the
ideal system originated, was for him a manifestation of the ‘idols of the human
mind’ (pp. 83, 105-9, 125).!¥° The theory of ideas also contradicted his fourth law

18 Compare David Hume’s similar assessment of Pyrrhonism as cited above, in note 152.

199 See also Reid’s later discussion of the idols of the mind, where he mentions the false analogies
between body and mind in his survey of'the errors arising from the idols of the tribe; Reid, Intellectual
Powers, p. 530 (VL.8). Bacon hinted at the problems associated with analogical reasoning in his
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of philosophising, namely that philosophers should not advance views which are
incompatible with the principles of common sense. A recurring criticism in his
orations for 1759 and 1762 is that the basic elements of the theory of ideas were,
in his words, ‘abhorrent to the common sense of humankind’, and he singled out
Locke’s account of judgement as a notable example of the dissonance between
the conceptual foundations of this theory and the dictates of common sense (pp.
87-9, 115, 131-3). Lastly, Reid evidently thought that the ideal system was
inconsistent with his fifth law of philosophising, which stated that philosophers
should ground their explanatory schemes on the principles of common sense,
axioms and phenomena, following the examples set by Euclid’s Elements and,
especially, Book III of Newton’s Principia. While Reid acknowledged that the
proponents of the ideal system had premised their theory of the mind on axioms,
he contended that these axioms had gained widespread acceptance on the basis
of the reputation of the thinkers who had advanced the theory rather than on the
cogency of the principles involved (p. 83). Consequently, he believed that there
was a false consensus in the philosophy of mind regarding the veracity of the ideal
system, and one which persisted despite the fact that the theoretical postulates
of the system were inconsistent with common sense. He therefore insisted that
the axioms upon which the theory of ideas rested had to be subjected to critical
scrutiny in order to transform the philosophy of mind into a genuine science and
to counter the sceptical consequences of the ideal system. In sum, despite the
different foci of his initial and his final pair of philosophical orations, there were
nevertheless significant continuities between them, insofar as the methodological
concerns of the first two orations served as the starting point for his critique of the
theory of ideas in his orations for 1759 and 1762.

The second general point to be made about Reid’s last two philosophical
orations is that their contents are closely related to the subjects he was teaching
his students in their magistrand year. I have suggested above that it is plausible
to assume that the criticisms of the theory of ideas put forward in these orations
were initially formulated in his lectures on the philosophy of the mind. Yet we
need to recognise that these orations also deal in great detail with topics covered
in his lectures on logic, most notably our mental faculties of simple apprehension,
judgement and reasoning (see especially p. 117). Discussion of these faculties of
the mind was a staple of both logic textbooks and courses on logic in the seven-
teenth and eighteenth centuries, and Reid structured his logic lectures according

enumeration of the idols of the tribe, although he did not identify such reasoning as manifesting the
inherent flaws of human nature; see Book I, Aphorism XLVI, in Bacon, Novum organum, pp. 83-5.
On this point cf. Alan Wade Davenport, ‘Reid’s Indebtedness to Bacon’, pp. 499-502.
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to this standard pattern.!'”® Given that he taught his course on logic towards the
end of the session, it may be that he drew extensively on his course material in his
orations for a pragmatic reason, namely that he wanted to enable his graduands to
dispute topics that were still relatively fresh in their minds rather than questions
related to subjects in the cursus philosophicus covered in their semi or tertian
years. Another reason for drawing on his logic lectures was that he used them
as a platform to criticise aspects of the theory of ideas and Locke’s treatment of
judgement.'”" More importantly, in his lectures on logic he also attacked Hume’s
denial of ‘the vulgar division of the acts of the understanding, into conception,
judgment and reasoning’ made by ‘all logicians’, as well as Hume’s analysis
of causation and his treatment of testimony as it related to the credibility of
miracles.'”” His lengthy rebuttal of Hume left his students in no doubt that Hume’s
doctrines threatened to undermine both natural and revealed religion.

In his philosophical orations for 1759 and 1762, he repeated the criticisms
that he made in his logic lectures of Locke and Hume on the nature of judgement
(pp. 87-91, 131-3), and again made it clear to his audiences that Hume’s

170 For examples in the logic textbook tradition see: John Wallis, Insitutio logicce, ad communes
usus accommodata (1687); Henry Aldrich, Artis logicee compendium, second edition (1691);
Gershom Carmichael, 4 Short Introduction to Logic: An Elementary Textbook for Students of
Philosophy (Particularly at the University of Glasgow), second edition (1722), in Natural Rights
on the Threshold of the Scottish Enlightenment: The Writings of Gershom Carmichael, ed. James
Moore and Michael Silverthorne and trans. Michael Silverthorne, pp. 289—317; Francis Hutcheson,
A Compend of Logic (1756), in Francis Hutcheson, Logic, Metaphysics and the Natural Sociability of
Mankind, ed. James Moore and Michael Silverthorne and trans. Michael Silverthorne, pp. 1-56; and
Watts, Logick: Or; the Right Use of Reason in the Enquiry after Truth. Reid’s logic lectures and their
relationship to this tradition are discussed in Emily Michael, ‘Reid’s Critique of the Scottish Logic
of Ideas’. Although the structure of Reid’s lectures followed the traditional quadripartite sequence
of simple apprehension, judgement, reasoning and method, he criticised the standard view that this
sequence represented a progression from the simplest to the most complex mental acts, and that the
act of judgement ‘is somehow composed of an apprehension or is a modification of one’ (p. 85).
Instead, he insisted that ‘apprehension, judgement and reasoning are three utterly different operations
of the human understanding, each one of these being of its own kind no less than are smell, taste
and hearing’ (p. 87). That is, they are all distinct faculties of the mind. Compare Reid, Intellectual
Powers, pp. 65-7 (1.7).

7' For his criticisms of Locke see Anon., ‘System of Logic, Taught at Aberdeen 1763’, in
‘Observations on Logic: By Several Professors’, Edinburgh University Library, MS Dk.3.2, pp.
19-20 (original pagination). This set of notes is misdated because Reid taught logic in the sessions
for 1755-56, 1758-59 and 1761-62. Internal evidence indicates that the notes were taken in either
the 1758-59 or the 1761-62 academic session, for Reid is recorded (p. 37) as referring to the British
capture of the site of Fort Duquesne from the French. This incident occurred in November 1758.

172 Anon., ‘System of Logic, Taught at Aberdeen 1763’, pp. 34-37, 58—77; Hume, 4 Treatise of
Human Nature, p. 67, note (1.3.7.5). On Reid’s criticisms of Hume in his logic lectures see Fred S.
Michael and Emily Michael, ‘Reid’s Hume: Remarks on Hume in Some Early Logic Lectures of
Reid’, and M. A. Stewart, ‘Rational Religion and Common Sense’, pp. 132-45.
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formulation of the theory of ideas posed a dangerous threat to religion. Without
explicitly denouncing Hume’s heterodoxy, Reid nevertheless artfully contrasted
Hume’s use of the ideal system with that of René Descartes, Nicolas Malebranche,
Locke and Berkeley in order to suggest that Hume had intentionally exploited the
sceptical implications of that system for irreligious ends. Regarding Hume’s
predecessors, he observed that ‘the tie of religion, love of the human race and
the power of common sense’ had prevented them (and hence their readers) from
‘perish[ing] in [the] chasm of scepticism’, whereas Hume had been the first to
push ‘the doctrine of ideas’ to its sceptical limits. And even though he continued to
express admiration for Hume’s acuity as a metaphysician, Reid clearly had serious
doubts about the moral import of Hume’s philosophical enterprise, for he made
the ironic comment that ‘conformably with [Hume’s] humanity, he commended
to the human race this doctrine [i.e. the ideal system], adorned with the very great
power of his talent and acuity’, despite the fact that Hume knew full well that
the ‘hypothesis of ideas’ led inescapably to a corrosive form of Pyrrhonism. But,
as Reid reassured his auditors, ‘with the destruction of the hypothesis [of ideas]
[Hume’s] system, this proud fortress of present-day scepticism, immediately falls’
(p. 111; compare p. 133).'” Reid’s last two philosophical orations thus show not
only that his lectures and orations shared the same apologetic ends but also that
his public pronouncements regarding Hume were becoming more polemical, with
the hitherto uneasy balance between praise and condemnation beginning to tip
towards the overt censure of Hume’s irreligion and moral integrity.

In his third and fourth orations, the starting point for Reid’s critique of the
theory of ideas was his rejection of the view commonly expressed by writers
on logic that ‘there are three kinds of simple apprehension, namely, sensation,
imagination, and pure understanding’ (p. 91)."* He rejected this view for two
reasons. First, he denied that in sensory perception sensations are simple, given
that sensations are ‘conjoined with judgement and belief” by a law of human
nature. Secondly, he questioned whether imagination and pure understanding
could be distinguished as Descartes had done on the basis that ‘in the imagination

13 When introducing his question ‘Are the Objects of the human Mind properly divided into
impressions & Ideas? And must every Idea be a Copy of a preceeding Impression?’ to the Aberdeen
Philosophical Society in July 1758, Reid stated that the systems of Berkeley and Hume were both
founded on the theory of ideas, although he did not use this terminology; see AUL, MS 2131/6/1/11,
fol. Ir. In reading the manuscript draft of the first five chapters of Reid’s /nquiry sent to him by Hugh
Blair, Hume took exception to ‘one particular Insinuation’ in the draft which most likely questioned
either his religion or his moral probity. The passage that offended Hume may have repeated the
point that Reid made in his 1759 discourse, which was written at the same time as he was working
on the Inquiry.

174 See, for example, Hutcheson, A Compend of Logic, pp. 11-12.
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there is a phantasm or image of a thing in the brain” whereas there is no such
phantasm or image in acts of pure understanding (pp. 91-3).!” Regarding the
latter claim, he insisted that even though no one had ‘ever shown by a certain
or even a probable argument that there are such phantasms’, philosophers had
willingly adopted a ‘mere hypothesis’ in asserting that such phantasms or images
exist in the brain. It was the unproven existence of these phantasms or images
that prompted him to challenge the assumption basic to all philosophical accounts
of the operations of the human mind, namely that the ‘mind perceives external
and absent objects not immediately but via certain images or likenesses depicted
in the mind which [philosophers] term ideas’ (p. 93).'7¢ Furthermore, these ideas
were assumed to be ‘the immediate and proximate object[s] of thought’, although
he notes that Plato and Malebranche held that we perceive our ideas in the mind
of God and thus dissented from the consensus among other philosophers that we
perceive our ideas in our own minds (p. 93)."”” Moreover, Reid’s third oration
indicates that by 1759 the basic elements of his narrative of the origins and
development of the theory of ideas were in place.'” For in this oration he says that
philosophers were faced with an explanatory puzzle in dealing with our faculties
of sensory perception, memory and imagination: how is it that the human mind is
able to perceive objects external to it, the past or the future, or objects which do
not exist? It was this puzzle, he suggested, which led Plato and Aristotle to posit
the existence of ‘ideas’ in order to account for the operations of the human mind.
According to Reid, the invention of ideas brought with it another unexamined
assumption about the mind, namely, ‘the mind by its nature is provided with
a consciousness of its operations, to the extent that it can perceive whatever is
in itself”. On the basis of this assumption, he claimed, perception was ‘reduced
to consciousness’ (p. 97). He also maintained that neither ancient nor modern
philosophers had ever questioned these assumptions, although he did believe that
there had been one pivotal moment in the history of the theory of ideas when
Descartes — the ‘leader and teacher’ of the moderns — rejected the Aristotelian

175 Reid has in mind here a passage in the sixth of Descartes’ Meditations; see René Descartes,
Meditations on First Philosophy (1641), in The Philosophical Writings of Descartes, trans. John
Cottingham et al., vol. II, pp. 50—1. See also Reid, /ntellectual Powers, p. 326 (IV.3).

176 For a slightly different formulation see Reid’s introductory comments on his question regard-
ing impressions and ideas in AUL, MS 2131/6/I/11, fol. 1r. As noted above, Reid’s comments were
written in 1758.

77 Even though Reid claimed that from Plato and Aristotle onwards philosophers had all
subscribed to the theory of ideas, he did acknowledge in his third oration that there had been disputes
over whether ideas are innate, whether they originate in sensation or reflection, and whether there
are abstract general ideas (p. 95).

178 For this narrative see also Reid, ‘Analysis of the Sensations of smell & Taste’, pp. 70-1.
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doctrine of intelligible species and, in doing so, opened the door to Pyrrhonian
scepticism. And even though Descartes, Malebranche, Locke and Berkeley were
no sceptics, their theorising about the human mind gave rise to the ‘monstrous
opinions’ of Hume, who, unlike his predecessors, was no friend to ‘knowledge,
virtue and religion’ (pp. 10911, 133).!7

Reid’s rebuttal of the theory of ideas rested on four main points. First, he
contended that the ideal system attempted to explain the inexplicable. Returning
to the assumption made by proponents of this system that perception can be
accounted for in terms of the consciousness of our ideas, he told his audience
that ‘to give an account of a phenomenon is nothing other than to show that such
a phenomenon follows from some known laws of nature’. Moreover, these laws
were themselves inexplicable because they were laid down by the will of God.
It followed that we cannot explain the primary properties of material bodies
because the Creator had ordained that matter is ‘extended, impenetrable, inert,
[and] movable’, and he said that to endeavour to explain these properties would
only ‘agitate [philosophy] with vain hypotheses’. Similarly, there are features of
the mind which cannot be explained, such as ‘how the mind thinks, [and] how it
is conscious of its thoughts and operations’. He insisted that there are ‘primary
and simple’ (and hence irreducible) faculties ‘placed in [human] minds by God
who is most good and most great” which were ‘to be exercised according to laws
and within limits prescribed by him’. While he recognised that there were what
he called ‘secondary principles’ of the mind that could be explained in terms of
the operations of our simple mental faculties, he maintained that the advocates
of the ideal system had made a fatal mistake in treating perception and memory
as if they were such ‘secondary principles’ and in accounting for their operations
in terms of our ‘consciousness of ideas which are in the mind itself’. For Reid,
this was a mistake because perception and memory, like simple apprehension and
reasoning, were faculties of the mind and hence irreducible to consciousness.'*
Furthermore, this mistake generated two additional hypotheses regarding our
mental operations: (1) that ‘every person, as if in a camera obscura, perceives
nothing outside but only images or ideas of things depicted in his camera’ and
(2) that ‘these ideas or images of external and of past things exist in the mind’.
As his third law of philosophising stipulated, however, such hypotheses were to
be rejected because they were ‘foreign to true philosophy’ (p. 99).

179 Compare Reid, Inquiry, pp. 3-4, 19-23, 31, 75-6, 21213, and Reid, Intellectual Powers, pp.
461-2, 525-6 (V1.4, VL.7).
180 Reid also makes this argument in Reid, ‘Analysis of the Sensations of smell & Taste’, p. 64.
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The second point that Reid emphasised in his critique of the theory of ideas
was that its advocates had failed to produce any evidence to support the claim
that ideas or images in the mind or the brain do in fact exist. As he pointed out
in his fourth oration, even the great Newton had ‘lapsed’ into accepting the
hypothesis that in sensory perception these images travel through our nerves
into our brains and are there perceived by the mind in our ‘sensorium’, despite
the fact there was no anatomical evidence to prove that material images exist in
the brain.'"®! The existence of ideas was thus, for Reid, yet another empirically
unwarranted hypothesis which ought to have been rejected rather than adopted
by the proponents of the ideal system (p. 123).

The third point that Reid stressed in his last two philosophical orations was
that even if we granted for argument’s sake the questionable assumptions and
hypotheses upon which the theory of ideas rested, the theory failed to explain the
phenomena of perception and memory. In the case of perception, his criticisms
focussed on the question of how ideas could ‘represent’ objects external to the
mind."®? Reid affirmed that there were only three possible meanings that can be
attached to the term ‘represent’: ideas function as ‘a deputy’, as an ‘image’ or
‘likeness’, or as a ‘sign’. Although his comments on the first meaning are cryptic
and opaque, his argument appears to be that if ideas ‘represent’ external objects
in the way that an MP, for example, represents constituents, there is no evidence
to suggest that ideas in fact function in this manner. As for the second meaning,
he invoked the examples of the secondary qualities of sound, taste and smell
in order to deny that ideas can be images of these qualities. And while he was
prepared to admit that there could be images of figure, extension and colour, he
countered that it was inconceivable that such images could, as in a painting, be
depicted ‘in the unextended and immaterial mind’. Furthermore, he pointed out
that if we liken the mind to a camera obscura (as Aristotle and other philosophers
had done), we are left with the problem of explaining how the mind recognises
that our ideas are images of external objects when all the mind is conscious of is
its ideas. Or, to put it another way, how can the mind learn that ideas ‘represent’
objects external to itself? This was, he maintained, an insoluble problem. Turning
to the third meaning, he said that if ideas are taken to be signs rather than images
we are faced with a similar explanatory difficulty, namely, how is it that the
mind learns to read and understand the language of ideational signs presented
to it? Given all of these problems with the supposed representational status of

181 For Newton’s sensorium hypothesis see Query 28 in Newton, Opticks, pp. 344-5.
132 Reid had criticised the theory of ideas in much the same terms in Reid, ‘Analysis of the
Sensations of smell & Taste’, pp. 67-8.
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ideas, Reid concluded that the theory of ideas could not explain the phenomena
of perception.'®?

As for our power of memory, Reid emphasised that the ideal system was
likewise incapable of accounting for the operations of this faculty of the mind. To
clarify his position, he considered the example of our remembering hearing a bell
ringing ‘half an hour ago’. He claimed that those not schooled in the doctrines of
philosophers would say that we recall to our mind the sound of the bell, whereas
philosophers (i.e. the proponents of the ideal system) would explain that because
the past is not an immediate object of consciousness, we remember the sound via
an ‘idea or image present in my mind, which the mind contemplates immediately
and which represents a past sound’. Here too, he pointed out, we must ask if the
term ‘idea or image’ of a sound has any meaning. For him, it was unclear how an
idea could possibly represent a sound, since ‘I know nothing like a sound except
asound’ (p. 103).'8* Consequently, he held that the language of ‘ideas’, ‘images’,
‘intelligible species’ and ‘phantasms’ was meaningless when used to account
for our memory of a sound. He also accused the advocates of the ideal system
of obfuscation in their use of this language, because he believed that ‘ordinary
people’ understood the phrase ‘idea of a sound’ to mean no more than ‘the
recollection of a sound or the act of mind when it remembers a sound” and that
‘ordinary language’ sanctioned their interpretation of the phrase (pp. 103-5).!%
But philosophers persisted in flying in the face of this entrenched meaning in
claiming that ideas are the object of thought rather than an act of the mind; in
doing so, they distinguished between ideas as ‘proximate’ and ‘unmediated
object[s] of cognition’ and the remembered sound, which was said to be more
‘remote’ and ‘mediated’. Reid, on the other hand, rejected this distinction on
the grounds that ‘every object of thinking’, including a remembered sound, ‘is
equally an immediate object’ and that it was meaningless to speak of ‘think[ing]
about something with the aid of an intermediary’. And while he recognised
the existence of the phenomena that philosophers had labelled ‘the association
of ideas’, he nevertheless insisted that the associations produced by ‘a certain
natural impulse’ of the mind linked together the immediate objects of thought

183 Although Reid questioned the use of the term ‘idea’ to mean mental images or representations,
in his philosophical oration for 1762 he indicated that there were other acceptable meanings of the
term (p. 127). See also Reid, ‘Analysis of the Sensations of smell & Taste’, pp. 71-2.

18 In his Wise Club discourse given in March 1759 he made the same remark with regard to
the sense of smell, stating that ‘I can conceive nothing like smell but smell’; Reid, ‘Analysis of the
Sensations of smell & Taste’, p. 61.

185 Compare Reid, ‘Analysis of the Sensations of smell & Taste’, p. 62.

printed on 2/12/2023 3:50 AMvia . All use subject to https://ww.ebsco.coniterns-of-use



EBSCOhost -

Ixxxiv Introduction

(in his example, Galileo and the moons of Jupiter) rather than our ideas of those
objects (p. 105).18¢

To make his fourth point, Reid traced the origin of the problems faced by the
theory of ideas back to what he described as ‘a prejudice to which the human mind
is . . . inclined’, namely the invention of analogies between mental operations
and the behaviour of material bodies (p. 109)."*” As we have seen, he maintained
that this idol of the mind had misled philosophers into drawing false analogies
between the behaviour of matter and mind, and he believed that it was these anal-
ogies which had given rise to the ideal system. This idol of the mind, he argued,
had seduced philosophers into adopting the principle that ‘the mind can only
act where it is and when it is’, based on the unexamined assumption that since
material bodies only act upon one another directly through contact or via an inter-
mediary medium or body then this must also be true of acts of the mind (p. 107).
In order to explain the perception of objects external to the mind or the memory
of events in the past, philosophers had thus been led to invent ‘ideas’, which
were immediately present to the mind and which functioned as the intermediaries
between the mind and external objects or past events. Reid put the point thus: *. . .
the whole framework of ideas rests on this principle as a basis, that perception and
memory are indeed actions of a mind upon objects or actions of an object upon
a mind, actions which require a certain conjunction and contiguity of mind and
object’ (p. 107). Reid, however, denied that the actions of bodies are analogous
to those of mind, stating that ‘the word “action” is ambiguous and is applied to
things of wholly different genera’ in the case of material and mental acts. When
applied to material bodies in Newtonian mechanics, ‘actions are said to be by
bodies on bodies when they attract each other, press each other or hit each other’,
as in gravitational attraction, the behaviour of fluids or the impact of moving
bodies. In these interactions between material objects, he noted, ‘it is commonly
believed that . . . there is either a necessary contiguity or there is an intermediate
body’.!#® It was this belief which informed the assumption made by philosophers

186 See also his formulation of this argument in Reid, ‘Analysis of the Sensations of smell &
Taste’, pp. 62-3.

187 He also attacked these misguided analogies in Reid, ‘Analysis of the Sensations of smell &
Taste’, pp. 64—7.

188 Reid’s qualification that ‘whether this is believed rightly or otherwise I do not now enquire’ is
an allusion to the debate over whether attractive forces such as gravity involved action at a distance,
or whether gravity and the other attractive forces investigated by Newton and his successors were
caused by some form of ethereal medium. As is well known, Newton himself vacillated between
these two positions. Three years before Reid delivered his third oration, in 1759, Newton’s letters to
Richard Bentley written in the winter of 1692—93 were published. In his third letter, Newton stated
with reference to the attractive force of gravity discussed in the Principia that ‘it is inconceivable,
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that in acts of mind such as perception and memory ‘there is a necessary contigu-
ity, whether spatial or temporal, between mind and object’ (p. 107). But in Reid’s
view this was to commit a category mistake in assimilating the actions of the mind
to those of the body, a mistake which was, moreover, rooted in the ‘prejudice’
that leads us to ‘suppose that operations of the mind and actions of bodies are of
the same genus and subject to the same laws’.'®” Furthermore, he pointed out that
this cluster of assumptions about the nature of the human mind had two highly
problematic consequences. First, the dubious mind-body analogies had led the
supporters of the ideal system to attribute, either implicitly or explicitly, spatial
location to the mind, even though such a property was, ‘to say the least, wholly
uncertain’.!”® Secondly, the analogies between material bodies and the human
mind upon which the theory of ideas rested forced the proponents of the theory
into a dilemma."! For if the mind can act only through contact, like matter, then
it followed, for Reid, that the advocates of the ideal system were obliged to adopt
the Peripatetic theory of intelligible species to explain perception. Yet Descartes
and all of the modern philosophers who followed in his footsteps had rejected
this theory, while retaining a key element of it, namely the belief that ideas are
images or representations of external objects.'”? This ‘maimed hypothesis’, Reid
claimed, inevitably sunk the ideal system into the “pit of scepticism’ because there
was no intermediary connecting our ideas to objects external to the mind as there
was in the theory of intelligible species (p. 109). Consequently, in Reid’s view the
advocates of the theory of ideas were faced with either reviving the Aristotelian
concept of intelligible species or lapsing into Pyrrhonian scepticism, and there
was no way for them to escape being caught on one of the horns of this dilemma.

that inanimate brute Matter should, without the Mediation of something else, which is not material,
operate upon, and affect other Matter, without mutual Contact’. He also denied that action at a
distance without an intermediary was possible, a view he attributed to Epicurus and which he said
was ‘so great an Absurdity, that [ believe no Man who has in philosophical Matters a competent
Faculty of thinking, can ever fall into it’. Newton concluded that ‘Gravity must be caused by an
Agent acting constantly according to certain Laws; but whether this Agent be material or immaterial,
I have left to the Consideration of my Readers’; Isaac Newton, Four Letters from Sir Isaac Newton to
Doctor Bentley. Containing Some Arguments in Proof of a Deity (1756), pp. 302-3. Reid’s comments
in his third oration register Newton’s views and the debate over the nature of attractive forces.

18 For Reid, this ‘prejudice’ was also at the root of the ‘ordinary people’s” anthropomorphism
and materialist conceptions of the mind (p. 109).

190 Reid dealt with the issue of the spatial location of the soul in his pneumatology lectures. For
his treatment of this issue at Glasgow see his lecture notes transcribed in Reid, Intellectual Powers,
pp- 617, 618, 619-20. In his lectures he mentions Newton’s sensorium hypothesis and Descartes’s
suggestion that the mind is located in the pineal gland as examples of this questionable form of
analogical reasoning.

91 On this dilemma compare Reid, ‘Analysis of the Sensations of smell & Taste’, pp. 68-70, 72.

192 Compare Reid, Intellectual Powers, pp. 125-7 (1L.8).
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By the time Reid delivered his philosophical oration for 1759, therefore, the
basic arguments, along with much of the incidental detail, of his /nquiry were in
place. The evidence reviewed above indicates that he formulated and refined these
arguments in the classrooms at King’s College, the meetings of the Aberdeen Phil-
osophical Society and the graduation ceremonies held at King’s in 1759 and 1762.
As already noted, one of the striking features of his fourth and final oration is that
it is a much shorter recapitulation of what he had stated in his previous oration. It
may be that Reid was pressed for time in writing his last oration because we know
that in the spring of 1762 he was hard at work drafting the Inquiry’s chapters on
the senses of smell, taste, hearing and touch, which he eventually sent to his friend
Hugh Blair, most likely in May or June 1762.!”* Another notable feature of his
last (as well as his penultimate) oration is that his critique of the theory of ideas is
not couched in terms of his distinctive vera causa reading of Newton’s first rule
of philosophising, which stipulated that causal explanations had to satisfy two
requirements, namely that there is evidence to show that the posited cause exists
and that the cause necessarily entails the effect it purports to explain.!** His last
two orations indicate that prior to 1762 he had not formulated his interpretation
of Newton’s ‘golden rule’, even though he queried both the existence of ideas
and the explanatory adequacy of the ideal system in his orations, his discourses
for the Wise Club and presumably his lectures. Nor had he realised that Newton’s
first rule could be deployed to overthrow the ideal system by the time the Inquiry
appeared in 1764, for an appeal to the rule does not figure in the book. It would
seem that he arrived at his vera causa interpretation of Newton’s first rule only
after he moved to Glasgows; his surviving lecture notes indicate that it was in the
period 1765-69 that he articulated the reading of Newton’s rule that he subse-
quently published in his Intellectual Powers.'”> Thus, even though his orations
taken as a whole illustrate his vehement opposition to the use of hypotheses and
conjectures in philosophy, they also tell us that Reid had not yet devised one of
the most potent methodological weapons that he was later to employ to combat a
range of pernicious hypotheses, including the theory of ideas.

Nevertheless, Reid’s philosophical orations are as significant historically for
what they do say as for what, in the case of his gloss on Newton’s first rule of
philosophising, they do not. His orations for 1753 and 1756 present us with a

193 David Hume forwarded his comments on Reid’s draft to Hugh Blair on 4 July 1762, so it is
reasonable to assume that Reid had sent the chapters that he had completed no later than mid-June;
see David Hume to Hugh Blair, 4 July 1762, in Reid, Correspondence, pp. 18—19.

19 See Reid, Intellectual Powers, p. 51 (1.3).

195 Compare his comments on Newton’s first rule from 1765 in AUL, MS 2131/4/11/1, p. 20, with
those from 1768-69 in AUL, MS 2131/4/11/2, insert, p. 5.
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systematic consideration of the nature of philosophy and the role of the philoso-
pher that has no equivalent elsewhere in his surviving writings. Moreover, these
orations attest to the Baconian roots of his philosophical outlook and, in doing
so0, they provide us with the context needed to make proper sense of the scattered
comments about Bacon and Bacon’s ideas found in his published works."® If we
want to understand how Reid conceived of philosophy as a ‘way of life’, and the
extent to which he was indebted to Bacon for his conception of the practice of
philosophising, then we must begin by studying his first and second orations.'”’
And if we want to reconstruct the genesis and evolution of Reid’s common-sense
philosophy, including his critique of the ideal system, we can only do so in light
of the evidence provided by his philosophical orations regarding the development
of his thinking during his years teaching at King’s College.

3. Glasgow College, 1764-96

Not long after Reid and his family moved to Glasgow in the summer of 1764,
he wrote to his old friend in Aberdeen, Andrew Skene, with palpable excitement
about his teaching and his new surroundings, both at the University and in the
town. Regarding his colleagues, he noted that they ‘live in good habits with one
another and manage their political differences with outward decency and good
manners’, although this masked the fact that there was ‘a good deal of Intrigue
and secret caballing, when there is an Election’. He also mentioned to Skene that
even though he wanted to attend the lectures of some of his fellow professors, he
was unable to do so because he was busy preparing lectures and he was obliged
to attend lengthy ‘College Meetings . . . of which we have commonly four or

1% Reid’s indebtedness to Bacon has been a matter for dispute. For example, in his path-breaking
study of Reid’s methodology, L. L. Laudan downplayed Bacon’s influence on Reid’s methodological
thought and emphasised that Reid’s conception of induction was taken from Newton rather than the
Lord Chancellor; see L. L. Laudan, ‘Thomas Reid and the Newtonian Turn of British Methodological
Thought’, esp. p. 120. For Reid as an unqualified Newtonian see Robert Callergérd, An Essay on
Thomas Reid’s Philosophy of Science. By contrast, Reid’s Baconianism is emphasised in Davenport,
‘Reid’s Indebtedness to Bacon’, and in J. Charles Robertson, ‘A Bacon-Facing Generation: Scottish
Philosophy in the Early Nineteenth Century’, esp. p. 40, note 21.

17 In referring to philosophy as ‘a way of life’ I allude to the writings of Pierre Hadot; see in
particular Pierre Hadot, Philosophy as a Way of Life: Spiritual Exercises from Socrates to Foucault,
ed. Arnold 1. Davidson and trans. Michael Chase, and Pierre Hadot, What Is Ancient Philosophy?,
trans. Michael Chase. Although this is not the place to discuss the issue in the detail it deserves,
Reid’s conception of philosophy as an art can be seen as an example of the philosophical form of life
described by Hadot. According to Hadot, ‘the philosophy of the eighteenth century . . . tends, as in
antiquity, to reunite philosophical discourse and way of life’; Hadot, What Is Ancient Philosophy?,
p- 268. Bacon’s Great Instauration was one of Reid’s models for uniting theory with practice.
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five in the week’.!”® Over the course of the next three decades, little changed in
Reid’s academic routine at Glasgow College, apart from having more time to
devote to his research and writing following his retirement from the classroom
in the spring of 1780. Right up until his death in November 1796, he was closely
involved in the administration of the university.!”” In addition to attending the
regular meetings of Faculty and those of Senate, he served as Clerk of Senate
(1776-77), Quaestor of the Library (1781-83) and Vice-Rector under Edmund
Burke (1784-85); he was also twice the University’s representative at the General
Assembly of the Church of the Scotland (1767 and 1772).2%

Reid also became deeply embroiled in the internal politics of the College,
which became increasingly divisive from the mid-1760s onwards. In 1765 he
was already apprehensive about the factional disputes which threatened to disrupt
College business, and he may have been linked to the stratagem mooted in January
1766 of bringing a law-suit to the Court of Session in order to settle the differences
between the rival parties in a long-running battle over the respective powers of the
meetings of Faculty and Senate.?”! The matter was resolved only by rulings issued
by the Court in 1771 and 1772, which affirmed that the authority to manage the
property and finances of the University rested with the Faculty meeting, whereas
Senate had the authority to decide disciplinary matters and the disposal of revenue
in excess of the payment of salaries and operating expenses. The Court also found
that the University accounts had to be vetted by the “Visitors’ (the Rector, Dean
of Faculty and the Minister of the High Church of Glasgow), while professorial

198 Reid to Andrew Skene, 14 November 1764, in Reid, Correspondence, pp. 36-7.

19 His last surviving letter deals with the hotly contested election of a successor to the late
Professor of Natural Philosophy, John Anderson; Reid to James Burnett, Lord Monboddo, 14 April
1796, in Reid, Correspondence, p. 235.

2 For more on Reid’s administrative activities see Wood, The Life of Thomas Reid.

201 Reid to David Skene, 20 December [1765] and Reid to Andrew Skene, 30 December 1765,
in Reid, Correspondence, pp. 45, 46. In December 1766, Reid reported to Andrew Skene that the
factional warfare at the College was more intense than it had been the previous year; Reid to Skene,
17 December 1766, in Reid, Correspondence, p. 57. On the battle over the respective jurisdictions
of the Faculty and the Senate see Coutts, A History of the University of Glasgow, pp. 267-88, and
Mackie, The University of Glasgow, pp. 196-206. The jurisdictional issue was important because
it raised the question of who held ultimate institutional authority, the Principal and professors,
who met as the Faculty (also known as the ‘College’ meetings), or the Senate (also known as the
‘University’) meetings, which included the Principal, professors, Rector and/or Vice-Rector, and
Dean of Faculty. The issue led to hotly contested elections of a Rector in the 1720s, and resurfaced
as a bone of contention following the appointment of William Leechman as Principal in July 1761.
Previously, Leechman had defended the rights of Senate. Once he became Principal, however, he
championed the rights of the Faculty meeting. Leechman’s change of tactics set the stage for the
power struggle that ensued.
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clections were a matter for the Faculty.?”> These rulings led to a prolonged period
of wrangling over the management of the University accounts which lasted from
1773 until Principal William Leechman’s death in 1785.2% At issue was the
competence and integrity of the College’s factor, Matthew Morthland. Leechman
and his party stoutly defended Morthland’s bookkeeping and behaviour, which
had initially been questioned by the fiery Professor of Natural Philosophy, John
Anderson. Reid and four other colleagues agreed with Anderson’s contention
that Morthland was both incompetent and dishonest, and supported his call for
the accounts to be vetted by the Visitors because they were not being kept in
accordance with the statutes laid down by a Royal Commission of Visitation
in 1727.2% Despite the revelation that Morthland had made a false claim for
expenses, Leechman and his allies stood by the factor and quashed an attempt by
Anderson’s cabal to have Morthland disciplined in 1775. Anderson then opted to
pursue the matter in the Court of Session, but an agreement was reached between
the warring parties to have the University accounts vetted by the Visitors. Their
assessment (known as the ‘Shaw Park Decree”) was made public on 12 October
1775. In it they censured Morthland’s practices and demanded that he submit
proper annual accounts of the University’s finances. The Principal and his friends
continued to shield Morthland, however, and, despite the concerted efforts of
Anderson, Reid and their associates, the factor emerged from this controversy
more or less unscathed.?” No action was ever undertaken to recover the expenses
he had falsely claimed and, the year before he finally resigned in 1785, he was
even rewarded for his long service to the University. Although Reid and his
associates failed dismally in their attempt to break Leechman’s autocratic rule, the

22 Coutts, A4 History of the University of Glasgow, pp. 277-8, and Mackie, The University of
Glasgow, pp. 204-5.

203 On this episode see Coutts, A History of the University of Glasgow, pp. 27883, 287-8;
Mackie, The University of Glasgow, pp. 206-9; and David A. R. Forrester, ‘There Are Three Laws
... The Laws of Reason, The Laws of Bookeeping and the Statutes of Visitation (John Anderson,
1775): An Essay on an Eighteenth Century Academic Controversy’.

294 On the statutes regulating the College accounts see Coutts, A History of the University of
Glasgow, pp. 206—7. Those who joined Anderson and Reid in opposing the Principal’s party were
Alexander Wilson (Professor of Practical Astronomy), Thomas Hamilton (Professor of Anatomy),
William Richardson (Professor of Humanity) and John Young (Professor of Greek).

205 Tn an attempt to pressure the Principal to discipline the factor, Anderson, Reid and their allies
went so far as to publish the documents related to the Morthland affair in Process of Declarator
MDCCLXXV concerning the Management of the Revenue of Glasgow College: And concerning a
Vote in the Comitia of the University of Glasgow (1778). On the Morthland affair see also Reid to
William Leechman, 8 January 1776, in Reid, Correspondence, pp. 93—6. As this letter indicates, Reid
drew on his knowledge of the principles of bookkeeping to criticise the factor’s accounts. For Reid’s
administrative dealings with Morthland see also Letters 5 and 7 in Appendix A below, pp. 2601, 262.
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knowledge he gained of the University’s history and administrative regulations
during the course of the series of disputes that polarised the academic community
in Glasgow was subsequently put to good use in the composition of the entry on
the University of Glasgow that appeared after his death in the final volume of Sir
John Sinclair’s The Statistical Account of Scotland, which was published in 1799.

Although the entry is not attributed to Reid in the Statistical Account, and
sections of the entry were written by others, one of his Glasgow colleagues,
William Richardson, later stated in his life of Reid’s protégé and successor, Archi-
bald Arthur, that ‘the Statistical Account of the University of Glasgow, published
by Sir J. Sinclair, . . . was all written by Dr. Reid, excepting the statements respect-
ing the business of particular classes, and . . . was much shortened in the printed
copy’.?® While Reid’s authorship of the entry may strike us as surprising, given
that he is viewed first and foremost as a philosopher, there were good reasons for
him to undertake this project. First, he was one of the longest-serving professors
at the University, along with John Anderson, John Millar and James Williamson.
Anderson would have been a suitable candidate to write the entry because he was
the professor with the most seniority, having been first appointed as the Professor
of Oriental Languages in December 1754, before switching to the chair of natural
philosophy in a contentious election held in 1757.27 He also had serious antiquar-
ian and historical interests. But he had alienated erstwhile allies such as Reid and
all of the other professors and lecturers because of his campaign in 178485 for
the establishment of a Royal Visitation Commission to investigate the state of
the University, his questionable treatment of students and his proclivity to launch
lawsuits against his colleagues.?”® John Millar had joined the University as the
Regius Professor of Civil Law in the summer of 1761 and was, as is well known,

206 William Richardson, ‘An Account of Some Particulars in the Life and Character of the
Rev. Mr Archibald Arthur, Late Professor of Moral Philosophy in the University of Glasgow’, in
Archibald Arthur, Discourses on Theological and Literary Subjects (1803), p. 507, note. Compare
Sir William Hamilton’s ascription of the entry to Reid in Thomas Reid, The Works of Thomas Reid,
D.D. Now Fully Collected, with Selections from His Unpublished Letters, ed. Sir William Hamilton,
fourth edition (1854), p. 721, note. The section headed ‘Additions and Corrections’ (pp. 169-70) was
presumably not written by Reid.

27 See Roger L. Emerson, Academic Patronage in the Scottish Enlightenment: Glasgow, Edin-
burgh and St Andrews Universities, pp. 129-31, 134-8.

208 Compare the contemporary assessment of Anderson in John Millar to Edmund Burke, 16
August 1784, in John W. Cairns, ‘The Letters of John Millar’, p. 271. Millar’s letters to his colleague
Patrick Wilson and to the Rector of Glasgow University, Edmund Burke, in this period provide
a vivid sense of how Anderson was perceived and dealt with by Millar and the other Glasgow
professors. On Anderson’s increasingly erratic and litigious behaviour in the 1780s see also Coutts,
A History of the University of Glasgow, pp. 283-93.
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a gifted philosophical historian.?” It may be that Millar was simply too busy to
agree to draw up the entry destined for Sinclair’s Statistical Account. Like Millar,
James Williamson became a Glasgow professor in 1761. Williamson appears to
have been Robert Simson’s hand-picked successor to the chair of mathematics.
This suggests that he was a serious mathematician, but he appears to have been
nothing more than a competent teacher and his career at the University was
undistinguished. He may well have been viewed as an unsuitable candidate to
write the entry for Sinclair, even though he had retired from the classroom in
January 1789.2!% Reid was the next in line in terms of seniority, insofar as he had
been chosen as the Glasgow Professor of Moral Philosophy in 1764. As noted
above, his involvement in College politics had given him a deep understanding
of the institutional workings of the University. In addition, we have seen that he
was well versed in the pedagogical literature of his day. He was also interested in
the state of the ancient universities of Cambridge and, especially, Oxford, and, as
I have shown elsewhere, his borrowings from the Glasgow University Library tell
us that he was widely read in history.?!' Moreover, as someone who had taught that
education was relevant to the material as well as the moral improvement of the
nation in his lectures on ‘police’ at Glasgow, he would have endorsed the aims and
the quantitative methods at the heart of Sinclair’s project.?'> Reid was, therefore,
just as qualified as his colleagues Anderson and Millar to write the entry on the
University of Glasgow for Sir John Sinclair’s Statistical Account.

It is unclear when Sinclair initially approached the University to provide
a summary of its institutional history and a description of its current teaching

29 Emerson, Academic Patronage in the Scottish Enlightenment, pp. 154-5. Millar was familiar
with the records of the University’s history; see especially Millar to George Henry Hutton, 1789, in
Cairns, ‘The Letters of John Millar’, p. 284.

210 Emerson, Academic Patronage in the Scottish Enlightenment, pp. 154, 185. When Williamson
retired, he designated Millar’s son James as his successor.

I During the period 1767 to 1789, Reid borrowed 42 titles (9% of his total borrowings) dealing
with historical topics and another 10 titles (2%) on antiquities and chrorography. The number of
his borrowings in history was the same as that in moral philosophy and was only exceeded by the
number in theology and church history (62); Paul Wood, ‘A Virtuoso Reader: Thomas Reid and the
Practices of Reading in Eighteenth-Century Scotland’, pp. 56, 57, 60. For his interest in the history
of the University of Oxford see Reid to ?, 27 January 1789, in Reid, Correspondence, p. 203. In this
letter to an unidentified bookseller, Reid ordered copies of an untraced edition of Nicholas Amhurst,
Terrce-Filius: Or, the Secret History of the University of Oxford; in Several Essays (1726) and
Anon., Parecbolce sive excerpta e corpore statutorum Universitatis Oxoniensis (1784). Amhurst’s
Terrce-Filius was a satirical Whiggish attack on the rampant Toryism and High Churchmanship
prevalent at Oxford in the early 1720s.

212 Reid, On Society and Politics, pp. xxviii—xxx, liii-lv, 55, 57.
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practices.?’* He appears to have contacted Glasgow College before the other
Scottish universities. He may have done so because he had studied under John
Millar in 1767-68 and had been awarded an honorary LLD by the Principal and
professors in June 1788.2"* Internal evidence suggests that Reid was working on
the text in 1792. The University’s benefactor, the Rev. William Walton, to whom
Reid refers, died on 16 October 1789. The comment that Walton’s death had
‘happened about three years ago’ (p. 157) dates the entry to 1792, as do the ref-
erences to the Royal Charter of the Glasgow Infirmary, the death of the architect
Robert Adam and the construction of the Infirmary building (pp. 157-8). The
Charter was granted in February 1792, Adam died in March 1792 and the foun-
dation stone for the Infirmary was laid at a civic ceremony in May 1792.2!° We
know that Reid’s text was finished at some point in 1794, for in early November
1794 Sinclair reported that he had received ‘a copy of the very intelligent and
satisfactory Statistical Account . . . of the University of Glasgow’, to which he
hoped to add statistical information regarding the size and composition of the
student body before the entry appeared in the concluding volume of the Statistical
Account.?'® For reasons which cannot now be determined, this information was
not produced. In 1799 Sinclair was therefore obliged to publish the text submitted
to him in 1794, along with the more recently written ‘Additions and Corrections’
appended to it (pp. 169-70).2"7

213 Sinclair initially circulated the printed list of queries that formed the basis of the entries in
the Statistical Account in May 1790; see Sir John Sinclair, ‘History of the Origin and Progress of
the Statistical Account of Scotland’, in Sinclair, The Statistical Account of Scotland, vol. XX, pp.
X1i—xiii, XXVi—XXXV.

214 Principal Archibald Davidson to Sir John Sinclair, 24 June 1788, in Sir John Sinclair, The
Correspondence of the Right Honourable Sir John Sinclair, Bart. (1831), vol. I, p. 243; Rev. John
Sinclair, Memoirs of the Life and Works of the Late Right Honourable Sir John Sinclair Bart. (1837),
vol. I, pp. 18-19. Sinclair also studied at the University of Edinburgh 1765-67 and 1768-70.

215 For the date of Walton’s death see William Thomson (ed.), Deeds Instituting Bursaries,
Scholarships and Other Foundations in the College and University of Glasgow, p. 282; Jacqueline
Jenkinson, Michael Moss and lain Russell, The Royal: The History of the Glasgow Royal Infirmary,
1794-1994, pp. 20—1.

216 See the letter dated 3 November 1794 written by Sinclair to the Principals of St Andrews,
Edinburgh, King’s College and Marischal College requesting similar accounts of their institutions,
in Sinclair, ‘History of the Origin and Progress of the Statistical Account of Scotland’, p. lviii. When
Reid’s text was submitted to Sinclair the Glasgow Royal Infirmary building had been completed (cf.
p. 157-8) but the official opening of the Infirmary had not taken place (cf. p. 170). The Infirmary was
opened on 8 December 1794, after the main body of the entry had been sent.

27 The reference to the opening of the Glasgow Royal Infirmary in December 1794 indicates that
this section was written at a later date. There is also one detail in the main body of the entry which
shows that revisions were made to the text after it was submitted in November 1794. The statement
that there were ten students at Balliol College, Oxford, funded by the Snell foundation (p. 166)
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Reid’s statistical account was the most exhaustive treatment of the history
and state of the University of Glasgow published in the eighteenth century. Other
descriptions of the University (which included some historical material) had
appeared earlier in the century, notably those by John M’Ure, John Chamber-
layne, John Gibson and Andrew Brown.*'® But Reid’s narrative of the College’s
evolution and his discussion of its constitution, finances and teaching practices
was far more detailed and more firmly rooted in the archival record than those of
his predecessors. Like the other entries in the Statistical Account, Reid’s narrative
tells a story of ‘then and now’, that is, of the progressive improvement of the state
of the University from its foundation in 1451.2"° The story that Reid tells was not,
however, one of linear progress. Rather, he traces a path of historical development
that included reversals as well as advances. For Reid, the pivotal moment in the
institutional life of the College was the Reformation, which, he writes, ‘brought
the University of Glasgow almost to annihilation’ (p. 147). Before 1560, the
University had been governed by its ‘Ancient Constitution’, which was based
on the Papal Bull founding a studium generale in Glasgow, the statutes set down
by Bishop William Turnbull in 1451 and the Royal Charter of 1453. In Reid’s
view, even though these documents had set the University on a firm financial
and administrative footing, teaching and learning did not flourish. The unhealthy
condition of the University was, he suggests, caused by two fatal flaws in the
‘Ancient Constitution’ that undermined the academic life of the institution: first,

reflects an increase in the number of exhibitioners that was made in August 1795; see W. Innes
Addison, The Snell Exhibitions from the University of Glasgow to Balliol College, Oxford, p. 22.

218 John M’Ure, 4 View of the City of Glasgow: Or, an Account of Its Origin, Rise and Progress,
with a More Particular Description Thereof Than Has Hitherto Been Known (1736), pp. 218-49;
John Gibson, The History of Glasgow, from the Earliest Accounts to the Present Time (1777),
pp. 186-91; Andrew Brown, History of Glasgow, and of Paisley, Greenock and Port Glasgow
(1795-97), vol. 1L, pp. 6776, 127. The first edition of James Denholm’s popular description of
Glasgow published in 1797 contains only a brief section on the University, but the third edition
of 1804 includes a much expanded account of the University based largely on the entry in the
Statistical Account; compare James Denholm, An Historical Account and Topographical Description
of the City of Glasgow and Suburbs: Containing a History of the Rise and Progress of the City, a
Description of the Public Buildings, and an Account of the Political Constitution, the University
and Corporate Bodies, Compiled from Authentic Records and Respectable Authorities (1797), pp.
205-10, with James Denholm, The History of the City of Glasgow and Suburbs, third edition (1804),
pp. 388-401. Earlier in the eighteenth century, a detailed description of the history and current state
of the University of Glasgow (as well as those of the other Scottish universities) was included in later
editions of John Chamberlayne’s survey of Britain; see, for example, the ‘A List of the Professors in
the Several Universities of North-Britain, &c.’, in John Chamberlayne, Magnce Britannice notitia: Or,
the Present State of Great Britain; with Diverse Remarks upon the Ancient State Thereof, thirty-first
(England) and tenth (Scotland) edition (1735), pp. 9—14.

219 On the Statistical Account as a composite narrative of historical change in Scotland see Mark
Salber Phillips, On Historical Distance, ch. 5.
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the regents and lecturers had no incentive to teach because they were not paid
regular salaries, and, secondly, the internal affairs of the University were not
regulated by an external governing body such as the visitation commissions that
were later instituted by the crown or parliament (p. 146). In Reid’s estimation, the
story of the University’s first century was thus one of gradual decay.

The decline of the University was arrested by the advent of what Reid termed
the “‘Modern Constitution’, which was founded on the charter known as the Nova
erectio granted to the University by James VI in 1577.2%° In the immediate wake
of the Reformation, all that functioned academically was ‘a relic of the ancient
University’, namely the ‘College of Arts, or Pedagogium’. Even though the
College had been, prior to 1560, ‘the least in dignity, though perhaps not the least
useful’, Reid viewed it as the ‘seed of a reformed University; dependent for its
subsistence and growth on future benefactions’ (p. 147). With the subsequent
receipt of a steady stream of benefactions from the burgh, private individuals and
the crown, the fortunes of the University gradually revived, not least in terms of
the addition of teaching positions and the expansion of the number of subjects
taught. He also saw the beginnings of effective external checks on the University’s
management of its affairs in the stipulation that the College accounts be vetted by
the burgh in the burgh charter of 1572 and in the provision in the Nova erectio for
the auditing of the accounts by ‘Visitors’ (pp. 149, 150).2?! But despite the fact
that the flaws of the ‘Ancient Constitution’ had been remedied, at the Restoration
of Charles II the University again fell on hard times because of lost revenue and
increasing debt (p. 153).222 This reversal, however, proved to be a temporary
one, for after the Glorious Revolution of 1688-90, the financial assistance of the
crown and, to a lesser extent, private benefactors allowed the University to clear
its debts and to cover the salaries for the chairs that were either re-established
or created in the early decades of the eighteenth century (pp. 154-5). Thanks to
the ‘Modern Constitution’, adequate funding and effective external regulation
through the Visitors and Visitation Commissions, the University of Glasgow now
entered upon a period of unprecedented prosperity and academic achievement
that showed no sign of ending. If the first century of the University’s history had

220 Reid’s estimate of the significance of the Nova erectio is echoed in Mackie, The University
of Glasgow, p. 73, who likewise sees the Royal Charter of 1577 as the foundation of the modern
University.

221 Reid’s attention to the role played historically by the Visitors in preventing financial mis-
management registers his insistence on their involvement in vetting the University accounts during
the campaign to discipline the College factor Matthew Morthland.

222 Reid’s statement that the ‘re-establishment of Episcopal government in the church, after the
restoration of Charles II, gave a severe check to the prosperity of the University’ (p. 153) speaks to
the fact that he was a Presbyterian minister, albeit a tolerant one.
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been a period of decline, Reid clearly believed that, notwithstanding the setback
suffered at the Restoration, the second and especially the third centuries of the
University’s existence constituted an era of incremental improvement, which
mirrored the progress that had taken place not only in the nation at large but also
in the Republic of Letters more generally.

Reid’s statistical account was not, however, simply a narrative of institutional
progress, for his conception of a liberal education informed his description of
the state of the University in his own day. First, he emphasised the utility of the
subjects in the curriculum and, especially, the practical applications of mathe-
matics (p. 162). He also noted that at Glasgow, as was the case at other European
universities, an increasing number of new and useful sciences were taught,
largely in response to the progress of society. He explained the evolution of the
curriculum in terms of successive adaptations to altered social circumstances,
the changing ‘purposes and views of the nation at large’ and to the progress of
learning itself (p. 160). For Reid, the medieval curriculum had been adapted to
the limited circumstances of the period and produced masters qualified for careers
in the church, the service of the crown or the learned professions; by contrast,
the modern curriculum had expanded to serve the diverse needs of complex,
commercial societies. Secondly, he continued to attack scholasticism, notably
in his remarks on ‘the syllogistic art’, his rejection of the mastery of ‘the art of
disputation’ as the sine qua non of academic merit and his criticism of the tutorial
method of teaching (pp. 160, 161, 167). Thirdly, he focussed on how the institu-
tional structure of the university facilitated the moral and intellectual growth of
its students. As we have seen, this aspect of education was for him of paramount
importance. He pointed out that students were not obliged to submit to religious
tests, as they were in England, because it was thought ‘highly improper that young
persons, in prosecuting a general course of academical education, should bind
themselves to any particular system of tenets or opinions’ (p. 165). This policy
was consistent with the ‘liberal and tolerating principles . . . so conformable to the
spirit and genius of Christianity’ which he said guided the professors in the Faculty
of Theology (p. 163). It was also consistent with the belief held by Reid and the
Moderates in the Church of Scotland that such freedom encouraged intellectual
and moral honesty and eliminated religious hypocrisy.?*® Discipline and academic

22 For Reid on toleration see Reid, On Practical Ethics, pp. 156-7. Reid’s Aberdeen friend,
George Campbell, maintained that toleration in matters of religion was a principle of common sense;
see Suderman, Orthodoxy and Enlightenment, pp. 108-9, 162-3, 244-7. The Edinburgh Moderates
routinely invoked the shibboleth of toleration (especially in the context of their defence of the
proposed legislation for Catholic relief in Scotland in 1778-79) but, unlike Campbell (and some
of their Popular opponents), they did not articulate a principled justification for toleration; see, for
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achievement were likewise not to be enforced by a system of strict regulations and
penalties, as they once had been when students lived in the College. As Reid put
it: ‘A complicated and rigorous discipline, extending to innumerable frivolous ob-
servances, can hardly fail, . . . to become contemptible; and, if students are treated
like children, it is not to be expected that they will behave like MEN (p. 165).
Instead, the individual professors endeavoured to inspire the efforts of their
scholars by their own example. The weekly Latin orations, the annual prizes and
the continual public assessment of the students by their teachers were designed
to promote learning through healthy competition (pp. 165, 168).%>* Discipline
was maintained by busying the students with their studies and by their weekly
meetings with their professors.?® Moreover, the wealthier students were able to
board with the families of either the Principal or the professors, and thereby profit
from informal conversation and private tuition (p. 165). Reid concluded that the
‘moderate discipline’ of the University was one of its greatest advantages, insofar
as the professors acted in loco parentis, that is, in a manner closer to ‘the anxious
watchfulness of a parent’ than to ‘the troublesome and vexatious interpositions of
a prying and perhaps unpopular magistrate’ (p. 169).22°

A further theme of his statistical account of the University, and one not
found in his earlier writings on education, was the superiority of the Scottish
universities to their counterparts in England and elsewhere. According to Reid,
Glasgow’s eminence rested on its system of salaries, class fees and public
lectures. As noted above, one of the major defects he identified in the ‘Ancient
Constitution’ of the University was that no regular salaries were paid to those
responsible for teaching. In rectifying this problem, the University had, in his

example, Alexander Carlyle’s speech before the General Assembly in May 1779 as reported in John
Erskine (ed.), 4 Narrative of the Debate in the General Assembly of the Church of Scotland, May
25.1779. Occasioned by Apprehensions of an Intended Repeal of the Penal Statutes against Papists
(1780), esp. pp. 34—6. On the ‘No Popery’ episode in Scotland see Sher, Church and University in
the Scottish Enlightenment, pp. 277-97.

224 On the pedagogical benefits of awarding prizes and the salutary effects of competition among
students compare George Jardine, Outlines of Philosophical Education Illustrated by the Method of
Teaching the Logic, or First Class of Philosophy, in the University of Glasgow (1818), pp. 383-410.

225 See also Jardine, Outlines of Philosophical Education, pp. 378-83.

226 Despite Reid’s earlier view that the intellectual and moral formation of students could be
achieved only in a collegiate setting, he appears to have accepted that the system of discipline in
place at Glasgow could also serve this pedagogical end, with the proviso that the professors had
to be ‘attentive to perform their duty’ (p. 164) in the supervision of their students. The location of
the University of Glasgow was also of moral benefit, according to Reid. Being in an ‘industrious
city’, it did not expose its students to the ‘dissipation’ and idle ‘amusements’ found in a capital city
(i.e. Edinburgh). But the site of the College allowed the professors and students to engage with ‘the
progress of philosophy, and the interesting business of society’, which were both to be found in
Glasgow (p. 169).
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view, hit upon an ideal solution: because the professors were guaranteed only
modest salaries, their incomes depended largely on the fees paid by the students
attending their lectures.?”” Consequently, their teaching had to be of the highest
calibre in order to attract students. Reid attributed a number of benefits to public
lecturing: professors were obliged to keep up with the latest advances in their
respective fields; their lectures were necessarily suited to the needs, best interests
and capacities of their students; the repetition of their lectures from session to
session allowed them to correct errors and enabled them to form ‘the most liberal
and comprehensive views’ of the subjects they professed; and the preparation of
lectures created an enthusiasm and commitment in the professors that was trans-
mitted to their pupils (pp. 159—60). Rivalry between professors further reinforced
the beneficial effects of public lectures. By contrast, at well endowed universities
such as Oxford and Cambridge teaching had suffered because professors and
tutors could rely on ecclesiastical benefices or other sources of income, while the
use of tutorials as the primary vehicle of teaching as opposed to public lectures
curbed the stimulus of competition for public approbation and perpetuated the
values of scholasticism (p. 160).22

Given Reid’s earlier defence of the regenting system at King’s College,
Aberdeen, it is significant that he did not offer a pedagogical justification for
the professorial system at Glasgow, choosing rather to highlight the merits
of Glasgow’s combination of modest salaries with class fees, and of public
lectures. Nor did he mention that the order in which the philosophy course was
theoretically taught (namely in the sequence of logic, moral philosophy and then
natural philosophy) was the reverse of what it was after the reforms at King’s in
1753-54.22° And while he had earlier condemned the teaching of logic in the first
year of the cursus philosophicus, he endorsed the placing of his colleague George
Jardine’s course at the beginning of the philosophy curriculum. Jardine’s course
was, he said, ‘properly placed at the entrance to philosophy’ because Jardine’s

227 Reid here follows the argument of Bernard Mandeville and Adam Smith that the combination
of small salaries and class fees encouraged professors to cultivate learning and lecture with more
assiduity than salaried academics; Bernard Mandeville, The Fable of the Bees: Or, Private Vices,
Publick Benefits (1729-32), ed. F. B. Kaye, vol. I, pp. 293—4; Smith, An Inquiry into the Nature and
Causes of the Wealth of Nations, vol. 11, p. 760 (V.i.f).

228 Reid was also implicitly critical of the ancient English universities in his comment on the
social stigma attached to bursaries (p. 166). On the superiority of the teaching methods at Glasgow
to those found in Oxford and Cambridge compare Jardine, Outlines of Philosophical Education, pp.
449-80.

22 Although, as Reid notes, the students were ‘at liberty to follow that course of study, which
they find suited to their various pursuits and prospects’ (p. 169). The cursus philosophicus was thus
far less rigidly structured at Glasgow than it was at either of the Aberdeen colleges.
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lectures on logic and especially on ‘general grammar, rhetoric, and belles lettres’
covered topics that were of considerable interest to students ‘at a time when
their taste and feelings are beginning to open’ and that encouraged them to
read ‘such authors, as are necessary to supply them with facts and materials for
beginning and carrying on the important habits of reflection and investigation’
(pp. 161-2).%° Thus, even though there are continuities between Reid’s earlier
writings on education and his statistical account of the University of Glasgow, it
would seem that his account was, at least to some extent, a rationalisation of his
experience as a Glasgow professor.

4. Life Narratives

Thomas Reid did not live to write a narrative of his life, even though he had been
prompted to do so shortly before his death by his kinsman and protégé James
Gregory (p. 189). We do, however, have some sense of how he saw himself and
viewed his intellectual development, partly through the genealogical details of
the Reid family that were subsequently used by Dugald Stewart in writing his
Account of the Life and Writings of Thomas Reid (1802) but especially through
the extensive genealogical accounts of the Gregory family that Reid compiled
during his long life. The first such account by Reid that we know of, entitled
‘The Genealogy of the Gregorys’, appears to have been drawn up ¢. 1750. This
manuscript (which appears to have been lost) traced the successive generations of
the Gregory family from his distant ancestors who lived in the sixteenth century
to his maternal cousins and more distant relations who lived in the first half of
the eighteenth century.”®' He later elaborated on the material included in this

20 The scope of Jardine’s lectures reflects the influence of one of his teachers at Glasgow,
Adam Smith. During his brief tenure of the Glasgow chair of logic, Smith lectured on rhetoric and
belles-lettres; as the Professor of Moral Philosophy, he continued to do so in his private classes.
See lan Simpson Ross, The Life of Adam Smith, pp. 109-10, 126-9. Reid also taught rhetoric in his
private class at Glasgow, as well as logic, the culture of the mind and the connections between mind
and body.

21 This genealogical account of the Gregorys is transcribed in Walter R. Humphries, ‘Paper
on “The Family of Gregory™”. On the basis of the handwriting, Humphries dated ‘The Genealogy
of the Gregorys’ to the mid-eighteenth century and attributed the manuscript to Reid. In writing to
James Gregory in the early 1780s Reid refers to two copies of a paper entitled ‘the Genealogy of
the Gregories’, one owned by himself and one in the possession of Gregory’s brother William; Reid
to James Gregory, 7 April 1783, in Reid, Correspondence, p. 162. The fact that Reid here mentions
collating two copies implies that William Gregory’s copy was of greater textual authority and also
suggests that the ‘Genealogy’ was a document that had perhaps been passed down within the im-
mediate Gregory family. It may be that the manuscript Humphries consulted was a copy Reid made
circa 1750 of a version of the genealogy in the possession of members of the Gregory family whom
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manuscript in various letters to James Gregory in the 1780s and in ‘Some farther
Particulars of the Family of the Gregorys and Andersons’, which was originally
written in 1788 and subsequently published in the first volume of the English
mathematician Charles Hutton’s 4 Mathematical and Philosophical Dictionary
in 1795-96 (pp. 171-8).2*

Reid’s ‘Some farther Particulars of the Family of the Gregorys and Ander-
sons’ is a commentary on passages in the biography of his second cousin and
former colleague at King’s College, John Gregory, which prefaced the edition
of Gregory’s works that appeared in January 1788.233 Although that biography
was published anonymously, we know that it was written by the advocate and
Edinburgh Professor of Civil History, Alexander Fraser Tytler (later Lord Wood-
houselee).”** Reid was sent a copy of The Works of the Late John Gregory, M.D.
in February 1788 and wrote to thank James Gregory for the edition of his father’s
writings. Regarding Tytler’s biography of John Gregory, he noted that he had
‘some exceptions to some things in the narrative, but they relate to unimportant
circumstances’. He also mentioned that, apropos the compliments paid to him
by Tytler, ‘I wish [the author] had spared some epithets, which I could not read
to myself without a blush’.?** It may be that Tytler’s life of John Gregory incor-
porated biographical details regarding Gregory’s ancestors supplied by Reid, for
in the summer of 1787 James Gregory had sent Reid a list of queries about Reid’s
grandfather David Gregory of Kinnairdy and other members of the Gregory
clan which elicited a lengthy response.”®® Reid was prompted to re-examine
Tytler’s biography in June 1788, this time in relation to a project then underway
in London. In 1787 the Edinburgh Professor of Mathematics, John Playfair, had

he knew in Aberdeen such as James Gregory, the Professor of Medicine at King’s College (1732-55),
or James’ brother John, who was first a regent at King’s (1746-49) and then Mediciner (1755-66).

22 Reid to James Gregory, 24 August 1787 and [late February 1788], in Reid, Correspondence,
pp- 187-91, 196-7. Reid was also fascinated by an anecdote regarding a conversation between his
ancestor, the Edinburgh Professor of Mathematics (1691-1725) James Gregory, and Isaac Newton
in which Newton claimed to have family relations in East Lothian; see Reid to James Gregory, 14
March 1784, and Reid to John Robison, 12 April 1792, in Reid, Correspondence, pp. 1678, 227-30.
For another version of Reid’s letter to Robison, see below, pp. 266-8.

233 Alexander Fraser Tytler, ‘An Account of the Life and Writings of Dr John Gregory’, in John
Gregory, The Works of the Late John Gregory, M.D. (1788), vol. I, pp. 1-85.

2% Tytler was identified as the author in Archibald Alison, ‘Memoir of the Life and Writings of
the Honourable Alexander Fraser Tytler, Lord Woodhouselee’, pp. 535—6. Reid had probably learned
that Tytler had written the life from James Gregory (p. 171).

25 Reid to James Gregory, [late February 1788], in Reid, Correspondence, p. 196.

26 Reid to James Gregory, 24 August 1787, in Reid, Correspondence, pp. 187-91. Reid’s
grandfather was the brother of James Gregory’s great grandfather, James Gregory, the Professor of
Mathematics at St Andrews (1669-74) and Edinburgh (1674-75).
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been approached by Charles Hutton to send him a copy of a polemical pamphlet
by Gregory of Kinnairdy’s brother, the mathematician James Gregory.*’ It may be
that Playfair had been asked to forward the pamphlet because Hutton was already
planning his A Mathematical and Philosophical Dictionary, which included
lengthy biographical entries on this James Gregory as well as his nephew David
Gregory, who eventually became the Savilian Professor of Astronomy at Oxford
(1692-1708). Playfair responded to Hutton’s request in April 1788 and, given
the date of Reid’s ‘Some farther Particulars’, it is likely that Playfair’s colleague
James Gregory recruited Reid to supply the biographical information about the
Gregory family that Reid felt Tytler had omitted.>® We know that Reid drew up
‘Some farther Particulars’ with Hutton in mind, for in the original manuscript
he wrote that ‘Dr Hutton may pick out of the Whole what he judges to be for
his purpose’. This sentence was removed from the published version, thereby
obscuring Reid’s motivation in writing the manuscript.**’

‘Some farther Particulars’ shows just how deeply Reid was immersed in
the history of his mother’s family. He was clearly proud of the intellectual and
practical achievements of his maternal ancestors, and he undoubtedly saw himself
as sharing in their legacy, especially in the fields of mathematics and natural
philosophy. He was certainly perceived by others as adding further lustre to
the Gregory family line. As already noted, Reid was embarrassed by Alexander
Fraser Tytler’s statements that he was ‘an honour to philosophy and to literature’
and that he had ‘inherit[ed] largely the mathematical genius of his ancestors’.?*°
Tytler’s panegyric was later echoed by Reid’s Glasgow colleague James Millar,
who wrote that his elderly friend was ‘peculiarly distinguished by his abilities
and proficiency in mathematical learning’ and that this distinguishing feature of

27 The pamphlet in question was Gregory’s The Great and New Art of Weighing Vanity: Or a
Discovery of the Ignorance and Arrogance of the Great and New Artist, in His Pseudo-Philosophical
Writings (1672), which attacked the work of the Scottish mathematical practitioner George Sinclair.
Hutton had close ties with the professors at the University of Edinburgh for he was awarded an
honorary degree by the Town’s College in 1779.

28 John Playfair to Charles Hutton, 21 April 1788, in Benjamin Wardhaugh (ed.), The Cor-
respondence of Charles Hutton (1737-1823): Mathematical Networks in Georgian Britain, pp.
56-9. Playfair’s letter indicates that Hutton did not know James Gregory personally but that he
knew Dugald Stewart. Another letter from Playfair to Hutton shows that the latter had met or
corresponded with Stewart, perhaps in the context of the award of the honorary degree from the
University of Edinburgh; see John Playfair to Charles Hutton, 12 December 1782, in Wardhaugh,
The Correspondence of Charles Hutton, p. 29.

29 Reid’s original manuscript survives in the group of papers gifted to the University of Aberdeen
in 1980; see AUL, MS 3061/25. Reid dated the manuscript ‘1788, and another hand has added ‘June
24’. This may be the date that a copy was sent to James Gregory.

240 Tytler, ‘An Account of the Life and Writings of Dr John Gregory’, p. 26 and note.
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Reid’s persona as a thinker was ‘another instance of the prevalence of mathemat-
ical genius in the family of Gregory or Anderson’ (p. 177). Millar thus seems to
have understood that in writing about the genealogy of the Gregorys, Reid was
also writing about his own personal history and identity. The details of Reid’s
‘Some farther Particulars’ need not concern us here, largely because the bio-
graphical information compiled by him has subsequently been absorbed into the
literature on the Gregory family. For those interested in Reid’s own life, however,
there is a revealing passage on his friendship with the Marischal Professor of
Mathematics, John Stewart, that Hutton deleted in the published version. In the
original manuscript Reid states that Stewart was

the intimate Friend of Dr Reid from the time of their being at the [Aberdeen]
Gramar School to his Death in 1766, and from his early years was so firm
in resisting every Temptation to wrong Conduct, that Dr Reid attributed in
a great Degree his being kept from Dissipation in his Youth, to the Example
of his Friend. A Rivalship in Love made no breach in their Friendship. In
this Mr Stewart had the greatest Merit as he happened to be the unsuccessful
Lover[.]**

While the close friendship between Reid and Stewart is well known, this passage
includes the only known reference to their rivalship in love. What this passage
implies is that the two of them may have both courted Reid’s cousin Elizabeth
when they travelled to London in the spring of 1736, with Reid eventually
winning her hand in marriage in the summer of 1740.24

A note written in a different hand on the last page of the manuscript, which is
most likely that of James Gregory, tells us something about Reid’s Baconianism.
The note indicates that Reid had written another set of comments on Tytler’s
biography of John Gregory and records that he objected to what he thought was
an invidious contrast drawn by Tytler between the ‘general speculations’ about
the ‘method of philosophising’ in Bacon’s Novum organum and Newton’s actual
practice of that method as illustrated in his Principia and Opticks.**®* Reid’s
response to Tytler’s remarks was as follows:

No man ever followed the method prescribed by Lord Bacon so closely &
so chastely as Sir I. Newton. Had Lord Bacons rules been properly attended
to, Philosophy would an hundred years ago have been in that advanced state,
in which it now is; and all the Improvements that have been made are owing

241 See Textual Note 177/1-2, below.
242 For further details on Reid’s relationship with Elizabeth see Wood, The Life of Thomas Reid.
243 Tytler, ‘An Account of the Life and Writings of Dr John Gregory’, pp. 61-3.
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either to those who followed Lord Bacons rules, or to those who imitated them
... Dr. John Gregory was as great an Admirer of Lord Bacon as I am[.]**

Reid’s observations thus provide a further illustration of his view that Newton was
best understood as Bacon’s methodological disciple, and he forcefully restated
this view shortly thereafter to Gregory’s colleague and their mutual friend,
Dugald Stewart. In his comments on a preliminary draft of the first volume of
Stewart’s Elements of the Philosophy of the Human Mind, Reid regretted that
Bacon’s works appeared to be sinking into obscurity in both Britain and Europe.
While he recognised that the works of Newton and Locke had done ‘more to
diffuse a true Spirit of Philosophy, than Lord Bacons Writings’, he nevertheless
contended that it ought to be remembered ‘that the Spirit of Newton and Locke
descended from the Loins of Lord Bacon’.>*®

Unlike his philosophical nemesis David Hume, Reid did not write an auto-
biography that served to define for posterity his identity as a man of letters.?*
Consequently, after Reid’s death on 7 October 1796 it was left to his closest
associates to answer the question, who was Thomas Reid?**” We have seen that
just before Reid died one answer to this question was provided by James Millar,
who acknowledged that although Reid was ‘well known to the public’ through
his endeavours to ‘combat’ Humean scepticism, his intellectual reach extended
well beyond the provinces of metaphysics and morals. In Millar’s view, Reid was
‘remarkable for that liberality, and that ardent spirit of enquiry, which neither
overlooks nor undervalues any branch of science’, and especially for his passion
for mathematics, which Millar saw as ‘the original bent of his genius’. Even at
‘a very advanced age’, according to Millar, Reid’s ‘inclination for mathematical
researches’ led him to pursue his study of mathematics ‘with a youthful attach-
ment, and with unremitting assiduity’ (p. 177). A similarly flattering portrait was
drawn in the obituary of Reid published in the Glasgow Courier the day after his
death. The anonymous obituarist celebrated Reid’s published writings, stating

24 See Textual Note 177/10—11, below.

24 Reid to [Dugald Stewart], [1791], in Reid, Correspondence, p. 212. See also note 115 above
for further references.

2% David Hume, The Life of David Hume, Esq. Written by Himself (1777), which included Adam
Smith’s letter of 9 November 1776 to the publisher William Strahan regarding the circumstances of
Hume’s death. Smith’s concluding statement that ‘Upon the whole, I have always considered him,
both in his lifetime and since his death, as approaching as nearly to the idea of a perfectly wise and
virtuous man, as perhaps the nature of human frailty will permit’ (p. 62), was a provocative one. The
texts of Hume’s ‘My own Life’ and Smith’s letter to Strahan first appeared in the Scots Magazine for
January 1777 and were therefore widely circulated before the pamphlet was published by Strahan in
March of that year; see David Hume, My Own Life, 1776, ed. Iain Gordon Brown, pp. 23—-6.

247 For a preliminary exploration of this issue see Paul Wood, “Who Was Thomas Reid?’
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that his three books were ‘noble and lasting monuments of his eminent abilities,
his deep penetration, and his extensive learning’ which had collectively ‘brought
about a memorable revolution in the Philosophy of Human Nature’ by ‘un-
ravelling sceptical perplexities, overturning ill-founded hypotheses, and resting
every conclusion on evident principles’. Regarding his character, Reid was said
to have been distinguished by ‘an ardent love of truth’ evident in his ‘assiduous
pursuit of . . . various sciences’, an ‘“amiable simplicity of manners, gentleness of
temper, strength of affection’, which had ‘displayed themselves in the habitual
exercise of all the social virtues, and ‘a steadiness, fortitude and rational piety’.
So pronounced were his intellectual and moral virtues, the obituarist concluded
that ‘those who were acquainted with this illustrious man, admired his superiority,
and rejoiced in his friendship’ (p. 180).2*

A more nuanced tribute to Reid appeared in the Glasgow Courier a fortnight
later under the nom de plume of ‘Lucius’, who has traditionally been identified as
Reid’s physician, friend and colleague Robert Cleghorn.?* The persona profiled
in Cleghorn’s ‘sketch’ differs subtly from those delineated by James Millar and
the anonymous obituarist, insofar as he mentions that Reid was widely known
as an accomplished teacher as well as an author. Moreover, he presents Reid’s
achievement as a philosopher in a different manner, choosing to emphasise the
positive contribution Reid had made to the science of the mind rather than simply
casting Reid in the somewhat negative role of being a prominent critic of Humean

2% The wording of the opening paragraph of Robert Cleghorn’s ‘sketch’ of Reid (p. 180) implies
that he was not the author of this obituary.

2% [Robert Cleghorn], ‘To the Editor of the Glasgow Courier’, Glasgow Courier, Thursday, 20
October 1796. Cleghorn’s pen-name alludes to the Roman moralist and dramatist Lucius Annaeus
Seneca. Although there is no direct evidence for Cleghorn’s authorship of the ‘sketch’ of Reid’s char-
acter and achievements, the text contains circumstantial evidence that suggests this. The paragraph
devoted to Reid’s ‘pursuit of new knowledge’, for example, contains two valuable clues (p. 181).
First, Cleghorn was himself a proponent of Antoine-Laurent Lavoisier’s revolutionary chemical
system, so that the reference to Reid’s study of the ‘late improvements in Chemistry’ speaks to their
shared interest in the work of Lavoisier and his associates in France. Secondly, the mention of Reid’s
engagement with the politics of the 1790s can be read as a reference to their shared political views,
for both of them were members of a group of Foxite Whigs at the University that also included
John Anderson, George Jardine, and John and James Millar. The descriptions of Reid’s domestic
life and his fatal illness (pp. 181-2) reflect a close personal relationship such as Reid and Cleghorn
enjoyed, and Cleghorn knew the details of Reid’s last days having been his physician. And, like
Reid, Cleghorn was a member of the Glasgow Literary Society. He would therefore have heard
Reid’s discourse on muscular motion, as well the discourse from which the text of ‘On the Danger
of Political Innovation” was excerpted. Lastly, the details about Reid’s involvement in the affairs of
the Glasgow Royal Infirmary (p. 181) register the fact that both Reid and Cleghorn worked tirelessly
together to establish the Infirmary. Cleghorn was also the Infirmary’s first physician and he would
have known about Reid’s charitable donations to the patients.
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scepticism. The distinction Cleghorn draws between the Inquiry and the two
Essays is also novel, with the chapter on vision in the former constituting Reid’s
major contribution to philosophy and the latter works being ‘of a more popular
cast’ and of less philosophical significance. Like his fellow memorialists, he paid
tribute to Reid’s ‘extensive erudition without pedantry’, although he added the
singular observation that Reid was a shining example ‘of profound and successful
research without arrogance or conceit’ (p. 182). Furthermore, he substantiates his
claim about the wide-ranging nature of Reid’s erudition through his references to
Reid’s fascination with Lavoisier’s system of chemistry and to Reid’s discourse
on muscular motion delivered to the Glasgow Literary Society in December
1795.%° Thus, while Reid’s philosophical legacy was given pride of place in
the ‘sketch’ (as it was in the anonymous obituary), Cleghorn provided some
indication of Reid’s extensive work in the natural sciences, albeit while remaining
silent about Reid’s mathematical researches.

More controversially, Cleghorn went beyond the anodyne pieties of the anony-
mous obituarist in characterising Reid’s religion and commented on the highly
contentious issue of Reid’s politics. Reading between the lines, Cleghorn placed
Reid firmly in the camp of the Moderates. The statement that Reid ‘venerated
Religion’ but ‘not the noisy contentious systems which lead men to hate and
persecute each other’ indicates that, like the Moderates, Reid saw the message
of Christianity as being primarily a moral one, focussed on living an ethical
life rather than maintaining rigid theological dogmas.?*! The characterisation of
religion as a ‘sublime principle which regulates the conduct by controuling the
selfish, and animating the benevolent affections’ likewise suggests that Reid’s
view of religion was much the same as that of the Moderates in Glasgow and
elsewhere.®? Cleghorn also illustrated Reid’s practical virtues. For example,
Reid’s benevolence manifested itself in practical terms, notably in his treatment
of children and in his ‘most ardent support’ for ‘every scheme which promised
to improve human nature, or to alleviate human misery’, such as the infirmaries
in Aberdeen and Glasgow (p. 181). The reference to ‘intemperate Philosophers’
is an allusion to Joseph Priestley’s vitriolic attack on Reid; for Cleghorn, Reid’s

20 For Reid’s interest in Lavoisier and French chemistry see Reid, On Mathematics and Natural
Philosophy, pp. clxxxviii—cxcii, 139-53, and for his discourse on muscular motion see Reid, On the
Animate Creation, pp. 28-9, 103-24.

1 Cf. p. Ixxiv above. The non-sectarian character of Reid’s Christianity is also underlined in
Cleghorn’s comments about Reid’s ‘impartiality’ (p. 181).

22 As Ned Landsman has pointed out, however, evangelical critics of the Moderates also empha-
sised the importance of ‘Christian Benevolence’, the difference being that they saw benevolence as
being grounded in grace; see Ned C. Landsman, ‘Liberty, Piety and Patronage: The Social Context
of Contested Clerical Calls in Eighteenth-Century Glasgow’, pp. 219-20.
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silence in the face of Priestley’s barbs exemplified Christian forbearance in the
face of intemperate personal criticism, a virtue which was likewise in evidence
in Reid’s response to the ‘zealots who most falsely call themselves Christians’.
The ‘zealots’ Cleghorn had in mind were almost certainly those affiliated with
the Popular Party in Glasgow, and especially the evangelical Minister of Govan,
the Rev. William Thom, who was a vocal critic of Reid and his fellow professors
(p. 181).2% Cleghorn also drew attention to Reid’s true Christianity in his descrip-
tion of his patient’s final illness, highlighting Reid’s courage, consideration for
others and religious conviction in the face of death (p. 182). Reid was thus por-
trayed by Cleghorn as a model of the practical piety championed by the Moderates
and their allies in the Church of Scotland.

Given that Reid and Cleghorn were both members of the cadre of Foxite Whigs
at the University of Glasgow, it is not surprising that Cleghorn chose to mention
briefly his friend’s enthusiastic interest in the ‘great political events’ of the 1790s.
Although the meaning of the passage is far from obvious, Cleghorn’s comment
that ‘Age . . . and a native love of truth, gave him [Reid] a degree of impartiality,
which is now as rare in politics as it has always has been in theology’ can be read as
an oblique criticism of those who were militantly opposed to the French Revolu-
tion, with the italicised ‘him’ in the passage heightening the contrast between
Reid and those who had attacked him for his support for the Revolution in its
moderate reformist phase.?* In the polarised political climate of the 1790s, Reid’s
unwavering belief in the moral perfectibility of humankind, especially as it was
expressed in his 1794 discourse for the Glasgow Literary Society on the ‘Utopian
System’, could be seen as tantamount to an endorsement of the principles upon
which the French Revolution was founded.?** Even though Reid had no truck with

23 On Thom see especially Robert Kent Donovan, ‘Evangelical Civic Humanism in Glasgow:
The American War Sermons of William Thom’, and Richard B. Sher, ‘Commerce, Religion and
the Enlightenment in Eighteenth-Century Glasgow’, pp. 342-51. One episode that illustrates the
differences between Reid and those affiliated with the Popular Party occurred at a meeting of the
Glasgow Literary Society held on 20 November 1778, at which the members debated John Millar’s
voluntary question, ‘Is it expedient to give an unlimited Toleration to the Roman Catholic Religion in
Britain’. Reid defended the Moderate line and answered in the affirmative. John Anderson defended
the Popular view and answered in the negative. In the debate Anderson ‘compared the Papists to a
rattle-snake, harmless when kept under proper restraint, but dangerous like it when at full liberty,
and ready to diffuse a baleful poison around’; see the transcript ‘Laws of the Literary Society in
Glasgow College’, GUL, MS Murray 505, p. 73, and the letter of Alexander Peters to James Beattie,
8 December 1778, quoted in Margaret Forbes, Beattie and His Friends, p. 151.

2% On Reid and the politics of the 1790s see Reid, On Society and Politics, pp. XXxiv—xxxvii,
Xcviii—cii.

23 For the text of Reid’s discourse ‘Some Thoughts on the Utopian System’ see Reid, On Society
and Politics, pp. 134-54.
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revolutionary politics, there were those in Glasgow who tarred him with the brush
of Jacobinism. In their original form, Cleghorn’s comments can be interpreted as
a defence of Reid’s reformist politics, which Cleghorn wholeheartedly shared.
The apparent meaning of Cleghorn’s remarks, however, was significantly altered
when his ‘sketch’ was subsequently published in pamphlet form. It is not clear
who was responsible for the repackaging of Cleghorn’s ‘sketch’, insofar as the
pamphlet was advertised in the Glasgow Courier two days before the ‘sketch’
was initially published. As stated in this advertisement, the pamphlet contained
not only Cleghorn’s ‘sketch’ but also an additional work by Reid, ‘on the danger
of Political Innovation’.>® It is conceivable, therefore, that Cleghorn might
have had a hand in preparing the text of ‘On the Danger of Political Innovation’
(pp. 183-6), which was excerpted from Reid’s discourse, ‘Some Thoughts on the
Utopian System’ and given a title which signalled opposition to revolutionary
and reformist politics. This possibility is unlikely, however, because Cleghorn
remained a ‘Democrate’ politically and his career at the University of Glasgow
suffered as a consequence.”’ Instead, it is more plausible to assume that either
the proprietor of the Glasgow Courier or someone working on his behalf came
up with the text of ‘On the Danger of Political Innovation’, not least because
the anti-revolutionary message of the text reflected the newspaper’s opposition
to reformist and radical politics.>® When read in the context of ‘On the Danger
of Political Innovation’, Cleghorn’s comments on Reid’s political outlook in the
1790s took on a decidedly different meaning than they originally had when he
first wrote his ‘sketch’.>

In the months following Reid’s death, a decision was evidently taken by his
circle of friends in Edinburgh to publish a more substantial assessment of his
life and intellectual legacy. Given that Reid and James Gregory were not simply
kinsmen but also personally close, it is likely that Gregory took the initiative,

26 See the advertisement in the Glasgow Courier, 18 October 1796. The advertisement stated
that the pamphlet was ‘in the Press, and will speedily be published’.

27 See Cleghorn to John McLean, 22 April 1796, as transcribed in George Thomson, ‘Robert
Cleghorn, M.D.”, p. 175. In this letter Cleghorn explained the reason why he was not appointed to the
vacant chair of medicine at Glasgow in 1796, which was instead given to the politically acceptable
Edinburgh surgeon Adam Freer; see Emerson, Academic Patronage in the Scottish Enlightenment,
pp. 188-9.

28 See Bob Harris, The Scottish People and the French Revolution, pp. 51-3. The fact that
Cleghorn’s ‘sketch’ was repackaged along with the anonymous obituary that had appeared in the
Glasgow Courier also suggests that the pamphlet was prepared in-house.

29 The text of ‘On the Danger of Political Innovation” was later used by the Glasgow Professor
of Humanity, William Richardson, to mask the fact that both Reid and his protégé Archibald Arthur
were supporters of the reformist phase of the French Revolution; see Richardson, ‘An Account of
some Particulars in the Life and Character of the Author’, pp. 512—14.
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especially since Gregory had encouraged Reid to pen an autobiography just
before he died (p. 189). Gregory also probably persuaded Dugald Stewart to
write an account of their mentor’s career and philosophical outlook, with a view
to publication in the Transactions of the Royal Society of Edinburgh (of which
Reid was a Fellow).?*® Having already written and published such an account of
Adam Smith, and at work on a second devoted to William Robertson, Stewart was
an experienced biographer, notwithstanding his reservations about the genre.?!
By the summer of 1797 Stewart had apparently started drafting his projected
biography of Reid. In August of that year Sir William Forbes informed James
Beattie of Stewart’s project and asked for anecdotes of Reid as well as confir-
mation of some biographical details that Stewart was uncertain of.?®> Stewart
also contacted Beattie’s assistant and successor at Marischal College, George
Glennie, for information about Reid, along with the minister of Rayne, Patrick
Davidson, the then incumbent at New Machar, William Stronach, Reid’s Glasgow
colleague, George Jardine, and members of Reid’s extended family in the north-
cast (pp. 191, 254-5).2% By 1799, however, Stewart’s work on the biography had
stalled. Writing to James Currie, the biographer and editor of Robert Burns, he
confessed that he had done little on his life of Reid, not least because he was being

20 Cf. Dugald Stewart, Biographical Memoirs, of Adam Smith, LL.D. of William Robertson, D.D.
and of Thomas Reid, D.D. Read before the Royal Society of Edinburgh (1811), pp. v—Vi.

21 The textual history of Stewart’s biography of Adam Smith is sketched in Adam Smith,
Essays on Philosophical Subjects (1795), eds. W. P. D. Wightman, J. C. Bryce and I. S. Ross,
pp. 265-7. Stewart was deeply unhappy about writing his life of Robertson and in 1797 wrote to
Archibald Alison: ‘I hate biography, and scarcely know whose life I would not rather have written
than Dr. Robertson’s’; see John Veitch, ‘Memoir of Dugald Stewart, with Selections from His
Correspondence’, in The Collected Works of Dugald Stewart (1854—60), ed. Sir William Hamilton,
vol. X, p. Ixxv, note. Stewart read the first part of his biography of Robertson to the Literary Class
of the Royal Society of Edinburgh in March 1796, but did not read the remaining parts until May
and June 1799; ‘Journal or Minute Book of the Literary Class of the Royal Society of Edinburgh,
Volume 1: 3 November 1783-21 November 1808’, National Library of Scotland (hereafter NLS),
Acc. 10000/3, pp. 83, 88, 89. The biography was finally published in 1801 as a book rather than as a
memoir in the Transactions of the Royal Society of Edinburgh; Dugald Stewart, Account of the Life
and Writings of William Robertson, D.D. F.R.S.E. Late Principal of the University of Edinburgh, and
Historiographer to His Majesty for Scotland (1801).

202 Sir William Forbes to James Beattie, 24 August 1797, NLS, Fettercairn Papers, Acc. 4796/98/3.
Forbes here suggests that Reid had either requested Stewart to write his biography or sanctioned the
choice of Stewart to do so. It may be that Forbes was confusing Stewart’s two biographical projects
because we know that William Robertson had asked Stewart to compose his life; see Jeffrey R.
Smitten, The Life of William Robertson: Minister, Historian and Principal, p. 236.

263 On Glennie see Sir William Forbes to James Beattie, 11 April 1798, NLS, Fettercairn Papers,
Acc. 4796/98/3. Stewart also received biographical information from the Rev. James Leslie of
Fordoun and the Rev. John Rose of Udny. Rose was married to Reid’s half-sister Grace, while Leslie
was the son of Alexander Leslie and Margaret Reid, another of Reid’s half-sisters.
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pressured by Robertson’s family to complete the still unfinished biography of his
ex-colleague.”® But once the Robertson text was finalised, Stewart was able to
make significant progress on the Reid project. In a letter to Samuel Parr dating
from the spring of 1801, Stewart promised to send Parr a copy of his Account of
the Life and Writings of William Robertson, and noted that

I have found myself also obliged to yield to the wishes of some of my friends
in drawing up a short memoir with respect to the life and writings of Dr. Reid.
With this performance (which is now nearly finished) I hope to close for ever
my attempts as a biographer.?®

Presumably Stewart was at work on his ‘short memoir’ through the summer
and early autumn of 1801, because when the academic session for 1801-2 was
more or less over, he read ‘the 1st part of his Biographical Account of the late
Dr. Reid’ at a meeting of the Royal Society of Edinburgh held on 17 May 1802.
He presented the ‘sequel’ on 6 December.?%

As was the case with Stewart’s Account of Robertson, his ‘Biographical
Account’ of Reid proved to be too long to appear in the Transactions of the Royal
Society of Edinburgh. Already in September 1802, the life of Reid was said to be
‘now in the press’ by the writer and Stewart family friend Elizabeth Hamilton,
who also expressed regret that Stewart remained true to his word in declaring that
the Reid biography would be ‘the last work of the kind he means to publish’.?¢’
It may be, therefore, that the first edition of Stewart’s Account of the Life and
Writings of Thomas Reid, published by Adam Neill & Co. in 1802 and seemingly
intended primarily for circulation among Stewart’s associates and Fellows of the
Royal Society of Edinburgh, was, in fact, already available before or perhaps on
the day he read the final part of the life in December of that year.?®® The Account

264 Dugald Stewart to James Currie, 12 May [1799], Mitchell Library Special Collections, Burns
Papers, envelope 15. I thank Brad Bow for this reference.

26 Dugald Stewart to Samuel Parr, 30 May 1801, in Samuel Parr, The Works of Samuel Parr,
LL.D. Prebendary of St Paul’s, Curate of Hatton, &c. with Memoirs of His Life and Writings, and a
Selection from His Correspondence (1828), ed. John Johnstone, vol. I, p. 722. In this letter Stewart
also stated that he had ‘neither talents nor inclination’ for writing biographies.

266 “Journal or Minute Book of the Literary Class of the Royal Society of Edinburgh, Volume I: 3
November 1783-21 November 1808’, p. 92; ‘Minutes of the Meetings of the Physical and Literary
Classes of the Royal Society of Edinburgh, 1 July 1793—12 January 1824°, NLS, Acc. 10000/4, entry
for 6 December 1802.

27 Elizabeth Hamilton to Dr ?, 14 September 1802, in Elizabeth Benger, Memoirs of the Late Mrs
Elizabeth Hamilton. With a Selection from Her Correspondence and Other Unpublished Writings
(1818), vol. I1, pp. 49-50.

28 Dugald Stewart, Account of the Life and Writings of Thomas Reid, D.D. F.R.S.Edin. Late Pro-
fessor of Moral Philosophy in the University of Glasgow (1802). In the NLS there is a presentation
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cannot have been issued much after 6 December 1802 because almost all of the
initial twenty-one pages of the first section were published in the Scots Magazine
for January 1803.2%° The following year, a reset version of the first edition of
Stewart’s Account prefaced the first volume of a triple-decker edition of Reid’s
two Essays and a four-volume edition of Reid’s Works, both issued by Bell and
Bradfute.””* In 1803, the text of the Account also appeared in a slightly revised
form in what can be regarded as a ‘popular’, second edition published by the
prominent Edinburgh bookseller William Creech. From 1803 onwards, Stewart’s
Account thus not only functioned as an introduction to Reid’s philosophical
writings in the various editions of them published by Bell and Bradfute and
others, but also circulated as a free-standing text.?’!

The dual life of the text is reflected in reviews published in 1804. In the
Edinburgh Review, Stewart’s former student Francis Jeffrey displayed little
interest in the biographical details recorded in the Account.*™ Instead, Jeffrey
used his review to attack Stewart’s Baconian conception of the science of the
mind as well as various aspects of Reid’s common-sense philosophy.?”? By
contrast, in the Monthly Review the anonymous reviewer of the 1803 edition of
Reid’s Essays on the Powers of the Human Mind (whom we know to be Lockhart
Muirhead) adopted a different focus.?™ Because Reid’s two Essays had previously
been reviewed in the journal, Muirhead devoted his attention exclusively to

copy of the first edition of the Account given by Stewart to his friend Gilbert Elliot, first earl of Minto
(shelfmark NF.1182.£.2).

2% Anon., ‘Extract from Professor Stewart’s Account of the Life and Writings of Dr Reid’.
Subsequent sections of the book appeared in the numbers for February and March.

27 Dugald Stewart, ‘Account of the Life and Writings of Thomas Reid, D.D. F.R.S.Edin. Late
Professor of Moral Philosophy in the University of Glasgow’, in Thomas Reid, Essays on the Powers
of the Human Mind (1803), vol. 1, pp. i—clxiv, and in The Works of Thomas Reid, D.D. F.R.S.Edin.
Late Professor of Moral Philosophy in the University of Glasgow (1803), vol. 1, pp. i—clxiv.

211 See, for example, Dugald Stewart, ‘The Life and Writings of Thomas Reid, D.D. F.R.S.’,
in The Works of Thomas Reid, D.D. FR.S. Edinburgh. Late Professor of Moral Philosophy in the
University of Glasgow (1813-15), vol. I, pp. 3-92. The text of Stewart’s biography of Reid is taken
from the second edition of 1803. In their preface, the ‘American Editors’ said of Stewart’s biography
that ‘A better preliminary dissertation to the whole work [of Reid] the public cannot reasonably
desire’; Reid, The Works, vol. 1, p. vi.

272 Francis Jeffrey, ‘Review of Account of the Life and Writings of Thomas Reid, D.D. F.R.S.
Edinburgh, Late Professor of Moral Philosophy in the University of Glasgow. By Dugald Stewart’.
Of the first biographical section in the Account, Jeffrey wrote that it was ‘perhaps . . . the least
interesting’ of the three parts of the book (p. 269).

73 Jeffrey, ‘Review’, esp. pp. 2737, 279-4.

274 B. C. Nangle, The Monthly Review Second Series 1790—1815: Indexes of Contributors and
Articles, pp. 47, 90. Muirhead served as Librarian at the University of Glasgow (1795-1827) and
taught Italian and French before his appointment as Lecturer on Natural History in 1803. He was
later elected to the newly established Regius Chair of Natural History in 1807.
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Stewart’s ‘Account’ rather than the details of Reid’s philosophy and spent most
of his review summarising the basic facts of Reid’s life as recounted by Stewart.
Declaring that his main aim was to ‘gratify the laudable curiosity of the public’,
Muirhead suggested that whereas ‘Dr. Reid’s writings will long proclaim their
own excellence’, readers were indebted to ‘the pen of his surviving friend’ for
‘a knowledge of his life and character’. And while he largely endorsed Stewart’s
defence of Reid’s philosophical legacy, Muirhead criticised the structure of
the biography. While he recognised that Stewart was ‘eminently conversant in
the rules of fine writing, and . . . scrupulously careful of the distribution of his
notes’, he nevertheless observed that ‘we cannot wholly approve of suspending a
biographical narrative, to make room for a long and grave critique on the nature
and tendency of a series of metaphysical essays’.”

Stewart’s subsequent decision to collect together his lives of Smith, Robertson
and Reid seems to have been partly based on his dissatisfaction with the ‘mangled’
form in which his biography of Robertson had appeared in 1802 and partly on the
solicitation of his London publishers, Thomas Cadell the younger and William
Davies, who (along with Archibald Constable) paid him the princely sum of
£500 sterling copy money for his biographies of Smith and Reid.?’® Just prior to
Stewart’s retirement from the classroom in 1810, Cadell and Davies alerted him
to the fact that Andrew Strahan was keen to print for them his ‘quarto lives’ but
he prevaricated over the project until July 1810, when he announced to Constable
that ‘In a Week or two I propose to begin to Print the 4to Edition of Lives; but
shall proceed very Slowly’ because of his summer travels.?’”” In early September
he promised to send the printer, John Stark, ‘a corrected copy of Mr Smith’s life’
and a subsequent undated letter to Constable indicates that he was at work on
revising his life of Robertson.?’® One feature of the book that was of great concern
to Stewart as he proceeded with his revisions was the production of the portrait

%5 [Lockhart Muirhead], ‘Review of Essays on the Powers of the Human Mind. By Thomas
Reid’, p. 128.

776 For Stewart’s ‘Astonishment’ and ‘heart-felt vexation’ regarding the format of his life of
Robertson see Stewart to Thomas Cadell, 8 June 1802, NLS, Miscellaneous Letters, MS 1003,
fols 160r—2v; see also Textual Note 251/12 below. For his copy money see Stewart to Archibald
Constable and Company, 30 May 1811, NLS, Correspondence of Robert Cadell, 1802—-1826, MS
21001, fol. 102r.

277 Dugald Stewart to Archibald Constable, 13 November 1809, NLS, Constable Collection, MS
675, fols 77r—78v; Stewart to Constable, 28 December 1809, NLS, Constable Collection, MS 675,
fols 79r-80v; Stewart to Constable, 24 May 1810, NLS, Constable Collection, MS 675, fols 83r—85v
(which contains as an enclosure on fol. 84r a letter from Cadell and Davies to Stewart dated 17 May
1810); Stewart to Constable, 26 July 1810, NLS, Miscellaneous Correspondence, MS 5319, fol. 40v.

278 Dugald Stewart to Archibald Constable, 4 September 1810, NLS, Constable Collection, MS
675, fol. 101r—v; Stewart to Constable, undated, NLS, Constable Collection, MS 675, fol. 105r—v.
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engravings based on Tassie medallions of Smith, Robertson and Reid that were to
accompany their respective biographies. From the outset, he was adamant that the
Tassie medallion depicting Reid in the antique style was his choice for inclusion
in the book, rather than the alternative medallion which showed Reid ‘abominably
disfigured by a Wig’.?” Despite Stewart’s repeated requests for the antique Reid to
be engraved, it seems that Constable mistakenly asked for a medallion portraying
Smith in the antique style to be sent for engraving, and the publication of the book
was delayed as a consequence.? Writing to Constable at the end of June, Stewart
expressed his satisfaction with the engravings of Smith and Robertson and sug-
gested that Constable and his partners might consider substituting an engraving
based on the copy of the Raeburn portrait of Reid in Stewart’s possession, noting
that ‘As Mr. Davies & you propose to delay the publication [of the lives] till the
end of the year, there will be ample time for deliberation on this matter after we
meet’.?8! At this point in the publication process, Stewart appears to have settled
on the text, even though he was still anxious about the quality of the engravings.
A letter to Stark shows that Stewart continued to make minor textual revisions into
the autumn of 1811 and it would seem that the Biographical Memoirs was finally
published in late November or early December.?? The version of Stewart’s life of
Reid used in the Biographical Memoirs is the last lifetime edition authorised by
him, and it is this text which is included below.?3

2" Dugald Stewart to Archibald Constable, 28 March 1811, NLS, Constable Collection, MS
675, fol. 113r; see also Stewart to John Stark, [1811], NLS, Constable Collection, MS 675, fol. 108,
wherein Stewart states that ‘it is the Antique head of Reid (not that with the wig) that I wish to be
engraved. I told Davies that I Should like to have #his Medallion (which I think One of Tassie’s best
performances) engraved in the first place’.

20 Dugald Stewart to William Davies, 5 April [1811], in Heiner F. Klemme, ‘Anmerkungen zur
schottischen Aufklarung (in Aberdeen). Neue briefe von Baxter, Beattie, Fordyce, Reid und Stewart’,
pp- 268-9.

281 Dugald Stewart to Archibald Constable, 24 June [1811], NLS, Constable Collection, MS 675,
fols 118v—118ar.

22 Dugald Stewart to John Stark, 24 September 1811, NLS, Constable Collection, MS 675, fol.
120r—v. The three portrait engravings all give the publication date of 25 November 1811, which was
presumably the official date of the publication of the book in London. The Biographical Memoirs is
listed among the ‘New Works Published in Edinburgh’ in the December issue of the Scots Magazine
and Edinburgh Literary Miscellany.

28 Stewart was very particular with his texts and his life of Reid was no exception; see Dugald
Stewart to John Bradfute, 13 July 1808, NLS, Watson Autographs: Literary and Scientific, MS 581,
fols 3r—4v. This letter discusses the proposed reprinting of Stewart’s biography in a new edition of
Reid’s Essays on the Powers of the Human Mind published in 1808. In the end, the biography was not
included. A prefatory note dated August 1808 states: ‘The Publishers regret, they cannot prefix to this
Edition, the Memoir of Dr Reid’s Life, by Professor Dugald Stewart, being the Author’s property:
But it may be had separately, in one volume octavo. — Price five shillings in boards’; see Thomas
Reid, Essays on the Powers of the Human Mind (1808), vol. I, unpaginated preliminary pages.
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Because of Stewart’s global renown as a philosopher, and the wide circulation
of his biography of Reid both as a separate publication and as a prefix to a
number of British and American editions of Reid’s writings, Stewart’s Account
established itself as the definitive delineation of Reid’s intellectual identity. Prior
to the appearance of the Account, Reid’s public persona as a man of letters was in
flux. While the majority of commentators agreed with the anonymous obituarist
in the Glasgow Courier that Reid had ‘brought about a memorable revolution
in the Philosophy of Human Nature’ (p. 180), there was no consensus regarding
the details of this revolution. Most writers saw Humean scepticism as Reid’s
primary philosophical target, but only one memorialist characterised his response
to Hume explicitly in terms of an appeal to the principles of common sense.?*
Moreover, there was no agreement as to how Reid’s published works related to
one another. Reid’s early ‘An Essay on Quantity’ was almost entirely overlooked,
although the lone obituarist who mentioned the work said that it did “him much
honour’.?® As for Reid’s Inquiry and his two volumes of Essays, opinions varied.
His anonymous obituarist in the Glasgow Courier implied that these three works
collectively presented his philosophy, whereas we have seen that Robert Cleghorn
viewed the Inquiry as Reid’s most important work and said that, for all of their
merits, the two Essays were ‘of a more popular cast’ (p. 181). James Millar’s
wording in his tribute to Reid implies that he likewise regarded the Inquiry as the
major statement of Reid’s science of the mind, as well as being the text which had
‘given a new turn to speculations upon that subject’ (p. 177). The question of the
precise nature of Reid’s philosophical achievement was thus unresolved, and no
single narrative that linked his publications together into a coherent history of his
intellectual development had established itself as the definitive one. And while his
‘extensive learning’” was widely celebrated, his work in fields other than morals
and metaphysics were at best briefly mentioned. The exception was his skill as a
mathematician, which was highlighted by Millar and by an anonymous obituarist
in the Gentlemans Magazine, who wrote that Reid had ‘afforded a wonderful
example of early proficiency in mathematicks’ and had been a ‘master of Sir
Isaac Newton’s Principia at the age of 20°.% Furthermore, in Millar’s tribute to
Reid the discussion of Reid’s mathematical prowess threatened to destabilise the
common image of Reid as having been, first and foremost, a metaphysician and
moralist, insofar as Millar claimed that the ‘original bent’ of Reid’s ‘genius’ was
mathematics and that it was only ‘accidental occurrences’ (namely the writings

28 See Anon., ‘Obituary of Thomas Reid’, p. 883. Compare James Millar (p. 177) and Robert
Cleghorn (pp. 180-1).

285 Anon., ‘Obituary of Thomas Reid’, p. 883.

2 Anon., ‘Obituary of Thomas Reid’, p. 883.
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of Hume) that had temporarily oriented him towards the study of the science of
human nature (p. 177).

Stewart’s Account took all of these unstable elements in the public image of
Reid and incorporated them into a coherent biographical narrative that continues
to frame the way in which Reid’s life and writings are understood. Three features
of Stewart’s portrait of his revered mentor stand out as having shaped both
scholarly and popular depictions of Reid for over two centuries.?’ First, Stewart
presented Reid’s life as being ‘uncommonly barren of those incidents which
furnish materials for biography’ (p. 187). Elaborating on Reid’s comment that
he was able to write the /nqguiry thanks to ‘the leisure of an academical life, dis-
engaged from the pursuits of interest and ambition’, Stewart maintained that the
life of his subject had been ‘spent in the obscurity of a learned retreat, remote from
the pursuits of ambition, and with little solicitude about literary fame’ (p. 187).%8
In portraying Reid’s life as being largely devoid of interest, Stewart was able to
achieve an important strategic end, namely the depoliticisation of Reid’s career.
Since the politics of Reid and Stewart were suspect because they were both known
to be Whigs and supporters of the reformist phase of the French Revolution,
Stewart (unlike Robert Cleghorn) chose to remain silent about Reid’s Whiggism
and advocacy of political reform.?®* His silence in turn allowed him to depict
Reid as someone who had contributed to the well-being of humankind in the
moral rather than the political sphere, and as a man who had lived an exemplary
life nurturing his family, promoting philanthropic enterprises and educating his
pupils. And it was just such a life that illustrated Seneca’s assertion that those
who inculcate virtue are of no less service to the state than statesmen or jurists,
and that displayed ‘those fair rewards of extensive usefulness, and of permanent
fame, which talents and industry, when worthily directed, cannot fail to secure’
(pp. 250-1). For Stewart, recounting Reid’s life served to ‘foster the proud and
virtuous independence of genius; or, amidst the gloom of poverty and solitude, to
gild the distant prospect of the unfriended scholar, whose laurels are now slowly
ripening in the unnoticed privacy of humble life’ (p. 251).2%

7 T have discussed both the salient characteristics and the impact of Dugald Stewart’s life of Reid
in three essays: Paul Wood, ‘The Hagiography of Common Sense: Dugald Stewart’s Account of the
Life and Writings of Thomas Reid’; Paul Wood, ‘Dugald Stewart and the Invention of “The Scottish
Enlightenment”’; and Wood, ‘Who Was Thomas Reid?’.

28 Reid, Inquiry, p. 5.

% Reid’s engagement with political theory and reformist politics is explored in the Introduction
to Reid, On Society and Politics.

20 In the eighteenth century, it was widely accepted that, as Lord Bolingbroke put it, ‘history is
philosophy teaching by examples how to conduct ourselves in all the situations of private and public
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Secondly, Stewart used the almost total absence of dramatic incident in
Reid’s personal life as a pretext to foreground the narrative of Reid’s intellectual
development.”! Even if the details of Reid’s life were of limited interest, Stewart
insisted that Reid was nevertheless a figure of historical significance because
Reid’s career ‘fixe[d] an @ra in the history of modern philosophy’ (p. 187).
Hence Stewart’s Account was primarily an exercise in intellectual biography
which defined not only Reid’s identity as a thinker but also the key features of
his philosophy. In stating that Reid’s life as a man of letters marked a distinct
period in the history of philosophy, Stewart signalled that he ascribed to Reid the
identity of a ‘philosopher’ and, in doing so, he excluded the natural sciences and
mathematics from the core of Reid’s intellectual interests. For Stewart, Reid was,
quintessentially, a metaphysician and moralist. Stewart therefore characterised
Reid’s work in mathematics and the various branches of natural philosophy as
a diversion from, or as incidental to, the gradual unfolding of the fundamental
doctrines of Reid’s philosophy. Consequently, Reid’s engagement with Newton’s
system of the world or his knowledge of mathematics were of importance to
Stewart only because Reid’s early immersion in Newtonianism and his pre-
cocious skills as a mathematician explained why he was the first metaphysician to
truly apply the method of Bacon and Newton to the investigation of the powers of
the human mind (p. 198). Whereas James Millar and other obituarists had earlier
seen Reid’s ‘extensive learning’ as encompassing both of the main branches of
philosophy, Stewart circumscribed Reid’s intellectual identity in portraying him
as being a ‘philosopher’.

Thirdly, unlike Reid’s previous memorialists, Stewart created a unified bio-
graphical narrative in which all four of Reid’s published writings fit together like
the pieces of an intellectual puzzle. While Stewart accepted that part of Reid’s
significance as a thinker lay in the fact that he had confuted Humean scepticism,
Stewart emphasised that he had also made a notable contribution to philosophy
in laying the methodological and theoretical foundations for the systematic
investigation of our intellectual and active powers. That is, in Stewart’s view,
Reid was not simply the most astute critic of Hume; rather, in refuting Hume he
had created the basis for a genuine science of the mind. Within this narrative,
Reid’s ‘An Essay on Quantity’ figures as a transitional work, illustrating the shift
in Reid’s thinking from a fascination with natural philosophy and mathematics to
metaphysics and moral philosophy (p. 192). More generally, the years in which

life’; Henry St John, Viscount Bolingbroke, Letters on the Study and Use of History (1752), vol. 1,
p. 57. Clearly, Stewart believed that one of the aims of biography was to teach moral lessons.

1 As Stewart himself acknowledged, there was at least one dramatic episode in Reid’s life,
namely the furore that surrounded his presentation as minister at New Machar (p. 191).
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Reid served as minister at New Machar (1737-51) were said by Stewart to have
been ‘spent in the most intense study; more particularly in a careful examination
of the laws of external perception, and of the other principles which form the
groundwork of human knowledge’ (p. 192). As evidence for this claim, Stewart
subsequently cited autobiographical passages in Reid’s writings in which he
claimed that ‘I once believed th[e] doctrine of ideas so firmly, as to embrace the
whole of BERKELEY’s system in consequence of it’ and that it was the publication
of Hume’s 4 Treatise of Human Nature in 1739-40 which had forced him to
call ‘in question the principles commonly received with regard to the human
understanding’ (p. 195).%2 Disagreeing with Robert Cleghorn’s assessment of the
Inquiry as being the definitive statement of Reid’s philosophical principles and of
the two Essays as ‘popular’ expositions of Reid’s doctrines, Stewart redrew the
relationship between them, stating that the two Essays were ‘parts of one great
work, to which [the] Inquiry into the Human Mind may be regarded as the Intro-
duction’ (p. 203). Stewart’s narrative of Reid’s intellectual development in the
Account was thus an Enlightenment narrative of progress: having apprenticed as
a mathematician and Newtonian natural philosopher, Reid progressed to utilising
the method perfected by Bacon and Newton to investigate the operations of our
external senses, and thence to the examination of the full range of our intellec-
tual and active powers. Stewart’s apparently straightforward narrative structure,
however, rests on two unexamined assumptions, namely that a unified identity
gave coherence to Reid’s intellectual development and that this identity was that
of a ‘philosopher’. But, as this and previous volumes in the Edinburgh Edition
of Thomas Reid demonstrate, the question of Reid’s identity as an Enlightened
man of letters is far more complex than Stewart would have his readers believe.?*

2 Reid, Intellectual Powers, p. 142 (11.10), and Reid, Inquiry, p. 3.
23 The question of Reid’s intellectual identity is addressed in Wood, The Life of Thomas Reid.
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1752.%*

Scheme of a Course of Philosophy
1 The Elements of Geography so far as they can be delivered in a
Historical or Narrative Way Containing
1 The General Parts of the Globe. The Zones Climates & the Aspects of
the Heavens in them
2 The Division of the Earth into Land and Water. the Names of Seas
Islands Continents Countrys both ancient & Modern.
3 A very few of the Most remarkable Things belonging to each Country
or City. Such as their being the Seat of such an Empire the birth place of
Such a Great Man the Scene of Such a Battle or famous for the Invention
of Such an Art. Some Character of this kind ought to be annexed to
every Remarkable place which helps the memory and at the Same time
conveys the knowledge of many of the Most Remarkable facts. Which
Stick best in the Memory when annexed to the place that is Related to
them.* The Books must be mentioned that give the best account either
of the Ancient or Modern State of these Countrys & Some Idea of those
books given & the same is to be understood with respect to all the Other
parts of Learning Contained in this Course*

4 An Account of the Trade Winds & the most Remarkable things relating
to the Weather in Different Countrys also the Most remarkable Ranges
of Mountains their height Volcanos Earth Quakes &c

The History of things Under Ground 1 Mettals where & how found
The Propertys of Ores the ways of Refining them The properties of the
Several Mettals. 2 Other Mineral Substances & Salts & Fossils of the
most common Use & Greatest Value in Life are to be described and their
Natural History Given. in as Short an Abstract as can be devised. Glass
Porcelain Coal Lime. The diferent kinds and Characters of Stones and
earths. Chemical Principles of fossils*
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The Natural History of Soils & of their proper Culture & Manures. The
Nature of Plants their Manner of Grouth Their Chemical & Anatomical
Analysis. General Principles of their Culture. The Division of Plants
into Genera & Species |

Animals<.» Their Several Parts 1 for Receiving & Concocting their
food. 2 for Secreting the Chile & Mixing it with the Blood. 3 The
Heart & System of blood Vessels 4 The Lungs 5 The Greater & Smaler
Glands & their Office 6 The Brain and System of the Nerves. 7 The
Muscles and organs of voluntary Motion. 8 The division of Animals
into Genera & Species. And the things peculiar to each Skin bones horns
Shells feathers Scales &c. 9 Their Different Manners of Generation
and educating their Young 10 The Different States some of them pass
through. 11 Analogy between the parts of Animals & Vegetables 12
Select Historys of particular Species Such as Horses Black Cattle Sheep
& Dogs Beavers Bees Silk worms. 13 Observations on the Instinct of
Animals their Sagacity & Tractability. 14 The Advantages that Man has
over them all which give him a Dominion over them. 15 Diseases Death
& Chymical Resolution of Animals*

Mechanicks & Common Laws of Motion & Machinery

The Principles of Hydrostaticks. & Pneumaticks

Barometer & other Hydrostatick & Hydraulick Engines<.» Rain Springs
Vapours Thunder Lig<h>tning. Heat & Cold«.» Magnetism & Electricity.
Phonicks & the Philosophical Principles of Musick. Light & Colours.
Pendulums*

At the same time that these parts of Philosophy are taught Plain
Geometry from the first three books of Euclid & Algebra as far as
Quadratick Equations is to be taught & after the doctrine of Proportion
is learnt from Algebra the Sixth book of Euclid is to be Read. The
Second book may be demonstrated in the Algebraical way. Then plain
Trigonometry the Measuring of Ground & of heights & Distances<.»
Next the Mathematical Knowledge of the Globes<.> of Longitudes
Latitudes Declinations Right Asscencions &c<.> Then the Projections
of the Sphere & if there is time the Principles of Perspective. Spherical
Trigonometry Dialing Navigation* The Constellations. The Methods
of finding the Latitude of the Place the Meridian the rising or Setting
of Sun or Stars their Declination right ascension<.» Astronomical
Instruments & Observations. Mensuration of the Earth by Picart & by
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the French in Peru & Lapland«.>* Astronomy. Geometrical Calculatory
Philosophical*|

While these are Taught progress must be Made in the Mathem-
aticks<.> the Most Common properties of Conicks. Projectiles<.» The
Analogy between the properties of Curve Lines & of Equations<.
The Resolution & General Properties of the Higher Equations. the
Principles of Fluxions<.» The Method of Exhaustions of Indivisibles
& of Prime & Ultimate Ratios. The General Properties of Curve Lines
from McLaurins treatise on that Subject*

Ofthe Defects of Natural Knowledge & how far these may be Supplyed«.»
Of the Method of Pursuing Natural Enquiries by Experiments and
Observations Illustrated by several Examples<»>* The Danger &
Mischief of Hypotheses.*

The Other Grand Branch of human Knowledge is the Mind

The Avenues of Sensation. simple Perception<.> Ideas of Sensible
Things how distinguished from their Objects.* Beauty & Harmony«<.>*
Imagination its Laws<.» Memory. Internal feelings<.» first More Simple
or primary<»* Pain Pleasure«) Passions<> Good & bad Humor.
Secondary. Of Approbation and Dislike. Volition<.» Principles of Action
Instincts Appetites Passions Habits<.» Moral Sense. Imitation<.» Sense
of honour Self love Affections «?» Knowledge belief opinion.* Avenues
of Knowledge Sense Memory Consciousness Secondary perceptions
of Beauty Harmony Virtue.* Testimony.* Our Knowledges of Causes
& Effects and of the Constancy of Nature<.» the Analogy of things.
of Design & final Causes«.»* Language & Signs<.» Criticism<.> The
Effects of Different original Characters<.» of Education of Habits. The
powers of our bodies & Minds fitted to our State<.> the Effect of Body &
Mind upon each other<«.»* Painting Poetry Action and Pronounciation.*
Behaviour. Air Exercise Inebriating and Narcotic things. Phisiognomy.*
Dreams. Judicial Astrology Omens. Divination*

Next to the History of the Human Mind and its Operations & Powers
The Knowledge of God and of his Natural Government.* The Laws
by which he Governs Inanimate Matter Brutes & Men. Our Capacity
of Moral Government. The Indications of our being Under it and of
our State here being a State of Discipline & Improvement in order to
another*

The Natural Immortality of the Soul.*

printed on 2/12/2023 3:50 AMvia . All use subject to https://ww.ebsco.coniterns-of-use

[2r]

10

15

20

25

30

35

40



EBSCOhost -

Manuscripts and Texts: Reform and Union

10

[2v]

15

20

25

30

35

40

Ethicks (Economicks Politicks.* The Grand Instruments of Govern-
mc<ent.» Authority acquired by the Opinion of Wisdoms,> of Goodness«,>»
of Right¢,» Courage & Military Skill¢,» Eloquence*

The Scale of Human Life

Some things are attainable by all Men & make up the Duties of Low Life*
To live virtuously keep a Good Conscience towards God and Man to
provide for ones family by some honest Employment Such as Husbandry
Manual Arts Traffick. Those who exercise these Employments honestly
& make profit by them are usefull Members of Society<.» those who
Improve them by new Invention«s) deserve Honour & Publick Reward.
2 There are Some professions that belong to Middle life & are more
Honourabde.» Publick Instructors in Religion or the Liberal Arts
Physicians Lawiers Judges|

Thirdly there are some Things still of a Higher Degree the Government
of Large bodies of Men by means of Political or Military Skill or
Eloquence

The Prerogatives of human Nature or the Chief Excellencies of one Man
above another. The things which ought to be the objects of Ambition
which claim Honour & Respect from others and make a Man great &
usefull & raise him above the herd of mankind may I think be reduced
to these two Classes<,» Power & Virtue. Virtue is the principle of all real
Excellence Power its instrument<.> Virtue is the Soul & Spirit & Power
the Organ by which Virtue accomplishes its Ends And Purposes<.»
Virtue without power would be onely of use to its owner<.> Power
without Virtue is equally apt to produce good or Evil. to be dreadfull &
detestable or amiable & honourable

Power has various principles that deserve to be particularly Enumerated*
1 Riches which is in itself among the lowest & most despicable Species
of power.* 2 Authority which takes its Rise 1 from Opinion of Merit
2 from opinion of Right. 3 from Opinion of Divine Commission or
Authority or of Divine Favour that attends and prospers a Man. Or of
Interest & Favour with the Great or Many«.> There is also some degree
of Authority that arises from high Birth or beauty. 4> Strength of Body
& Hardiness of Constitution.

3 Science Memory Judgment Wit. Good Manners in Proportion to the
Reality or Importance gives a Man Power

4 Prudence by which I mean the Habit of Judging right of times
and opportunitys¢,>» of Men & their principles and Capacities¢,> of
knowing when to conceal & when to shew ones own Designs«.> of the
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proper means & Instruments of bring<ing) them to Effect.* the Arts of
Popularity<.» This as a thing very different from mere knowledge
5 Operative Habits and Skill in Arts
6 Many Virtues Such as Courage Temperance Meekness Industry are
likewise kinds of Power
7 Eloquence*

A View of the Different Stations in Life & the Qualities of Body &
Mind & Fortune necessary to the proper Duties of them.*
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ABSTRACT

OF SOME
STATUTES ano ORDERS

OF

KiNG’s COLLEGE IN OLD ABERDEEN.

M.DCC.LIIL

With ADDITIONS
M.DCC.LIV.*|

3 ABSTRACT, &ec.

SECT. L.
Of the SESSION, and of BURSARIES.

L.
HE Session of the College shall always begin precisely upon the
first Monday of October, and end in May.*

II.

EvEry Bursar who does not enter to the College, the first Monday
of October, shall pay Six-pence for each Days absence during the first
Week, a Shilling for each Days absence during the second Week, and
those who do not enter before the third Monday of October, shall be
depriv’d.

118

THat the Bursars may be better enabled to support themselves during
this long Session, the Masters have resolved to unite the small Bursaries
in their gift, as they shall happen to fall vacant, in such manner as none
of them shall be under Six Pounds thirteen Shillings and four pence
Sterling; and for this purpose have determined,
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V.

THaT there shall be no Competition for Burses at the beginning of
the ensuing Session, and that the Bursaries which ought in Course to be
then filled up, 4> shall be divided among their present Bursars, in such
Proportion as the Masters shall think fit.

V.

As the Funds mortified for Bursaries were certainly intended for the
Encouragement of learning; and nothing can be more contrary to the
pious Intention of those charitable Donations, than to bestow them upon
such as through Poverty, Idleness or Incapacity, do not make sufficient
progress in Letters; the Masters have unanimously resolved to deprive
every Bursar, who does not make some tolerable Proficiency in his
Studies, and to execute this Resolution at the beginning of each Session.
And they are sorry to intimate that there is at present, great ground of
Complaint against several Bursars upon this account; and therefore do
give this publick Intimation, that they may be upon their Guard, and that
such as are conscious of their own Ignorance or Incapacity, may apply
to some other Business, that the Masters may not have the disagreeable
Task of dismissing them with Disgrace.

VI

How soon the intended Union of the Bursaries can take place, those
in the gift of the College shall be presented after a comparative Trial
as before; but it is expressly provided, that none shall be admitted as
Candidates, but such as are above the lowest Rank, and who besides
their Qualifications in point of Genius, can appear in a decent Way,
both as to Dress and Behaviour, and have some reasonable prospect
of Money or Friends, to enable them to prosecute their Education, and
bring them into some reputable Em«<5yployment or Profession in Life;
and for this purpose that they bring proper Certificates along with them,
without which they will not be admitted to Trial.*

SECT. II.
Of the LODGING of the STUDENTS.
VIL

S it hath been found by Experience, that the late Practice of
Students lodging and eating in private Houses in different parts

of the Town, is attended with many Inconveniencies; they being by
that means less under the Eye and Authority of the Masters, having
less Access to their Assistance, and that of their fellow Students in
the Prosecution of their Studies, being exposed to many Temptations
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from low or bad Company, being moreover for the most part badly
accommodated both in Lodging and Diet, and losing a considerable part
of their Time in going and returning to their Lodgings, which are often
at a distance from the College; therefore the Masters have decreed, that
for the future all the Students shall lodge in Rooms within the College
and eat at the College Table during the whole Session: And that no
Student whatsoever shall be exempted from Obedience to this Statute,
without a Dispensation from the Principal or Sub-principal, who are
empowered to grant such Dispensations for weighty Reasons to be
therein expressed.*
VIIL.

THE Procurator of the College is appointed forth<6>with to cause to
be fitted up at the publick Charge, a sufficient Number of the College
Rooms, for the Accomodation of all the Students, to repair whatever is
broken or defaced in the Floors, Walls, Ceilings, Windows or Doors, and
to furnish them with Bedsteads, Tables and Chimney Grates, with proper
places for holding Coal or other Fewel, and with Locks and Keys where
they are wanting, and to cause all the Rooms to be cleaned and white-
wash’d, and the Windows painted, against the beginning of the Session.

IX.

THE Rent of a Room and Closet, of the best sort with a Bed Stead in
each, shall not be above Sixteen Shillings Sterl. in the Session: The Rent
of a Room and Closet of the second sort, with a Bed Stead in each, shall
not exceed twelve Shillings: The Rent of a Room, with one Bed Stead
without a Closet, shall not exceed Seven Shillings; and the Students may
continue to lodge in their Rooms, during the Vacation, without paying
any farther Rent.

X.

THE Students shall have their Rooms assigned them by the Sub-prin-
cipal and Regent Professors, and no Student shall change his Room
without their Permission: The Pupils of each Professor shall be lodged
in adjacent Rooms, as far as can be.

XL

THat the Masters may have ready Access to inspect the Behaviour of
the Students in their Rooms, it is enacted, that no Student shall have his
Doors bolted before Ten at Night, that any of the Masters <7> may have
admittance without knocking; and that all the Students shall go to Bed,
and have their Fires and Lights put out, before Eleven.

XIIL
THE Sub-principal and Regents shall choose two or more Men
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Servants, sober and discreet in their Behaviour, who shall serve the
Students in their Rooms, make their Beds, wipe their Shoes, fetch them
Water, carry their Linen to and from Washing, and shall lodge within
the College, and be subject to the Discipline of it, and shall be paid by
the Students for their Service during the Session; and no other Servants
shall come within the College to serve the Students, without Permission
from the Sub-principal and Regents.
XI1I1.

To prevent Accidents that may happen in the Night, one of the
Servants that lodges within the College, shall ring one of the great Bells
at the Hours of Two and Five each Morning during the Session, and
after ringing of the Bell, shall at each of these Hours go round to all the
Rooms and Passages, as a Watch.

XIV.

THE Sub-principal and Regents shall concert among themselves such
Regulations and Expedients, as shall appear to them most effectual for
obliging the Students and Servants to keep the Rooms, Stairs, Piazza,
Area, and the Passages to the College, clean and decent; and preventing
their damaging or defacing their Rooms, Furniture, or any Part of the
College; and the Regents in their turns shall see to the Execution of these
Regulations. <8»

XV.

THE Regents shall take their turns in their Government of the College,
either weekly, as hath been the custom, or daily, as seems to them most
convenient, and shall perform publick Prayers every Day at eight in the
Morning, visit and perlustrate* the Students Rooms at Night, see the
College Gates shut at nine in the Evening, and that none of the Students
be then out of the College, and keep the Keys of the College till seven
in the Morning.

XVL

THE Sub-principal and Regents, shall take all possible care, that no
Student or Servant be admitted into the College, who labours under any
noisome or infectious Distemper; and if any Student be seized with any
such Distemper, he is to be removed to Rooms in the Town, and properly
cared for, till he recover.

XVIIL.

THE Professor of Medicine shall visit and give advice gratis to
Bursars or other Students, whose Circumstances require it, that shall be
taken ill during their Residence at the College.
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SECT. IIL
Of the College TABLE.
XVIIL.

THaT the Students may have a wholesome and good Diet, at an easy
rate, and be regularly and de«9>cently served at Table, the Masters shall
each Year, betwixt the Terms of Whitsunday and Michaelmass,* enter
into a Contract with an Oeconomist, and settle a weekly Bill of Fare for
Breakfast, Dinner and Supper, both for the first and second Table; which
Bill of Fare, and all other Parts of the Duty, Service, and Attendance of
the Oeconomist, shall be inserted in the said Contract, and he bound to
the Performance of the same; and the Masters are determined, without
Favour or Interest, to prefer to that Office, the Person that shall appear
to them best qualified, and shall contract for the best Bill of Fare, for the
Board they think proper to fix.

XIX.

THAT the Oeconomist may be enabled to afford the better Diet and
Service for the Board paid him, he shall have from the College, of
yearly Sallary, Four Pound thirteen Shillings and four pence Sterling,
six Bolls* of Meal, and six Bolls of Bear, One Pound thirteen Shillings
and four pence for washing the Table-Linen; the Wages of his Cook,
Cook’s Boy and Butler, paid; Kitchen, Oven, Coal-house, Brew-house,
Cellars, Buttery, Dining-room, and all other Houses necessary for the
Oeconomy, Rent-free, and upheld by the College; the Dining-room
furnished with Tables and Seats; Silver Spoons for both Tables; and
farther, the College shall pay the annual Rent of any Sum not ex-
ceeding One hundred Pound Sterling, which shall be laid out by him
in providing the Oeconomy and Table with necessary Furniture and
Utensils. <10»

XX.

Every Student shall intimate to the Oeconomist at the beginning
of the Session, whether he is to eat at the first or second Table; those
who eat at the first Table shall pay for their Board Two Pounds fifteen
Shillings six pence three farthings Sterling in the Quarter; and those who
eat at the second Table shall pay Two Pound Sterling in the Quarter. The
first Quarters Board shall be paid in Advance at the beginning of the
Session, the second Quarter at Candlemass,* and the Remainder at the
rising of the College.

XXI.

BotH Tables shall be served in one Room at Breakfast, Dinner, and

Supper: And the Table-Linen shall be changed at least once in two Days.
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XXII.

THE Oeconomist shall always serve at Table himself, and shall keep
a sufficient Number of other Men Servants of good Behaviour, and
qualified to serve at Table, who shall attend in clean and decent Apparel.
If the Oeconomist has a Wife sufficiently qualified, she may assist him
in Cooking Victuals, Baking, Brewing, or overseeing his Servants, but
there shall be no Woman Servant in the Oeconomy. *

XXIII.

THE Professor who performs the Publick Prayers, shall eat at the
College Table at Breakfast, Dinner, and Supper, and sleep within the
College, and shall take Notice, not only that the Students have a decent
and mannerly Behaviour and Conversation at their Meals, but that they
be properly served; that the Pro«11>visions be good in their kind, and
agreeable to the Bill of Fare contracted for; and that the Room, Vessels
and Table-Linen be clean.

SECT. IV.
Of the EDUCATION.
XXIV.

THar the Students may have the benefit of those Parts of Educa-
tion, which are not commonly reckoned Academical, such as Dancing,
Writing, Bookkeeping, French, &c. without losing Time in attending
Masters at a distance from the College; the Sub-principal and Regents,
shall appoint proper Rooms in the College, and proper Hours when these
Things may be taught, and shall bespeak Masters of the best Character
and Qualifications, for instructing those who choose to attend them.*

XXV.

THE Professor of Greek, and three Professors of Philosophy shall give
three Hours to their Pupils on each Monday, Wednesday and Friday, two
Hours on each Tuesday and Thursday, and one Hour on Sunday Evening
during the Session.* The Professor of Humanity, besides teaching a
Humanity Class, as is done in other Universities, shall give an Hour in
his Profession each Tuesday and Thursday gratis, for the benefit of all
the Students.*

XXVIL

THE Masters having taken under their deliberate consideration,
whether it is more fit that the Students of Philosophy should, through all
the three Years of <12 their Philosophy Course, be under the Care of the
same Professor, which has been the Practice in this University hitherto;
or if the three Professors of Philosophy should confine themselves, each
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to a distinct Branch of Philosophy, and the Students pass a Session under
each of them successively, as is the Custom in some other Universities;*
they agreed to continue their antient Practice, which though more labori-
ous to the Professors, seems to them more beneficial to the Students:
Because, every Professor of Philosophy in this University, is also Tutor
to those who study under him, has the whole Direction of their Studies,
the training of their Minds, and the Oversight of their Manners; and it
seems to be generally agreed, that it must be detrimental to a Student to
change his Tutor every Session. It may be reasonably supposed that a
Professor, in three Years, may acquire an Acquaintance with the Temper
and Genius of his Pupils, and an Authority over them, which may be
of great use to them, and yet is not to be expected in the Course of one
Session: He must be better able to judge of the Progress they have made
in their Studies during the Vacation, and to examine them upon what
they have been taught in former Sessions, or make a Recapitulation
thereof where it is necessary: And though it may be allowed, that a
Professor who has only one Branch of Philosophy for his Province, may
have more Leisure to make Improvements in it for the Benefit of the
learned World; yet it does not seem at all extravagant to suppose, that a
Professor ought to be sufficiently qualified to teach all that his Pupils can
learn in Philosophy, in the Course of three Sessions.* «13»
XXVIL

THE Professors of Philosophy with the Concurrence of the other
Masters, have unanimously agreed to employ much less Time than
has been usually done in Universities, in the Logic and Metaphysic
of the Schoolmen, which seem chiefly contrived to make Men subtle
Disputants, a Profession justly of less Value in the present Age, than it
has been in some preceeding ones; and to employ themselves chiefly
in teaching those parts of Philosophy, which may qualify Men for the
more useful and important Offices of Society.* They have likewise
unanimously agreed that those Parts of Philosophy which are conversant
about Objects of Sense ought in the Order of teaching to precede those
which have the Mind and its Faculties for their Objects:* Therefore they
have resolved, that after their Pupils have studied Greek under the Greek
Professor, the first year of their Philosophy Course is to be employed
(besides reading some Greek as usual) in a Course of Mathematics, both
speculative and practical, and in an Introduction to all the Branches of
Natural History, and to the study of Geography, and Civil History: The
second Year their Mathematical Course is to be carried on, along with
a Course of Natural and Experimental Philosophy: And the third Year
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to be employed in the Philosophy of the Human Mind and the Sciences
that depend upon it.
XXVIIL

THE Masters have ordered some Copies of the above Abstract to
be printed for the Information of the Students, and those concerned in
their Education, and that the several Masters transmit Copies thereof to
<14 their learned Acquaintance, or others from whose Judgment and
Learning they may expect the best Advice, with respect to the Expedi-
ence of these Orders, and whatever farther is necessary for improving
the Education of Youth in this University, and rendering it most useful to
the publick; and they will very thankfully receive and pay all due Regard
to every useful Hint that shall be transmitted them for that Purpose.

King’s College, Sign’d in Name of the University

Aug. 17th, 1753. by

Jo. CHALMERS, Principal.* <17>

S INCE <the» printing of the preceeding Abstract, many Persons of worth
and Learning, and some of high Rank and Character, from a generous
Concern for the right Education of Youth, have communicated their
Sentiments upon this Subject. And the Masters of the University having
taken into their serious Consideration, the Observations and Advices
that have been suggested to them either by Writing or Conversation,
have unanimously agreed to the following Additions.*
L.

THE Union of the small Burses in the Gift of the College being
already compleated, as proposed in the third Statute; there will be a
Competition for the vacant Burses annually, upon the first Monday of
October, to which none will be admitted as Candidates, but such as bring
proper Certificates of their moral Character, and of their being qualified
in Terms of Statute sixth.

1L

THE seventh Statute is not to be extended to such Students as may
lodge in the Houses of any of the Masters of the College; and it is
recommended to the Masters that have Families, to give Lodging and
Diet to such Gentlemens Sons as choose to live with them rather than
in the College.*

1.

THaT those Students, who shall happen to be taken ill during the

Session, may be properly cared for; the common Procurator, with the
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Advice of the Professor of Medicine, is appointed to fit up two or more
<18 of the most commodious and best aired Rooms in the College, into
which the Sick are to be removed during their Illness. And the Masters
are to bespeak proper Nurses, who will be ready to attend them, when
it is found necessary.

Iv.

THE Masters taking into Consideration the Opinion of their Cor-
respondents relating to Statute twenty-fifth, and being sensible of the
great Importance of classical Learning, and the Loss that Students do
generally sustain by neglecting this Study during their Academical
Course, have reviewed the said Statute; and, according to the Advices
which have been communicated to them, do enact, 1mo. That the Profes-
sors of Humanity and Greek, besides attending their own Classes, shall
each of them spend an Hour a Day, in their several Professions, with the
Students in the three Philosophy Classes, for reading and explaining the
more difficult Latin and Greek Classicks, for pointing out their Genius
and Characters as Writers, and forming the Students to a just Taste
for reading and understanding these Authors. 2do. That no Student in
Philosophy shall be exeemed* from attending those Lessons; and that
the Students in the Greek Class shall also attend the separate Hours of
the Professor of Humanity. 3tio. As some of their Correspondents, for
whose Judgment they have the greatest Regard, are of the Opinion,
that gratis teaching is a thing that probably will turn to no Account; in
compliance with their Advice, the Professor of Humanity is discharged
from giving any lessons gratis, as is proposed in Statute twenty fifth, But
that the 19> Education in this University may be as little expensive as
possible, the Masters have modified the Minimum of the Honorariums,
to be paid to the Professors of Humanity and Greek for this separate
Hour, at a very low Rate, in consideration of the Numbers that are
obliged to attend in Consequence of this Statute.

V.

As many of our Correspondents have desired some Eclaircissement
upon the Business of the third Year of the Philosophy Course: By the
Philosophy of the Mind, is understood, An Account of the Constitution
of the human Mind, and of all its Powers and Faculties, whether
Sensitive, Intellectual, or Moral; the Improvements these are capable
of, and the Means of their Improvement; of the mutual Influences of
Body and Mind on each other; and of the Knowledge we may acquire
of other Minds, and particularly of the supreme Mind. And the Sciences
depending on the Philosophy of the Mind, are understood to be Logic,
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Rhetoric, the Laws of Nature and Nations, Politicks, Oeconomics, the
fine Arts and natural Religion.* The Masters have not thought proper
to prescribe a particular Plan to the Professors of Philosophy, either for
this, or any other Year of their Course, as each of them have Access to
satisfy those concerned, of their particular Plan and Method.*
VL

IT is statute, that the Masters, before the Session ends, shall concert
with one another, their Attendance, during the Vacation; so that there
may be always a sufficient Number of them at home, to di<20>rect the
Studies, and oversee the Morals of those Students who choose to reside
at the College during the Summer.

VIL

THE Masters considering, that it may contribute greatly for the Im-
provement of the Students, to have Access to Collections of natural and
artificial Bodies, digested in proper Order, which may exhibit to the Eye,
those things that are not so easily conceived or understood by the most
accurate Descriptions; they have resolved forthwith, to set apart proper
Rooms in the College for a MUSAUM, to be furnished as soon, and as
far as the Circumstances of the Society will permit.* 1mo. With proper
Specimens of Natural Bodies, Fossile, Mineral, Vegetable and Animal;
or such Parts and Preparations either anatomical or chymical of those
Bodies, as may be most proper for explaining their Structure, Properties
and Use. 2do. With Models of the most useful and curious Instruments
and Machines, antient or modern. 3#io. With Prints or Paintings of those,
of which Models are not to be had. 4f0. With the best Instruments for
Surveying, Mensuration, Navigation, Astronomy and Optics. They have
likewise resolved, as soon as the Funds of the College will permit, to
build and furnish a Laboratory for chymical Experiments and Opera-
tions, and a Room for a